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TO 
THE DAWN 
OF LOVE 


—‘ Between the shores ‘Of Me and Thee, 
there 1s the loud ocean, my own surging self, 


which I long to cross?— 


“Tet me light my lamp”’ 
says the Star, 
“And never debate 
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if it will help to remove the, darkness” 


ndira Ganodhr National 
— Rabindranath¥ agore. 


FOREWORD 


[NDIAN History is progressing fast in the direction of its ob- 

ject, the past. Some years ago the History of India began 
with Alexander’s campaign through the Panjab and the Hast. 
Then the rise of Buddhism and Jainism was added. The pre- 
sent book deals with a period prior to the appearance of Gautama 
and Mahavira. The book is all the more welcome since the 
author has taken as a subject a portion of that period which has 
been styled “the Dark Ages of India.” 


- This denomination refers to the subjective state of ignor- 
ance of the students of history, rather than to the objective 
panorama of the past, which was not dark at all. 


Illustrious kings ruled the country with justice and wisdom. 
Of one of them, Agvapati Kaikeya, who ruled in the North- 
Western area, the Chandogya Upanisad, V, 11, 5, states that 
when he got up in the morning he said: “In my country there 
are no thieves, nor misers, nor drunkards, nor people who do not 
perform sacrifices, nor ignorant, nor debauchees, nor much less 
harlots.” Such personal statement of the king himself is a credit 
to the excellent administration that India enjoyed in that early 
Bee _ The student of history, while going through the pages of 
this book, will easily detect some of the principles that later on 
crystalized in the immortal Arthasastra of Kautalya, and which 
were so much admired by the Greek envoy Megasthenes, 


The economic conditions of India were also prosperous. Agri- 
culture, mining, fisheries, farming, cottage industries, building 
industries and other sources of wealth are described minutely, and 
sometimes with such abundance of detail as to make us believe 
we are living in those remote ages. Trade was brisk, and the 
reports we have about sea-voyages incline us to believe that it 
was the cause of many settlements of Indians abroad, both in 
the east and in the west; } 


_ Special interest is attached to the sociological conditions of 
the country, which may be wisely compared with those prevail- 
ing at present. The superiority of the kings in matters spiritual is 
indeed an eye-opener which has not been sufficiently accounted 
for. Those good administrators of the country were also pro- 
found thinkers and wise philosophers, at whose school many emi- 
nent brihmanas learned the secrets of the ancient lore of India; 
Some authors have seen in them representatives of the old pre- 
Aryan rulers of the country, and if this view is finally accepted, 
it will lead us to revise our opinion about the origin of Indian 


TT r - a a ~= 





. 


Vi 


philosophy and asceticism. Such kings, whose intellectual pur- 
suits still shine after perhaps thirty centuries, fostered liberal 
education in their dominions. It was precisely during this period 
that the first dsrama of life was constituted on practical bases. 
The agglomerations of Brahmacarins in the same towns were 
the nuclei of all those ancient famous centres of learning, the 
main ones being Taksasila and Varanasi, which were rivalled by 
Nalanda, Odantapura, Vallabhipura and others in a subsequent 
historical period. 


This one, the history of which Mr. Ratilal N. Mehta presents 
to the public to-day, is a period of extraordinary importance, 
during which the final amalgamation of the two main races of 
India, the Dravidians and the Aryans, which began in the Vedie 
period, was accomplished. The student of Proto-Indian History 
will easily discover the constituent elements of this amalgama- 
tion in many pages of this book. This is a subject of research 
which Mr. Mehta had neither time nor opportunity to study in 
the course of his post-graduate research. It was totally outside 
the scope of his work. Other students may undertake it, and 
the country will be grateful to them for it. It is a subject about 
which much darkness still prevails inthe minds of many. 


The main source of information which the author has 
tapped has been the collection. of..Buddhist stories of the pre- 
births of the Buddha, ealled the Jatakas. These stories un- 
doubtedly depict conditions and situations of a period of time 
prior to that of the revered teacher. The fact that similar 
spwodee are at times found in the Jatakas and in the Maha- 
onadrata seems to point to a common older source, which is now 
lost. About the historicity of these stories we cannot doubt at 

resent. The very incidental way in which they are narrated, 
1s @ guarantee of their trustworthiness and accuracy. Whenever 
the mythical element is introduced, it is easily detected. 


The work of Mr. Ratilal N. Mehta is a credit to him and to 
this Institute, his Alma Mater. His views are always impartial, 
his method is faultless, his criticism well founded and precise. 
¥ hope that his work will be widely read throughout this country 
and abroad, and help to dispel the darkness still perhaps existing 
in some minds, and to diselose the brilliancy of that ancient 
culture which was the foundation of the culture and achievements — 
of the Indians of later periods, , 





. H. Heras, §.J. 
Indian Historical Research Institute, = 


St. Xavier’s College, Bombay. aaa Fa 


July 23, 1939. 


AUTHOR'S PREFACE 


[‘ the following pages a humble attempt has been made to 
visualise the picture of Ancient India through the J ataka stories, 
Kiver since the publication of these stories, scholars have attemp- 
ted to draw from them as much help as they could to enhance 
their researches. They have been studied and utilised by vari- 
ous hands for shedding more light on the various aspects and 
problems of Ancient Indian History. And they have undoubted- 
ly been recognised as an important source for this purpose. 


A synthetic history embracing the long period through 
which Indian Life and Society have grown and developed is yet 
a desideratum. Before this is possible, an intensive study has to 
be made of the different ages through which they have grown. 
And this study of a particular age or period has to be made 
through different sources—literature, art, archaeology, ethno- 
logy, anthropology and the like. It is obvious that this is not 
the task for one hand. Various hands have to work to create a 
complete whole. Thus what Zimmer in his Altindisches Leben 
has done for the early Vedic Périod, still remains to be done for 
the subsequent periods. The Buddhist and Jaina literatures 
together must yield a sufficiently clear picture of Ancient India 
of the period immediately encircling round the figures of the 
Buddha and Mahavira. An attempt in this direction was made 
years ago by Prof. Rhys Davids, in his Buddhist Indva. But he 
mostly relied upon Buddhist sources, and that too not exhaus- 
tively, whereas the study of the history of the Buddhist period, 
to be complete, must be made by a careful collation of ditterent 
sources, the Upanisadic, the Buddhist and the Jaina literatures, 
over and above the archaeological and other evidences. Hvery 
piece of literature has to be thoroughly ransacked. It was with 
this object that I took up the study of the Jatakas—a part of 
the extensive Buddhist hterature. 


As I said before, these stories have been utilised by various 
scholars. Richard Fick has studied these stories chiefly from the 
social point of view, keeping always the ‘Caste’ and the ‘Priest’ 


before his eyes, which fact, in my opinion, has at times hindered 


a purely impartial judgment. Dr. Ray Chaudhury has derived — 
from these stories such data as could be helpful to his ‘“Polstical — 
History,’ and this again not exhaustively. Mrs. Rhys Davids 

and Mr. N.S. Subbarao have given us the ‘Economic Conditions.” 
For “Administratwe Aspect’ something has been done by Mr. 
Beni Prasad in his work ‘The State in Ancient India.’ Lastly 1 
ion a really valuable work by Dr. B. C. Sen, “Studses 
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Jatakas,’ published in the Journal of the Department of Letters, 
Calcutta University, dealing mainly with political and adminis- 
trative matters. But all these studies were more or less iso- 
lated. In the absence, therefore, of a work comprehensive and 
critical in its treatment, and systematically written with a view 
to present a connected idea of Ancient Indian life as portrayed 
in these stories, | feel myself justified in taking up this subject. 
I have endeavoured, not only to gather all that research has 
done, but to put it in a systematic scientific and connected nar- 
rative form. 


The work has, for convenience’s sake, been divided into five | 
Sections, dealing with five different aspects: political, adminis- | 
trative, economic, social and geographical. As regards political 
history, there are several chronological strata dimly recognis- 
able in the stories. The kings and princes there mentioned did 
not belong to a single period of time: they were often wide 
apart from one another in respect of age. So that the infor- 
mation derived goes to supplement our knowledge of the poli- 
tical history from the Vedse times down to the time ot the 
Buddha, Only the last chapter‘oi this section, entitled the 
Mahajanapada Period, gives us\afairjidea of the period imme- 
diately preceding the Buddha. ~ And all the remaining aspects 
of life, namely, administrative, economic, social and geographi- 
cal, delineated in the stories, fall, in my opinion, in this Mahaja- 
napada or pre-Buddha period. Hence the title of this work, 


_ it is a moot point whether history should be subjective or 
objective. To write objectively has been the avowed aim of 
historians irom Herodotus to H. G. Wells. But it seems im- 
possible for the historian to remain unperturbed over the vicis- 
situdes in life which he observes, And even H. G. Wells had 
in the end to confess: “There never will be an outline of 
history written that is not tendential,’? These tendencies of 
the historian, his pre-conceived notions and prejudices, are bound 
to be interwoven in the delineation of the subject he treats. 
And what 18 wrong in it 2? However unscientitic this method 
of approach might be termed, it has its value and its interest. 
The historian should not dive into an ever-receding and ir- 
revocable past, simply for the sake of the past. He has to 
tevaluate the past in the light of the present. Instead of ap- 
pearing in the tashion of a colourless spectator, he has to assume 
the role of a representative of the people of whom he speaks. He 
is to share their thoughts and reciprocate, or at least: under- _ 
stand, their sentiments. He may grow eloquent over their glori- 
ous achievements, as he should stress their drawbacks. In 
this way, attempting to write history is, inevitably though 
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imperceptibly, like subjecting oneself to psycho-analysis. It 
draws out not only the historian’s opinions but his ‘repressions,’ 
not only his intellectual character but its ‘complexes.’ Even 
those historians who profess to be most impartial and purely 
objective have their hidden snags and tags. 


Anyhow, it is quite obvious that every historical study 
should have more than purely academic interest. Up till now it 
has always been regarded as dry as dust, a jumble of dates, an 
unmeaning medley of wars and massacres. To have any value, 
history must be viewed as a kaleidoscope. It should be a pre- 
sentation of life, complete and-whole. eB Palos . 


The Jatakas offer us a clear advantage in this respect. 
Though their aims and objects are not avowedly secular, they 
nevertheless depict society from an independent point of view, 
give details, specially of the darker phases of social life, with the 
fullness and variety that we naturally miss in the ‘sacred texts.’ 
We can see here merchants and artisans, workers and peasants, 
women and children, old people and ascetics, Brahmins and 
Princes—all engrossed in their-daily life. The characters we 
witness are lively and realistic, and the incidents narrated are 
also taken from real life. In the words of Prof. Rhys Davids, 
the Jdtakas are the oldest, most complete and most important 
collection of Folklore extanty: + 


I am not unmindful of my inabilities. My claim to these 
stories as being a faithful representation of the pre-Buddha 
period will particularly be questioned. The fear of uncertain 
ground on which I was standing at first prevented me from giv- 
ing the title which has been given to this work, and I thought 
it wise to make myself secure by vaguely describing the work as 
Ancient India in the Jatakas, But repeated reading of the book, 
page after page, while plodding through the unending proofs, 
reassured me, and finally encouraged me in giving the present 
title.- I leave it now to the readers to decide whether the title 
is justified or not. But I take consolation in the fact that there 
was, aiter all, very litile possibility of change in the general 
milieu of Ancient Indian lite within a few centuries, as its per- 
sistent conservatism is only too well-known. 


_The present work is a revised form of the Thesis submitted 
to the University of Bombay for the M.A. Degree in 1935. It 
took two years for it to gointo the Press, andit is after about the 
same period that it comes out of the Press, to see the light of 
day. our long years have thus passed by since it was written. 
J ae having lured me away from an academic career, it 
was well-nig} | ast-growi. 
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nigh impossible for me to keep pace with the fast-g 
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tempo of Historical Research Work. If, therefore, the work 
suffers from any defects, I crave the indulgence of my readers. 
I shall deem my labours amply rewarded if the work lightens 
even a single obscure corner of our Ancient History. 


I take this opportunity to express my gratitude to Rev. 
Fr. H. Heras, 8.J., the Director of the Indian Historical Research 
Institute, St. Xavier’s College, Bombay, but for whose guidance 
and constant encouragement it would have been impossible to 
produce this work. 


_ , Finally, I have to acknowledge my indebtedness to the 
University of Bombay for the substantial financial help it has 
granted towards the cost of the publication of this book. 


RATILAL MEHTA. 





nbay, September 4, 1939. 
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TRACING UP 


THE HOMOGENEITY OF THE JATAKAS AND THEIR ‘AGE 


The Jdtakas, on which the whole of the present work is based, are, as 

is well-known, a collection of stories included in the Khud- 

THEIR. daka-Nikdya of the Suttapifaka of the Pali Canon. These 

stories, as edited by Fousboll, number 547. But as in some 

of these numbers, several stories are included, while others only contain 

references to later Jdtakas, and also as sometimes the same stories recur in 

different versions, the figure 547 does not agree exactly with the actual number 

of the stories.'. The Culla-Niddesa gives the number as 500 (patica-jataka- 

satani).2. The collection is obviously incomplete. It does not, and could 

not, include all the stories current at the time of its final redaction or com- 

pilation, probably in the 5th century A.D ;* neither does it include all the 

inscribed episodes still to be seen on the remnants of the Barhut railing,* nor 
does it include all Jdtaka-like stories to be found in other canonical works,° 


Now, every single Jdatuka, in the present collection, consists of the 
following parts : (a) An introductory story, Paccuppannavatthu, 

DIFFE ERENT i.e,, ‘story of the “present time’ which relates on what 
PARTS. occasion the Buddha*himself told the monks the Jdtaka in 
question ; (6) Alitavatthu, i.e., ‘story of the past’ im which a 

story of one of the former births. ofthe Buddha, in other words, a Bodhisatta 
story, according to later Buddhist’ dogmatics, is told; (c) the Gathas 
ot verses which, as a rule, constitute the Jdtaka of the Akkhdna type and 
form part of the story of the past, are supplemented by the abhi- 
sambuddhagathas as these latter are generally termed ;° (d) short commentary 
(Veyyakarana) in which the Gdthds are explained word for word ; and (¢) the 
‘connexion’ (samodhdna) in which, finally, the personages of the ‘story of the 
present: are identified, by the Buddha himself, with those of the ‘story of the 
past,’ and the psychological effect of the discourse on the mind of the 
hearers: is described. These are the different parts which form a single 








25 ‘The Culla- Niddeoa, Il, p. 80, an old commentary (probably of Ist or 2nd cen B.C.) 
on the Parayanavagga of the Sutia-Nipata, | s of 500 Jdtakas: Fa-hien too, (Re id. of the 
Buddhist Kingdon tear. by J. Legge, Oxford, 1886, pb 106) Bel sre of pictures illustrating 
"500 Jatakas’ -which -he--had .seen in- Ceylon. See Barua, J.H.Q., 1, p. 247; U, pp. 723 ff. 
ies History of Indian Litera ure, Hl, p. 124 n. 1. See now, B.C. Law, J.#.A.S., April, 

2 PP 241-255. —* 
Gulla-Niddeza, I, p. 80 ;. amie by Barua, op. cit... p. 247. also Indian Culture, 


Vol. V, No. 2, 

ares ae of Bu ddhagoss (Gandhavames, J-P.T.S: nepal hen, Meme pas i 2 
HOS) pp 49, 59 ff. Het ies ies JRAS., "April, 1939, p. 243. 

Foucher, J.B.O.B.8., VI, pp, 470, 472-3. we ; | 

5. Rhys Davids, Dialogues, I, p. Gd, also Buddhist Birth Stories; Tatesi, pc laxzl; of 
Winternitz, History of Indian Literature Il, p. 115 n., 4; Gokuldas De, Cal. Rev, Aug. 1929, 
256 ff. a J,R.A.S., April, 1939, pp. 241-55, puts a strong Case for the traditional 

S. Pee verses spoken by the Buddha after his enlightenment’. Cf. Senart, Senart, J.A., 1901 
pp. 
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Jataka in this huge narrative work, the J dakatthavannand. Out of these, 
again, we have chosen to take our stand, for drawing up a picture of Ancient 
India, only on the ‘story of the past’ (prose) and the Gdthas or verses which 
both easily join one another and together form a beautiful whole (Aitavatthu). 
The stories of the present (Paccuppannavatthu) are left aside, for they are 
sometimes only duplicates of the ‘stories of the past,’ sometimes foolish and 
entirely worthless inventions, and at best narratives which have been borrowed 
from other parts of the Canon, e.g., Vinayapitaka, Suttanipdia, Apadana 
or from other commentaries, and are not therefore as valuable as the actual 
Jdtakas, or the ‘stories of the past.’ Similarly the commentary (veyydkarana) 
and the ‘connexion’ (samodhdna), being solely the work of the later-day 
compiler, are left out.' mu 


Now, the actual Jdiaka is a story in which the Bodhisatta plays a part 
} in one of his former births, whether as the hero of the story 
ACTUAL or as a secondary character or as a spectator only. So that 
JATAKA. it was possible to change into a Jdtaka any story which was 
told among the people or which was known from literature, 
by identifying the best character, according to the Buddhists who handled it, 
with the Bodhisatia, or the Buddha himself in some previous birth. In this 
way all kinds of stories, fairy-tales, fables, anecdotes, traditional ballads 
(akkhana : anussuti) were utilised,2 And even the Buddha, as we read in 
the Saddharma-Pundarika, for instance,? one of the earlier Buddhist Sanskrit 
texts, taught by means of Sutras, Gathds, legends and Jatakas. 


We do not however mean to enter into-a detailed discussion about the 
history of the Jdtakas as we have them, their origin, growth and development, 
when and how they were included in the Buddhist canon in their original 
form, and how they were finally compiled in their present form. These 
problems, very intricate indeed, are more or less exhaustively dealt with by 
other scholars.* In order to understand, as far as possible, the real natute 
of the basis on which we stand, we have to note certain important points with 
the help derived from the painstaking researches of these eminent scholars. _ 


~ Mr. Gokuldas De, in one of his essays on the Significance of the Jatakas, 
* has conclusively shown that, bereft of the Bodhisatta idea, 
DEVEnaP..  & dataka originally consisted of a verse or verses embodying 
MENT. in a concise form a past episode, generally with a moral 
understood with the help of a prose narration which for the 
mained implicit rather than explicit, changing according to 
That originally the Jdtakas were folk-tales in verses 
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S.B.H., XX, 'p. 40). The division of the Buddhist Scriptures into nine avigas, 

vedallam, is very old: Dipavamesa, Ch. IV ; See Thomas, J. H.Q., ix: a i, sie hamman 
4. Tho latest among them are Dr. Winternitz, op. cit., II, pp. 113-56, and Dr. Bimal: 

Churn Law, A History of Pali Literature ; also Gokuldas De, Significance of the Jata = ao 

@ reprint of articles published in the Calcutta Review. Law, J.R.A.S., April, 1939, omg wae 
5. Calcutta Review, Jan. 1930, pp. 78 ff. | . 


internitz, op. cit., II, p. 123 ; Gokuldas De, Cal, . 2, Feb, 193], pp, 298 ff. ~ 
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is not only a natural assumption but has been very ably established by 

.1 The Sinhalese tradition also asserts that during the process of trans- 
lation into the Old Sinhalese language and retranslation into Pali of the 
Jatakatthakatha, it was only the prose which was open to this process, 
the Gathds were preserved unchanged in Pali. And it is only these Gathas, 
the verses, which were included in the Canon whenever it was compiled.? 
The same tradition says that the canonical texts were first transmitted 
orally, until under the Sinhalese king Vattagamani, in the first century 
B.C., they were committed to writing, and this, according to Dr. Winter- 
nitz, sounds quite trustworthy.* Originally both prose and verse of the 
Jatakas came down orally; but naturally the prose had a less stable form 
than the verse, being more exposed to changes and enlargements, so that 
when the canon was composed, and subsequently when it was written down, 
in the Ist century B.C. as noticed above, only the verses retained their ori- 
ginal form, whereas the rendering of the prose was at first entrusted to the 
reciters who could recite the verses more faithfully than the prose, and it 
was only at a later period committed to writing by Commentators. As Mr. 
Gokuldas De says, the Jdtakas as a collection of selected verses go back to 
the time of the very Buddha if not earlier still.5 “...And their antiquity 
will not preclude the possibility of a prose interpretation in the light of their 
progenitor following them from the’very beginning. Though there is ample 
evidence in support of the fact that, ancient Indian literature was in verse, 
more so folk-lores called Akkhdnas,®-the Buddha, who is said to have enjoined 
his disciples not to use them in practical life, could not have entirely done 
away with their application and; in the'absence of developed Buddhist lite- 
rature, must have had recourse to such passages from these Akkhdnas as 
seemed helpful to the propagation of his Doctrine of Ahimsd and Kamma 
pore them with his own pclae for safeguarding against the influx 


1. Calcuita Review, July, 1930, p. 68. It was hitherto thought that this canonical jai 
consisting entirely of verses, had been preserved in manuscripts. Frederick Weller, however, ex- 
amined critically the Phyrae and two other MSS. from Mandalay of Jataka verses, and came to 
the conclusion that these manuscripts only contain extracts from the Jataka Commentary, but 
not the ancient verse-Jaiaka which belongs to the canon. Dr. Winternitz while admitting 
that ‘our hope and belief that the original verse Jatake is still extant in MSS. has been shaken 
by Dr. Weller’s arguments,’ takes great pains to prove the existence of such an in 
work : see Jataka Gathas and Jataka Commentary, in I.H.Q., IV, pp. a ae History of Indian 

, U, p. 117 and note. 

2. Even the tradition about the Four councils (se#gitie) wherein the canon is said to have 
been compiled is disputed : See Winternitz, History of Ind. Lit. I], pp. 3 ff. But see R. C. 
Majumdar, Buddhist Councils in Buddhistic ‘studies, pp- 26-72. On the whole the view of Dr. 
Winternitz (op. cit., p. 7.) that it is possible that the canon was not compiled all at once, 
but at several. meetings of the monks, the Most i important of which was the ees Sooner 
(in ASoka’s time) seems correct. 

3. Op. cit., IT, p, 8. 

4. Of. W. Geiger ‘ Pali Literature und Sprache,’ in Babler’s Grundrise, 1916, pp 
Lider, V.G.4.W., 1897, p. 119, n. 2. Oldenberg, J.P.T.S. 910-2 | p. 31. “‘Nevertheles 
may certainly say that, on the whole, the Gathas have a stronger claim Pedadiae ed Ar 
nical than fave the prose portions of the Jalakas... Moreover, the lang ze of nda opcoe 
is more archaic than that of the prose”: Winternitz, op. cit., I, pp. 119, 1233 17 The difference 
of language is noted by Fousball in Dinas Anderson’s Index to the Jatakas, I nro. pp- 1V-VI. 

x Caleutta Review, July 1930, p. 83; See also J. Praylaski, I. H. OV, pha s 

Oldenberg’s famous theory: The Prose-and-Verse type of Narrative an ae) span 
IPI, 1910-2, pp. 19 ff.; I.H.@., IV, p. 13. 
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of vulgar ideas and misconceptions. These interpretations augmented and 


modified by various other hands supplied the prose of the Jd@takas from the 
time of their Li) igin onwards. 34 


The above discussion, then, brief though it is, points to the pre-Budd- 
histie origin of the Jdtakas—Jdtakas in the sense of versified stories. Says 
R. Otto Franke: ‘The bulk of Jdtaka-Gathds is the work of many, chiefly 
non-Buddhist authors, though one editor or compiler (not author) may, in 
recasting the whole, have altered and even added verses here and there.” * 
Authors of folklore have always remained anonymous: the story originates 
in the mind of one man: he composes the verses and puts them afloat among 
the folk: in course of time these verses become the common possession of 
the whole folk: the verses are thus preserved, with very rare modifications : 
the prose which is only a commentary on these verses changes from mouth to 
mouth, until it settles in the form in which it is finally committed to writing. 
This is, in general, the life-story of a folk-tale. The same can be said with 
regard to the Jdtaka stories. 


This is not to say that all the Jdtaka stories, or even the Gdthds as 
embodied in our collection, were current at the time of the 

NARRATIVE Buddha. It may however be conceded that the major 
FORMS. portion was. I¢ is also probable that even the verse-Jdtaka 
of the canon, if it existed as an independent work, contained 

a smaller number of Gathds. The number-seems to have gradually increased. 
And as regards prose?, too, it is the work of the later-day commentator, 
say of the 5th century A.D. “But ’'this‘is about the language with 
which we have no concern at present. We have to see what kind of 
material has been used in that prose. Dr. Winternitz* has analysed the 
different kinds and forms of narrative composition as represented in the 
Jataka-collection : (a) First, there are narratives in prose with fable verses, 
fairy-tale stanzas, or aphdeaaaits inserted here and there. Prose and verses 
easily join with one another, and together form such a beautiful whole that 
we cannot but assume that in these cases the Jdtakatthavany,and used good 
old traditions for <a prose also; (b) secondly, there are Ballads in dialogue 
form, in a mixture of conversational verses and narrative stanzas. The prose 
which we find in the collection is as a rule, in these cases, the entirely super- 
fluous and insipid fabrication of some commentator, and as a matter of fact 
is not infrequently in actual contradiction to the verses ; (c) thirdly, there 
are longer narratives, beginning in prose and continued in verse, or in which 
prose narration alternates with narrative and conversational verses. Here 
prose is indispensable, but the prose of the collection is not a faithful “0p y 
of the i prose, but greatly enlarged on, and disfigured, menta 
torial addit urthly, there are collections of sayings on este schject, 
and , lastly (e) regular epics or epic fragments. In the latter two cases, the 






























1: Calcutta Review, Feb. 1931, pp. 279-80, 
2. W. 2. K- Me, , 20 (1908), p. 318. 3 
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takas as moral verses found in the Milinda; Fifth Century A.D.—Jataka verses: found in ~ 
as birth stories of the Bodhisatta i in Jataka-Atthakaiha.” Ibid, Pp 84. 
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prose in the book is again a superfluous commentary, and mostly spiritless 
into the bargain. 


But, as we said, it is the material, the contents of the stories which are 
of more importance than the language of the prose in which 
“the gage they are written. And we cannot deny that the major part 
DENCE. of the stories in the collection preserves older material. Hven 
Dr. Winternitz has to admit in the face of archaeological 
evidence of a compelling character, that in the prose, too, much that is old 
may have been preserved.' This evidence comes from the precious monu- 
ments, the Sit#pas of Barhut and Sd7ich?, of the second or third century 
B.C.2. The importance of the reliefs on the stone-walls around these stipas, 
from the point of view of the history of the Jdtakas, can hardly be overes- 
timated. On these reliefs are depicted scenes from the Jdtakas? including 
scenes which occur only inthe prose. Not only this. Sometimes even the 
titles of the Jdtakas are inscribed, which are sometimes the same as those in 
the Jdtaka book, but which in other cases differ. These reliefs then prove, 
as admitted by Dr. Winternitz, that a number of stories, which are also to 
be found in the Jdtaka collection, were in the second, perhaps even in the 
third century B.C., technically called ‘Jdtakas’ and were regarded as Bodhi- 
satia stories* and that accordingly they must have been known in India 
long before, and possibly belonged tothe pre-Buddhist period.> 


We do not at all dogmatise on the point. The composition of the Jataka- 

_ ______ collection has undoubtedly passed through several stages. It 
i is utterly impossible to assign a definite date to the stories. 
Some of the poems and prose narratives must reach back to a 

great antiquity, even tothe Vedic times. Some of the sayings, legends and 
ballads may belong to pre-Buddhist days. For the greater portion of the 
book, we may not urge any greater antiquity than the 3rd century B.C. 
And much of the prose decidedly belongs to the Christian era. In fact, we 
can generally hold, with Mr. Gokuldas De® that the prose stories of the 





1. Op. cit., i, pL 

2. See specially Barua, Barhut-Stone as a story-teller. 

3. More than thirty scenes have been as yet identified: See Barua, and Sinha, Barhut 
Inscriptions, pp. 78-99 ; also Oldenberg, J. A. O. S., 18 (1897) pp. 183 ff. E. Hultzch, J. R. 
A. 8., 1912 pp. 399 f. 406; Rhys Davids, Buddhist ‘India, p- 209; Foucher, The Beginnings 
of Buddhist Art, pp. 61 ff. 

4. But Gokuldas De, after a minute examination of the Barhut Jataka label, comes to 
the conclusion that ‘the Jatakas of Barhut have to be taken in their ordinary sense Meaning 
stories or fables told by the Master in illustration of his Doctrine and not in the special sense 
in which the Buddhists used them in later times implying birth stories of the Bodhisatta before 
he became the Buddha.’ Cal. Rev. Aug. 1929, pp. 257-64: ‘Barhut Jatakas in @ New Light! 
~ 6. Hist. Ind. Lit., 11, p. 121. 

6. Calcutta Review, July, 1930, p. 83: He has shown the growth of the Jataka literature 
through these stages: Pre-Buddhistic times—Akki@nas as popular folklores and ballads 
Prakrit Time of Buddha and the Ist Council—Jatakas as popular folklore and ballads ilostrat- 


‘ing the doctrine of Karma, incorporated in Agama Pitaka ; Second Council—Sutt 





and Jatakas as moral stories incorporated with the Dhamma Vinaya ; “Third Council—. Jataka 
collection as a separate book of verses included in the Khuddaka Nikaya : special Jatakas as 
Cariya Pitaka; First Century A.D.—Bodhisatta vs, Devadatta stories rag ge Jalakas and Ja- 


| Atthakatha ; End of 5th Century A.D.—Jatakas of the J: 
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tthakatha compiled about the latter part of the 5th century A.D., 
looked upon as expansions or vitthdras of Jdtaka verses, many of which 
as old as the time of the Buddha, some even still older, are really a com- 
pendium of facts with dates ranging from the time of their origin up to that 
of their final redaction, i.e., from pre-Buddhistic times down to the 5th 
century A.D., while we maintain that except in very rare cases, the claim to 
pre-Nikdya antiquity of the verses constituting the real Jdtakas must be 
generally accepted. 
Thus, while recognising the uncertainty about the age of the Jdtakas— 
myrta, our source of enquiry—we are unable to act up to the injunc- 
pita ang tion laid down by Dr. Winternitz that ‘not only every large 
section and every single narrative but often also every single 
gatha will havetobe tested independently as regards its age." While going 
minutely through the stories we have felt that they are more or less faithful 
in depicting the picture of ancient Indian society: this picture again seems 
to be a homogeneous one. Throughout, it seems, the story-teller, whoever 
he might be, has fixed his eyes on the period before the Buddha. Old verses 
may have been mixed up with new, and the prose considerably enlarged, 
the details of the contents may not all be assigned to an older period, but as 
Mr. B. ©. Sen? has rightly observed, “‘the spirit of the old narrative was not 
sacrificed to novelty, and the literary.embellishments, if introduced, did not 
apparently tend to produce an ill-assoried combination of things, belonging 
to different ages as found in many other works.” 





We have set ourselves to the arduous task of presenting, as far as possible, 
a clear and comprehensive portrait of ancient Indian Society as reflected in 
the Jataka stories. We have slowly but carefully gone through the whole 
of this huge collection, noted down each and every single fact contained in it 
and, in the end, tried to arrange the facts thus collected in a systematic narra- 
tive form. During this process, moreover, each and every fact has been 
minutely examined in the light of literary and other evidence of the surround- 
ing period. We have already admitted that all the stories in this collection 
are handled by a compiler or compilers of about the 5th century A.D. And 
we have also shown that the major portion of the material thus handled 
had come down through several centuries. But we again lay the utmost 
emphasis on this fact, that the compiler (or compilers) had focussed his (or 
their) attention on the days before the birth of the Buddha. As we in these 
days, while narrating stories to our children, fix our eyes on the period of 
which we may be speaking, taking care that modern things and individuals 
do not find their way in our narrations, so must have the Jdtaka compiler 
taken care to see that the stories he handled were not out of tune with the 
pre-Buddhistic conditions of society as he himself had come to know through 
tradition and literature. Thus it was that a fair degree of homogeneity was 
accomplished for this collection of stories. This homogeneity will readily 








1. Op. cit., II, p. 122. This is the task which some future Hopkins a wim 
2. Studies in Jatakas, p. 169. ai oa eve 
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be discerned from the presentation given in the following pages. It will be 
seen that the political, administrative, social, economic and even geographical 
conditions, as herein presented, quite harmoniously fit in the pre-Buddhistic 
period, as our knowledge of post-Vedic and post-Buddhist periods shows, 
What we mean to say is, that the stories on the whole give us a harmonious 
and a homogeneous picture of the pre-Buddhistic period. You may question 
the existence of a particular article, or thing, or place or individual, or raise 
doubts about a particular form of administrative, social, economic or religious 
institution. These doubts may or may not prove to be true. At least to us 
they would seem difficult, if not impossible, to be satisfied finally. It is not 
our task, even if it were possible, to test independently each single piece of 
prose-story and every single gathda as regards its age. We only say this, that 
the stories are decidedly of different periods—from the Vedic period down 
to the 5th century A. D., that the gdthds do claim a greater antiquity than the 
prose—for which reason we have throughout this work given the number of the 
gathas whenever any references are taken from them —' but that the stories 
as a whole are homogeneous in their presentation of things of the pre-Budd- 
histic age. 


This is all that we can say about the chronological aspect of the Jétakas, 
in the present state of our knowledge. And if therefore we are still inclined 
to hold with old scholars like Biihleér,2.Fick,? Rhys Davids* and Mrs. Rhys 
Davids® that the conditions of civilisation as reflected in the Jdtakas date 
back in pre-Buddhist days, we may be excused by over-critical scholars. 


The importance of the Jatakas can hardly be under-estimated. They 

are simple stories, no doubt. The general tendency among 

THEIR IM- scholars was, and perhaps still is, sceptical about the useful- 
PORTANCE. ness of such stories as a source of history. Sooner this 
scepticism goes away, better will be the understanding of 

history. All folk-tales, originating as they do among the vast folk, must 
reflect their life. Prof. Lacote, who devoted many years of his life in the 
study of Indian tales, opines that the Indian tales are for its history, 
religious, literary and social, of an importance of which no comparison with 
other literatures could possibly give an adequate idea.© The Jdtakas are of 








I. Mr. Gokuldas De’s three articles on Ancient Indian Culture and civilization are based 
entirely on the Jataka gathas. The prose-portions have not been utilised. Still, it will be 
ie presen ation, as far as it goes, does not matorially differ from that of ours which 
is based on both the glihas and the prose portions CL De Jahake Sere ings bearing on an- 
cient Indian Culture and civilization : Sociology, Caloutia Review, Sept. 1931, pp. 361-74; 
Oct. a Be 2 ito eins | , Journal of the Depariment of Letters, Caleutt, XXV, 1934. 
Origin of a 
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inestimable value, not only as regards literature and art, but also from 
the point of view of the history of civilization". Through all these centuries 
the Jdtakas have enriched, directly or indirectly, the literature of many 
other peoples and have therefore been of immense importance in universal 
literature.? Similarly Indian and non-Indian art was aslo enriched by the 
Jatakas. “They belong to the oldest subjects that were pictorially repre- 
sented in India, and to-day they are still favourite themes for sculpture and 
painting in all Buddhist countries.”? They are found in the 3rd and 2nd 
centuries B.C. on the stone walls of Barhut and Saiichi, in the 2nd century 
A.D. on those of Amaravati, and still later in the caves of Ajanta. Fa-hien 
in the 5th century A.D. saw in Abhayagiri in Ceylon five hundred Jdtakas 
represented by figures. Hiuen-Tsiang saw many Stdpas on which the 
Jatakas were represented. And the temples of Boro-Budur in Java (9th 
century) of Pagan in Burma (13th century) and of Sukhodaya in Siam 
(14th century) are decorated by beautiful reliefs contaming Jdtaka illustra- 
tions.* | 





Such is the great value of these simple stories. They have penetrated 
deeply into the minds of the people among whom they have been told. Even 
to-day their popularity among Buddhist people is not lessened. To thece 
the Sinhalese folk still listen all the night long with unaffected 
delight. In Burma too the Jdtakas are, and have been for centuries, the 
delight of both learned and unlearned, of monks and laymen alike.* So also 
in Tibet, in China, and in other places. where Buddhism has penetrated and 

_ We conclude with these instructive ‘remarks of Prof. Rhys Davids: 
~The popularity of the Jdtakas as amusing stories may pass away. How can 
it stand against the rival claim of the fairy tales of Science and the entrancing, 
many sided, story of man’s gradual rise and progress? But though these 
less fabulous and more attractive stories shall increasingly engage the atten- 
ee of eee ae “ vigSin ats we may still turn with appreciation to 

€ ancient book ot the Buddhist Jdtaka tales as a priceless recard of the 
sbilihood i once : & priceless record of the 











Winternitz, op. cit., IL, p. 156. 7 
Ibid, p. 154, See also Rhys Davids, Buddhist Birth Stories, Intro. pp. lcxlvii 
 Winternitz, op. cit., IT, = 155. wpe te aos == ee 
Winternitz, op. cit., loc. cit, 

See I. A., XXXII, (1903) p. 340. 

Epigraphia Birmanica, Vol. II, pt. I. 

Winternitz, op. cti., II, pp. 153-4. 

Buddhist Birth Stories, Intro, lxxxvi-vii. 
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INTRODUCTION 


- Systematic chronological framework, however essential it may be for 
£ a chapter on political history, cannot be expected from such a class of 
literature as the Jdtakas. However we do get here and there in the 
J dtakas, a number of clues, hints, indications or some data which may really 
prove valuable in the resuscitation of loose facts of political history supplied 
by Tradition. Thus this section will be based on such indicative data, aided 
by external corroboration wherever possible. 


With the help derived from the Vedic, the Epic and the Paurdnic tradi- 
tions, we have tried to work out a plan by which to arrange the loose but varied 
mass of traditional historical facts embodied in the J dtakas, in some sort of 
chronological strata. ‘“‘As Bacon said, Science is possible only on generali- 
ties. In a quest after the unknown, it is better to have an imperfect plan than 
no plan at all. In Science, a hypothesis has always, even when false, the ad- 
vantage of suggesting researches and experiments, even though subsequently 
destroyed by these very researches and experiments. According to the in- 
verse realization of the legend of Ugolin,-every good theory is a coagulum of 
logical thought and certain number of known facts.””? 


In arriving at the plan of this work as suggested above, we have neces- 
sarily placed reliance upon other literary sources which preserve the names 
of kings and their traditional accounts, and which supply us with somewhat 
systematic and connected chronological strata based on generally accepted 
dates, 


On analysis of the contents of the Jdtakas as regards political data, this 
plan would divide itself as follows :— 


Probable date. Period in History. 


(1) B.C. 2000-1400 .. =... =. ~— Ancient Period: (a) famous 
kings, some of whom are men- 
tioned in the Vedic Litera- 
ture, mentioned only in the 
Gathds ; (b) Ancient kings, 

»» 1400-1000 .. af .. who are treated in detail. 

(2) B.C.1200-1000 .. =... Sw. Ss. The Kuru Paticdla Kings. — 

(3) 5, 1200-800 .. .. .._-—... Videha and the lesser Kingdoms. 

(4) or) 800- 600 La _ = —s T he Mahaja Lae pad Period : 





1. A. Banerji Sastri, J. B. O. R. S., XIV, pp. 390-91. | ot ee 

2. We should not, however, be unmindful of the fact, that the dates of these literary — 
‘ranged by those eminent scholars, as the celebrated American savant ‘W.« LD Whit a 

me Lalerah Beer 4 Pins set up to be bowled down again.” Winternitz, History f 
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(a) Rise and Supremacy of Kast. — 


(6) Naga Ascendancy. 
(c) Fall of Kast. 
(d) Assaka-Kalinga. 


In accordance with the above sketch, the present section is divided into 
four Chapters dealing with the kings and traditions assigned to their respec- 
tive periods. We do not, however, commit ourselves to an admission of the 
historicity or the authenticity of the individual kings or their accounts as 
herein given. We have stated the facts, compared them with others and sug- 
gested the hints or clues which may prove true in future. This is the only 
thing possible, we believe, in the present state of our knowledge of Ancient 
India, specially of the period just preceding the Buddha. 
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CHAPTER I 
THE ANCIENT PERIOD 
1. FAMOUS TRADITIONAL KINGS (2000-1400-B.C.) 


[ WOULD REQUIRE a great amount of courage, now, to deny the fact 

that there was a Ksatriya tradition side by side, and distinct from the 
Brahmanic one, after the problem has so fervently and ably been thrashed 
out by Pargiter.' And it would be possible, though not quite correct‘ 
to say that the Jdtakas preserve a third type of tradition, distinct from 
the other two, viz., the popular tradition—a tradition which was a common 
heritage of the simple folk, and which was utilised by different sectarian 
hands for their own purposes. It may not be regarded as quite pure and 
unbiassed, as it is handled by later Buddhist propagandists. But its 
essence, as here and there perceived, will be found to be clearly a popular 
one and hence interesting and valuable. 

The Puranas, over and above giving the regular genealogical lists, name 
some of the most famous ancient kings under various titles. Thus, some were 
Cakravartins and others Samrdts ; others, again, were those who became fam- 
ous by giving gifts to Brahmanas, and so on. The names of these traditionnal 
kings have been compiled by Pargiter? as follows :— 

Mandhatr, Harigcandra, Sagara, Bhagiratha, Dagaratha and Rama of Ayodhya; 

Sagabindu and Arjuna Kartavirya among the Yadavas ; 

Dusyanta, Bharata, Ajamidha, Kuru and Santanu among the Pauravas ; 

Jahnu and Gadhi of Kanyakubja ; is 

Divodasa and Pratardana of Kasi; 

Vasu Caidya of Cedi and Magadha ; 

Marutta Avikgita and Trnabindu of the Vaisala Kingdom ; and Uéinara and 
Sivi of the Panjab Anvas.3 

Further, we know, the Purdnas have preserved traditional accounts of 
these and other kings and they, also, reproduce ‘eulogistic ballads’ as those in 
praise of Mandhatr, Arjuna Kartavirya and others, which were current in 
those days.4 : 

Now let us see how many of these names are to be found in the Jdtakas, 
and what kinship does the Jdtaka tradition about them bear with the Vedic 
and the Paurdniec traditions. The discussion about the relation between the 
two does not fall within the purview of this section, since it has been tackled 
by a host of eminent scholars, though without definite results, and the question 
of priority, origin, or sources of different versions remains as vexed and unde- 
cided as ever. 








1. See his papers in J. R. A. 8., p. 1908, 1910, 1913 and 1914. The question is thoroughly 
dealt with in his work Ancient Indian Historical Tradition, pp. 58-77; Keith’s protestations 
against the theory in J. R. A. S., 1914, pp. 118 ff. ; 734 ff.; 1915, p. 799. 

2. A.J. H. T., pp. 6-7; 39-42. 

3. Cf. specially, the Sodasa-rajika list given twice in the Mahahbarata, VII, 55 ff; XII 
29 ff; also I, 1,222-7; A.J. H. T., p. 39, where a notable inclusion is that of Rama 
madagnya who is usually known as a great sage and not as a king. = : 

4. AI. H. T., pp. 16-16; 25. 
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The Nimi J dtaka,' has the following gathas :— 
“Dudipo Sagaro Selo Mucalindo Bhagiraso 
Usinaro Atthako ca Assako ca Puthujjano 
Ete c’aivite ca rajano khattiya Brahmand bahi 
Puthuyahiiam yajitvdna Petam te nativattisun ;”’ 
and the Mahandradakassapa J ataka? gives the following :— 
“Yatha ahu Dhatarattho Vessamitto ca Atthako 


Usinaro capi Sivi ca raja 
Parivaraka samanabrahmananam 
Ete c'aitte ca rajadno ye Sakkavisayam gata.” 


Resembling in some respects,? but differing in others* from, the 
Paurdanic slokas, these gathds stand as distinct forms of composition embodying 
a distinct tradition. The kings mentioned in the above gathas are distinctly 
spoken of as belonging to bygone days (pordnakardjdno), and cited as illustra- 
tions from past history (uddharanavasena). Though the names are jumbled 
up together without any regard paid to a dynastic, genealogical or even a 
chronological order,> most of these are included in Pargiter’s list given 
above and can be arranged in some order in the light of Paurdnic chronology 
as established by the same scholar. | i 


DUDIPA or Dujipa can be n6 othér than the Pawdnic Dilipa. But 
the Purduas know of at least three Dilipas; -viz., 


(a) the father of Bhagiratha, (b) the father of Raghu and (c) the father 
of Pratipa of the Paurava line. The most famous amongst these is, how- 
ever, decidedly the ‘Second Dilipa’ who is styled ‘K hatvdnga and who played 
a very important part in bringing Ayodhya into prominence,’ and whose eu- 
logy has been sung by the great poet Kalidasa in his Raghuvaméga.* We 
should not therefore hesitate in identifying our Dujipa with Dilipa II, the 
Ailavila Khatvadnga of the Purdnas. Tt is interesting to hear him praised 
in another place also, in a gatha@ which runs as follows : : 





“Mahanubhavo vassasahassajivt 
Yo pabbaji dassaneyyo ularo 











1. J. VI, p.99-Gg, 420-421. | 

2. J. VI, p. 251-G. 1122. It seems to us that the third line of the verse should be shifted 
he — second to fill up the gap which seems to have been wrongly put in the printed text of 

3. Forinstance, in the ceneral naming of the ki (the neumonic phrase ‘ annie’ — 
these and others. Cf. MBHL., As 1,292, ° Se ee ae 

4. For instance, in the use of ‘Samanabrahmana’ and ‘the Peta and Sakka worlds,’ which 
have a Buddhistic tinge. | 

5. Soalso in the Purdnas : See A. J. H.T., p. 42. 

6. See Pargiter’s Table of Royal geneaologies in A. J. H. T., pp. 144-149. 

7. Ibid., pp. 39, 275. 

8. Raghuvaniéa, I-IL. 
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hitva apariyantaratham Sasenam' 
raja Dujipo pi jagama Saggam.’’? 
SAGARA is the famous Paurdnic king Sagara, included in Pargiter’s 


list given above. His eulogy as sung by a gathd of the Bhiridatta Jdtaka® 
runs as follows :— 


“Yo Sdgarantam Sdgaro vijitud 
yaipam subham sonnamayam uldram, 
ussesi Vessdnaramadadano, 
Subhoga devaitiiataro ahosi.” 





In a single gatha, the unknown popular bard has so eminently summarized 
the whole career of that mighty king as we read in the Purdnas—his terrible 
inroads against the Haihayas and other foreign tribes, his zeal for Brahmanic 
ceremonies and his horse sacrifice. He was an ancestor of Dilipa 11—Dudipa— 
as the Purdnas assert, and should therefore be placeed accordingly in our 
list. 


SELA. No name corresponding exactly to this is to be found in the Pura- 
nas, as faraswecan gather. But the’: Mahabharata in one place,* mentions 
indeed an ancient king by name Sailalaya, who is said to have attained, by his 
penance, to the region of Indra. He should, for aught we know, be identi- 
fied with our Sela which is a Pali rendering of the Sanskria Saila. In the 
above-mentioned passage of the Mahabharata; Sailalaya is stated to be the 
grandfather of one Bhagadatta who is elsewhere known to have been the 
king of Pragjyotisa (N. E. Bengal) and to have taken part in the Great 
Bharata battle. If this relation is to be eredited at all, we shall have to 
bring down Sela much lower and nearer to the Bharata battle. But this 
does not appear to be probable, looking to the pious remembrance of an 
ancient king. 


A surer identification perhaps comes from another but less known direc- 
tion. The Jaina Ndyddhammakaha,’ curiously enough, mentions a Selaa 





De Cf. for this phrase, the following Sloka from the Raghuvamésa 


“Send pariccahadastasya dvayamevarthasadhanam. 
| Catan buddhirmaurvt dhanusi catata.”’ 
3. J. VI, p. 203-G. 876 : Cf. Uttaradhyayana Sitra, XVII, 34. The Jataka gathd also, in 
the Pauranic fashion, connects his name, Sagara with the ocean-saégara. Cf. Horivamsa, XIV, 
29; Visnu Purdna (Wilson’s translation), p. 379. But contrast Ibid., p. 374. 
4. Pargiter, J. R. A. 8.1910, pp. 9. 105 ane 280-1; 1919, pp. 353 ff; also A. I. H. T. 
pp. 270.2. Bay ert Pea ompa som inthe epigraphic records wherein the 
frataiiee Fioek, “Gupte Tawa. p. Pog 
5. XV. 20, 10; Sérensen’s Index to the Mahabharata, p. 182. 
6. A. I. H.T., p. 291 
7. Chapter V; See J. A., XIX, p. 68. 
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(or Sailalsa) who was a rajarsi-sage-king.' We cannot, however, locate him 
definitely in our list. 

MUCALINDA or MUJALINDA. In another place in a gdthd? he is 
praised as a great sacrificer and as one who reached the divine Heaven : 

“Mahdsanam devam anomavannam 
Yo sappinad asakkhi jetum Aggim 

So yatiiiatam tam varato yajitud 
dibbam gatim Mujalind’ ajjhagatichi.”’ 

The name itself is indeed curious and at first sight seems to be irreconcil- 
able. Mucukunda, the third son of the great Mandhatr Yauvana Sva, 1S a 
famous king in the Puranas, about whom fables had sprung up in course of 
time:* It appears that we should equate Mucalinda with this Mucukunda. 
In doing this we are not quite without a base. There is nothing strange in the 
corruption or correction of the word Mucukunda into Mucalinda or vice versa. 
As a matter of fact, we find that if Mucukunda is the name of a lake,* Muca- 
linda is so in our Jdtakas.5 This similarity forces us, at least to suggest the 
proposed identification. 

BHAGIRASA is obviously the great king Bhagiratha of the Paurdnic 
fame, included in Pargiter’s list given above. He is also mentioned in the 
Vedic literature.© Our Jdtakas have nothing more to say about him. 
According to the Paurdnic genealogy, he comes four steps below Sagara.” 

USINARA is mentioned in both the gathas quoted above. He must 
be identified with his namesake mentioned ‘in the Purdnas and included in 
Pargiter 8 list given above. A legendary story about him is given in the 
Mahakantha Jdtaka.* Sakka assumes the form of a hunter and, with Matali 
made into a terrible hound, comes to Usinara’s kingdom to punish the 
irreligious and restore religion. At the end he teveals his character, declares 
the Law and strengthens the waning power of religion.? The Epic legend 
_,._1- Had ‘Sela’ anything to do with the Sailana school of teahanphanw ned in the Vedic 
literature ? See, Ved. Ind., I p, 288; II, p. 394. ‘The fact of the ircac aa ri ter being : 
ae aT = other his Vireo prod alone frighten us much, as we have glaring 
a Kings like Viévamitra and others having tum) Poel ge ane 
a5 Khaitiya z — bahia? in our = a itself seame to aa Brahmantas. Even the phrase 
anas. Cf., also Jaina epithet ‘rajarsi’. Sela ceca vaiathicn haces Biekh haar 5 
Sela-Suttanta of the Majjhima Nikaya, 1 ve occurs as the name of a great Brahmana in the 

2. J., VI, p. 202-G. 874, 
3. ALI. H.T., pp. 41, 176, 262. 


4. De, Geographical Dictionary; p. 132: Mucalinda ja anenedia. + ) thorit 
anameofatank. Jbid. It occurs alao'as the name hater pes ate rn 
5. J., VI, pp. 519, 534-G. 2065 = 585 Perhaps ‘linda’? 7 | a ee 
fee nar ae Tt, Se ee pn ‘haps ‘linda’ and ‘Kunda mean a similar thing. 
poo! frou dontcatin "Main gif overly oben, woshallbnve sso 

= mals = \ Td. . ! Halet 1 & ; ‘ature, | - | — : 7 = 
tain, a Nagaandatree. See Kern, Manual of Buddhism, p. 21, note. 6. Se ee 
6. Jaiminiya Upanizsad Brahmana, IV. 6.1. 9 « Phatana 4 ). 
Vedic Index, II, pp. 93. 94. > 1,25 Bhajeratha of the Rgveda, X. 60, 2; 
7. A. I. AT, p. 147 hagiratha i, ideal king j = ng 
instance, Gupta Taser pteone, Gots ns aavideal ing in the -epigraphical records. See, for 
8. J., IV, pp. 181-6. | 


9. Are we to read here a faint recollection of some religious upheaval ? 
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about him is different. There he is depicted as rescuing and feeding the 
vulture’ and giving away his flesh for the pegion.? 


ATTHAKA. A natural Sanskritized equivalent for this would be 
Astaka. And one Astaka is known to have been a famous king, both in the 
Vedic Literature® and the Purdnas,* and is stated to be one of the sons of 
Visvamitra. His connection with Vigvamitra is attested also by the Jdtakas, 
in that he is associated with him in both the traditional gathds reproduced 
above. According to the Purdnas, he succeeded Viévamitra in the throne of 
Kanyalubja.° 

Atthaka is also mentioned in the prose and in the several gdthds of the 
Sarabhanga J ataka® as being contemporary with Bhimaratha and Kalinga, all 
the three being stated, in the prose portion of the story, to be subordinates to 
King Dandaki.” ‘Were these two then really one and the same? We do not 
think they were. As'a matter of fact it seems to us, looking to the circum- 
stances, that Atthaka of the Sarabhatiga Jataka must be a mistake for 
Assaka..- - , 


ASSAKA seems at first sight to be a generic name. Indeed the Jdtakas 
themselves speak of several Assakas® who must however be placed much later 
in time. But if the present gathd really means him to be an ancient king like 
the others there mentioned, he should rather be identified with ASmaka of the 
Purdyas, the son of Kalmasapada Saudasa, who is said to have been a 
‘rajarsv’ © 

PUTHUJJANO is very probably.the same as the Paurdnic Prithu 
Vainya'® and Prithi of the Rgveda and later Vedic Literature.1' The J dtakas 
have nothing more to say about him. Both Pargiter’? and the authors of 
the Vedic Index'* regard him as a mythical personage,'* but without any 
tangible grounds. He cannot, however, be arranged in any definite place in 
our list. 

1. Cf. Sen, op. cit., p. 20—The story of USinara’s feeding of a vulture and that. of Sivi’s 
presenting his two eyes to a Brahmin seem to have been amalgamated together to form the basis 
of the well-known Pauranic legend about Sivi Audinara.”’ 

2. M.B.H. Il, 130-131; Law, Ancient Mid-Indian Ksatriya Tribes, I, pp. 157-8. 

3. Ait. Brahm., VII, 17; Saakhayana Srauta Siitra, XV, 26; Ved. Ind. I, p. 45. 

4, Pargiter, A. I. H. T., pp. 142-3; 266-7. | 

5. Ibid., his contemporariety with Sivi, Pratardana of Ka4 and Vasumanas of Ayodhya 
is maintained by Pradhan, Chronology of Ancient India, pp. 23-5, but disputed by Pargiter, 

A. I. H. T., pp. 142-3. 

6. J. V. pp- 135, 137-G. 50, 144-G. 85. 





8. J., IL, pp. 155, 157—GG. 112, 113; 158; III, pp. 3,8 
_ 9. MBH_1,179,47 (ASmako namarajarsif.) See Pargiter, op. cit., pp. 91-2, 131-2, 
148-150. etc., He may be however only an eponymous hero. 

10. Inctuded in the Sodasarajika group: A. I. H. T., pp. 39-41. 

ll. Vedic Index, HW, pp. 16-17. 

12. A.d1. H.T., p. 40 and note where Paurdnic references are given. 

13. LL. pp. 16-17. : 

14. See Buddhaghosa’s fanciful explanation of the word ‘Puthujjano’ inthe Sumangalavi- 
lasini. (P. T.8.), p. 69; but Cf. Harsacarita, ch. II1; Manu, VII, 42; XI, 66-7. King Vena 
is mentioned as a great conqueror in the Kharavela Inscription, J. B. O. R. S., XIU, pp. 224-5. 
Cf. also Fleet, Gupta Inscriptions, pp. 20-21. ee eS eI 
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DHATARATTHA is also a puzzling personage. Of course the name 
represents Dhrtarastra. But identity of names does not necessarily imply 
identity of persons. We know that Dhrtarastra, the son of Vicitravirya and 
father of the Kauravas, is a well-known figure in the Great Epic, as also in 
the Purdnas.' Again Vedic Literature knows of two Dhrtarastras, sons of 
Vicitravirya, both of whom however are taken to be identical with each other 
but different from the Epic and Paurdnic one, by the authors of the Vedie 
Index. Hopkins, on the other hand, seems to go to the length of saying that 
the Epic and Paurdnic Dhrtarastra is not a reality of the period, but only an 
irresponsible borrowing of the older Brahmanic king.* If the last view be 
taken as correct our Dhatarattha must be identified with that of the 
Brahmanas. The question however is difficult to be decided finally. 


VESSAMITTA is of course none other than the famous Visvamitra. He 
is a great celebrity both in the Vedic and the Paurdnic literature. The Jdtaka 
tradition, as read from the gatha, may be taken tolend support to the Epic one 
in representing him as first a king, and then a Brahmana.* It is true that, 
“there is no trace of his kingship in the Rgveda,° but that he is, there, only 
a rsi to whom the third mandala is attributed by tradition® and is, in later 
Vedic literature, a mythical sage usually mentioned in connection with Jama- 
dagni.”? But this in no way enables us to dismiss it as a ‘mere legend’ as the 
Vedic Index,* tries to do. The unanimotis Indian tradition knows him as 
first a king of Kanyakubja under the namé of Visvamitra and then a great 
sage.* The Paurdnic genealogy places him a few degrees below Sivi 
Auéinara.'°® ea es 

YAMATAGGI or YAMADAGGI is evidently an equivalent of 
Jamadagni who is so wellknown to the Epic and Paurdnic tradition. Accord- 
ing to this, he was the son of the Bhargava Jamadagni by Renuka, the 
princess of Ayodhya.'' His grandmother Satyavati, also, was a Ksatriyani, 
being the daughter of Gadhi, King of Kanyakubja, and sister of the great 
Vigvamitra.'* Thus he was more of a Ksatriya than of a Brahmana.’? He 
should be placed just one or two degrees below Vessamitta. 

1, A. I. H.T., pp. 148, 282. Bar 


2. Kdathaka Samhita, X. 6; Satapatha Brahmana, XIII, 5, 4,22, where heisa king of 
Kasi. Ved. Ind., I. p. 403. 3 : : sh apigiaiet 

3. J. A. O. 8.,, 13, pp. 65-6. Raychaudhury, P. H..A, i., p. 15, note. It may be men- 
tioned in passing that Dhatarattha, in the Jétakas, is also the name of a Niga oe See J., 
II, p. 257 ; VI, p. 162. 163-G. 763; 186, 195--G 853; 196; 200-G. 867; 219-G. 945; C/., 
Hopkins, Epic Mythology, pp. 24, 146. 

4. Note the phrase ‘ete c’aiie ca rajano Khattiya Brahmana bahia.’ 

5. Wedic Index, I. p. 311. - Jaa ln ae “ang 

6. Ibid., p. 310. | 

7. Vedic Index, p. 311. Cf. our gatha, where also Yimataggi occurs. 

8. II, p. 312 and note. J | os 

9. Pargiter, A. J. H. T., pp. 18, 151, 205; Cf. Nirukia, 11, 24; Paiicavinssa Brahmana 
XXI, 12, 2; also Ait. Brah., VIL, 18,9; Manu, VII, 42—“Brahmanyam caiva Gadhijah”” 





. Pargiter, op. cit., pp. 144-5. 
ll. Jbid., p. 151. 
12. Ibid. 
13. He is even included in the sodasarajika list in one place : See Parziter. op. cit., pv. 39 
and his remarks on the point, p. 40. For his glorious eaaans see, Ibid., pp. 199, 205, ele. P ithe 


Jamadagnis are mentioned in the later Vedic literature; Ved. Ind., I, pp. 276, 284, 


A te ile 
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SIVI must be identical with the famous Paurdnic king mentioned in Par 
giter’s list given above and also included in the sodaga-rajika group.’ He is 
also mentioned in the Baudhdyana Srauta Sitra,? as a ‘son of Uginara and 
protégé of Indra who sacrificed for him on the Vdrsisthiya plain and saved him 
from fear of foreign invasion.’ From him the Sivi people are said to have 
originated.* 

Hfis piety and self-sacrifice are related in several gdathas of the Sivi 
J dtaka* which relates the story of his giving away of his eyes to a Brahmana 
who begged for them.* He was the son of Ufinara.® 


Our discussion about the “famous traditional kings’ included in the above 
two ‘group-gathdas’, as we might call them, ends here. Now leaving these 
‘group-gathas’, we search for the names of other ancient kings in the body of 
the Jdtakas, and we find several of them, spoken of also in the gathds, who 
should, if we accept the Pauranic chronology, be treated as belonging to this 
part of the Ancient Period. 


MANDHATR, who is included in Pargiter’s list given before, is a famous 
Ancient king. The Jdtakas, in two places” give his descent in a genealogical 
table, from Mahdsammata—a name meaning a great personage chosen by the 
people and hence, a biruda not a proper name—who is said to have flourished 
at the dawn of history (pathama Kappe)., The legendary table runs as follows : 

-Mahasammata 
| 
Roja... 
Vararoja 
Res 
Kalyana 
| 
Varakalyana 
=e 
Uposatha 
| 
Mandhata 


Varamandhata 
Cara 
| 
Upacara 








l. 4.1. H.T., p. 39. | 

2. XXI,18; Vedic Index, II, p. 380; The Anukramani of the Rg-Veda eaten tee 
(X. 179) to him: Ibid, I, p. 103. 

3. Pargiter, 4. J. H.T., p. 264. They are the Sivas of the Rgveda VII, 18, 7, whom the 
Vedic Index, II, pp. 381-2, identifies with the Siboi of the Greeks, who dwelt between the Indus 
and the Akesines (Asikni) in Alexander's time. 

4. J., IV, pp. 401 ff. Cf. his extollation in MBH., UI, 197. 

5. The Mdtibhardin, Ti , 196, 207 etc., has a different fable : See J.B. B. R. A. 8.. , (N.8.) 
IV, p. 126, while in the Ramayana, II, 14, 5, it is king Alarka, and not Sivi, who gives away his 
eyes to a Brahmata. 

6. Other Sivi kings are mentioned : J., p. 210 ff ;_V1, pp. 480 ff. 

7. J., 11, p. 311; Ill, p. 454; Cf. Hard y, Manual ‘Buddhtem, 128-40 Rockhill, Life 
of Buddha, pp. 7, 9. 4 eA oR 


2 
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The table, of course, has no historical value, since none of the names, except 
Mandhata and Upacara, is known to the Purdnas, or to Vedic Literature. 
The Mandhatu Jataka' glorifies him in all the mysterious colours familiar to 
the Jdatakas, only to bring him to an unhappy end, which was the result of his 
unsatiate greed ‘the root of all pains’. Leaving aside the mysterious career 
of his victories in heaven, this much impression we may keep with advantage, 
that he was remembered as a Cakkavatti, a king who had wide conquests to his 
credit. This is confirmed by the Paurdnic evidence, which makes him the son 
of Yuvanaéva and the father of Mucukunda.? Moreover, we know that 
eulogistic ballads m praise of him were sung in those days and are preserved 
in the Purdas.* Our Jdtaka also, not unsurprizingly, shares the credit of 
preserving a verse of these ballads. The gdthd@ runs as follows: 
“Yavata Candimastiriyd (pariharanti) 
disa bhanti Visecamana 
Sabbe va dasa Mandhatu 
: (ye) panda pathavinissita.”* 
The Paurdnic parallel is : 
“Ydvat stiryasya udayo 
ydvadastamanam bhavet 
sarvam tad yauvanasvasya 
Mandhatuh kstramucyate.” * 


We should place Mandhata above Mucalinda, if our identification of the 
latter with Mucukunda of the Purdnas 2 accepted as correct. 


Liye 


AJJUNA. He is the great Paurdnic king Arjuna Kartavirya, the 
greatest of the Haihayas. He is regarded as both a cakravartin and a samrat. © 
Evidently he was a great conqueror. 7? 


The Jdtakas mention him in several places. The topic in connection with 
which he is mentioned is, in one place,® the performance of sacrifices and the 
giving of gifts to the Brahmanas—where he is extolled along with Sagara, 
Bhagiratha, Dilipa and others—and elsewehre® that of sinning against holy 
Sages and consequent destruction—where on the other hand, he is associated 
with Kalabu, Nalikira and Dandaki. 








1. J., II, pp. 311-313. 
2. Visnu P.,1V,2; Vayu P., 88,68; Pargiter, A T’ 39-4 vie 
Stites a5 f. > Fargiter, d. J. H.7T., pp. 39-40. 261-2 “He was 
= hee famous king, a Cakravartin and a Samrat and extended his sway very widely, over Kiny- 
pa J rosa it eee — up to es Si also mentioned in the Rg-Veda and the 
patha ue ral a; "edie tndex, 41. pp. 132-3. He is referred to also in manv an epigraphic 
record as an ideal king : See for instance Gupta Inscriptions, pp. 146, 149. ef, Seat 


i 3. Pargiter, op. cit., p. 25. They were sung by the historians of those days—Puranaj- 


4. dey II, p: 311-G. 22. 


5. JWBH., VIL, 69+ SIT 90. aa Soe a4 | | 
A. 1H. T., p. oar oats Vayu P., 88,68; Visnu P., (Wilson's tr.) p. 363 and note ; 


6. .Pargiter, op. cit., p. 41. 

7. Ibid., p. 151-3 ; 265 ff. 

8. J., VI, p. 201-G. 872 ; Cf. Harivamésa, ch. 33, 14-16 ; MBH., XIJ, 49. 
9. J., V, pp. 135; 143-G. 68, 71; 267-G. 94. 3 
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Some of the epithets given to him in the gdthds deserve notice. As in the 
Puranas’ so in the Jdtaka gathas, he is called “(Sahassabahu’’? or thousand-ar- 
med. Two of the gathds try to give a rational interpretation for this term, viz., 
that he was so called because he had the power and strength to wield five- 
hundred bows together (vikdsitasa capa satam patica), or a single bow equal to 
them (mahssaso).* It seems much more conceivable, as Pargiter says, that 
he had the name Sahasrabahu.* 


Another point to which attention may be drawn is the epithet ‘Kekaka- 
dhipo’—the lord of the Kekakas—given to him in a gdtha of the Samkicca 
Jataka.* The Pauramc tradition is unanimous in describing him as the 
ruler of Mahismati which he wrested from the Karkotaka Nagas and made 
his fortress-capital.* This Mahismati was, undoubtedly, in the south, which- 
ever identification we may accept.© Thus the Jdiakas would have us believe 
that the Kekakas or Kekayas lived in or around Mahismati. This is an im- 
portant point which needs further orientation. We must hold, then, if we 
accept the statement of the Jdtaka gatha to be creditable, that the Kekayas 
who are generally connected with the Northern people like the Sivis, the 
Madras and others’ migrated, at some period of our history, to the 
south.® 


One thing more, in connection with Ajjuna. The Jdatakas seem to pre- 
serve a traditional account of the end of Ajjuna Sahassabahu. The cause of 





1. Vayu P., 94, 11, 15 ete. Matsya P., 43, 14 ete. A. I. H. 7, p. 76. 

2. a . the commentary on the gatha in the Bhiridatta Jataka, “Sahassabhahu ti na tassa 
bahunam Sa m paicannam pana dhanuggahasalanam bahusahassena akaddhitabbena dhanuno 
akaddhanam eva evam vutto”—J., VI, p. 202; also .p. 273. See MBH., XUI, 152.—“but he 
had ordinarily only two at home.’’ In J., V, p. 267, he is styled atikayo and in J. VI, Be 201, 
Bhimaseno, is latter is very interesting in that it preserves the technical epithet from Bhima 
the Pandava hero, which still survives— strong like Bhima. 

2 Al. H.T., p. 76: “This was aname, so also Sahasrapad.” See Sorensen’s Index, s. v. 
Quite & novel interpretation was recently given by Mr. Karandikar of the Narmada-Valley- 
research fame, in a lecture he delivered at the Indian Historical Research Institute, St. Xavier's 
College, Bombay, in which he said that the 1000 arms were really 1000 boats given to him (Ar- 
juna) as a present from Datta Atreya. 

4. J., V. p. 267-G 94. 
5. Pargiter, op. cit., p. 153 156, 262, 266 ete. | 
&. The identification of Mahismati has, uptil now, been a very vexed question. Several 

Leena have a tempted to identify it with various places—Mandhata, Maheéwara and others- 
It seems very likely, as Mr. Munshi has shown, that there were several Mahismatis which came 
into existence at different times at different places in more or less the same locality, i.e. around 
the Narmada, and it appears wrong to equate them all. A Mahismati, said to have been built 
by Mucukunda, was, as Mr. Munshi says, different from. that of the Karkotaka Nagas and of 
Arjuna Kartavirya. This latter was destroyed by Rama Jamadagnya in his wrath. In the 
opinion of the above writer, Mahismati of Arjuna was somewhere near modern Broach. J.A. 
LI pp. 217-221 ; Mr. Karandikar however in a paper reported to have been read at the 7th 
. tal Seer held at Baroda, locates the city on a small island called Mandhata in a 

armada river. For some of the attempts at the identification see Pargiter, J. R. A. 8, 
1910, pp. 444-7, 867.9. attempts at the 0 ’ 
i. |, Vedic Index, I, pp. 185-6; A. I. H. T., pp. 264, 276; Raychaudhury, P. H. A. I. 
Tar | 2 ; A. I. H. T., pp. 264, yehaudhury, P. H.— é 
PP. 41-2; also J., VI, p. 280-G. 1228 where the Kekakas are mentioned together with the 
Paiicdlas, Surasenas and the Maddas.. 
8. Raychaudhury, P. H. A. I., p. 49, 
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his destruction, they say, was that he sinned against, (aparagjitva : asajja) 
nay, killed outright (hethayitvd),' a holy sage Angirasa, also named 
Gotama,? or more correctly, Angirasa Gotama,? who was so forgiving (khantt), 
austere (fapasst) and a life-long celibate (cwrabrahmacari).* It seems illusive 
to try to discover a real personal name of the sage, for both Angirasa and 
Gotama are either patronymic or gofra names.° And moreover there are 
instancess of sages with personal names who were both Angirasas and 
Gotamas.® §o that it is quite impossible for us to know from this gotra- 
medley which Angirasa Gotama the Jdtaka-gdatha-compiler meant.” 

Be that as it may, our main purpose was to see whether there was any 
sameness in the Jdiaka and Paurdnic traditions as regards Arjuna Kartavirya’s 
end. The Pauranic tradition, as we know, says that he was killed by Rama 
Jamadagnya.*° The cause given is, sometimes,® that Arjuna or his sons 
raided Jamadagni’s hermitage, ill-treated him and carried off his calf, but 
more often the authorities state as the cause the curse of a holy sage named 
Apava Vasistha whose charming hermitage near the Himalayas Arjuna burnt 
and destroyed.’° And it is precisely here that we have to look for the much 
sought for agreement between the two traditions. It seems needless now to go 
further into details.'' Suffice it to note that the Jdtakas preserve a faint 
remembrance of Arjuna’s conflict with the Brahmanas, be they Bhargavas or 
others, and his consequent death at the hands of the terrible Paragurama—our 
Yamadaggi named in the ‘growp-g@th@s’ eited above.’ The curse cannot be 








taken in any other light than as a priestly or a moralist’s feat of imagination . 


2. LATER KINGS AND TRADITIONS ABOUT THEM (1400-1200 B.C.) 

In the preceding part of this chapter on the Ancient Period, we spoke 
something about those traditional ancient kings who are mentioned in the 
gathas alone, but, with two or three exceptions, are not treated separately 
in the prose portions of the Jdtakas. This fact makes us believe in their 
higher antiquity, for by the time these verses were composed, say about the 


a H EMILE according to the Commentator, piercing by a poisoned arrow. 
He gives a story. The king once went on a hunting, and stopped at scaneicdic cinet in search 
of a deer. , Not very far, the sage was plucking up fruits from a tree for eating. Seeing him the 
sericea not sera to — near. king = angry with the sage and shot at him a poi- 
50 ow which pierced the poor sage outright and felled him fron the tree.” J., V, p. 145. 
2. J.,V, p 135. Ibid. p-267-G-04 gp tomes ae 
3. Ibid., pp., 143-4-G. 71. 
5. t there were definite families which were both Atgirasa and Gotama, is clear from 
the Vedic and the Paurdnic evidence, See for instance, Vedic Index, II . 235. rit . 
cit., pp. eae 218 ete. . Seo i at ir Sid ig naa 
or instance Rahugana the purohita of Mathava Videgha, mentioned in the Rgveda, 
I, 78, 5 and the Satapatha Brahmana I, 4, 1, 10 et seq. Ved. Ind., 1. p. 235; Pargiter, op. cit. 
p. 224. Dirghatamas, also a Vedic singer, was both an Afigirasa and a Gotama: Ved. Ind. 
I. PS Oh teenie op. om 157-9 ; 218 ff. 
: - for this Gotra-confusion in the Puranas, P iter, it. Ds : 
8. Pargiter, A. J. H. T., p. 267, Sesh cic nt net t 
9. Ibid., p. 153 ; Cf. Harsacarita, Ch, III. 
ae bse P., 43, 41-3; Harivaméa, 33; MBH. XII, 49; Pargiter op. cit., pp. 153, 206. 
-__the misfortune is that here again Apava Vasistha is net ) but-a patrony- 
mic: Cc f. siter, tat eek; O08: again “pava Vasistha is not a personal name but. patrony 
<. Kautilya names Arjuna, amo others, ; ho perished - being ughty 
to despise all people: Arthaéastra, L 6. whist hen, _ pe a 
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6th or 5th century B.C. or even before, those mighty kings of yore had 
evidently been reduced to mere names. Nothing definite about them could 
then be remembered except of course some exaggerated tales. 


Now we take up those kings and princes who are both mentioned in the 
gathas and treated in details in the prose portions and who in point of time 
come later. 


RAMA DASARATHI. 


The first among these to be noticed is Rama. His story is told in the 
Dasaratha Jataka.' It agrees as far as it goes substantially with that given 
in the Ramayana. But it also differs from the latter in some vital points. 


It is not possible, nor is it necessary for our purpose, to go into minute 
details about the two versions. But some of the more prominent points of 
difference may here be noticed. 

(a) According to our Jdtaka, Dagaratha was a king of Benares and not of 
Ayodhya. This may be explained as, perhaps, due to the general tendency 
of the Jdtakas of showing special favour to that city. 

(6) By his eldest queen, whose name is not given, he had two sons, Rama 
Pandita and Lakkhana-Kumara anda daughter named Sitadevi. 

(c) After the death of his eldest queen, the king took another wife (name 
not given), who bore him a son named-Bharatakumara. 

(d) The palace-intrigue is substantially the same, but here the king, fear- 
ing some mischief from the queen, asks his sons to go to a neighbouring king- 
dom or woodland and live there as long as he himself is alive (the period of 12 
years is then settled by the soothsayers) and then return and take charge of the 
kingdom. | 

(ce) The exiled princes, Rama and Lakkhana, together with their sister 
Sita, go to the Himalayas, and not in the south, though, as we shall see in 
another place, a gathd indicates its knowledge of the epic association of Rama 
with the Dandaka forest in the south. 

(f) Lakkhana and Sita come back to Kasi before the expiry of the full 
term (at the end of 9 years), Rama remaining in the forest to complete it. 

(9) At the expiration of the full term Rama returns, marries his sister 
Sita and assumes the crown. | 


These are some of the most divergent points in the Dasaratha J dtaka- 
Naturally, the question arises: why and how this differences ? Does the 
J ataka present an older form of the Rama story, and if so, is it the source of 
the Ramayana? This intricate problem has been agitat‘ng the minds of 
scholars who have been in the field, ever since the Jétaka was brought to light 
by D’Alwis in 1866.2 The discussion resolved into three main theories, bass 

“I. Ju IV, pp. 124-30. = : cc aaantea 
2. Referred to by W: int his erticle “Ueber das Ramayana”, translated by Rev. D. C. 
Boyd, 1. A.,1, pp. 120/f, Ths Jatoke was critioally edited’ with “an” Engttsh twensistion by 
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(a) The Dasaratha Jdiaka is an older version and the source of the Rama- 
yana. 
(6) It 2s an older version but not the only source of the Ramayana. 
(c) It is nether an older version nor a source of the Rémdyana. 


It was natural for those who attempted to solve this problem earlier, wiz. 
D’Alwis,' Weber,? and Burnell,* to see in the J dtaka an older version of the 
Ramayana. 


= 


The first view has had no sufficient backing. Weber,* who partly held 
the second view, said that an ancient Buddhist saga of the pious prince Rama 
which glorified him as an ideal of Buddhist equanimity was, later on, cast into 
a different form by the skilful hand of Valmiki. He was followed by Sen,® 
and Grierson,° who upheld the same view with the help of fresh material. 
But this view again has not been able to stand against the severe attacks from 
Jacobi,’ Luders® Keith,? and Utgikar,'® who hold the opposite view, viz., 
that the Jdtaka prose version of the Rama story presents a later and more 
confused form of the legend than the Rémdyana.'' As regards the gathas 
occuring in the Jdtaka, Utgikar'? has subjected them to a searching analysis 
and has shown that none of the four ga@thds, which have any narrative appli- 
cation out of the total thirteen, seems to be the fore-runner of the Ramayanic 
Sloka. Whether we accept this conclusion or not, the fact that some of the 
striking similarities,'* literal or otherwise; still remain unexplained, holds 
good. And after all has been said, our faith in the priority of the Jdtaka 
version has not, we must admit, been shaken....On the whole, we may stand 
with Prof. Winternitz, who seems to hold’ much sounder view’ 4, w2., 
that at the time when the Timtaka came into being (in the 4th and the 3rd 
cent. B.C.) there were ballads dealing with Rama, prehaps a cycle of such 
ballads, but no Rama Epic as yet which was only created later on by 
Valmiki who utilised those very ballads.'5 
oid ban BG iba Wivlot Fousbill’s edition of the Ja 
Ibid. * ih i, © reviewing Mousbdll’s edition of the Jatakas. 

The Bengal Ramayana, pp. 7. ff. 

J: R. A. S., 1922, pp. 135 ff ; while reviewing Sen’s work. 

Das Ramayana, Geschichte und Inhalt, Bonn. 1893, pp. 84 ff. 

N. G. G. W., 1897, 1, pp. 40 ff. 

J. R. A. 8., 1915, p. 323. 
10. Ibid., Centenary Supplement, 1924, pp. 203 ff. 

jst atiquntod, and te moe rede ose Caan ie Soto he fom, the mor 
12. Op. cit., pp. 207 ff. 


_ 13. Besides the apparent agreement of the 5th and the last gathas with the Raméayanie 
slokas, I can read some sameness, may it not be literal, of other gathas also. Thus G2nd—Ra.. 
II, 106, 2; 6th—Ra., IT, 105, 19-24 ; 8th—Ra., II, 105, 28: 10th—Ra., II, 105, 27; 11th—Ra, 
11, 105, 38-39. 

14. History of Indian Literature, I, pp- 509-10. 

15. One more remark of a scholar May be noted: “It rather puzzles me that while the 
equally late and much tampered with Kavya version of the really pa rp Ramayaric tradition 
is passed by scholars, the Jataka, a Buddhist version, which, from the standpoint of historical 
criticism, is a much sounder source, should be viewed with unmitigated scepticism.” 
8. C. Sarkar, Some Aspects of the Earliest Social H wlory of India, 1928, Intro., p. ix note. 
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However, leaving aside this controversial matter, let us take the J dtaka 
material as a whole and see what it has to say about Rama. Besides the 
Dasaratha Jdtaka noticed above, there are two other allusions to Rama, one 
in a gatha of the Jayaddisa Jataka,' and the other in a gatha of the Vessan- 
tara Jataka*...The former says that Rama’s mother won salvation for her 
son who was absent in the Dandaka forest : 


“As Rama’s fair-limbed mother won 
Salvation for her absent son, 
When woods of Dandaka he sought, 
So for my child is freedom wrought.” 


The latter is spoken by Maddi, Vessantara’s wife :-— 
| “I am a banisht prince’s wife, 
A prince of glory fame ; 
As Sita did for Rama | 
So I for my husband care.” 


Here the relation between Rama and Sita, even at the time of their exile, 
is clearly suggested as being that of husband and wife, and not that of brother 
and sister, though the Commentator, it is worthy of note, with a surprisingly 
uniformity, naively holds the latter view even here.? 

Such divergences in the body of the Jatakas themselves, puzzling as they 
are, make it really difficult for us to say ‘how much’, as a learned scholar 
remarked, ‘the uncertain drift of irresponsible tradition has to do with this 
process of distortion.’ 


‘LOMAPADA | 


| Lomapada, the Paurdanic King of Afga, is mentioned in a Gathd of the 
Bhiridatta Jataka® which says of him as follows : 
“Yassanubhdvena Subhoga Ganga 
Pavatiatha dadhisaiiiiam samuddam 
sa Loampado paricariya-m-aggim 
Ango sahassakkhapurajjhagaiichi.” 


_ 





1. J., V,p.29-G. 80. It is putin the mouth of the Buddha, a fact which may be taken 
‘by some to lower its value in this connection, 

2. J., VI, p. 557-G, 2224, 

3. J., VI, p. 538. | 

4. See the bitter remarks of Mr. Bhatakrishna Ghosh, J. H. Q., V, p. 158, while reviewing 
the jain Padmapurana. Whether that is really distortion we cannot definitely say. Th 
Dasaratha Jataka has its resemblance in many a Far-Eastern version of the story, cf. Lévi, 
Bulletin Vecole Francaise d’Extréme Orient 111, p. 741 ; Huber, Jbid., IV, pp. 698 ff. 

5. J., VI, p. 203-G. 877. . oe SN a ae te 


=> 
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By whose power the Ganges swelled to the curd-like ocean, he, Lomapada, 
the Anga,' giving offerings to the fire went to the world of Sahasrakga 7.e., 
Indra. 


Lomapada is a familiar personage in the Epics,* and the Purdnas,* all 
of which agree that he was the king of Anga. As to his being a contem- 
porary with Dagaratha of Ayodhya, Raémdyana,‘ is quite clear, while the 
Purdnas,° atleast suggest it. It is this testimony that lead us to place Loma- 
pada side by side with Rama. The connection of Lomapada with Rsyagrnga, 
the sage, is not brought out in the Jdtakas, though they know the sage quite 
intimately as seen from the Alambusd,® and Nalinikd Jdtakas.” 


CECCA UPACARA-APACARA. 


The Cetiya Jdtaka,® after giving the legendary dynastic list of kings who 
preceded Upacara or Apacara of Ceti (Cedi),° goes on to relate his story in 
detail. The prose portion in the beginning speaks of him in a mythical strain, 
as is naturally to be expected. The story then has it that Upacara had a 
Brahmana purohita named Kapila, whose younger brother Korakalarmbaka 
was his class-mate. While a prince, Upacara had made a promise to his 
class-mate that he would make him his purohita when he would ascend to the 
throne of Ceti. But he could not keep his promise as he was not able to remove 
the old purohita Kapila. Kapila, afterwards; turned out an ascetic and man- 
aged to place his own son in his office. The king however tried to fulfill his 
promise by telling a lie, despite the oft-repeated warnings of the old ascetic 
Kapila, with the result that he had 'to°go tothe Avici hell. And so this an- 
cient gathd :— Sete 

“Cursed by a sage, Cecca, 

Who once, could tread the air, they say, 
Was lost and swallowed 

By the earth on_his appointed day.’’'° 


We may dismiss the foregoing story as a fabrication on the part of the 
story-teller. But in the above gathd, old as it seems to be, and in the prose 
passage that follows, we have to look for something traditionally historical. 


mee! Cowell and Rouse, | thaps by following the commentator, wrongly translate this as 
Ange,  aaunaee Cambridge edition, af . VI, p. 108. The Coaniientater seems generally 
prone to describe K.asi as the kingdom to whatever king he come acro ose 1 ity i 
red: ere steel ti tlle ined ng he May come across whose identity is 
2. Kamayana, I, 9-11; MBH., 11, 110-113. 
3. eg., Visnu P., IV, 18. 
4 1,113. 
_ 0: Cf. Wilson, Vignu P., p. 445 and note. Out of the confusion wi regard to the relati 
of Santa, they wrongly equate Dasaratha and Lomapada. ern Tegan to the relation 
3 ples Rr Be epithet “Kassapa’ is known—Ibid., pp. 157-G. 118; 159-G. 129, 
Devekrt oy DP. 193 ff. H. Liiders, N.G G. W., 1897, pp 1 ff. 1901, pp. 1 ff. has analysed the 
Reyasriga story as occurring in these two Jatakas and compared it with its dutests ecciede 
India Literature. His conclusion is that the Seog be rd & More ancient form of the story, 
because in the Buddhist story, it was the Princess, and not the courtesans as stated in the epic, 


that seduced and brought over the sage from the f ‘his bein iiders thi | ori 
frait othe etary ugh sage from the forest, this being, as Liiders thinks, the orignal 
8. J., IT, pp. 454-61. | 
10. J., Il, p. 460-G. 58 ; repeated at J., V. p- 267-G, 98, 





et 
+) 
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The identity of this Cecca Upacara with the Paurdnic Caidya Uparicara 
Vasu has long since been recognised.‘ That Upacara ruled at Sotthivatina- 
gara is in full agreement with the Mahdbdrata,? which names Vasu’s capital 
as Siktimati or Siktisahvaya. This latter stood on the river of the same name 
identified by Pargiter,* with the modern Ken, thus locating itself in the neigh- 
bourhood of Banda.4 


The Jataka statement that Cecca could tread the air is only in keeping 
with the latter-day misunderstanding of the title “Caidyoparicara” which 
means simply, as rightly pointed out by Pargiter,5 “the overeomer of the 
Caidyas,’”” and which he obtained after conquering the kingdom of Cedi which 
belonged to the Yadavas. 


Further, the Mahdabharata,® admirably supports our Jdtaka in stating 
that Vasu Uparicara sank down into Rasdtala by telling a lie, meaning thereby 
that he met an unhappy end. 


Let us turn finally to the last prose passage in the Jdtaka. It informs us 
that the five sons of King Upacara founded five different kingdoms on the 
advice of the same old Kapila.’ _—‘'This fact is corroborated by the evidence 
furnished by the Mahdbharata,® and the Purdnas,® which also give the names 
of those five sons not remembered by-the’ Jdiaka. They were Brhadratha, 
Pratyagraha, Kusamba surnamed Manivahana, Yadu or Lalittha or Matsya 
and Mavella.'° According to the Jdtaka, the five sons founded respectively 
the five cities, viz., Hatthipura in the East, Assapura in the South, Sihapura 
in the West, Uttarapaiicala in the North and Daddarapura in the North-West. — 
We cannot ascertain how much truth there is in the account. It is also diffi- 
cult to identify correctly the places mentioned. Hatthipura may however be 
taken to represent Hastinapura traditionally identified with an old town in 
Mawana tahsil, Meerut.1' Sihapura may represent the Seng-ho-pu-lo or Sin- 
ghapura of Yuan Chwang, situated at 117 miles to the east of Taxila.'* Assa- 
pura, again, may possibly be the same as mentioned in the Majjhima Nikaya'? 





1. Raychaudhury, P. H A. I., pp. 91-2; Pradhan, Chronology of Ancient India, pp. 
63 ff; Law, Ancien! Mid-indion’Keabiva Tribe, 1p. 96: Some ave inclined to identify hit 
with Kagu Caidya of the Rgveda, VIII, 5, 37: Rapson in C. H. I., I, p. 309 note. 

2. I, 63; III, 22; XIV, 83; Cf., De, Geographical Dictionary, p. 196 

3. Markandeya Purana, p. 359. | 

4. Ibid. 

5. A. I. H. T., p. 118. See the Epic and Paurdanic references to this misunderstood idea 
of treading the air—‘antalikkacaro pure’ given in the footnote by Pargiter, Ibid. 

6. XII, 338. rat-3 = 

7. J., II, pp. 460-1. 
8. I, 62. 
9. Visnu P., for instance, 1V, 19. 
10. Pargiter, A. I. H. T., p. 118; Pradhan, op. cit., pp. 63-4. 
Il. Law, Geography of Early Buddhiem, p. 24. 2 yer 
12. Ibid, A Si ara is identified by Jayaswal, His India, 150-350 A.D., pp. 89 
Fos Le a ae pura is identified by Jayas tory of eyes a 

13. 1,4, 9-10. Here it is a city in the country of Aga, 
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and the Makdbhdrata.' Uttarapaiicila is of course well-known, corres 

ponding roughly to Bareilly, Budaon, Farrukhabad and the adjoining district: 

of the United Provinces.? Daddarapura may be taken to represent a place 
somewhere in the present Dardistan as we have tried to show elsewhere.? If 
these identifications be correct, they would seem to refer to the kingdoms of 
Kuru, Gandhara, Anga, Paficila and Naga kingdom,‘ respectively. Accord- 
ing to the Pauranic account, Brhadratha took Magadha, and founded the fam- 
ous Brhadratha dynasty, Kugamba had Kaugambi, Pratyagraha may have 
taken Cedi, and Yadava Kariisa while the fifth kingdom was probably 
Matsya.° Whatever the difference, due credit must be paid to the Jdtaka 
for preserving, though in a mythical garb, faint traces of traditional recollec- 
tion about Vasu Caidya Uparicara and the founding of different kingdoms by 
his sons. Its ignorance of real fact may only prove the antiquity of the hap- 
penings of the remote past, 


After Upacara, the Ceti country seems to have sunk into unimportance, 
since with Brhadratha, the eldest son of Vasu, according to the Purdnas, 
Magadha takes a prominent place in traditional history.© Subsequently 
as will be shown, Ceti underwent a constitutional change when it became a 
republic.” 


THE PANDAVAS. 
a js ot 


The text of the Kundla Jdtaka,® the-only Jdtaka which gives us a version 
of the Pandava story, is quite unsatisfactory. It is almost impossible, in many 
places, to distinguish between the various portions of the Jdalaka. We cannot 
ascertain which portions belong to the ‘atitavatthw’ proper and which to the 
commentary or the ‘paceuppannavatthw’. Both the gatha, which names the five 
Pandavas, and the prose portion which relates the story in detail are, in Fous- 
boll’s edition, printed in smaller types, which fact, according to the general 
method followed in that edition, would assign these passages to the commen- 
tarial portions. But looking minutely into the context, a distinction might 
possibly be made. Thus the gathd which is preceded by the phrase : ‘bhavati 
ca pan uttaretha vakyam’—‘here too we have a further verse—: should be taken, 
as we believe, to have been a part of the ‘atitavatthw’ proper. While the prose 
portion which relates the story in detail should be relegated to the commen- 
tarial portion, since it only repeats at length, that is comments upon, that 
which has already been said before. This latter procedure has been resorted 
to also in respect to other stories of the same type occurring in the same J dtaka, 


1. Hl, 27,20. In later period it was a seat of a feudatory dvna« . =I-a¢akaa « Sea 
Fapuaeal, Be ay of Indic pe ant taba | oF a feudatory dynasty of the Vakitakas : See 
Raychaudhury, op. cit., p. 47. 
See Infra, under Geographical Lexicon. 
See J., ITI, pp. 16-7, where the Daddara Nagas are mentioned. 
Pargiter, op. cit., p. 118. 
6. Pargiter, op. cit., p. 282. 
Soar a x archi a my ff; where we hear of Cetirajano—the kings of Ceti, evidently 
8. J., V. pp. 412 ff. 
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viz., those of Saccatapavi, Kakati and Kurangavi.'’ This however does not 
take away the value that attaches to the novel version of the story before us. 


Let us then examine the story as it is. The Gathd says :— 
“Ath Ajjuno Nakulo Bhimaseno 
Yudhitthilo Sahadevo ca raja 
ete patt patica-m-aticca nart 
Akdsi khujjavamanena papam ti’ .? 

The lady, named Kanha just above the gdthd,? says the gatha, not 
content with the five husbands sinned with a hunchbacked man. This inoi- 
dent is then further explained in the prose portion. Kanha was the posthu- 
mous daughter of a king of Kosala who had been killed in a battle and whose 
pregnant queen had been carried away by a certain Brahmadatta of Kasi. 
They arranged a svayamvara or choice marraige for her in Benares. Just at that 
time the five sons of King Pandu, Ajjuna, Nakula, Bhimasena, Yudhitthila 
and Sahadeva, who had completed their education at Takkasila and who were 
now travelling about the country, came to Benares. They attended the 
Svayamvara and Kanha chose all of them as her husbands. Now, sometime 
after she fell in love with her hunchbacked servant. This unchasteness, dis- 
loyalty and depravity of hers were exposed by the eldest prince Ajjuna, 
whereupon the five brothers in sheer disgust renounced the world to pass 
their remaining lives in the Himalayas. 

This is, in short, the life-history. of the Pandavas according to the J dtaka. 
It is in singular contrast with the-story as‘given in the Mahabhéraia, or for the 
matter of that, in the whole range of Hindu Literature and tradition. 


As we said above, this detailed story appears to be a fabrication, or, may 
be, @ corruption of the original, by the commentator of the 5th or the 6th cen- 
tury A.D. The principal aim of the story teller is here to show the feminine 
depravity. It is true. But why and how did he fall upon this particular in- 
stance—this Kanha who is one of the most magnificent characters in the 
whole of the Epic and later literature—is utterly inexplicable.* That she 
was married to the five Pandavas may be taken to be a fait accompli, in as 
much as it is in perfect agreement with the Epic and Tradition. But there 
is, at least as far as we can see, not an inkling, or even a concealed suggestion 
of her unchastity in the whole range of Hindu Tradition. she really 
been so, as the Jdtaka depicts her, the fact would, anyhow, have leaked out, 
try however the Epic writers might to conceal it. The libel is really malicious, 
may be an outcome of blissful ignorance of facts. 

Rae ee ge 

2. Ibid, p. 424.G. 288, ea one + tis tay RA 
bit does. act: ac: ot iy faa thee rena anche at King Draped 
Paicali, the woman of Paiicala. Krsna is the real name in the Epic also. . 





4. The reason, to our i ination, seems to have been this. The Ja@taka compiler in the 
4th or 5th century A.D. in Say ecithinsaa misguided though, to hurl down his wrath against 
womankind, caught hold of Kanha, thinking that a woman who had married five beter 3 
could never in the world be chaste or loyal. He had evidently no genuine recc ater stad the 
_ and was influenced by later day explanations and Buddhist morality. And he created 
hunchbacked servant. >. 
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Two other glaring descrepancies are: (a) the education of the five Pan- 
davas at Takkasila and (b) the Kasi-Kosala incident and the consequent 
double parentage (dvepetikd) of Kanha. Both of these can be accounted for 
as due to the general tendency of the Jdtakas to bring in, wherever they like, 
Takkasila and Benares—traits which were common for the Mahajanapada 
Period that preceded the Buddha and which produced these stories. 


The fact that the gd@thd makes Ajjuna the eldest brother may have some 
significance.' It may not have been a fact. But the early heroic bard, most 
probably, considered Ajjuna as a type of hero and had, therefore, given him 
the first place he deserved. The same idea was perhaps taken up in the 
gatha. 


- The most valuable support that the Jdiaka gives to the Epic account is 
in stating that Kanha married the five Pandavas. It was a fact, though the 
J dtaka may try in its own way to justify it as does the Epic itself.2 It seems 
futile and sentimental weakness now to try to deny or justify and explain the 
simple fact of an ancient family custom of polyandry. That the Pandavas 
belonged to a different family, or rather a tribe, at a level of culture lower 
than that of the Kurus or the Paficalas is a fact difficult to deny.* It would 
be much wiser in the interests of Truth to face and recognise the fact. 


Finally, the J dtaka does not make any reference to the Great War or to the 
connection of the Pandavas with Vastidevya Krsna or to the death of Jara- 
sandha,* ndira Saad MGA —— 


fue thi are 


centr’ (f 


VASUDEVA KANHA AND KAMSA. 


There is nothing in the Jdtakas themselves, it is true, that can support 
us in our attempt to speak of Kanha and Kamsa just after the Pandavas. Our 
attempt is due therefore to an inclination to accept the Paurdnic traditional 
genealogy as worked out by Pargiter> to be plausible, if not absolutely cor- 
rect. 7 





1. Siddhanta, The Heroic Age of India, p. 66 note. 
2. Cf. Winternitz, History of Indian Literature, I. pp. 337-8 and note. 


3. See Hopkins, J. A. O. S., 13, pp. 64-6 ; Great Epic of India, pp. 376-397 ; Religions of | 


India, pp. 388, 466-7 ; Siddahnta, op. cit., 24-27, 122, 220 etc. “The shadowy figure of Panda, 


the birth in the forest, the unknown parentoges the custom of polyandry—all these would go - 


to suggest the foreign origin of the Pandus.’’ Jbid. Dr. Raychaudhury’s attempt to justify 
his opposition does not carry much weight. That Pataiijali calls the Pandus as Kurus or that 
Niyoga is known to be an ancient Hindu custom and is not far from Polyandry, are weak argu- 
ments: See P. H. A. I., pp. 25-6; Early History of the Vaisnava Sect, pp. 26-7, Pandava occurs 
in a Jataka I, 98-99-G. 65, as the name of a horse. Does it signify anything ? 

4. Whether Krsna was really connected with the Pandavas, in any way, is doubtful. See 


Winternitz, History of Indian Literature, I, p. 457 and note. But the story of Heracles and Pan-— 
dias narrated by Greek writers undoubtedly proves the antiquity of the tradition regarding 


this connection. Cf. Raychaudhury, Early History of the Vaignava Sect, p. 45. 
5. A. 1. H. T., pp. 148, 166, 282-4. About the relation between Krsna and the Pandavas- 
od. Matos, op. cit., I, p. 457 note: “It seems to me however that the warrior Krsna, not the 


Krsna is too closely bound up with the main narrative for the Epic to be imaginable entirely | 


without him,” See also S. L. Katre “Krsna and Jarsasndha,” I. H. Q.; VILL, p. 500. 
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Our source here of the history of Kanha and Kamhsa is chiefly the Ghata 
Jdtaka.' The main purpose of the Jdtaka as related here is assuredly to show 
the uselessness of wailing after death. It is quite natural, therefore, that at 
the end of the story it should, as it really does, come to a point where this 
sentiment is exemplified. And the major prose portion of the story, thus, 
devotes itself to the main theme—the legend of Krsna and Kamsa—while it 
is only towards the end that the gathas embodymg the above sentiment are 
introduced. These gathds, though they may have otherwise some significance, 
have no direct bearing upon the main story told before, and are practically 
of no use to us to glean out something historical or traditional from them. Se 
that we are left solely to the prose portion to extract whatever material we 
can for our purpose. This may, however, appear to discount the value of our 
results, but, as we shall presently see, on comparing it with other data, it would 
appear to preserve, substantially, a correct version of the tratition about 
Krsna and Kamsa. Let us then turn to the story itself. 

King Mahakamsa, who ruled in the city of Asitaijana in the Karnsa dis- 
trict (Kamsabhoga) in the Uttaripatha, had two sonsnamed Kamsa and Upa- 
kamsa and a daughter Devagabbha. After his death, he was succeeded by 
Kamsa, Upakamsa becoming the viceroy. When Devagabbha was born it 
was prophesised that a son born of her-would destroy the Kamsa line together 
with the Kamsa country. Mahakamsa,her father,could not put her to death 
out of affection for her and when-Kamsa came to the throne, he too could 
not think of doing so for fear of a general outcry of condemnation from the 
people. So having resolved not:to-give her in marriage to anyone, the two 
brothers put her in a solitary tower built for the purpose. She was given two 
attendants—Nandagopa and her husband Andhakavenhu. At that very time, 
after the decease of King Mahasagara of Uttara Madhura, his elder son Sagara 
succeeded him, the younger Upasagara becoming the viceroy. This Upasa- 
gara fled from his brother’s Kingdom where he had intrigued in the harem, and 
came to his old friend Upakamsa. There, in Asitanjana, he again began to 
pay stealthy visits to Devagabbha in her solitary prison. The lady was easily 
won over by him. By and by it became known that she was big with child 
and Nandagopa was compelled to relate the whole story before the two broth- 
ers who then thought, that if she gave birth to a son, they would at on¢e put 
him to death, and if it was a daughter she should be spared. With this deci- 
sion they married Devagabbha to Upasagara, ‘the discredited young prince 
from Madhura’. A daughter was born to them and was named Afijana. The 
two brothers now allotted to the pair an estate—a village (bhogagadma) named 
Govaddhamana where they settled. In course of time Devagabbha bore ten 
sons successively—Vasudeva, Baladeva, Candadeva, Suriyadeva, Aggideva, 
Varunadeva, Ajjana, Pajjana, Ghatapandita and Ankura. They all were 
managed to pass as Nandagopa’s sons, and the ten daughters of Nandagopa 
similarly passed as the dauhgters of Devagabbha. oe 

Leth J " 70.20 | a atory as re -eod here has been examined with a view to 
fraternal aoa 1 Ene eT eG ton anS fF Hardy, ibid., 53, pp- 25-50, 


Liiders ibid, 58, pp. 6 87 ff. and Winternitz, op. cif., I, pp. 471-2 and note, to all of whom our 
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The ten brothers, now known as the sons of Andhakavenhu, grew big and 
strong and fierce and ferocious withal, they went about plundering. King 
Karhsa came to know of these plundering raids. The real identity was then 
disclosed and Kathsa devised a plan to put an end to them. He invited the 
two brothers, Vasudeva and Baladeva, to a wrestling fight. The two came 
to the place making havoc all the way through. Baladeva easily put the two 
royal wrestlers, Caniira and Mutthika to death, and Vasudeva killled Kathsa 
and his brother by throwing a wheel. The crowd which had gathered to wit- 
ness the performance was terrified and at once accepted Vasudeva as their 
protector. 


Then began the career of conquest. The ten brothers first of all sur- 
rounded the city of Ayojja, cleared the jungle around it.and took the king, 
Kalasena, prisoner. From Ayojja they proceeded to Dvaravatt. Now, this 
was @ wonderous city. On one side of it there was a mountain and on another 
the sea. Being unable to capture it they took the advice of sage Kanhadi- 
payana who was their friend. They fixed four iron pillars at the four gates 
of the city and clumped them with chains of iron. Thus enabled they entered 
the city, killed its king and captured the country. After this they conquered 
three and sixty thousand cities all over India and then lived at Dvaravati 
dividing the kingdom in ten shares. Atsthe generous suggestion of the youngest 
Ankura, his share was conferred upon-lady-Afijana. In course of time their 
parents died. ott Tome | 

Then died one dearly-loved son of King Vasudeva. The king, overwhelmed 
with grief, gave himself up to mourning, néglécting everything. Then Ghata- 
pandita, wishing to relieve him, made a trick. He said he wanted ‘the hare 
within the moon’. “This was absurd,’ pointed out Vasudeva. Ghata, then, 
showed with wise sayings, that his mourning too was futile. Thus consoled, 
Vasudeva Maharaja ruled the kingdom righteously. 

After a long time the sons of the ten brothers visited Kanhadipayana of 
divine insight (dibbacakkhuka) to test him. They procured a young lad and 
dressed him up and by binding a pillow about his belly, made it appear as 
though he were big with child. ‘When, Sir, will this woman be delivered?” 
they asked. The sage perceived everything. He replied, “this man on the 
7th day from now will bring forth a knot of accacia wood (khadiraghatika) 
with which he will destroy the line of Vasudeva.” “Ah, false ascetic !’’ 
said they, “a man can never bring forth a child,” and they killed the sage at 
once. 

Some time after, the kings proposed to enjoy a sport in the water. Ina 
gorgeous pavillion they sat, ate and drank. They began to go quarrelsome 
and divided themselves into two groups. At last one of them picked a leaf 
from the eraka plant, which, even as he plucked it, became a club of accacia 
wood in his hand. With this he beat many people. Then the others also 
did the same, and cudgelling one another they all were lulled. Vasudeva, 
Baladeva and sister Afijana fled in a chariot with the purohita, while the fight 
was on. 
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Baladeva was killed in the forest of Kalamutthika by Mutthika, the 
wrestler, who had been born again as a yakkha. Vasudeva, with his sister and 
the purohita came to a frontier village. He lay down in a forest, sending his 
sister and the purohita into the village to get some food. A hunter named 
Jara, passing by the way, took him to be a pig and threw a spear which 
pierced his feet. The wound proved fatal. Thus excepting Lady Afjana, 
they perished everyone, it is said, 


It will be readily seen from the foregoing summary that, leaving out some 
statements of purely mythical and legendary character, there is a nucleus of a 
really historical tradition. Our task must be to compare this version with 
others and get at the Truth, at least to a probable degree. 


First to take the identity of names. Our Jdtaka knows that Vasudeva 
was also called Kanha (Krsna) which was his gotta name.’ His father’s name 
is given as Upasagara, quite an unfamiliar name, while the Epic,? the 
Purdnas* and the Jaina Uttarddhyayana Sitra* unanimously give the name 
Vasudeva. His mother’s name, according to our Jdtaka, is Devagabbha, which 
is identical with Devaki of other authorities.5 That he had a younger brother 
named Baladeva is vouchsafed by other sources also.6 The names of 
Afijanadevi, Kanha’s sister, and the eight-brothers” seem to be free inventious 
of the laterday commentator. 


Dr. Raychaudhury, in his valuable monograph on ‘The Early History of 
the Vaisnava Sect’ has thoroughly examined all the available sources for the 
life history of Krsna Vasudeva and has maintained with good reasons, that 
Krsna Vasudeva of the Ohdndogya Upanisad,® — the Astadhyayi of Panini,® 
the Indika of Megasthenes,'° the Jaina Uttarddhyayana Sitra,’' the Ghata 
Jdtaka,'? the Mahabhasya of Pataiijali,1? the Mahabharata,'4 and the Pura- 
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1. J., IV, pp. 79-89-GG. 139, 147, 148 ; Cj. also J., VI, pp. 421-G. 1485. Sir R. G. Bhan- 
darkar took the two names as denoting two different individuals. Vasudeva, in his opinion, was 
& Ksatriya belonging to the Yadava, Vrsni or Satvata race who founded a theistic system. 
Later on he was identified with Krsna whose name had been handed down as that of a 
holy seer Ind. Ant. 1912, p..13. But, as Keith opines, the separation of Vasudeva and 
Krsna as two entities, it is impossible to justify. J. R. A. S., 1915, p. 840. 
2. MBH. xiii, 147, 33-5. 
3. See Pargiter, A. J. H. T., pp. 104-7. 
4. Uttaradhyayana Sitra; xxii. 
5. See above; also Chandogya Upanisad. 1, 17, 6 ; Cf. Bhitari Pillar Inscription of Skan 
dagupta (5th cent. LD) bet! pirritoskamadanots Gichtuian Hataripuriva Kram Deraki 
mabhyupetah. Fleet, G. I. No. 13, p. 54. 
6. MBH., II, 79, 23; Uttaradhyayana Sitra, IV. 
7. These names betray the later-day conception of the legend as a Nature-myth: Cf. 
Keith, J. R.A. S., 1915, pp. §39 ff. Ankura—Akrura ? | 
S.. 111, 17, 6. 
9. IV, 3,95; IV, 3, 98-99. 7 
10. MeCrindle, Ancient India as described by Megasthenes and Arrian, p. 201. 

11. Lecture, X-XTT. : ; 

12. J., IV, pp. 79-89. 

13. See Ind. Ant., III, 1874, pp. 14-6. 
44. Of. Sérensen’s, Index to the Mahabharata, sub. voc, 
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nas,’ is one and the same person.2 This illuminating identity does not at 
all seem improbable when we try to visualise the simple, inornate and human 
figure of Krsna from out the entangling ‘prodigious after-crop of fable’ that 
has grown around him. It is a remarkable way of looking at things legendary 
that has led scholars to interpret Krsna as a solar divinity,? or a god*, or 
even a vegetarian deity,® like the Greek Dionysos. It was the same process 
by which that talented French Savant,® was dragged on to represent Gotama 


Buddha as a Solar type, and the history of the reformer as a sun-myth. It is. 


a wrong process, this, to begin at the wrong end with the late epic and 
Paurdnic legends which have completely overshadowed the original figure, 
instead of at the right end with the earlier sources which preserve it in its 
original colours.7— 


Krsna is not a mythical personage. Our Jdtaka lends support to the 
Upanisad and the Jaina Uttarddhyayana Siira in manifesting the simple and 
human character of Krsna. The Jdiaka presents him as only a powerful 
warrior and a great king ‘who has not even sufficient self-control for checking 
his feelings at the death of his dear son, and some wise sayings of his brother 
oe Pandita,? restore him to his normal peace of mind.’ 


The J dtaka knows that Vasudew3 was a scion of the royal family—the 
Yadava, Satvata or Vrsni of the Puraias-of Mathura—Uttara Madhura.’ 
The existence of a city named sony et and a separate district of Kathsa 
is unknown to other sources. eos jor ie ars 


l. See Pargiter, A. J. H. T., pp. 104-7 


2. Raychaudhury, Karly History of the Fiireaen Sect., pp. 34-5. The identity of the Epic 
and Pauranic Krsna with the Upanisadic Krsna is denied by Mas Miler, 8. B. £., I, p. 52 note ; 
Macdonnell and Keith doubt it : Ved. Ind., 1, p. 184. Barth accepts it rather reluctantly : 
Religions of India, p. 168. cf. Keith. “The epic ‘has a god, the Upanisad a man, and the means 
of connexion are not apparent."’ J. R. A. 8., 1915, p. 839. 


Barth, op. cit., pp. 166, 167 and note, 

Hopkins, Religions of India, p. 467. 

Keith, J. R. A. S., 1915, pp. 839 ff. 

Emile Senart, Essai Sur la legende du Buddha, 2nd ed., Paris, 1882. 
Raychaudhury, Early Histosy of the Vaisnava Sect, p. 24, 


8. Though, we must observe here, the Jdiaka seems to be conversant with the popular deifi- 
cation of him in that his epithet Kesava, so well-known in the Epic and the Purazas is known to 
and used by, the gathas, nos. 139, 144 of this Jataka, Kesava, as we know from the Baudhayana 
Dharmasitra, 11, 5 , 24, was an epithet of Nariyana-Visnu: Rayachaudhury, Early History 
of the Vaisnava Sect, p. 62, Grierson points out that the deificaion of Krsna was an accomplished 
fact as early as the time of Panini (Sth B.C.) J. A., 1908, p. 253. But this is a matter of con- 
troversy. See Jayaswal Hindu Polity, 1, pp. 120-2. J. H. Q., T. pp. 483 ff ; II, 186 Lie 
409 ff. 856-6. But Epigraphic evidence shows that the deification was complete : fofore 
B.C. See Liaders, Brahmi Inscriptions, EB. 1., X, Appendix, nos. 6, 669, 1112. 


ee 


9. There is nothing to corroborate this incident which seems to ua to have risen out of A | 


imagination of a latter-day commentator. One may however be tempted to try to discover some — 
par between these gathaa of Ghata and the philosophisings of Ghora Angirasa of the Chandogya 
panisad. Is Ghata identical with Gaya Sukumila of the Antagadadasao, pp. 62, 717. 


10. Cf. the statement of Megasthenes regarding the connection of the Indian Herakles (i. Es 


Krsna already deified) with the Sou:asenoi (Surasena is mentioned in JGtaks, ‘ 280-6. 
1228) and Methora : McCrindle, aacivihenae ans Arrian, p. 201. z a 


11. Inthe Epic and the Brees 2 iti is Mathura over which Kniss ruled: pater: Op cit 


pp. 167, 171, 282, 291, 
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It is not a little surprising to learn that the Jdtaka takes Andhakavenhu 
( Andhakavrsni) as a name of one particular person who was the slave husband 
of Nandagopa, the maid servant of Devagabbha in her confinement,' and 
after whom Krsna and his brothers were known as Andhakavenhuddsaputta, 
the sons of Andhakavenhu, the servitor.2 Whereas the Pawrdnie tradition, 
we know, makes Andhaka and Vrsni two sons of Satvata, the Yadava, after 
whom their descendants were together known as Andhakavrsnis.? 


| The J dlaka does not give us any definite account of Vasudeva’s childhood, 
. except that he and his brothers are said to have grown very naughty, plunder- 

‘ing wherever they liked.‘ Neither those miraculous youthful performances 
of his, so elaborately described in the Purdnas, nor his questionable relations 
with the ‘gopis’ are thrust upon us by the Jdtaka which only knows the 
simple story.® 


The story of his quarrel with Karhsa, and the eventful death of the latter 
appears on the other hand to be founded on fact. As early as the time of 
Patafijali (2nd B.C.) this event was clearly remembered, though believed to 
have occurred at a very remote time, and was the subject of dramatic repre- 
sentation.© The real cause of this quarrel is unknown to the Jdtaka, which 
does not portray Karhsa in essentially had colours as does the Paurdnic 
account, but makes him, on the contrary; a kind king who readily hears and 
decides the complaints of his subjects. The prophesy, both here and 
elsewhere, is only an ignorant sheath for the real cause.’ The incident of 





1. In the Purdnas, they are Nanda and Yaéoda respectively, Cf. HarivamSa, 59. 
2. J.1V,p. 8h 

_ 3. If the Jataka conception about the Andhakavenhus has any value, and if we are not 
wrongly obcessed with its idea, we have our misgivings apout the true denotation of the term 
‘Andhakavrsnis’ of the Puranas, Is it really a combination of the two words, Andhaka and 
V'rgni, or is it one single word as the Jafaka boldly declares? Andhakas are not known to Vedic 
literature, which indeed knows the Varsna (Vrsni) family : See Vedic Index, II, pp. 289-90. 
On the other hand so old an authority as Panini knows both of them as a joint name: Agstadh- 
yayi, IV, 1,114; VI, 2, 34. Krena himself is generally supposed to belong to the Vrsni family, 
(Cf. Gita: Vrsninam Vasudevoham) but the Mandasore stone Inscription of Yashodharman (6th 
A. D.) would seem to connect him with the Andhakas: Fleet, @. J., p. 153. Viduratha, again 
who is placed by the Puranas in the Andhaka line, is taken by Bina (7th A. D.) as a Vreni: 
Harsacarita, Cowell, p. 193. Ugrasena, generally an Andhaka, is, in the Mahabharata, I, 221, 
8, a powerful king of the Vrsnis. How are we to reconcile these rate statements ? May 
be, the difference is only outwardly. See, now J. Przyluski, The name of 
the Krsna legend. Q. J. M.S., XXV, pp. 39 ff. 

_ 4, Dr. Raychaudhury, Early History, p. 45, accepting his identity with Krsna Devakiputra 
of the Chandogya Uipeitiand: cas thet “ae a child he most probably lived with his preeeptor 
Ghora Angirasa and returned to Mathura on arriving at adolescence.”’ 

5. Cf. Hopkins, “It is not till he becomes a great, if not the greatest god, that tales about 
2 phtdae performances when hecondescended to born in low life begin to rise.” Religions 
of India, p. 467. 

__ 6. See passages from Pataiijali’s Mahabhasya examined by Sir R. G. Bhandarkar: J. A., 
ITT (1874), pp. 14-6: ‘‘Asddhurmatule Krenah,” shows that Krsta was not well-disposed towards 
his maternal uncle; Cirahate Kamae” and ‘“Jaghana Kamsam Kila Vasudevah’’ assert that in 
remote times Vasudeva killed Kamsa. This event is also depicted in the delightful drama 
‘Balacarita’ ascribed to Bhasa, who preceded Kalidasa : Keith, The Sanskrit Drama, pp. 98-100. 

7. The Jataka does not know Jarisandha, King of Magadha, whose two daughters, as the 


the God Visnu and 






tyrannise over his own subjects, thus enragingK 
: ; 
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- the wrestling match may have some historical basis, since it is commonly 
related by various authorities." 

After the death of Kamsa, the people chose Krsna to be their lord and 
protector. Then followed the career of conquests. Only two out of these 
conquests ate specifically mentioned in the Jataka. First, they mvaded the 
eity of Ayojja, captured it and took its king Kalasena prisoner. Then they 
proceeded towards Dvaravati which they could not easily capture. It was 
only after various tactics learnt from sage Kanhadipayana that they were able 
to take possession of it and then they settled there. * 

The Jdtaka does not at all refer to Krsna’s connection with the Pandavas 


or Jarasandha which must have been intimate if the Epic and Paurdnic | 


accounts are to be believed.* 

The Mahdummagga Jdtaka preserves, it seems, a genuine tradition when 
it states in a gathd that Vasudeva Kanha had for his beloved queen Jamba- 
vati, a Candala woman, the mother of King Sivi.* 

The story of the Andhakavenhu youths testing the divine sight of the 
wise sage Kanhadipayana, in a rather indecent manner, and the consequent 
rage of the latter and the slaying of him by the youths, might appear to have 
been originated in fact, as it is related by various other authorities in 
common.” | =< | 

This brings us to the final phase of the life of Krsna and his kinsfolk, wiz., 
the final destruction of the Andhakevenhus. Besides the detailed and well- 
nigh picturesque account given in the present Jdtakd, there are two gathds 
which summarize the episode, in a nut-shell as it were. The one in the 
Kumbha Jataka® says :— 

‘* “Twas after drinking this, I ween, 
The Andhakas and Vrsni race, 
Roaming along the shore, were seen, 
To fall, each by his kinsman’s mace ;”” 
1. J., IV, pp. 81-2; Balacarita, Act V; Harivamésa, 83 ; Visnu P., V, 20. 
2, According to the clear testimony of the Epic and the Puranas, it was through fear of 
Jarisandha, the mighty foe, and their incompetence to resist his forces that Krsna together 
with all his people migrated from Mathura to Dvaraka, See 8. L. Katre, op. cit., pp. 856, 858, 
863-5. Pargiter, 4. J. H. T'., p. 282. See for an interesting suggestion from Dr. Raychaudhury 
P.H.A.I.  p. 100, regarding the probable cause of this Yadava exodus. 


3. See Supra, also see Katre, 1. c. Some may venture to see a concealed reference to 
Jarasandha in the use of the name Jara, the hunter, in our Jataka. 
4 Ji, VI, p. 421-G, 1485. Cf. Vienu P., V. 37; IV, 15; Bhavisya P., 139; Antagada- 
aati Pp. 79, = — when name the son as Samba not ee ied a name from Sivi 
“anini, the poet, 1s said to have composed a poem named Jdmbavati-parinayam or marriage 
of Jambavati: Bhandarkar, Collected Works, TE, pp. 167, 360, | 8: Of. ve 


— es 


i , Recs amr eeege . 


PP: 45, 203 -4., 430. | 
5. MBH. XVI,1; Visnu P., V, 37; Arthasastra, 1,6; Antagadadasio pp. 80-2. Thestory 


of Kathadipayana—the famous Krsna Dvaipayana Vyasa, the traditional compiler of 


the great Epic—as found in the Ghafa and the Kanhadipayana Jatak or § . 87-8; IV, 
pp. 27 ff. has been examine dormant eta Span ae 
he (N.S.) pp. wine The irreverent attitude of the Andhakavyenhus towards Brahmanas "Ch 
va some significance in connection with Aryan expansion if the episode was a reality. Cy. 
rag ferent P. H. A. I., p.100. Yadavas as an Asura tribe, see 
India, PP- 83 ff. ) 
6. J. V. p. 18-G, 57. 
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with its parallel in the great Epic by Prof. Utgikar, J B.B.B.S., | 
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and the other in the Samkicca Jdataka' reads :— 
‘‘Assailing black Dipayana, the men of Vrsni race? 


With Andhakas sought Yama’s realm, each slain by other’s mace’’3, 


This incident of the pathetic ruin of the Andhakavenhus by fratricidal 
strife, which occurred a few years after the great Kuruksetra war,* must, we 
think, be regarded as historical fact.° 


Vasudeva and his favourite brother Baladeva were the sole survivors.® 
Both of them leave the fatal place at once. Baladeva dies on the way and 
Krgna himself lives a few days more.? Thus ends this tragic, but completely 
misunderstood, chapter of the remote period of our history which, though 
unsupported by any definite contemporary records, has sufficient naturalness 
and vividness to be taken as historically true. 


The disunited remnants of this great and distinguished family of Dvara- 
vati (Dvaraka) then abandoned their main stronghold—Dvaraka, on which 
the sea encroached as the Pauwrdnie accounts say—and retreated northwards 
but were attacked and broken up by~the rude Abhiras of Rajputana.® 
Their descendants, however, reappear.in history as one of the powers which 
arise on the ruins of the Mauryan Empire in the second century B. C. and the 
name of their corporation (rdjanya 10) has been preserved by a unique 
coin. ° isthe Ari 


3. SOME LESS KNOWN KINGS. 


Here may also be included, we think, the names of some less-known, but 
apparently ancient, kings who are known to the Jdtaka gathds as ancient and 
traditional ones. 


1. Ibid. p. 267-G. 97. 

_ 2. The English translation has ‘Visnu’ for Vrsni.--which is evidently a wrong interpreta- 
— arising from the later connection of Krsna with the God Visnu, Cf. also U Utgikar, op. cit., 
V,p. 123. 

3. Cf. MBU. XVI, 3; Visnu P., V. 37; Arthaéistra, 1,6; Antagadadasao, pp. 80-2. 

4. This incident according to the solitary statement of the WHB, XVI, 1, 13, occurred 36 
years after the Great Battle. Pargiter thinks this to be an exaggeration, op. cit., p. 282 and 
note. 

_ & See es eed op. cit., p. 284. N.K. Siddhanta, The Heroic Age, p. 123; N. K. Dutt, 
Aryanisation of India, p. 126 ; N.C. Banerji, J. H. Q., I, p. 97. 

6. Cf. MBH., XVI, 3 

7. The throwing of an arrow by the hunter named Jara and the vorrei 7 of Krsna 
as related in our Jaiaka are also described in the Purdmasz and the Jain Antag Cf. 
Visnu P., I. c., _ Antagadadasao, I. c. This must be taken to be an slagarionl aspect of the ox 
of the great person, if Jara has any significance, though the popular belief is still there and 
place where the incident happened is shown and worshipped, a few miles far from Prabhase 
patata, Kathiawad. It is known as Dehotsarga. 

.. 8. Pargiter, A. I H. T., p. 284. Sceoeetl 2 * Sayin cae hatin 

oN. Duit, OP. cit., p. 126; Majumdar, Corporate Life in Ancient India pp. 279-80; 

Raychaudhury, P. P. H. A. I., pp. 99-100. ss Migr 
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With Ajjuna leading, these kings stand in one line ¢.¢., those who accord- 
ing to the Jdtakas were remembered to have perished long before for their 
wrong deeds. 

The gatha,' which contains the names of four kings togetlier is this :— 

“Yathad ahi Dandaki Nalikiro 

Ath? Ajjuno Kaladbu cam raja 

tesam gatim bruhi supdpakammanam 
katth’ upapannd isinam vihethaka”’ 


From amongst these four kings, Ajjuna has already been dealt with. 
Dandaki is a later king as will soon appear. Here we should therefore take up 
the other two. 


KALABU 


The Khantiwadi Jdtaka,* relates the whole story in detail, how a faultless 
and forgiving sage met his unhappy end at the hands of this cruel and arrogant 
king, Kalabu. Towards the end of.the story there are two gathds,? which 
contain the purport of the story in short.’.'The prose-portion says that Kalabu 
was the kingof Kasi. So also does the Sdrabhariga Jataka* which also knows 
the story and has the traditional gatha@.> We have no mention of this king, 
as far as we can gather, in any other literary or traditional source. It may 
be noted, en passant, that ‘abu’ and ‘aldbu’ from which is apparently derived 
the word kaldbu, are words of Austro-Asiatic origin and mean, in Malaya 
language, ‘gourd’—Lagenaria vulgaris. Kalabu, then, may perhaps be found 
out to be a king of one of the islands of further India or Greater India. But 
this is only a delightful surmise, a speculation. 


NALIKIRA 


Nalikira is @ curious word indeed. It seems Nalikiva, Nalikéra, Nalikela 
and Ndrikela are all only different pronunciations of one and the samé word 
connected with the cocoanut tree.” The gdtha® cited for him is in the same 
line as the others, For torturing a sinless ascetic, Nalikira, it says, perished. 








J., V, p. 143-G. 68. 

J., TIL, pp. 38 ff. 

Ibid., GG. 49, 50. 

Ibid., p. 144-G. 72. 

See J. Prayluski, ‘Non-Aryan Loans in Indo-Aryan’—Bagchi, Pre-Aryan and Pre-Dra- 


vidian in India, pp. 155 ff. “Kaisa prefix frenuent aie eee . 
Raiinvun «< ibe. 2 Ag vSeS @1s a prefix frequently met with in these languages. ¢.g., timmnw:- 


7 Fm be 


- The change of ‘ra’ into ‘Ia’ and vice versa is a well-known phonetic rule. Cf. Panini; 


7 
ralayorabhedah. 
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The commentary on the gathd, which also gives the story of this sinning, makes 
Nalikira a king of Kalinga.’ This is suppported by the Ceylonese tradition 
also.* It is not improbable, for Kalinga is rich in cocoanuts.3 


BHARU 


The Bharu-Jdataka* relates the story where two bands of ascetics fall in 
dispute with regard to a banyan tree. They go to the king to settle their 
dispute. Hach gives him bribes. The case is settled, and both the parties 
have torepent. But the king, it is said, was destroyed with all the land sub- 
merged into the sea, because he took bribes. So the abhisambuddha gatha: 


“The King of Bharu, as old stories say, ® 
Made holy hermits quarrel on a day : 
For the which sin it fell that he fell dead, 
And with him all his kingdom perished.” 


‘Bharw’ is obviously the Pali form of Bhryu.© We cannot ascertain at 
present whether here is any indication of some historical or a geological fact.” 


MEJJHA 


There is a Gathd in the Matanga Jataka,® repeated elsewhere,® which 
speaks of King Mejjha thus: 


“Mejjha, for famed Matanga’s sake fell from its place of pride 
The land became a wilderness and king and people died.” 


Thence it was, it is said, that the land was called Mejjhdrannain ‘the forest or 
desert of Mejjha’. The story is told, in full, in the Mdtariga Jataka,'° where 
from we learn that the sixteen thousand Brahmanas of Benares who were made 
to taste the leavings of a Candala and were put out of caste by other Brahma- 
nas, departed, in shame, from Benares and went to the kingdom of Mejjha 
where they lived with the king of that country. The above fact, we mean 


Oe 
ee = a 
—  ——— = ~ i 


J., V, pp. 144-5. 
Hardy, Manual of Buddhism, p. 55. 
See J. B. O. R. S., xv, p. 628. 
J., Il, pp. 171-2. | 
Mark the phrase ‘iti me sutam’—thus I hear—quite in the Pewrénic traditional fashion 
Cf. Bharu-Kaccha—Bhrgu-Kaccha. ee er ale 
yy) ae itn tho mercrin? of DL 4 which was not very tf Tor 

Bharukacohn and could well have been inchrlod in: to, J00lenguos vide Bhar Tal Seb 
Visnu P., V, 38; Purdtatva, IV, pp. 101 ff. The scholiast commenting upon the gatha says that 
after the submerging of the kingdom there sprang up some islands which now form the Nalikera 
islands—perhaps referring to the Western coast of India. 7} Se 

8. J., IV, p. 389-G, 24, 

9 J., V, p. 267-G, 96. 

10. J., IV, pp. 388-9. 
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that of the excommunication and the consequent migration of the Brahmanas 
of Benares to a presumably foreign country,’ may have some historical signi- 
ficance, though we have nothing to ascertain it. Mejjha, it is however inte- 
resting to note, seems to be a Pal rendering of the Samskita Medhya and from 
the Mahdbhdrata,? at least we do get the name of Medhyaranya correspond- 
ing to our Mejjharannam, and also of-a river called Medhya. But this identi- 
fication does not lead us any further. It may, moreover, be mentioned in 
this connection that some of the Pala Inscriptions? name the Medas along 
with the Andhrakas and the Candalas, as low-caste people, thus suggesting a 
possible affinity with our Mejjha. But this again gives us nothing more than 
that it raises a suspicion whether Mejjha had any connection with the Medes 
of Ancient Persia. M. de St. Martin connects the Medas referred to by Manu 
and named in the Pala Inscriptions mentioned above as low caste people, with 
the Maccocalingae of Pliny and with the Maga peoples who are in their turn 
to be associated with the Median Magi. 


MAGA 


This very naturally brings us to an interesting reference to a Maga king 
in a gathd of the Samkicca J dtaka® which runs as follows :-— 


“*yo ca raja adhammaitho ratihaviddhamsano Mago 
tapayited janapadam Tapane pecca paccati.” 


From the nature of its occurrence, it is difficult to hazard even a surmise 
of what is meant by this Maga king. We have no reference, as far as we know, 
in any other Indian literary source to a Maga king, excepting one of the 
Edicts of Agoka® which does mention a Maga king of Cyrene along with other 
Hellenistic kings—Antiochos Theos of Syria, Ptolemy Philadelphos of 
Egypt, Antigonos Gonatas of Macedonia and Alexander of Epirus (or of 
Corinth). 


But as regards the Maga Brdhmanas, we have ample authorities. These 
Brahmanas gave the name to the country of their last adoption—Magadha, 
te, magan dharayat. or Maga-land. “The inhabitants of this region still call 
it Maga,” says Rapson,’ ‘a name doubtless derived from Magadha.” The 





1. It must have been a foreign country or one inabited by Non-Aryan le, which would 
not object to these ‘defiled’ Brahmanas, but rather, welcome them ae lidans to have been 
uoggested in the Mejjha king’s favourable treatment towards these Brahmanas. 

2. ILI, 222; 295; See Sorensen, op. cit., p. 477. 

_ 3. Cf, The Bhagalpur Plate of Narayanapala, I. A., XV, p. 306. The Mungir Copper-plate 
grant of Devapiladeva, [.A., XXI, p. 256. Cf. aslo Manu, X, 36; 48. See McCrindle, Megas- 
thenes and Arrian, pp. 133-4 notes. : | apelin das pesceec 

4. See McCrindle, op. cit., pp. 133-4 notes. 

5. J., V. p. 267-G, 103. , 

6. Kock Edict XIIT, See Mookerji, Asoka p. 166 n., Bhandarkar Asoka. pp. 45-G> 
also C. H. I., 1, p. 502; Raychaudhury, P. H. A. L., pp. 235-6. fates 

7, G.H. 4. £, EL, p. 183. 
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Visnu and the Bhavisya Purdnas, it is interesting to note, relate in detail the 
traditional migration of the Magas from Sakadvipa or Persia into India.’ 
Even one of our Jdtakas knows a Brahmana boy of Magadha styled Magaku- 
mara.” These sun-worshipping Maga Brahmanas are doubtless the Magi of 
Iran as Sir R. G. Bhandarkar® showed long ago. However, for us it is quite 
impossible to see anything substantial in the solitary ga@thd quoted above— 
as to whether it refers to a king of the Maga Brahmanas domiciled in India or 
to one of the Magis of Persia.* 

1. See Wilson, Visnu P., Intro., pp. XX XTX-XLI. 

2. J.,1,p. 199. 

3. Collected Works, IV, pp. 218-21; For Maga Brahmanas and their connection with the 


Magi of Persia, see Spooner, J. R. A. S., 1915, pp. 422 ff.; McCrindle, Megasthenes and Arrian, 
pp. 133-4 and notes ; A. Banerji-Sastri, Asura India, p. 72; Hodiwala, Parsis of Ancient India, 
pp. 28, ff. 73 ff. 

4, What does “ratthaviddhamsana”’ “the destroyer of the realm”’ of our gatha refer to ? 
Does it refer to the revolt of the Magians against the Zoroastrian religious revolution, the sett 
ing up by them, as king of the false Smerdis, and the suicide of Cambyses at Harran (522 B. C.) 
which brought the sternly Zoroastrian Darius, son of Hystashis to the throne of Egypt ? See 
Cambridge Ancient History, III, p. 313. 





CHAPTER II 


THE KURU-PANCALA KINGS 
(1200-1000 B.C.) 


A /E HAVE DESIGNATED the period with which we were concerned in the 
preceding chapter as the “ancient period,” in order just to retain its 
obscure and uncertain character. It has not moreover been possible to give 
anything like a historical narrative, of that period. The only chronological 
strata that can be discerned are those of ancient traditional kings, mentioned 
only in the gathds, and of those others who are treated in detail in prose 
portions. The time limit, ranging from 2000 B. C. to 1400 B.€., given to 
that period, cannot be anything but arbitrary or at the most approximate. 
Jt must be remembered, however, that this approximation rests on the 
assumption, that some of the names of kings discussed here are to be 
found in the Vedic Literature, which, according to the majority of Vedie 
scholars,’ corresponds to the earlier period of Indo-Aryan expansion— 
second millenium B. C. Poeun 


During, and probably long before, this period the Aryans were pouring 
into India, through the North-west of India along the high mountains of 
Himavat, Mijavat and Trikakud, and across the rivers Suvastu, Krumu and 
others.* We see them coming into conflict with the Non- Aryan Dasa people 
of the east and south and with the Asura people from along the Sindhu-Saras- 
vati waterways.° The conflict terminates with the Dasarajfia battle on the 
Parusni (Ravi) where the Arya-Bharatas emerge victorious and lead their way 
into the ‘interior’. The Asura-Piirus, with their ten allies, suffer defeat and 
are pushed to further east. The Dasa is also vanquished and driven away 
among the hills.4 Then follows a remarkable process of amalgamation, by 
which the Trtsu-Bharatas merge into the Kurus on the Sarasvati,®> the Asura- 
Pirus into the Paiicalas,® and at last in the Brahmana Period we see the 
United nation of the Kuru-Paficila’ inhabiting the region which latterly 
becomes the hallowed Kuruksetra. “Indo-Aryan genealogy starts a fresh 
page with the Kuru-Paficila—Pauravas of Hastinapura’’.® 


ee ae elena —— —_ 
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1. See Keith in C. H. 1., I, pp. 76, 110 ff; Winternitz, op, cit., I pp. Fs , The 
Aitareya Brahmana, I, Intro., oa 7 ff: Kei, "The RyVede, se 35 ie 109 By 'N. Dutt. 
Aryanisation of India, pp. 39 ff, 65 ; A. Banerji Sastri, op. cit., p. 34 etc. 

A, Banerji Sastri, Asura India, p. 34. 

Ibid., p. 38. 

Ibid, pp. 40, 49. 

Ibid., p. 55; Schréder, Indien Literature und Cultur, p. 465. 

Geldner, Vedische Studien, 3, p. 108. 

See Oldenberg, Buddha, pp. 406-9, 

A. Banreji Sastri, op. cit., pp. 69-70, 
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This brief and running sketch of the period, which must have absorbed 
centuries, only supplies us with faint, though impressing, glimpses of the re- 
mote past—of the civilization buried under the ruins at Mohenjo-daro in Sind 
and at Harappaé in Panjab.' We felt it necessary to give this sketch in order 
to maintain the connecting link between the story and the detached periods 
with which we have to concern ourselves here. 


The next stage in Indo-Aryan history begins, as we saw above, with the 
appearance of the Kurus and the Paiicalas who were, in the Brahmana Period, 
settled in the Middle country—the madhyama dik of the Artareya Brahmana,* 

Even though the two peoples are often seen to be referred to in the Brahmanas 
as a united nation,? it does not necessarily follow that both lived under one 
kingship. As a matter of fact, the relations between the two were sometimes 
friendly, and then tied with matrimonial alliances,” but at other times, 
hostile. This conflict drags on till the great Bharata war,° and later. It is 
precisely here that we should usher in the Jdtaka evidence for this period 
which forms the subject of this chapter. 


As the Jdtakas do not give us much that can be said as co-relative to the 
two kingdoms of Kuru and Pafiala, it would be better, we think, for the sake 
of clearness, to treat them separately and notice the relation between the two 
wherever possible. 


THE. KURUS 


The Kuru kingdom, as known to the Jdtakas,” had an extent of three hund- 
red leagues. Its capital was Indapatta,* (modern Indrapat near Delhi) 
which is sometimes said to have extended over seven leagues.? The reigning 
dynasty belonged to the Yudhitthila gotta, 1.€., the family of Yudhisthira,'® 
a fact which shows that the Jdatakas are familiar only with the events that 
occurred after the Great war, one of which was the inclusion of the Pandavas 
in the famous Kuru line.1!_ The date of the Bharata war is still a matter of 
; % See now Sir John Marshall, Mohenjo Daro and the Indus Civilization, (London, 1931,) 

} volumes. 

2. VIII, 14; Vedic Index, I. p. 168: Oldenberg, Buddha, pp. 392-3. 

3. Vedic Index, I, pp. 165, 468 ; also see C. H. I., I. pp. 119-20. 

4. As the common occurrence of this in the Brahmanas indeed shows. 

5. Kesin Dalbhya, for instance, a king of the Pancalas, was sister's son to Uchchaih- 
Sravas, King of the Kurus. See Raychaudhury, P. H. A. I., p. 49. 

6. “Those two tribes whose mighty battles form the nucleus of the great Indian Epic, the 
Mahabharata” Winternitz, op. cit., I, pp. 195-6. Cf. Hopkins, J. A. O. 8., 13, p. 69 but 
contrast Pargiter, J. R. A. S., 1920. p. 101. A. J. H. T., pp. 285, 326, who dates the fusion 
of the two people of the Brahmanas much later than the Bharata battle. . 

_ 7. J.,1L pp. 214-G, 154, 366; IIT, p. 400; IV. pp. 361, 444; V, pp. 57, 474, 484— 
“tiyojanasate” SVL pp- 255, 329. , = 
__ 8. The older capital Asandivat of Janamejaya Pariksita had already vanished : 
Ind., I, p. 72 ; Raychaudhury, P. H. A. I., pp. 16, 24. The Jaiakas do not know of Hastinapura. 
9. J., V, p. 484. But these measurements are only conventional. 
10. J., ITI, P- 400 ; V, p- 457. : ;, - ; 
11. Seo Law, Ancient Mid-Indian Ksatriya Tribes, 1, p. 33; Pargiter, op. cit., pp. 283-4. 
5 | . 
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‘controversy. Buti between, the two plausible extremes of 15th century B.C." 
and the 10th century B. C.,? we may take the 12th century B. C. as the via 
media. * 

The Jdtakas mention only a few kings of this line. Those who find 
mention are: Koravya,* Dhanafijaya Koravya,® Sutasoma® and perhaps 
Renu”. Ofthese, Dhanafijaya Koravya appears to have been the most fami- 
liar, as he must have been also very popular in those times, and his relation 
with his minister Vidhurapandita forms the subject of some of the stories, 
Who is this Dhanafijaya ? In the Epic Dhanafijaya is an ordinary epithet of 
Arjuna.® But there are indications in the Jdtakas themselves which tend to 
connect it with Yudhitthila himselt. Thus the gathds of the Sambhava. 
Jataka have the refrain : 


“Raiitio ‘hampahito dito koravyassa yasassino 
Attham dhammam ca pucchesi ‘iccabravi Yudhitthilo”’.° 


Again Dhanajijaya is said to have been remembered for his skill in the 
game of dice (jiavittako),'° which qualification, according to the Epic, 
applies well to Yudhisthira''. He is moreover described as a pious, righteous 
and charitable king,'* which again is in complete agreement with what we 
know of Yudhisthira from the Epic'* andelater Hindu tradition'*. 


With Dhanafjaya Koravya is mentioned his almost inseparable compan- 
ion Vidhurapandita'® who is gencrally known asa minister and a teacher of law, 
morality and polity. One Jdtaka'® prose utinecessarily makes him the puro- 
hita of a king of Benares, though the gdthds do not suggest anything of the 
kind. Similarly the prose of the Vidhurapandita Jataka'7 seeks to describee 
him as a Brahmana and the son of a Brahmana Canda, while the gathds are 
clear in representing him as a Kuru councillor, holding the status of a noble 


1. Jayaswal, J. B. O. R.S.,1. p. 111. 
2. Pargiter, 4. J. H. T., p. 182. 
3. Pradhan, Chronology of Ancient India, pp. 248 ff, on the Paurinic, astronomical and 
other evidences, actually comes to this date. 
4. J., IV, p. 361; V, p. 457. 
5. J., I, p. 366; IIT, p. 400; V, p. 57; VI, pp. 255. 
6. J., V, p. 457. 2 sce 
7. J., IV, p. 444. 
is Rion wr Index to the Maharbharata, sub. voc.; Dhanafijaya is a king of Benares 
o% S., V, pp. 57 ff-GG. 145, 149, 171. 
7 ree = pp. 255,271. 
7 r te =.4 r = al : = TT 
ica ts Pe ce - If, 59, 19-“who is there who can stake equally with me ?’ asks Yudhist- 
12. Js V, pp. 57-8-GG. 135-141. 
3 ee Siddhanta, op. cit., p. 28: “Yudhisthira. her. is made to | pe 
pallial Gia cthcaties ica ot B udhisthira, on the other hand, is made to be the 
14. The tradition had passed down even to the south where in Mamallapuram near Madras 
we find a temple raised in his honour (Dharmardya ratha) in th it Ot fee el 
The Ancient and Medieval archincoae of Ind ee oe le 
MBH T Obs A perite, Epic Vidura who is however there associated with Dhrtardstra. 
H., 1, 63,100 ff. For: ifference i inaat Fay Ae Seah teas ag? 3 el 
faaxip i, yp. ve erence in spellings of his name, see Barua and Sinha, Brahmi 
16. J., V, pp. 57 ff 
17. J., VI, p. 263. 
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of the royal family of the Kurus, though born in a natural state of servitude! 
That he was born of a slave is proved by his own declaration ‘addhd hi yonito 
aham pi jato’,? thus agreeing with the Epic account of his birth, though 
related in the usual miraculous manner. 


Vidhura is a just and truthful man, possessing great power of eloquence, so 
much so that all kings from India are said to have approached him and—sat 
at his feet to hear the Dhamma.* His discourse on a householder’s life and 
happiness, and his advice to young aspirants to the king’s court, testify to his 
genius and political insight.5 In the Dasa-Brahmana Jataka,® he figures as 
an advocate of a revolting opinion about the Brahmanas of his time, which 
may well have some historical significance.’ The Vidhurapandita Jataka relates 
at length, predominently in gdthds which run in the epic strain, the story of 
Vidhura and the Yakkha prince Punnaka: ® the Naga queen Vimala’s desire 
for the heart of Vidhura, the princess Irandati’s search for a husband to fullfil 
that desire, her union with the Yakkha prince Punnaka, his victory at a dice 
play with king Dhanafijaya and the consequent winning over the wise man, 
their return to the Naga capital, the queen’s humbling down at the sight of the 
great man, and his final release and a gift of a precious jewel from Punnaka 
which he delivered to the Kuru king—all this may only be a fable, pure and 
simple, though as old as the second century B. C..9 
One more point to be noticed in‘tonnection with Dhanafijaya Koravya. 
In the Dhimakavi Jdtaka’® he is represented as showing favour to new comers 
(agantukdnam yeva samgaham akdsi) neglecting the old and faithful soldiers 
(pordnakayodhe aganetva). This policy was responsible for his defeat in a battle 
in a disturbed frontier province. He came to realize his mistake with the 
help of his wise councillor Vidhura. How far this incident can be taken as 
historical, we are not able to ascertain, it being Jeft uncorroborated, as far as 
we know, by further evidence. 

0 ee a ee ee 
Barua and Sinha op. cit., p. 95. 
J., VI, p. 285-G. 1239. 
MBH. I, 63, 113-4; 106, 23-28, V. 41, 5—“‘Siidrayonavaham jata ” 
J., VI, pp. 255-6. 
J., VI, pp. 286-7—GG. 1244-50. 
J. IV, pp. 361 ff. 

7. Dr. Winternitz remarks in his valuable essay on the “Ascetic Poctry,”....“though the 
majority of the verses in this section (i.e., the Vidhurahitavakya, MBH., V, 32-40) contains 
rules of morality and wisdom, it aslo contains a great number of verses which teach what I 


call ascetic morality—verses which sound quite Buddhistic and some of which haye actually 
been traced in the Pali literature.” Calcutta Review, Oct. 1923, p. 8. 

8. The story is found depicted in the sculptures of one of tho railings of the Barhut 
Stupa, with a label bearing the inscription “* Vitura-Punakiya-J Glakam”’—of the seccond century 
Lae See Barua and Sinha, op. cit., pp. 94-5; Cunningham, Stupa of Barhut, plate 

9. See above ; Vidhura also occurs as the name of a wise monk in the Majjhimanikaya — 
1, 5, 10 and the Therigatha, 1188. | : 

10. J., ILI, pp. 400 ff. 
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For Sutasoma’s historical existence, we cannot vouch. In the long, dreary 
and epic-like story related in the Mahdsutasoma Jdlaka,' we find him as the 
Lord of the Kurus.2. The king of Benares turns out a man-eater. Sutasoma, 
with his masterly genius, restores him to his senses and, at the end, establishes 
him on his throne. In the intervening gdihds we are given a glorious descrip- 
tion of Sutasoma’s virtuous reign.? The man-eater king, who is in the 
gathas towards the end* named Kammasapada, restores the kings whom he 
had captured to liberty. The story of Kalmasapada, the king of Ayodhya, 
is well-known in the Mahabharata and the Purdnas.5> But it has no reference 
to Sutasoma or any other person named in the Jdiaka story. The story, with 
almost the same oft-repeated gdthds, occurs in the Jayaddisa Jataka,® where 
however the hero-king is Jayaddisa of Paficala. All this makes us doubtful 
of the real existence of Sutasoma. 7” 


Such is perhaps also the case with King Renu mentioned in the Soma- 
nassa Jataka.° The Jdtaka makes him the king of Kuru with Uttarapai- 
cla as his capital city, which is rather interesting. We cannot say whether 
this statement is based on fact or is an outcome of the confused ignorance 
of the Jdataka compiler. It must however be admitted that there is nothing 
improbable in this, since we know that ‘a great struggle raged in ancient 
times between the Kurus and the Pafiealas for the possession of Uttarapati- 
cala’.° And king Renu, in this casey might in all probability have taken 
possession of Uttarapsiicéla after a bitter-struggle with a Paficala king and 
made it his seat of government. aX 


idifra Geno 


The story relates, that once a rebellion broke out in the frontier. The 
king went to suppress it, leaving his son Prince Somanassa (by queen Sudh- 
hamma'®) in charge of the government. On his return a false charge was 
brought against his son by a deceitful ascetic. Trusting upon the ascetic, 
the king ordered the prince to be executed. He however soon came to realize 
the falsity of the charge, and then began to implore his son to take the charge 
of the kingdom which the latter forsook in disgust and turned an ascetic. This 
is a story on which little reliance can be placed, in absence of further evidence 
to corroborate it. A king by the name of Renu is indeed mentioned in the 


1. J., V, pp. 457 ff. 

2. Tbid., p. 479-G. 396: “‘Koravyasettha Sutasoma.” 

3. Ibid., pp. 491-2 GG. 429-438. 

4. Ibid., p. 503-GG, 471-2 This Ss , ) 
the prose and cpus a shows the inconsistent nature of the J dtakas—between 

5. MBH.,1,178-9; Vigsnu P., IV,4:8 
ing to the Jataka story, it was after this king Kan 
dhamma was founded in Kuru Kingdom. 
Buddhist India, p. 27. | 

6. J. V, pp. 21 ff 

7. Sutasoma appears as the name of a son of Bhima ; hs | | 
| : pant merings son the MBH., I, 63, 122 ; 95, 74; 
the story of Sutasoma is referred to i in mate 1a Me -Fadcken 2 : 
depicted in a fresco at Ajanta. ‘to m the Milindapanho (Ist cent. B.C.); The Jataka is also 

8. J., IV, pp. 444 ff. Only one gatha, 192, names him 

9. Rayohaudbury, P. H. A, I., p. 94, cf. MBH., I, 140. 

10. J., IV, p. 452-G, 215, ho 


Pargiter, A. I. H.T, pp. 208 ff. Accord- 
Te sear that a town named Kammasa- 
f- Law, op cit. I, p. 18; Rhys Davids, 
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Digha-Nikaya' and the Mahdvastu,? but the name of the kingdom over which 
he ruled is not specified. The Epic and the Purdnas also mention a king 
Renu of Ayodhy& whose daughter Renuka was married to Jamadagni, father 
of Paragurama*. But these scanty and imperfect evidences carry us no 
further. 


Dr. Raychaudhury® draws our attention to the Jaina Uttaradhyayana 
Sutra which mentions a king Igukara ruling atthe town called Isukara in the 
Kuru country.6 We are at once reminded of a king of the same or similar 
name Esukari of the Hatthipdla Jataka,”? who seems to have been passed un- 
noticed by the learned Doctor. The story of Esukari, as related in the above 
Jdtaka, agrees remarkably well with that found in the Jaina Sitra. Even 
some of the gdthds in both the versions agree literally. These facts lead us to 
identify the two kings—Isukara and Esukari. But there is one chief differ- 
ence between the two that cannot be passed over. The Jdtaka-Esukari 
reigned in Benares and not in Igukara (in Kuru kingdom) as the Jaina Siitra 
says. But here again, is not the Jdtaka in all probability guilty of foisting 
upon the Kuru king its own pet kingdom of Benares? It seems the Jaina 
tradition is much more reliable, and we may take it that Hsukari was a 
Kuru king. ‘The interesting and untoward reference in a gatha of our 
Jdtaka,® to the fact that Esukari’s queenconsort was a Pancali, may, 
indeed, lend a significant support, to our.conclusion. 


The long and short of the story itself, even if we confine ourselves to the 
gathas alone, is this: King Esukarii had no'son. So he wanted to make one 
of the Purohita’s sons king, but all of them turned out ascetics. So did also 
the Purohita and his wife; then the king also embraced religious life, and 
last the queen : 


“Thus Esukari, mighty king, the lord of many lands, 
From King turned hermit, like an elephant that bursts his bands”.*° 


1. Il, 230 ff ; Dialogues of the Buddha, Il, pp. 266 ff. 

2. See Law, A Study of the Mahavastu p. 146. He is also referred to in the Dipavansa, 
Ill, 40, apparently as the king of Benares. . 

3. In the Nikaya passage his kingdom is said to have been, in the middle of the seven king- 
doms of Kalinga, Assaka, Avanti, Sovira, Videha, Anga and Kasi. Prof. Rhys Davids in 4 
note on the above passage, says: ‘None of the seven kingdoms is in the midst of othe 
Benaree would suit that position less badly than any other.’ op. cit., p. 270. If Renu’s 
kingdom is not to be included in the list, Kuru may well be a better substitute. 

4. Pargiter, A. I. H. T., pp. 151, 199. 

6) POH. Avt., pi O84: 

6. lt must be stated here that it is the commentary, and not the Stra text itself, that 
a ns “Ww, ‘s pa ead : Jacobi, Jain Satras, 8.B.E., XLV, p. 61 note. 

. J., IV, pp. 473 ff. 

8. Some of the verses occurring in both are traced even in the Great Epic, xii, 175, and the 
Dhammapada, It appears that this remarkable dialogue between Father and Son must have 
been very ancient to be the common source of the Buddhists, the Jainas and the Brahmanas: 
(1908) p. 708 ft tory of Indian Literature, I, pp. 417-8 note; J. Charpentier, Z. D. M. G., 62 

__ % J., IV, p. 486-G. 312 : “Hoa pi mam tuar udatari bhoti Pancali gathahi subhasitahi.” 
It is not improbable, we think, that herein is to be traced an unrecorded alliance between. the 
Kuru and the Pajicdla kings, the outcome of which was the marriage of Patickls, princess 
with the ep king. : notes 

10. Ibid., G. 313 (abhisambuddha gatha); Cf. t aina Siitra, loc. cit. which q 7 
seo cmiaes ( gatha); Cf. the Jaina Sdtra, | q 
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“Tt seems probable,” says Dr. Raychaudhury,' “that after the removal 
of the main royal family to Kausambi,* the Kuru realm was parcelled out into 
small states of which Indapatta and Isukara were apparently the most im- 
portant. Later on the little principalities gave place to a Sangha or republic”’ 
known to Kautilya.? 


Here finishes our information about the Kuru kings as supplied by the 
Jatakas, and we may now take up the Paicala Kings. 


THE PANCALAS 


__ The curious legend, given in the Cetiya Jdtaka about the foundation of 
Uttarapancala by a Ceti Prince, may or may not have any historical value.‘ 
The Jatakas, curiously enough, speak of Uttarapaficala both as a capital city 
in the Kingdom of Kampilla® and as a kingdom with Karmpilla as its capital 
city.° It is to be noted, however, that not a single gdthd in the whole of the 
Jdtaka book mentions Uitarapaiicala, but that it is Paiicila simply that finds 
repeated mention in a number of gdthds.? The two terms must therefore be 
clearly understood. No trace of such a division of Paficala as the northern 
(Uttara) or the southern (Daksiza) is to be found in the Vedic or Brahmanic 
Literature.* They know the Paiicalas,2 and the town of Kampilla'® which is 
really known in later times to be their capital. It follows, then, that this 
division must be a later one. Even tlie Gréati Epic itself, if we condescend to 
believe it, clearly says that the division took place sometime before the Great 
war, when the Pandavas defeated Drupada king of Paficala and handed over 
the Paficala kingdom to their preceptor Drona as promised, who, by way of 
kindliness, kept the northern half of the kingdom for himself and returned 
the southern half to Drupada, river Bhagirathi forming the dividing line.'' 
The capital of the former was at Ahicchatra which is unknown to Vedic 
Literature, and that of the latter at Kampilya, Vedie Kampila. <Ahicchatra 
appears to be a later form of Adhicchatrd preserved in the famous Pabhosa cave 
Pa 
_ 2. This happened in the reign of Nicaksu, the fi uccessor of Janamej ariksi 

rien aptinipure the old capital was destroyed by the Gangae floor or nuiter Ee the 
pp. 27, 46-7. presumably a few centuries after the Great War, Jbid., 
King Dhecmapsig of Bengal (200. eee 

4. J., II, pp. 460-1. Supra. 

6. J., II, p. 379; VI, p. 405. 


7. J., Il, p. 214-G, 154; 101, pp. 80-GG. 90. 1-G. 94 - . ; 
1491; 477-G.'1677. The name of Dakkhivapatietla te ace a eee oe 1455 5 424-G. 


the Kurus can be traced as late as the time of 
Aryanisation of India, p. 125. 


Raychaudhury, P. H. A. I., p. 47. 
8. _Raychandhury, P. H. A. I.. pp. 47,94; Ved. Ind.,1.p. 469. Tho var, 
a later Vedic text to the Pricya Paiicalas may perhaps only polat to the namie ene 
the country and it cannot woll be taken to refer to ¢ divincy oo core etem™ inhabitants of 
9. Vedic Index, I, pp. 468-9. —~ 
10. Ibid., p. 149. 


ll. MBH.,1, 104; 168; Harivamésa, 20; Raychaudhury, P. H. A. 1., p. 94. 
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Inscription of the second century B. C..' It seems probable therefore that 
the above division is a later product when perhaps Adhischatrai rose into 
prominence and succeeded in securing for itself a separate part from out the 
renowned kingdom of Pajicala. 


How then are we to reconcile this with the Paurdnic accounts which, 
actually, give long lists of the two dynasties separately ?2 We must admit 
our inability to decide the precise facts in the present state of our knowledge, 
especially in view of the fart that we have the confused Paurdnic accounts as 
our sole guide in this direction. We should leave this problem for further 
light that future research may throw. 


There is a very remarkable evidence, as regards the family or dynastic 
connections of the Paficala kings named in the Jdtakas, which has not gained 
the prominence it deserves. As will be seen, most of the Pancala kings are 
connected with, what seems to be their family title, Brahmadatta. And a 
Brahmadatta is a famous king of south Paiicala in the Purdnas.? Now, to 
co-ordinate various other facts, two gdthds, at least, in our Jdtaka book,* 
preserve a dim recollection of the dynastic descent of the Paficala kings from 
the Bharatas of old, as the epithets Bharatisabha and Bharata given to these 
kings clearly show. This latter fact lends valuable confirmation to the Vedic® 
Kpic® and Paura@nie’ evidence.? Thus. it seems legitimate to infer that the 
Brahmadatta Dynasty of Paficila was-of Bharata-descent. Then again, as 
pointed out by Dr. Raychaudhury,°.a king of Kasi named Dhatarattha is 
represented as a Bharata princein the Mahdgovinda Suttanta of the Digha 
Nikaya. “The Bharata dynasty of Kasi,” adds the learned scholar, “seems 
to have been supplanted by a new line of Kings who had the family name 
Brahmadatta and were probably of Videha origin.”1° We may or may no 
place any great reliance on the solitary reforence about the Bharata connectiot 
with Kasi. But as regards Brahmadatia being a family’ neme of the Kan 
monarchs, our Jdtakas are quite explicit, as will appear''. A questionéi 
naturally arises: had this Brahmadatta dynasty of Kaéi anything to do 
with the similarly named one of Paficala ? This is a subtle and an interest- 
ing question. Some of the Jdtaka passages, as will be shown later on, have 
led Dr. Raychaudhury,'? to assign a Videhan origin for the Brahmadattas of 
Epigraphica Indica, II. p. 243 and note. See Majumdac, 0. A. @. I. pp- 412 ff; 7045. 
Cf. Pargiter, op. cit., pp. 146-8 ; Pradhan, op. cit., pp. 83 ff ; 103 ff. 

Pargiter, op. cit., pp. 42, 64-5, 69, 148, 164-6, 316-7; Pradhan, op cil., pp. 106 {f. 
‘J., 1V, p. 435-G, 159; V, p. 99-G, 306. 
See Vedic Index, II, p. 96; Oldenberz, Buddha, p. 408. 
_ §. MBH, I, 94. Dhrstadyumna of the North Paiicala line is called Bharatarsabhah in 
the Epic. See Pargiter, . op. cit., p. 113 note. 
7. Matsya P., 50, for instance. | 
p. 113; Reychandhury P. Hl. 4° 1s ppsad9e Duvt drgnnioalion of fade p 108; &. Bator]t 
Sastri, op. cit., pp. 65, 69. Keith, in C. H. I., 1. pp. 118 ff. 
9. P.H. A. I, p. 51. Cf. J., V, p. 317-G. 94 where a Kasi king is addressed as Dharata. 
10. Ibid., pp. 51-2. , 
ll. See Bhandarkar,Carmichael Lectures, 1918, pp. 56-7. - <= eek 
12. P. H. A. I., pp. 51-2. | —“s | — eg 


= - ~—- a a 


—_ ” 





op oo Np 


40 GLIMPSES OF POLITICAL HISTORY 


Kaégi. Stray, and therefore insufficient, as these references are to warrant 
such a conclusion,’ they are not altogether untenable. What is more, as it 
seems to us, Videha must have acted as a mediator between the two king- 
doms of Paficala and Kasi in supplying the title Brahmadatta to the latter 
from the former. By a mysterious process of alliances, unknown to us, the 
Brahmadatta kings of Paiicila, very probably through the medium of 
Videha, transferred, and perpetuated, their dear title to the kings of 
Benares. 


To return to the Pajicalas. The Jdtakas, as we just saw, know the Pai- 
cala-Bharata connection, that old merging of the Vedic Bharatas into the 
later Pancalas. We also saw that most of the Paficala kings, mentioned in the 
Jdtakas, bear the family title of Brahmadatta. As such, they may perhaps be 
convincingly regarded as kings of South Paficala of the Purdnas. We shall 
now take up the individual kings. 


_ Dummukha seems to have been a famous personality. According to the 
Kumbhakara Jdtaka,* his kingdom was styled Uttara-Paficalarattha. His 
capital was Kampillanagara. He is represented to have renounced the world 
in company with his contemporary kings, viz., Karandu of Kalinga, Naggaji 
of Gandhara and Nimi of Videha.* The contemporariety of these four Kings 
is also attested to by the Jaina Uttarddhyayana Sitra> in a similar gathd. 
The Vedic evidence, as pointed out by Raychaudhury,® also goes in support 
of this. “Durmukha, the Paficdla King, had a priest named Brhaduktha,7 
who was the son of Vamadeva.® ‘Vamadeva was a contemporary of Somaka, 
the son of Sahadeva.® Somaka had close spiritual relationship ‘with Bhima, 
ling of Vidarbha, and Nagnajit, king of Gandhara”.'° Thus if the above syn- 
chronism be accepted as correct, we shall have to hold all these kings to be 
contemporaneous with one another, wiz., Somaka Sahadevya,'! Durmukha 


1. See Sen, op. cit., p. 51. 


2. That there were wars between the Pajicdlas and the Videhas is clear from the Brah- 
manas as well as from the Jdlakas ; See C. H.I.,1, pp. 122-3; J., V, pp. 98 ff. After the 
struggle, there must have been matrimonial alliances between the two as is natural and as is in 
fact proved by the Jataka instance of Paficilacandi’s marriage with the Vedeha: ibid; close 
The hee even Videha—and Kasi are known from the Brakmanas : O. H. I., 1. pp. 122-3. 
snus is nothing improbable in this p f transf pthaieriys eee 
hypothetical only. EES ae Se amennirenle, howe we mvt take teas 

3. J., III, p. 379. 

4. Ibid., p. 381-G. 94. 


5. 8. B. E., XLV, p. 87. Cf. also J. J. Mever. Hindu Tal ; On the slightly 
‘ : 7 . i? et ® o, DP. is htl 
variant forms of the names in different versions Moyer remarks : oe Nis ialine igeck- Foe the 
priority, or at least, a greater originality, of the Buddhistic versions.” op. cit,, and loc. cit. n. 

6. P.H.A.1., pp. 57-8. ; 

7. Aitfareya Brahmana, VIII, 23; Ved. Ind., I, p. 370. 

8. Satapatha Brahmana, XTI1, 2, 2,14; Ved. Ind., Il, p.71. 


9. £9 Veda, IV, 15, 7-10; Pradhan op. cit., pp. 99-100; Somaka and Sahadeva in the 


passage of the Ailareya Brahmana, referred to abo Te © od witl . 
Narada. See Ved. Ind., Il, p. 479. bove, are connected with the rsis, Parvata and 


wo 4847e¥s Brakmana, VIL, 34; the passage names another king-Babhru Daivavradhah 


1l. Somaka Sahadevya is represented in the Puranas as a kinc of the North Pajicala li 
Pargiter, A. J. H. T., p. 148; Pradhan, op. cii., pp. 87 ff. jy Promise Riia shold aatarall 
be regarded as a king of south Paine alas PP. 87 ff. sei ia ei ste pads 
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Pancala, Bhima Vaidarbha and Nagnajit Gandhara.' The Vedio texts do 
not mention Karandu or Nimi.? : 


Our Jdtaka, as has been stated above, depicts Dummukha as renouncing 
the world on seeing the lustful nature of animals and their consequent ruin.? 
The Aitareya Brahmana, on the other hand, describes him asa great conqueror. 
“This great annointing of Indra,” so declares the Brahmana, “Brhaduktha, 
the seer, proclaimed to Durmukha, the Paficala. Therefore Durmukha Paii- 
cala, being a king, by this knowledge, went round the earth completely, con- 
quering on every side.”* It would seem probable that his renunciation, 
about which there can be no doubt,® took plase towards the end of his 
glorious career as world-conqueror. | 


It is difficult to assign to him any particular date or place among the Pafi- 
cala kings known to us. Janaka’s Paficala contemporary, as we know,® was 
the famous Pravahana Jaivali. If the Nimi mentioned in our Jdtaka as a 
contemporary of Dummukha be the same as the penultimate king of Janaka’s 
family mentioned in the Nimi Jataka,? then Dummukha must be placed 
after Janaka, and hence later than Pravahana Jaivali.® But this does not 
seem possible, for it would bring down Dummukha much lower in time, and 
would thus go against the unquestionable verdict of the Aitareya Brahmana 
which refers to him as an ancient king’ Dummukha, therefore, appears to 
our mind to have lived prior to Pravahana Jaivali.° 


Another really great king is Culani-Brahmadatta mentioned in the Maha- 
Ummagga Jataka.‘° We may be quite sure that this Cilani-Brahmadatta is 
identical with that mentioned in the Uttarddhyayana Satra,'' the Svapnava- 
savadatia, a play by Bhasa'? and in the Ramdyana,'* though the stories 
told about him in these works differ from one another. The Uttarddhyayana 


1. This synchronism agrees, more or less, with the findings of Pargiter except that Dur- 

aot and Nagnajit, are not mentioned in the genealogical list given by him. A. I. H. T., 

_ 2. Nimi’s identification with Nami wepys of the Vedic texts is, as Raychaudhury points 
out, more or less, problematical: P. H. A. J., p. 57. 

3. It is interesting to note that the cause of renunciation is different in the Jaina version. 
Both the Jataka and the Jaina versions have the four Gathas spoken by the four kings but 
while the Jataka ig reticent about the respective names of the sigs, the Jaina story gives 
them and, as such, may be taken as more correctly informed. According to the latter, 
on oe the world when he beheld the banner of Indra fall down. See Hindu 

8, p. 144. 

4. Aitareya Brihmana, VILL, 23; translation by Keith, Rg-Veda Brahmanas, p. 338. 

_ 5. The Tibetan Tales (Schiefner and Ralston) p. 11 and the Divyavadana (Cowell and Neil), 
pp. 211, 217, remember him as a rsi—a sage. r =. 

6. Raychaudhury, P. H. A. I., pp. 49 ff. 

7. J., VI, pp. 95 ff. 

8. Cf. Raychaudhury, P. H. A, I., p. 49. 

9. Cf. Keith, in C. H. I., p. 121. 

10. J., VI, pp. 391 ff, = 

Il. XLV, 57-61; See also Meyer op. cit., pp. 3. ff. where Bambhadatta is a wicked kinz- 
*“wooden statue of a sensualist,”’ Re Pacts DEA a 

12. Svapnavisavadatia (ed. Ganapati Sastri), Act. V. 

13. I, 33, 18 ff. | 
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Siitra seems to be more correct in interpreting the name of the king as ‘Brak-. 
madatta, born of (queen) Cilani’,' than the Rémdyana which invents @ fanciful ' 


story of the sage named Cali who, through his austerities, bestowed upon a 
lady a son named Brahmadatta. The fact that he is a popular figure in all 
the various versions only strengthens our belief that he is a real historical 
personage. We cannot however ascertain at present whether he can be iden- 
tical with the Brahmadatta of south Paficala found in Pargiter’s dynastic list.? 
The least we can say is that the two, if not identical, were most probably con- 
nected with the same dynastic or lineal relation. This may gain confirmation 
by the fact that some of the direct descendants of the Pawrdnic Brahmadatta 
are, a3 will be shown, known to the Jdtakas, though in a different garb. 


The story as related in the Maha-Ummagga Jataka embodies in itself a 
great conflict between this great Paficdala king and a Videha king, Even if 
we solely confine ourselves to the gdthds, we do visualise the picture of the 
ae with its various aspects, so vividly as to render the account historically 
probable. 


_ On the advice of his Brahmana minister Kevatta, so runs the story,° 
ing Cilani Brahmadatta started a vigorous career of conquest and succeeded 

in establishing his sway over the whole of India excepting Videha. Twiee, 
in his attempts to capture Mithila, the capital of Videha,* he failed, owing to 
the diplomatic opposition of the Videha-minister-Mahosadha.® Baffled in 
these attempts, Brahmadatta now, again through Kevatta’s advice, offered 
to marry his daughter Pajicalacandi to the Videha king, and invited him to the 
aity for the purpose, with the ulterior motive of putting him to death during 
his stay there®, The Videha king was ready. But the unfailing alertness 
of Mahosadha again saved him from the treacherous design of Kevatta. He 
caused an underground tunnel from Mithila to the Paiicala city, had 300 ships 
ready within a short time, and in a most ingenuous manner carried out the 
safe escape of the king from the enemy's country, with Paficalacandi who was 
now his wife, Paicalacanda, the Paficala prince, and Nanda, Brahmadatta’s 
wife’, Final reconciliation was then arrived 
After the demise of his master, Mahosadha, as promised, left the kingdom of 
Videha and passed the remainder of his life with Cilani-Brahmadatta, now a 
sincere appreciator of his. . 

1. XIII, 1, “Cilanie Barbhadatto,” 

2. AI. H.T., p. 148. 

3. J., VI, pp. 396 ff. . , 

4. Ibid., GG. 1451-8—“Pajtcdlo sabbasendya Brakmadatio samagato:” and then follows 
Soden paramere army; “laya senaya Mithila tisandhiparivarita vsjalhant Videhonom 
5. Of. racteristic rds of tha tminiet ip: : ea 3 
ni in sige na Bn a fe re Kane 
wo Big Bienanain terlaniné pooehat Pasian Pea on whe kbs 
yiseats nlesa sak EAs bhavitectic. Told, pe 42k. TAO ean rathesabho tato tam ghata- 

7. Thus commands the minsi : 


sndding Ths commands the minsiter tothe servants  “etha manava uithetha-mukhass sodheha 
eandhino, Videho sahayamacchi ummaggena gamissati” I ids, D. 444-G, 1586 cea 
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The story may essentially be legendary. But the easy flowing and the 
ballad-like gdthds, intervening the narrative, could not but force us to 
reproduce the account in a nutshell, with a view only to have a tentative 
recognition of its main historical character.* 


Cilani Brahmadatta must really have been a great conqueror as the title 
of ‘Universal Monarch’ given to him by the Uttarddhyayana Sutra clearly sug- 
gests. It seems probable from this, that he lived during the period when the 
erstwhile powerful kingdom of Videha was on its wane and when Kasi had 
not yet raised its head against the powers of the North and the Hast. On the 
other hand, it is interesting to note that two gathdas in our Jdtaka seem to say 
that the kingdom of Kasi was under the overlordship of Cilani Brahmadatta, 
since the latter was prepared to give away eighty villages in Kasi to Maho- 
sadha by way of gifts. This again is not impossible, in view of the fact that 
Kasi, during this period, was an easy prey to the more powerful Kuru- 
Paiicala kings.? ; 


Finally, we should notice, a king named Sankhapala, ruling over the king- 
dom of Ekabala, is mentioned in our Jd@takas* as being contemporaneous with 
Cilani Brahmadatta and busy preparing for some war. The reference is made 
in a manner which would appear to locate this kingdom somewhere outside 
India. Neither the king nor his kingdom can however be identified. 


The Jayaddisa Jataka® mentions two kings of Paficala, wiz., Jayaddisa 
and his son Alinasattu. The story relates an encounter of King Jayaddisa, 
while on a hunting with a man-eating ogre, Kammasapida, and the final 
taming of the latter by Prince Alinasattu.®- Little reliance can however be 
placed on tho story, and we have nothing to offer to prove the historical 
existence of the two Kings named here.” : | 


_ Such an uncertainty also prevails, we think, as regards the few other 
unnamed kings of Paficala mentioned in the Jdtakas. A Paiicala king is men- 
tioned in the Brahmadatia Jdtaka,® another in the Sattigumbha Jdataka® and a 
third in the Gendatindu Jataka.1° All these kings may be purely legendary, 
as the stories told about them are too much childish, except, perhaps, the one 





‘Tho Ramiyanic legend regarding the king is only important as showing the connection 
a eg Hee NO Ieee at portant as showing t = fone 
early Paficalas with the foundation of the tions aly of Kanyakubja in Kanauj”. P. H. A. L* 


Pp. . 
ca Satrajits, a Bharata 


1. There is nothing in our Jatska to support the following remarks of Raychaudh = the 


2. _Dammi nikthasahascars te gamisiti ca Kasisw”—J. V1, pp 
prince ‘ ae , — amr of Kasi was defeated by 5: 
J., VL = 360. p ; II, p. 352. 
J., V; pp. 21 ff. ‘ ar + . 
. ‘aicala raja migavam pavuttho, Jayaddiso nama yadissuto te, carams kacchans vanam 
Sauda mina® Eada mamajja ‘une Tbid. 23-0, 65—.++ + “Aharieps pultoom’ 
aesa "the ou , t | pitt ina pamokkha’’ Tbid., p. 30-G. 84. , ; — i 
the Jataka, here, refer to the Paurinic king Jayadratha and his son Viévaji 
of the South Paficala line, found in Pargiter’s dynastic list? A. J. H. T., p. 146; does the name 
a rasaltu—the enemy of the Alina—eontain something which may connect it with the famous 
tribe—the Alinas—of the R gVeda? See Vedic Index, I, p, 39. : 

8. J., III, pp. 79 ff. pate | = 

9. J. iv, Pp. 430 ff- . a ee 

10. dey Wf pp. 98 ff. i = —— — -— ‘ al ~—-= + 
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whose oppressive measures over his subjects and the devastated condition of 
his kingdom are so vividly and naturally described in the illuminating gathds 
intervening the Jdtaka as to give a historical tinge to the whole narrative. 
But what is of more importance and value in this connection is the historical 
association of these unnamed Paficala Kings with Brahmadatta, their family 
title? and Bharata their dynastic title.3 


Prof. D. R. Bhandarkar* has identified Vissasena, Udayabhadda® and 
Bhallatiya of the Jatakas® with the Paurdnic kings Vigvaksena, Udakasena 
and Bhallata respectively. The identification was based merel y on the strik- 
ing agreement in names, which is after all not a very convincing argument, 
and doubts as regards these have rightly been entertained.? But. several 
circumstances now tend to go in support of Prof. Bhandarkar’s theory. 
First, the immediate predecessor of the Pauranic kings is Brahmadatta of 
South Patcala ; * secondly, Udaya of the Gangamala Jataka,? but not Uda- 
yabhadda of the Udaya Jataka,'° as Prof. Bhandarkar has taken him to be, is 
called by the family name ‘Brahmadatta’™’ ; and thirdly, our above discussion 
on the relation between Brahamdatta and the Paficalas results in favour of 
this identification. In view of this we may be inclined to hold that these 
three kings, whom the Jdtakas regard, possibly through their usual obstinacy, 
as the kings of Kasi, should be taken'thore correctly as kings of South 
Paficala in agreement with the Paurdmio lists. But here a fresh difficulty 
faces us as regards Bhallata. A single-verse from the Mahabhdrata,'? which 
mentions the country of Bhallata with the mountain Siktimat, has been the 
basis of different theories with regard to ‘thé identification of this Suktimt 
mountem. Dr. R. C. Majumdar'® identifies the mouniain with the Sulai- 
nan range and Bhallata with the Rgvedie Bhalanas who lived, according to 
Zimmer, in east Kabulistan and after whom the Bolan pass was named. He 
Se rted by Harit Krisna Deb and Jayaswal.'4 But Dr. Raychaudhury,'® 

pood Teasons, comes to a different conclusion. According to him the 
‘ J, V, Ep. 102-7—@G. 316-42... Se ee er oe 

- Ll, p. 80, G. 89 addresses the king as ‘Brakeaintn? hile don tlle: | 
oe and o1— adres him an “the lord ofthe Paclag he 1p hea a te Soe 
two forms togsther—“parayho braime Pact He reatrely, and. one oe 
Pan Bae attas’ in the pio und the Purtans to fo icc nt able eee ee le tho 
Paicila Brahmadattas: Se MBH Oy sa ce 














p. SI. IL, 8, 23; Mateya P., 273,71; Raychudhury, P. H. A. I, 
. Ju, V, Pp: 99, G. 306 addresses the Paficala = ‘oO ee. of the 
Bharatas, while J.. IV, p. 435-G. 159 haa the appellate Boe en the best © 
4. Carmichael Lectures, 1918, Dp. 57, , : 
Sag tenleg 8 | 
sn, Op oie oA; 1¥3 PD. 104 FF; TV, pp. 437 Ff. 
Ati. 7. bolas Raychaudhury, op. ct, Pp. 69-70, keeps the identification as itis 
. J., ITT, pp. 452 7, GS 
M. Ine aed 
rk. ds, LIT, p. 452 “hin Brahmadatia iti rijanan kulanamena alapit i’? and G. 42. It is 
FTV TSC ne, Cagvabhadda of Bhandarkar, who is distinct eee toa nh khes 
"19 Ar 30, bind who is to_ be identified with the Paurand, Uiow os. 
12 Prodigy, Sond rnd Con ous estes poeta 
14. Ibid., preface p. xliii. Conference, 1923, pp. 609 ff. 
15. Studies in Indean Antiquities, p, 120. 
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Bhallata country and consequently Siktimat were situated in Central India. 
“The evidence of the Mahabharata points to some range between Indraprastha 
(Delhi) and Lauhitya (Brahmaputra) as the real Siktimat’'; and it also 
seems to locate Bhallata before Kasiand after Kuru, thatis to say, in the 
region inhabited by the Paiicalas.? 


Thus Prof. Bhandarkar’s identification holds good and our inclusion of 
the three kings among the Paficdlas seems to be justified. 


The foregoing discussion would appear to show, that some of the Paficalas 
referred to above were real historical personages, and must have lived during 
the period that may be said to range between the 12th and the 10th centuries 
Bre 


1. Jbid., p. 166, 

_ 2. This at least seems to us to be the real solution. Raychaudhury's —— that 
the Mahabharata and the Jatakas connect Bhallita with Kasi is not valid. The epic verse 
clearly distinguishes Bhallata—Suktimat from Kasi whose kingit names as Subahu. As to the 
Jdtaka, we have already referred to its usual obstinacy to bring in Kasi anywhere and every- 
where it likes. 

3. Before the time of Kautilya i.e., before the 4th century B.C., the Paiicalas seem to 
have established a saigha form of government of.the Rajagabdopajivin type: See Arthasagstra, 
il,1, ; P. H. A.T., p. 96; Bhandarkar, C. D.ypp. 164-5; Majumdar, Corporate Life in Ancient 
India, pp. 205 ff. fic 


CHAPTER Iii 


VIDEHA AND THE LESSER KINGDOMS 
(1200—800 B.C.) 


THE VIDEHAS 


IDEHA HAs GAINED an immortal fame through Janaka, the great 

philosopher-king of the Upanisads, who even to this day is revered by 

every pious Hindu. The fame and prosperity of the Kingdom are known 
also to the Jdtakas. 


It extended over three hundred leagues and was situated in Majjimadesa 
or Middle Country. It comprised 16000 villages.2 Its capital city Mithila 
covered seven-leagues.* At its four gates were four market towns (nigama- 
gamas).* The following fine description of the city is given in the Mahdja- 
naka Jdtaka® : 


“..This Mithila spacious and splendid, 
By architects with rule and line laid out in order fair to see, 
With walls and gates and battlements—traversed by streets on every side 
With horses, cows and chariots thronged, with tanks and gardens beauti- 
2 hed, 
Videha’s far-famed capital gay with its knights and warrior swarms, 
Clad in the robes of tiger-skins, with banners, spread and flashing arms, 
Its Brahmins, dressed in Kasi cloth, perfumed with sandal decked with 
ems, 
lis palaces and all their queens with robes of state and diadems.” 
Ps. Videha roughly corresponds to the modern Tirhut in Bihar, and Mithila 
is identified with Janakapur, a small town within the Nepal border, north of 
which the Muzaffarpur and Darbhanga districts meet.® 
, = Makhadeva Jétaka? and the Nimi Jataka® mention a king named 
Makhadeva as the progenitor of the royal line of Mithila, while the Ramdyana,® 
and the Purdpas'® name Nimi as the founder of the Videha dynasty. Both 
the latter authorities, again, mention Mithi as the son of N imi and the builder 
of the city of Mithila.'* Some scholars'? are inclined to take Mithi as identi- 
cal with our Makhadeva. But this is not plausible. Real identification how- 
J, 11L, p 365; IV, 5 1G, sass 


J., ILL, p. 367-G. 76. 

Ibid., p. 365. 

ea ke p- 330. 
id., pp. 46-7 ; also J., LV, pp. 358-9. 

C. A. @. ay . TLS. “4 r onft: . . By 

ett Tha 718. The territory suffered heavily during the recent earthquake. 


. J., VI, p. 96.—“tesars sabbapathaman” C; | on 
hima Wikia tal Gulla Nadine, pr Rema E> the Malwa Suttants, of the Mi 
10. Vayu P., 89; Vignu P.,IV,5; 4.1. H. 7. op 840 
11. J., VI, p. 47-G. 185 nantes Serracc i a? DELS, 95. 
os p. 47-G. 155 names Somanassa as the builder of the city: “‘mapitam Somanas 


12. Sen, cu., p. 14; Ray udht ir. ey a io 
Mathava.” op. cil., PD. I4; Raychaudhury, P. #f. A. f. p- 35—“Mithi is reminiscent of 
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ever is to be sought, as already suggested by Raychaudhury' between 
Mathava Videgha of the Satapatha Brahmana,? and our Makhadeva or 
Maghadeva of the Culla Niddesa and the Barhut Stupa Inscriptions*. The 
remarkable passage of the Satapatha Brahmana has, since the time of 
Weber, been taken, perhaps rightly, to indicate the progress of Vedie 
Aryan civilization from the North-west towards the East from the Sarasvati 
to the Sadanira.4 Whatever the merits of the interpretations given to this 
passage, it is certain that it refers to an earlier connection of Mathava 
Videgha with the Videha people. And moreover there is no difficulty, as 
shown by Barua and Sinha,® in establishing the phonological identification 
between the two names, Mathava and Makhadeva, both of which are but 
dialectical variants of one and the same word, Mahadeva. Thus the Jdtaka 
may be given the credit of preserving, in common with the oldur Brahmana, 
the tradition about the man who should be regarded as the earliest known 
king of Videha. 


Makhadeva, in our Jdatakas, is represented as a pious and religious ruler 
(dhammiko dhammardja). After a long reign of peace and prosperity, he is 
said to have renounced the world and assumed the garb of an ascetic, on seemg 
his hair turn grey.°® 

The Jdtakas also know of moré than one Janakas reigning at Mithila, 
thus agreeing with the Paurdnic statements about the ‘Janakavaméa’ or the 
Janaka dynasty of Videha.? The Mahdjanaka Jataka® furnishes us with 
the following genealogical table whiehy.of course, should not be taken as 
wholly reliable :— en , 








Mahajanaka I 
| trewt 

| | 
Aritthajanaka Polajanaka 

. 
Mahajanaka IT married ats eeerea hitter Sivalidevi. 

as 
Dighayu 


l. P.H. A.1., pp. 35-36. 
2. I, 4, 1, ef. seg. | 
3. Barua and Sinha, op. cit., pp. 78-80. : 
_ 4 See Vedic Index, 11, pp. 151, 298-9; Oldenberg, Buddha, pp. 398-9; Law, Some 
K satriya Tribes, pp. 127-9; Bhandarkar, C.L., p. 14; C. V. Vaidya, I. H. Q., V, p. 257; Ray- 
chaudhury, P. H. A. J., p. 35. contrast Pargiter, A. J. H. T., i sil. rs 
5. 1. .; also Barua, in I. H. Q. IV, pp. 522-3. Caleutla Review, October, 1927, p. 66; 
bade J. B.O, RB. S., V, p. 520; for Dr. NVoegel’s objection to the point. J. R.A. Bug 
. * Pp. 594. : Fi 
6. J., L, pp, 137-9: VI, pp. 95-6; Cf. Majjhima Nikaya, Suttanta No. 83 _ The scene of 
the finding of = Fe hair is srarvelletaly aeaipcered on a railing of the Barhut st thei Seo Cun- 
ingham, Stupa of Barhut, pl. xlviii; Francis and Thomas, Jataka Tales, pl. i; idea of re- 
nouncing the world when one’s hair turn grey, is to this day very common with the Hindus 
Cf. a similar utterance of the King in Tagore’s The Cycle of Spring.— Falguni. oe eS. 
7. Markandeya P., 13, 11; Bhavabhati, U#ararémacaritar, Act. I, verse 7: “Janaka- 
an : : giter, op. cit., p. 96—“Janaka rajano bahavo” ; Brahmanda P., 88,22. — 
oy - ‘ ; . 
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Now, which of these two Janakas is identifiable with the one known to us 
from the Upanisads and the Epics ?. Dr. Raychaudhury' seems to be inelin- 
ed to identify the Upanisadic Janaka with our Mahajanaka I. But the theory 
does not seem to be supported by strong reasons, as he himself admits. The 
learned doctor does indeed recognise the parallelism of a verse common to the 
Jétaka, the Mahabharata and the Uttarddhyayana Sutra. In the J diaka,* i% 
is Mahajanaka II who gives utterance to this famous verse :— 


_“Susukham vata jivdma yesam no natth Kiticanam 
Mithilaya dahyamandya na me kitici adahyatha” .° 


In the Great Epic,* too, in a similar context, the same verse is attributed 
to the philosopher king Janaka of Mithila. Whereas—and this is the one 
stumbling block for Dr. Raychaudhury—the Uttarddhyayana Sitra® attri- 
butes this saying to Nami. Thus the Epic and the Jdtaka are at one with 
regard to this fact. The Jaina version should not make us hesitate in accept- 
ing the above identification. For,itis a simple fact of substitution of the 
name of Nami, who is more intimately known to the Jainas, for that of 
Janaka, the Brahmanic philosopher-king, ® 


Furthermore, the Jdtaka does not say much about Mahajanaka I, who is 
only mentioned as the father of two'sons, Arittha Janaka and Polajanaka. It 
is, on the other hand, Mahajanaka II who is the central figure in the whole 
story. He is ‘a towering and luminous personality, a clear-cut historical 
figure, having had a unique career in his early years and, in the later part of 
his life, exhibiting a great spirit of renunciation’.? _‘This spirit of renunciation 
and the general outlook on life bear a great deal of kinship with the character 
of the Vedic Janaka. And even the Mahdbhdrata® relates an ‘old incident’ 
(itihasam ‘purdtanam) of the Videha king’s renunciation, and the discourse 
that follows between him and his queen who, grief-stricken, makes a pathetic 
entreaty to alter his resolve—which bears a remarkable resemblance to that 
which is related in our Jd@taka. All this makes us feel certain about the 
identification of Mahajanaka II with the Vedic and Epic Janaka.° 


—— 
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1. P. H. A. I., p. 3i—But”, he hesitates, “proof is lacking.”’ 

2. ee p. 54-G. 245; also, V, p. 252-G. 16; Cf. Dhammapada, 200 

3. “The utterance” so admits Raychaudhury, “indeed remind sus of the great philoso- 
a? king” —P. H. A. I., p. 36. The pacrkitig of Mithila as suggested in this laa vathd is 
“ begs not a historical fact: See Rajwade, Proceedings-First Oriental Conference, II, pp. 
XI, 18, 12—“Mithilayam pradiplayim na me dahyati kiiicana”’ ; also XII, 219, 50. 
IX, 14; S. B. E., XLV, p. 37. 
Rajwade, op. cit., Il, p. 123. 
Sen, op. cit., p, 13. 
XH, 18, 12. 
This view seems to have been entertained also by Rhys Davids, B. I., p. 26, 
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With regard to the Rémdyanic Janaka, the father of Sita, no conclusive 
proof is forthcoming to identify him with the Vedic, the Epic and the Jataka 
Janaka. It seems however that this Siradhvaja Janaka was a different king 
whom later literature, through his connection with Rama, the divine person- 
age, naively identified with the older Vedic king. ' 


Neither the Vedic Literature nor the Epic and Paurdmc accounts supply 
us with any information of historical value regarding the early life of this 
famous Janaka. And the Jdtaka story depicting his adventures to Suvan- 
nabhiimi and his marriage with his own cousin Sivali seems wrt to be 
legendary, and no positive reliance can be put on it.* 

Dr. Raychaudhury’s identification of Arittha Janaka of our Jdtaka with 
Aristanemi of the Purdnas* has-no good proof excepting the similarity in 
names.4 One chief objection to this identification is that Arista (-Nemi)’s 
predecessor was Rtujit and successor Srutayus,° while Aritthajanaka’s pre- 
decessor was Mahajanaka I and successor Mahajanaka II. This, we admit 
however, is not a very solid argument looking to the legendary nature of the 
Jdtaka evidence. 

Another Videha king who can claim some historical importance is Nimi 
(or Nemi) mentioned in the Makhddeva® Kwmbhakara’ and Nimi® Jdtakas. 
The evidence at our disposal would seem to indicate that Nimi ruled after the 
great Janaka, as he is called the penultimate sovereign of the dynasty.° His 
identity with the Vedie king Nami Sapya (Vaideho raja)'° is, as Raychaudhury 
remarks, more or less problematical. But, as to his bemg identical with 
Nami of the Uttarddhyayana Siitra™" there séems to be no ground for any objec- 
tion. Though Nimi appears to have been, like Janaka, a family title of the 
Videha kings, and there must have lived several Nimis, as there were several 
Janakas, it should be admitted that the famous and popular Nimi was one 
and one only, as the “Janaka’ was.'* 


1. See Vedie Index, I, p. 273. “The identification of Janaka of Videha and the father 
of Sitéis less open to objection but it cannot be proved and is somewhat doubtful.” 
Raychaudhury, P. H. A. J., pp. 36, 56. It is indeed strange that Dr. B. CO. Sen, op. cit., 
p- 13, takes this identification as a fait accompli. 

2. The tradition however as embodied in the Jaiaka can be shown to be as old as the 2nd 
century B. C. since a scene from our Jdtaka is seen sculptured on a railing of the Barhut Stupa 
with the inscription: “isukaro Janako raja Sivalidevi”—The arrowmaker Janaka. Queen 
Bivali : Gamningbat., Stupa of Barhut, pl. xliv. Barua and Sinha, op. cit., p. 94. 

3. P. H. A. I., pp. 37, 56. 

4. That Nemi should have been the son of Arista and identical with Mahdjanaka 11 is, 
ted seen, not probable. 

See Pargiter, op. cit., p. 149. 
J., I, pp. 137-9. . poe el a at Es 
J., I, pp. 379 ff. a ee ee 
ines -= — : — ~ 
'y 1, p. 139; VI, p. 96. 

10. is Vedic Index, I, p. 436.1t = certain eeu as we saw ative: that Nami Sapya 
must have lived later as Mathava Videgha who should be regarded as the earliest known 
king, if not the founder, of the Videha kingdom. Cf. Dutt, Aryanisation of India, pp. 113-4. 

ll. §S. B. E., XLV, pp. 87 ff. = 


y 
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The Jdtakas represent Nimi as a great king, devoted to pious and charitable 
activities. The greater part of the Nim: Jataka, however, confused as it is, 
is devoted to the account of Nimi’s journey to heaven and hell in company 
with Matali. This is useless for our present purpose. The only thing that 
may be taken notice of is, that he is depicted as a searcher after the Eternal 
Truth. He is said to have entertained a sincere doubt whether almsgiving 
ot holy life is more fruitful : 


“There is king Nimi, wise and good, the better part who chose, 
King of Videha, gave great gifts, that Conqueror of his foes ; 

And as these bounteous gifts he gave, behold this doubt arose 

‘Which is more useful—holy life or giving alms? who knows?””! 


The Kumbhakara Jdtaka as well as the Uttarddhyayana Sitra, as we have 
seen before, make him a contemporary of Dummukha of Pajficila, Naggayi 
of Gandhara? and Karandu of Kalinga. This may well be taken to represent 
a historical fact, though conclusive proof is lacking.® 


More valuable is the statement of the Nimi Jdtaka, repeated in the 
Makhadeva Jataka, that Nimi was born to round off the royal family of Videha. 
‘like the hoop of a chariot wheel’ (—a play on the word ‘Nimi’). “Great King” 
say the soothsayers to the king, “this prince is born to round off your family. 
This your family of hermits will go no further.’’4 


And the Jataka ends with a significant statement that ‘“Nimi’s son Kala- 
rajanaka brought his line to an end.”* Whether we accept or not this rela- 
tion between Nimi and Kalara—for we have no other reasons for either—the 
association of the termination of the line of Videha with Kalarajanaka may 
readily be accepted as correct, in as much as we have some corroborative evi- 
dence on the point. The Arthasdstra of Kautilya® in the chapter on Indri- 
yajaya mentions, among others, Karala Vaideha as having perished along 
with his kingdom and relations for a lascivious attempt on a Brahmana maiden. 
This fact is confirmed by the poet Agvagoga who says ‘‘and so Karalajanaka, 

-when he carried-off the Brahmana’s daughter, incurred loss of caste thereby 
(avépa bhramsamapyeva), but he would not give up his love.”? This Karala, 
the Vaideha, must be identified, as already pointed out by Rauchaudhury,® 


1. J., VI, p. 102-GG. 131-2; Cf. a similar verse in the Great Epic: «Danadva Sarpa 
Satyadea kimato qurudr syate “MBH., 111, 181, 3; the question is asked by Yudhisthira to the 





2. A Gandhara king and a Videha king are similarly associated alec in th p. 364 
ff, volecsing, pechate, to NEM tn Te aie similarly associated also in the J., III, pp. 3! 
3. Cf. Sen, op. cié., p- 6 “... there is at least some reason for ons ding 1 a 
to err on this point, where we find them all agreeing in striking manner.” <_ 
J., I, p. 139: VI, p. 96. =~ 7 


Ibid., p. 129-Putlo panassa Kalarajanako iene tam vanea indi i.” 
a te : ma vO 2 upacchinditea apabbaj 


Pub ry wacarita, IV, 80. 
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with our Kalarajanaka who, as stated above, brought the line of Videha to an 
end. Kalarajanaka is again identifiable with the Pawrdnic Krthi with whom 
the race of Janakas is said to have ended.’ 


When precisely this important and memorable event, viz., the termination 
of the Videhan monarchy and the inauguration of an aristocratic repahhe, 
presumably the Vajjian Confederacy, took place, we are unable to decide.* 
But its terminus ad quem may, not unreasonably, be taken to be the 8th cen- 
tury B. C., since it must have taken at least a century for the new powerful 
confederacy to have been firmly established, as we find it in the time of the 
Buddha and Mahavira in the 6th century B, C,.° 


Here may end, properly speaking, our discussion about the Videha kings, 
But there are yet several Videha kings mentioned in the Jdtakas who must 
be noticed here, though for their historical existence we cannot speak with 
any certainty. 


The Sadhina Jataka* mentions a king named Sadhina who is said to have 
been very righteous in due accordance with the proverbial fame of Videha. 
The same Jdtaka names Narada® as seventh in direct descent from King 
Sadhina, which is rather inconceivable. 


The Suruci Jataka® presents a rather interesting story. King Suruci 

I of Videha had a son named Suruci-II, The latter, while a prince, was a 
great friend of a Barahmadatta prince of Kasi. Both of them studied together 
at Takkasila. Later on, when Suruci I was seated on the throne of Videha 
and Brhmadatta on that of Benares, the'old friendship was strengthened by 
@ matrimonial alliance. Prince Suruci III was married to Sumedha, princess 
of Benares. The new pair had for a long time no issue.? When at last a 
child was born, there was great jubilation in both the kingdoms. The child 
was named Mahapanada. Of this Mahapanada it is said :— : 

“Panddo nama so raja 

Yassa yuipo suvannayo 

Tiriyam solasapabbedho 

Uccam ahu sahassadha ..”* 

1. Pargiter, op. cit., p. 96. The Mahabharata also mentions Karalajanaka, but in alto- 
gether a different colour. He figures'there as a very pious king engaged in discussing with the 
sage Vasistha, on some philosophical doctrines, See MBH., XII, 303 ff. This is in agreement, 
if we may so take it, with the Jataka, but differs widely from Kautilya and Aévaghosa. The 
difference, though vital, i ‘is remarkably inexplicable. 

Raychaudhury, P. H. A. I., p. 58. 


a remarks: ““The downfall of the Videhas reminds us of the fate of the 
were expelled from Rome for a similar crime. As in Rome, so in Videha, the 
froma of the monarchy was followed hpialis. eiee0k ai a republio—the Vajjian Confederacy. 
P. H. A. Jo» P- 58. Cf. Ibid., pp. 82, 84-5, 129 ff.; Rhys Davids, B.1., pp. 25-6; C. J. Shah 
Jainism in North I India, pp. 82, 85, 102, 104 ff. 

4. J., IV, pp. 355 ff. 


5. Ibid., p. 358—“‘So kirassa satlano pana natta;” also Ibid. p. 359-G. 217. 
6 J., IV, pp. 315 ff. 
7. 
Ss. 








Ibid., pp. 319-20-GG. 101 if-—“ Mahesi Rucino bhariya anita pathimnil ahar” ete. 


Ph J., I, p. 334-GG. 40-2 ; IV, p. 325. G (?) The verse also ocours in Theragatha (P. T. 8.) 
Pp . 7 é — : 
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“This great palace of golden pillars” that he had built sunk down in the Ganges 
near Payaga (Allahabad).' 


The Mahandradakassapa Jataka? mentions a king named Angati, who was 
a righteous ruler of Mithila. He had a daughter named Raja and three mini- 
sters, Vijaya, Sunama and Alata. Once he paid a visit to Guna, of the Kas- 
sapa family, an ascetic and a great scholar. The king imbibed heretical views 
from him. His daughter Raja tried hard to prove the worthlessness of Guna’s 
doctrines. It was Narada Kassapa, however, who succeeded in winning him 
back to the right path. The doctrines preached by this Guna Kassapa,? 
bear a striking resemblance with those of the famous Purana Kassapa, the 
elder contemporary of the Buddha. Guna is an “annihilator’ (Ucchedavadi) 
and an unbeliever in the results of good or bad actions, that is to say, a believer 
in the theory of the ‘passivity of the soul’—the Jaina Akiriyadvdda. Such is 
also the philosophy of Purana Kassapa.* If this identification be accepted as 
correct, and if Angati is proved to be a real historical character, which is not 
impossible, and to be a contemporary of Guna, then he must be placed some 
where in the earlier part of the 6th century B. C.. 


Anyhow the kings of Videha, noticed in the latter part of our discussion, 
are more or less doubtful characters, and they must remain as such, until 
further corroborative evidence comes to their help and proves them otherwise. 





SIVI-MADDA-MALLA*GANDHARA-KAMBOJA, 


Somewhat less in importance, from the view point of the Jdtakas of 
course, were the kingdoms of Sivi, Madda, Malla, Gandhara and Kamboja, 
Which must have flourished during this period (j.¢., 1200-800 B.C.), and 
should therefore be noticed here. 

__ The kingdom of Sivi appears to have b 
of the Rgveda® perhaps occupied this kingdom. During the time of Alexan- 
der the Great, there were the Siboi people. “Tt is probable,” says Raychau- 
dhury, “that Siva, Sivi and Siboi were one and the same people,.... inhabit- 
ants of the Shorkot region in Jhang.””6 <3 

The earliest kings of Sivi kno 
Sivi, the two famous traditional 


een very ancient. The Siva people 


own to the Jdtakas are Usinara and his son 
kings of the Ancient Period discus sed before. 








= 





1. The Cakkavaiti Sihanada Suttanta of the Dele Nase | ) 
| | : = ae. DE ee oy ne Vigha Nika ys that the palace was re- 
See also Divyacedana, pp St ap pty! Davide, Dialogues of the Buddha, TL p74 and note 
Piigala of Kalinga, Panduka of Mithila and Elapatra mera — contemporaneous with 
2. J., VI, pp. 219 ff. The is a lencth: cosa Se | 
tion, which makes it evedte eral pipe and is presented in a confused construc- 
3. Ibid., pp. 225-6--GG. 979-990. 








4 See Barua, 4 Hi. or ¢ Pre.By rota Fee . ' goths 
Heretical Teachers? in Buddhistic Stadion oe wistic Indian Philosophy, pp. 277 ff; Law, ‘Siz 


‘. Mistic Studies, pp. 74-6, 
5. See Vedie Index, TI, pp 381-9, 
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The Jdtakas mention Aritthapura' and Jetuttara? as the two capita- 
cities of the Sivi country. Aritthapura is, most probably, identical with 
Aristobothra of Ptolemy, in the north of the Punjab.* And Jetuttara is 
evidently Jattaraur of Alberuni, the capital of Mewar.* This perhaps 
indicates the spread of the Sivi people from the North to the South, and their 
migration to other places is also known.> ga 3 


Aritthapura, if the Jdtakas can be relied upon, was the earlier of the two 
capital cities, since Sivi, the Ideal king, about whom we have already spoken 
before, is associated with this city, whereas the later Sivi kings, like Vessantara, 
are said to have had their capital at Jetuttara and not at Aritthapura. 


From the Vessantara Jataka,® we get the following genealogical table 
which, we should note, remains uncorroborated by further evidence :— 





Sivi (?) _ Madda (?) 
Safijaya.m......... Phusatti | Madda (?) 


Vessantara——married——Maddi (?) 


Jali — Kanha. 





From the above table, it will be seen that, even if the individuals men- 
tioned therein may not all have existed at all, the fact that the two houses of 
Sivi and Madda were intimately connected. by matrimonial ties has some ap- 
pearance of reality. The fact that they were closely situated geographically 
renders it more probable. 


The nucleusof the story, as related in this charming balladic Jataka, cent- 
tres round Vessantara. He was a great donator. He was banished from the 
kingdom by the Sivi people for having given away a highly-prized elephant to 
the Brahmanas of Kaliiga. He, with his wife Maddi and the two children, 
Jali and Kanha, went to a forest and lived as a hermit. Afterwards he was 
reinstated on the throne of Sivi. | : 


‘tis not possible to identify precisely the kings mentioned in this J dtaka. 
Dr. Pradhan,’ let us note however, makes mention of a Sivi-Sajaya, as an 
ancestor of Sakya of Devadaha. The identity does not seem to be possible. 





J IVs p- 401; V, pp. 210, 212; V1, p. 419. 
J., VI, pp. 450, 454-G. 1698 ete. 

, » G. Da, Pp. 11. x 
De, op. cit., p- 8]. 


6. J., VI, pp. 480 f. @G. 1698-1700, 1881. 
7. op. cit., p. 252. 1700, 1881. 
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Vessantara, %.¢., Vidvantara,' again reminds us of a Vedic prince named Vié- 
vantara Sausadmana (descendant of Susadman),* whose conflict with his 
priests may well lead one to establish a connection between the two. But this 
too is hazardous.* 


The Kingdom of Madda, with its capital Sagala (modern Sialkot), is often 
mentioned in the Jdtakas. As a tribe, the Maddas appear in the Aitareya 
Brahmana and the Brhadadranyaka Upanisad. Madda, in the Brahmanic 
Period, appears as a centre of learning and noted for refinement in manners.® 


The Jdtakas, in common with the great Epic, represent the Maddas as 
living under a monarchical constitution. They do not unfortunately supply 
us with the names of any of the Madda kings. Nor do they give us any infor- 
mation about the manners and customs of the Maddas. The only prominent 
feature referred to about the Madda kings is, that they quite often enter into 
matrimonial alliances with the neighbouring, and often far-off, royal families, 
Thus the Madda house, as we have seen, was united with that of the Sivis 
through the marriages of Phussati and Maddi with Safijaya and Vessantara 
respectively. Princess Pabhavati, the eldest daughter of a Madda king, was 
married to the ugly prince Kusa, son and heir of a Malla king, Okkaka.® Then 
Candavati, the chief queen of the far-off king Kasiraja of Benares, was a 
daughter of a Madda king.” So wasjalso Subhadda, the queen of another 
Benares king. And lastly, a Madda ‘Princess was given to a Kaliiga 
prince.? Whether these alliances are historically true or not, we have 
nothing to prove. But what signicant. fact.the Jdtakas do perceive is, that 
the Madda princesses, owing to theit exqitisite beauty and virtuous demean-' 
our, were in great demand in other royal families of India.1° 


___ Itis interesting to note in this connection, that far from being a bliss, the 
beauty of their daughtors was, not infrequently, a source of danger of invasions 
upon these Madda kings by other kings. And we twice'' hear the threatening 
sound of the kings who had beseiged the capital of Madda for the hand of the 
princess. 


. 1. A gatha, however, derives the name from ‘Vessavithi’ the Vessa or Vaié a street, where 
rts said ite op born: J. VI, e icths ove But this seems to he Saly a pun on 
ate] > he orm, a3 is r hi —. | ii " ] 7 a P cs h = ’ 
Ti Se ee roe Tales, po. bi : Fae y, should be Visyantara which we find in the 

; whee seem VU, 27, 3-4; 34; 7-8; Vedic Index, II, p, 309. 
» Ihe story of Visvantara is delineated in a fresco-painting at Ajanta c: where the 
scene of Banishment is so touchin dthe of the Brahm 7: ee ao a elabties 
Ss 50 tnichialty tose g and the face of the Brahmana Jujaka with all its creediness 
4. Vedic Index, Il, p. 123. 
Raychaudhury, P. H. A. I., p. 43; Law, 
J., V, pp. 285 ff. 
J., VI, p. 1. 
dis V, p- oo. 
J., IV, p. 231. 
10. Cj. the descriptions of Pabhavati, J. V. pp. 283 7 Gq. "he 
“J the descriptions o} ‘ala, J. V. pp. 283 ff. GG. 3-4, 37-44, The Madda 
women are characterised as white (gauri) in the, We abharon, Vitis | ié i So Basbisane 
is said to have married a Madda princess. C. H. I., 1. p. 183; Madri, wife of Paadu, is 4 
well known personality in the Great Epic. ee 
il. des V, Pp. 300 if; IV, Pp. 230-1. 
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Madda has no place in the traditional list of the Solasamahdjanapadas, 
which flourished a little before the time of the Buddha. The reason is not 
far to seek. It is because of the fact, as Mr. H. C. Ray' points out, that 
in the period represented by the Nikdya and the Bhagavati Sitra, it was 
annexed to one of the neighbouring “Great Countries,’ probably Gandhara. 
Thus it seems that Madda, an independent kingdom, flourished in a period 
prior to the 7th century B. C..? 


The kingdom of Malla, with its capital Kusavati, is mentioned in at least 
three Jatakas.2 The Mahdsudassana Jataka mentions a king named Maha- 
sudassana whose queen was Subhadda. In his reign the capital Kusavati 
was a very prosperous city.* 


The Kusa Jataka’ mentions a Malla king named Okkaka (Iksvaku) with 
his queen Silavati. Fora long time, says the story, he had no son, and the 
people became anxious lest the kingdom should be seized and destroyed by a 
foreigner. At last the queen gave birth to two sons who were named Kusa 
and Jayampati. : | 


This Okkaka is surely not a personal name, and cannot therefore be identi- 
fied. But, as Dr. Raychaudhury® rightly infers, the name probably indicates 
that like the Sikyas the Malla kings also belonged to the Iksvaku 
family. 


King Kusa, of all the Malla kings; bears a remarkable appearance of a 
historical character. Though we have no positive evidence to prove this, the 
long ballad-like gathds of the Kusa Jataka’speak of him in such a fervent and 
sympathetic manner as to make us feel confident and certain about his real 
existence. He is there said to have been ugly.? His marriage with Pabha- 
vati, the Madda princess, is however accomplished with much dexterity.° 
Pabhavati, after a short time, recognizes the ugly face, and out of sheer 
disgust flies away to her parents. Kusa, an ardent and sincere lover of hers, 
goes after her and, bent upon getting her back, he lives disguised in the 
Madda palace, employing various ingenuous means to have a sight of his 
beloved. And at last, when the city is besieged by a host of kings who 
wanted the fair lady’s hand, he comes out to the help of his father-in-law, 
and defeating the enemies by his valour, obtains back Pabhavati, now 
completely reconciled. 

1, J.A.S. B., (N.§.), 1922, pp. 257 ff. 
2. For detailed accounts of the Madras see H. C. Ray, J. A. 8. B. (N, 8.) 1922, pp. 
257, ff; Mr. H. K. Deb, has tried to identify the Madras with the Medes of ancient Persia 
The proposed identification is not without its value. See. J. A. 5. B. (N. 8.) 1925, pp. 205 if- 
. J.,1, p. 392; IV, p. 327; V, pp. 278 ff. 
Cf. Mahasudassana Suttanta, Dialogues of the Buddha, Tl. pp. 161-2. 
J., V, pp. 278 ff. 
P. H. A. I., p. p. 89. 
J., V, p. 282, | ee ee - aku 
agly person of the King might not be recognised. The poten dechennlpeinny oh nee 
bindranath Tagore has, apparently from this theme, worked out a besutiful lyrical drama 
entitled Sapamocana, the Redemption. ; 
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Kusa is styled as the ‘Chief ruler of all India.’ In one place’ he is said 
to be the grandfather of a Videha king. 


We lmow from the Buddhist works, that before the time of the Buddha, 
the Malla monarchy had already been replaced by a republic, and once the 
prosperous metropolis of the kingdom, Kusavati, had sunk to the level of a 
little wattle and daub town, a branch township surrounded by jungles, and it 
had changed its name to Kusinara (modern Kasia, in the east of the Gorakh- 
pur Dist.).* 


The kingdom of Gandhara with its capital Takkasila, is mentioned not 
infrequently. No names of Gandhara kings are specified, except that of 
Naggaji who figures, as we saw before, as a contemporary of Nimi, Dummukha 
and Karandu. The kingdom included Kasmira.* 

The fame of Gandhara, during this period, rested on its capital Takkasila 
which was a great centre of learning and a resort of students from all parts of 
India®. Uddalaka and his son Svetaketu, the two great celebrities of the 
Upanisads, are represented in the Udddlaka Jétaka® and the Setaketu Jdtaka? 
respectively, as having studied at Takkasila under a world-renowned 
teacher.® | 


In the 6th century B. C. Gandhara- was subject to the Achaemenidan 
Empire.° Srey) SM | 


Karhboja, constantly associated with Gandhara in later literature, finds 
mention in a solitary gathd of the Bhiridatta Jataka which says :-— 
“Those men are counted pure who only kill 
Frogs, worms, bees, snakes or insects as they will— 
These are your savage, customs which I hate 
Such as Kamboja hordes might amulate’’.'° 





1. J., VI, p. 388 G. (2). 
_2. See Rhys Davids, B. I. pp. 19, 26, 29; Majumdar, Corporate Life in Ancient India, 
pp- 224, 250 ; Raychaudhury, P. H. A. I., pp. 88-90; Cf. Kautilya’s Fs XI, 1. 

3. J., I, pp. 191, 273, 285, 317, 395; II, p. 217. III, pp. 364,377. Gandhara cor- 
responds to the pe ke indi (Punjab) and Peshawar (N. W. F. P.) districts. The 
name survives in Kandahar. The ruins of the great capital city are unearthed near Saraikala. 
See for its detailed description, Marshall, A Guide to Tarila, es 1, 4. 

4. J., TU, pp. 365,378, Thisis confirmed by the evidence of Hekataios of Miletos, (B. C 
aoe be to Kaspapyros (Kasyapapura, i.e., Kaémira) as a Gandharie city : P. H. 
i "5 7 d uP in i: 

5. Takkasilé maintained its reputation during the later Mahdjanapada period as the 
jinumerable references in the Jatakas show. z SS a ae 

6. J., IV, p. 298. 

7. d., IU, p. 235. 





9. P.H.A.1.,p.102; C.H. 1. I, pp. 336-7. 
10. J., VI, p. 208—G. 903. = 


8. Cf. Vedie Index, I, pp. 87-9; LL, pp. 499-10; Raychaudhury, P. H. A. I. pp. 39-42. 
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This indictment of barbarity must have been a product of a period later 
than that of the Braéhmanas which seem to speak of Kamboja in favourable 
terms.' As pointed out by Raychaudhury,? “‘already in the time of Yaska 
(8th century B.C.) the Kambojas had come to be regarded as a people distinct 
from the Aryas of the interior of India, speaking a different dialect’. 
Kamboja horses are praised in a gatha of the Cam peyya Jataka.* 


Ancient Kamboja is located more definitely now by Prof. Jayacandra 
Vidyalankara® in the Ghalcha Territory north of Kashmir. 


Other countries that remain to be noticed here are those of the Macchas, ® 
the Siirasenas’ and the Kekakas® associated with the Kurus and the Pafiea- 
las just as in the Brahmana period. No names of kings survive. 


THE DANDAKA EMPIRE 


Towards the end of the period which witnessed the waning power of 
Videha, the South of India was, it seems, undergoing a process of Rise and Fall 
of some states of which no sufficient connected records survive. A delightful 
ray of light coming from the Sarabhariga Jataka® enables us, however, to 
peep a little through the darkness that ‘surrounds this period. 


The Jdtaka mentions a king named-Dandaki,'° as ruling over an extensive 
realm of sixty yojanas with Kumbhavyati'' as his capital city. We are further 
told that within his realm ruled his three’ subordinate kings, (assa ratthasssa 
antararatthadhipatino) viz., Kalinga, Atthaka and Bhimaratha.'? Of these, 
Dandaki evidently represents the Samskrta Dandaka, associated with the 
forest of that name in the South. Bhimaratha, again, must represent a South 
Indian king. The Mahabharata‘? the Purdnas'* and even the Aitareya 
Brahmana'® know Bhima or Bhinaratha (of which Bhima is a shortened 
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1. ‘See Vedic Index, I, p. 138. 

2. P. H. A.I., p. 105; Cf. Levi. ‘Pre-Aryan et Pre-Dravidian dans Inde,’ tr. Bagchi, 
op. cit., pp. 119 ff. 

3. Ibid. 

4. J., 1V, p. 464-G. 242—“Kambojake assatare sudante.”’ 

5. Proceedings Sixth O. C., Patna, pp. 102 ff; See also Jayaswal, I. A., LXII, pp. 130-1. 


6. J. VI, p. 280-G. 1228. The country corresponds to parts of Alwar, Jaipur and 
pies ts Bhandarkar, ©. L., 1918, p. 53. 


J., VI, p. 280-G. 1228. The Sirasenas were located around Mathura’ on the Jumna. 
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form)', as kings associated with the southern kingdom of Vidarabha,* 
modern Berar. Kalinga is of course a king of the Kalinga country. Now 
what about Atthaka ? No king of this name is, as far as we are aware, to be 
found elsewhere, except the one mentioned before as belonging to the 
Ancient Period, and identified with King Astaka, son and successor of 
Visvamitra, or more appropriately, Visvaratha.*?> But that ancient Atthaka 
referred to as an inspiring example of ideal kingship seems, most probably, 
to be a different personage from this Atthaka of the Sarabhanga Jdataka, 
who is more real and intimately associated with the other South-Indian 
kings. How is it possible for a North-Indian king to be associated so 
intimately with the far-off kings of the south separated by the great monar- 
chies and even physical barriers of Central India? We are inclined to think 
that, if the Jdtaka is not to be accused of inconsistency, in the present case 
at least,—and we have no strong reason so to believe—, Atthaka should 
be taken here as a corrupted form of Assaka,® and all our difficulties vanish 
in a moment. Assaka or Asmaka, as we know, was a prominent South 
Indian state, situated on the river Godavari, and closely related to the 
neighbouring kingdoms of Dandaka, Vidarbha and Kalinga.® 


Ti then comes to this. Dandaka, Bhimaratha, Assaka and Kalinga were 
contemporaries. But unfortunately none of these, except Bhimaratha, is a 
personal name, and therefore it is very difficult to identify any of them. 
Dandakais not known to the Brahmanas or the Upanisads. The Pauranic Danda 
or Dandaka is, as rightly pointed out by Pargiter,? an eponym to account for 
the name of the forest, because it clashes with the other statements about the 
many kings that occupied the Deccan. But whatever may have been the 
personal name of our Dandaki, he is most certainly identical with Dandakya 
of Kautilya® and Dandaka of the Ramdyana® and the Mahabhdrata'® and 
also of the Jaina Trisastisalakdpurusacarita of Hemacandra.'' For, all of these 
refer to the dire destruction that befell his realm. He was most probably a 
post-Vede king as may be judged by his absence from the Vedic texts, though 
this argumentum ex silentio is never conclusive, we admit. We cannot say for 
certain, again, with which of the several Bhimas of Vidarbha of the Purdnas 





1. Cf. Pargiter , op. cit., p. 169. 
. — is mentioned in the Jaiminiya Brahmana, II, 440, Vedic Index, I, p. 297. 

3. Supra. : | 

4. Dr. B. 0. Sen, op. cit., p. 7, apparently takes the two Att identical ‘comes to: 
syachicsieah WiauE: Wo anise aonies Pp vert 0 Atthakas identical and comes toa 
_ 5. We searched in vain, we should admit here, to find if there ny difference of read- 
ines of — ‘Atthaka’ in Fousbéll’s texts. Other texts like the Sinus Go Eve nt been able 
6. See Bhandarkar, C. L., 1918, pp. 19, 22, 40 etc., P. H. A. T., p- 62. 
7. A.J. H.T., p. 258; Of. G. Ramdas, J. B. O. R. 8., XI, p. 47. 
8. Arthagastra, I, 6. 
9. VII, 81, 7-19. 
0. XIII, 153, 11]; also IT, 30, 16-7. 
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mentioned in Pargiter’s list! are we to identify our Bhimaratha, or whether 
the identification is possible at all. Nor is his identification with Bhima of 
the Aitareya Brahmana possible, for in that case we shall have to carry him 
back to the early Bréhmana period to make him contemporaneous with such 
comparatively ancient kings as Dummukha and Naggaji, which is, to our mind, 
inconceivable. It appears therefore that Bhimaratha was later than the 
Brahmawic Bhima. Similarly, the Kalinga king mentioned in our Jataka 
must be taken as later than Karandu of the earlier period. Assaka’s identity 
remains uncertain. So from all this it appears reasonable to hold that these 
four kings, whosoever they in reality may have been, lived at a time when 
the Northern powers like the Paficala and Videha of the later Vedic period 
were showing signs of collapse and when Kasi had not yet risen to its Imperial 
status capable enough to capture Assaka and other powers of the South.* 
The period may with a fair approximation be dated as 800 B. C..° 


The fate of Dandaki and his kingdom must be regarded as historical fact, 
since all our authorities are, as we saw before, at one on this point, though they 
ascribe different causos to it. That he made a ‘lascivious attempt on a Brah- 
mana girl ’is attested by the Arthasastra* and the Ramayana® and also by the 
Jaina Trisastigalakapurusacarita,® while our Jdétaka7 says that he treated 
the holy sage Kisavaccha very contemptuously. These causes, of course, 
cannot be viewed in any other light exeept-as later-day inventions of moralists 
and sectarian propagandists who, to suit their own purposes, explained away 
a fact of natural phenomena as resulting from a human sin.* Any way, the 
fact remains, as the unanimous testimony of the above sources forces us to 
think, that the kingdom of Dandaki round about the river Godavari and the 
districts of Nasik and adjoining parts of Maharastra suffered from some ter- 
rible natural visitations. The statement of the Jdtaka® that the land was 
destroyed by a shower of ‘fine sand’ (sukhumavalukavassam) is in striking agree- 
ment with that of the Ramayana (pdmSuvarsena).'° 
_ 1. A, LH T., pp. 146, 148 numbers 41 (Kytha Bhima), 50 (Bhimaratha), and 66 (Bhina 
Satvata). 

2. See for instance J., II, p. 155. 

__ 3. The fact that a town of Lambaculaka in the province (vijite) of Candapajjota is refer- 
red toin our Jataka ina manner which may suggest that he was contemporaneous with the gronp 
of kings, mentioned above, doesnot carry much weight. For in another place, J., Ill, p. 463, 
the name of the king, in the same context, is Pajoka. It seems natural to think therefore that 
the story-teller, while reciting an ancient story where the name was different, incorporated the 
name of that king who was more familiar and nearer to him. It may be said to be an anachro- 
nism. See Sen, op. cit., p. 7. 
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Did we not hear in this twentieth century the s ing witl ard to the recent 
serthquake havoo in Bike t entieth century the same thing with reg ! 
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its parts visited by Rama, it appears to have been full of rivers and lakes, and consequently 
habitable to men.”” The very name of Dandakain Sabara language, according to the same 
writer, denotes a region full of water.” J. B. O. R. 8., XI, pp. 45-7. 
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Finally let us note, that the great sage Sarabhanga, to whom the three 
southern kings discussed above are said to have approached for instruction, 
living in a hermitage on the river Godavari with a large number of pupils, 
figures also in the Rémdyana‘ in a similar setting. It is again interesting to 
note, that Sarabhanga is styled ‘Kondaiitia’ (Kaundinya) in two of the gathds 
of our Jdtaka.2 And we hear of'a sage called Vidarbhi Kaundinya even in the 
Bihadaéranyaka Upanisad.? The two sages may or may not have been iden- 
tical, but this fully bears out Sarabhanga’s association with Vidarbha,“ and 
also the fact of Bhimaratha’s being a Vidarbha king. 


With Dandaki, fell his great Empire of the South. We do not hear what 
happened of his three subordinate kings. Far from renouncing the world, 
as the Jdtaka would have us believe,® each of these three kings, must have 
engaged himself in right earnest, first to make his own position secure and then 
to gain the overlordship that had been left vacant. And not long after we 
shall hear of their descendants quarrelling among themselves for power and, 
in their turn, falling a prey to the fast-growing powers of the North, like Kasi 
and the rest. 3 





2. J.,V, pp- 140-1-GG, 59, 64. 

3. See Vedic Index, II, pp. 297. se 

4. “The name Kaundinya is apparently derived from the city of Kaundina, the capital 
of Vidarbha, represented by the modern Kaundinyapura on the banks of the Wardha in the 
Chanduy taluk of ‘Amroati?-“Rayehuadbsiy, adie dc Lp. 61. 

5. J, V,p. 161. Centre for the-Arts 

6. What happened after Agoka, after Samudragupta and after Harsa, Akbar and Sivaji? 
What after Frederick the Great and Napoleon ? It is History psychologically repeated. 
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CHAPTER IV 
THE MAHAJANAPADA PERIOD 
(800-600 B. C.) 
THE RISE AND SUPREMACY OF Kasi 


iE AGE OF THE GREAT Kuru-Paficalas had passed away. The house 
| of (Maha-) Janaka had fallen to an unimportant” position after 
Kalarajanaka, making room for the aristocratic republic of the Vajjis. 
Such was also probably the state prevailing in other Northern and North- 
Western states like Sivi, Madda, Kekaya and Maccha-Siirasena, So that 
out of the sixteen ‘Great Kingdoms’ of this period—we call it the Mahajana- 
pada Period—mentioned in the Aviguttara Nikaya and the Bhagavatt Stitra,' 
only the Eastern and Southern states seem to have been the more prominent 
ones. These were the growing kingdoms of Kasi and Kosala, Anga and 
Magadha, Assaka and Avanti and Kalinga, and the predominant feature of 
Indian politics of this period appears to have been the frequent conflicts 
between these neighbouring kingdonis, 


When we first cast a glance over the state of affairs prevailing at this 
period, Kasi stands out to be the most powerful state. There seems to be 
much truth in Dr. Raychaudhury’s conjecture? that ‘Kasi probably played a 
prominent part in the subversion of the Videhan monarchy.’ Already in the 
later Vedic period it tried hard to raise its head against the powerful monar- 
chies of the North, including Videha itself. It had failed.* Time was not 
_ yet ripe for it. It was only after the weakening of the Northern Powers that 
it again ventured to push forward its Imperialistic policy. Indications are 
not wanting to show that its capital city Benares became ere long the chief 
city in all India.4 It extended over twelve leagues,> whereas Mithila and 
Indapatta were each only seven leagues in extent. Though these figures 
cannot absolutely be relied upon, they nevertheless show the proportionate 
greatness of the city. Greatness of Kasi is also recognised in the Mahavagga.’” 


The chief dynasty of Kasi of this period known to the Jatakas is called 
Brahmadatta, and we hear of many Brahmadattas who are, obviously, impossible 
to be identified, and are more often than not useless for historical purpose. 


ar, C. Ly 1918, p. 48: 
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The chief struggle that the Kasi kings had to carry on for many a genera- 
tion was with their neighbours, the Kosalas (anantarasdmanto). We have 
several vivid, if not wholly historical, instances of these struggles. Thus from 
one Jataka’ we learn that Brahmadatta once went against the king of Kosala 
with a large army. He took the king of Savatthi prisoner after entering the 
city. He set up loyal officers as governors (rdjayutte thapitvd) and himself 
returned with a large booty. The Kosala prince Chatta had however escaped 
in disguise, and by strange tactics speedily recovered the lost kingdom. He 
restored the walls and watch-towers and made the city impregnable against 
any possible attack from outside. In another place? again a Brahmadatta 
of Kasi, owing te his having an army (sazpannabalavahano), seized the Kosala 
city, slew its king and carried off his chief queen to Benares and there made 
her his queen-consort. King Manoja of Kasi is said to have begun his victori- 
ous career of conquests by first capturing the Kosala kingdom.? Two more 
Jdtakas* relate an invasion by another Brahmadatta, when Dighiti was King 
at Savatthi. Brahmadatta slew Dighiti and took his kingdom of Kosala. 
Dighiti’s son Prince Digayu escaped in disguise and in course of time became 
very friendly with Brahmadatta. The Kasi king, highly pleased with his 
conduct, gave him his daughter in marriage and restored his father’s kingdom. 
Could this Dighayu be identified with the one mentioned in the Mahdbhdrata?.® 


Infatuated with their victories over the neighbouring kingdom of Kosala, 
the Kasi monarchs now turned their arms towards the South and the North. 
We can hear their footsteps resounding past across the Vindhyas, where the 
paramount power of Dandaka was no more and the smaller states of Vidarbha, 
Kalinga and Assaka had probably begun weakening themselves through 
mutual quarrels. Taking advantage of this, one Kasi king captured Potali, 
the capital of Assaka on the Godavari, and made the Assaka king his vassal.® 


“i Aspirants for an All-India sovereignty (sabba rajinaim aggaraja) several 
Kasi monarchs are described to have led extensive campaigns, strengthening 
their forces as they proceeded.? The Crown of their glory must have been 
reached when king Manoja, of all, carried out a successful campaign throughout 
India and earned the title of ‘aggaraja.’ The incidents of this campaign are 
preserved in the Sona-Nanda Jataka.® He is there said to have first subdued 
the Kosala king and then, reinforced with the defeated army, he marched 
against Anga and conquered it. Similarly he brought Magadha, Assaka and 
Avanti under his sway.° Thus he practically became an All-India Sovereign.*° 

I. J., TI, pp. 11s ff oe 7 

2. J. VI, pp. 426 ff. 

3. J. V, pp. 315-6. 

4. J., IL, p. 487; ibid, pp. 211-3. of. ivag ? Siok nama —Kor 
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7. J., IIL, pp. 159-61. 
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“Rajabhivaja Manojo va jayaiam pati,”': such must have been his eulo- 
gies prevalent at the time. His capital Baranasi was then styled Brahmavad- 
dhana.* He is once? addressed as Bharata. 


Several Kasi monarchs are said to have been daring enough to go as far 
as Gandhara in the extreme North-west of India, and attack the capital city, 
Takkasila. But their power was effectively checked there. Twice* we hear 
of them preparing for an attack on the city, and arousing their soldiers with 
martial words.> But they had to return without achieving their object, be- 
cause the city of Takkasila itself was formidable and impregnable to enemies. 


However, the political influence of Kasi was established, as we saw, in a 
considerable portion of the east and the south of India. Naturally enough 
Benares became an eyesore to other kings and we hear, quite frequently, of a 
‘leaguer of seven kings’ drawn around this enviable city but it was of no avail.® 
All the kingdoms round coveted the kingdom of Benares’, says the 
Bhojajaniya Jataka.7 And the lustful remark of the ex-minister of Kasi in 
the Mahdsilava Jataka® that ‘Sire, the kingdom of Benares is like a goodly 
honeycomb untainted by flies’, is a glorious tribute to Kasi. Thus, as remarked 
by Raychaudhury,® ‘‘Benares in this respect resembled ancient Babylon and 
medieval Rome, being the coveted prize of its more warlike but less civilized 
neighbours.” 


NAGA ASCENDANCY. 


The supremacy of Kasi, howéver, does tiot appear to have been of long 
duration. We are now coming to a stage when, if however we read the indi- 
cations correctly, Kasi is coming in a close grip both from the North and from 
the East. In the North its old adversary Kosala was only waiting for a suit- 
able opportunity. But before we advert to that struggle which paved the 
way for the down-fall of Kasi, let us have a look on the other growing factor 
from the East, wiz., Anga and the allied Nagas. Under Manoja, the most 
powerful of the Kasi monarchs, as we saw, Alga was a vassal state. The 
Dadhiwahana Jataka'® presents before us, though in a curious garb, a king 
named Dadhivahana as occupying the throne of Benares. This Dadhivahana 
is probably a reminiscence of, if not identical with, the king of Anga, Dadhi- 
vahana, known to the Purazas and to the Jaina Literature."' 
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But far more important than the Anga kings in this connection were the 
allied Nagas, who, occupying the river settlements on the Yamuna and the 
Campa, seem to have begun, at this time, to take a prominent part in the poli- 
tical conflicts raging around them. 

The Nagas were a branch of the Asuras.‘ The Asuras—the Assyrians— 
in India had a remarkable history reaching back to the so-called pre-historic 
times. Their history, so eminently traced by Dr. Banerji Sastri, gives us an 
idea of their conflicts with the advancing Aryans and their consequent spread 
from the North-West and west to the Eastern confines of India and still further 
Kast beyond the seas. “The Vedic struggle drove the Asura from the Indus 
valley ; the epic conflict routed them in the Madhyadega, and the subsequent 
re-adjustment lost them the Gangetic valley and pushed them southwards. 
. The Nagas were the spearhead and backbone of the Asura people in India. 
With the downfall of the Nagas ended the organised Asura supremacy in India. 
And the remnants of Nagas who once ruled Gogriga in Khotan, had to seek 
shelter in places still bearing their name e.g., Nagpur, Chota Nagpur, and are 
completely absorbed and assimilated in the now firmly established Arya- 
Asura-Dasa body politic of India’’.? 

The Jatakas, as is well known,® in common with the Hindu mythology, 
represent the Nagas in their animal character, not unoften blended with the 
human. Concealed behind these avowedly mythological legends lies a faint 
reminiscence of the Arya-Asura conflictJof the remotest period. What else 
does the Kuldvaka Jataka* signify in describing the war between the Asuras 
and the Devas ? It is interesting to note that this conflict is said to have taken 
place round about the Sumeru mountain in. the Trans-Himalayan region where 
the Asurabhavana-Asura realm—was situated. The Devas (Aryans) hurled 
the Asuras down, so says the story. The Asuras rose again. “Sakka (Aryan 
Indra) went into the great deep (samuddapitthe) to give them battle”. But 
being worsted in the fight he turned back and fled away along crest after crest 
of ‘the southern deep’ reaching thence the Sithbalivana (Salmalidvipa ¢ 
Chaldia).* He soon returned to his original place and the two camps were 
again ready :— 

“Impregnable both cities stand between 
In fiwe-fold guard, watch Nagas and Garulas 
Kumbhandas, Goblins and the Four Great Kings” .* 
or tis fr sntted te JB 0. 3 ¥e Ri Sa es Nea 
hacen a preety agar 9 ord ; “The Dasas were the earliest settlers, next the 

3. Cf. J. Vogal, Indian Serpent Lore, pp. 132 Sf. 
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semting parallellism, cf. Paticajanah of the Rgveda and later Vedic literature. Wed. Ind., I, pp. 
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How remarkably this conflict corresponds to the Arya-Asura conflict on 
the Sindhu-waterways terminating in the Dasarajiia battle on the Parusni 
(Ravi), as described by Dr. Banerji?! To notice further : The North-western 
outpost of the Nagas is also known to the Daddara Jdtaka,2 which locates 
them in the Daddara mountains. These mountains are evidently connested 
with the present Dardistan, to the north of Kaémir.? Then again Varuna, 
the Vedic Sea-god of the Asuras*—an Asura par excellence—is familiar to the 
Jatakas.° The intimate connection of the Nagas with water, whether in lakes, 
rivers, islands or seas, is known.® ‘My children are of a watery nature,”’ says 
the Naga mother in the Bhiridatta Jataka.? ‘Their repute as great builders is 
sung in many a gdthd of the Jatakas.* At the same time their terrible nature 
is recognised.° The names of individual Naga kings are sometimes given : 
Canda, Manikantha, Satkhapala, and Dhatarattha.1° ‘Thus we see that the 
_ Jdtakas preserve, in not a small degree, faint traces of a remarkable, though 
much-naglected, chapter of Ancient Indian annals. 


Let us proceed with our narrative. We had stopped at a point where 
Kasi was beginning to show signs of decline, It was most probably at this 
time, as we said, that the Naga settlers on the Ganges-Jumna Valley—their 
eastern-most river settlement—must have again been roused to activity and 
tried to assert their erstwhile personality by interfering with the political 
conflicts of the time. The invasion of Benares by a Naga king narrated in a 
story isin point. Dhatarattha, the Naga king, wanted to marry the Benares 
Princess Samuddaja. He marched witha great host towards the city and : 


““Benares city prostrate lay 

Before these wild invading bands 

Rising their arms all begged 

And prayed: give him the daughter he demands.'*” 


The marriage was duly accomplished, and the two kings became intimate 
friends. It appears thus, that the Nagas had as yet no direct aim at power, 
but wanted simply the alliance with other Royal powers. For, the same thing 
can be discerned from another incident, where the Naga king Carhpeyya 
intercedes in the Anga-Magadha conflict, sets the Magadhan king over both 
the kingdoms, and receives from him a tribute in return of his services. '2 
1, Asura India, pp. 38ff. ? 

2. J., ITI, pp. 16-17. 

3. Cf. “The Nilamata Purana records the occupation of Kasmir by the Nagas” Agwar 
India, p. 92. i 

4. Ibid., pp. 76 ff. 

5. J., Vi, pp. 257 ff. - 
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We cannot however say with certainty as to whether we are to read here 
the rise of the Sigunagas—the so-called ‘first historical dynasty of Magadha, 
as there is a division of opinion among scholars regarding the origin of the 
Sisunagas.' It is not our business here to enter into the merits of the con- 
troversy. But what is of immediate importance for our present purpose is 
to recognise the fact that the Jatakas do preserve a record, though a dim one, 
of the period when Kasi’s power was fast declining and the Nagas were beginn- 
ing to establish their influence on the Magadhan politics. This influence, it is 
possible, and even probable, might have later on terminated in the final occu- 
pation of Magadha by the Sigundgas. These findings, if proved correct, would 
seem to favour the view that makes the Sigunagas as coming after Birhbisara, 
who was, according to that view, a scion of the Haryankakula.* But the 
problem still remains unsolved. 


THE FALL OF KASI AND THE RISE OF KOSALA 


We may now revert to the Kasi-Kosala relations and reach the logical, 
and also the Chronological, finale. Several successful invasions of Kasi by 
the Kosalan monarchs are recorded. Thus two unnamed Kosala kings are 
said to have invaded and successfully captured the kingdom of Benares.? 
The Ghata Jataka* agam informs us that, earred by the banished minister of 
Kasi, the Kosala king Vanka seized the, kingdom of Benares and took king 
Ghata prisoner. He was however set free. The combined evidence of the 
Mahasilava® and the Ekardja Jdtakas® shows that the Kosalan king Dabba- 
sena captured the ruler of Benares, Mahasilava, while he was seated in the midst 
of his ministers, and subjected him to severe physical tortures as a punishment. 
Here also the Benares king, who is represented as a very pious and religious 
king with no desire of kingly power, is said to have regained his kingdom. 
Tn all these instances, as rightly judged by Dr. Sen,” we can mark ‘a spirit 
of propagandism which deliberately seeks to protect the sanctity of specially 
favoured country like Kasi, where the Master turned the Wheel of Law, even 
though the forces of history have already begun to operate in a reverse direction 
by proclaiming its political downfall.’ Other Kosala kings who can perhaps- 
be located during this period may be mentioned here : Mallika, who was ‘rough 
to the rough and mild with mildness swayed’, mastered the good with good- 
ness and paid the bad with badness, was an equal with the Kasi king Brahma- 
datta ;® Sabbamitta is said to have abolished wine-drinking from his king- 








1. Jayaswal, J. B. O. R. S., 1, pp. 67 ff; J. A. S. B., 1913, accepts the Pauranic accounts 
making the rise of peace prior to oer His view is challenged by others who 
relying mainly on the Ceylonese accounts, take the Sigunigas as coming later than Bimbisara, 
Bhandarkar, (. L., 1918, pp. 67 ff: Pradhan, Chro OF Ate = ae 
chaadliaty) Pabaiet Ree han, Chronology of Ancient India, pp. 211 ff; Ray. 

2. Ibid. Haryanka was a king of Aga: See A.B.O.R.I. xix, p. 82. 

J., I, pp. 409-10; V, p. 430. 
J., IL, p. 168-GG. 29-30. 

J., I, pp. 263 ff. 

J., III, pp. 13-4-G. 10. 

op. cil., p. 9. 

J., II, pp. 3, ff-G. 1, 
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dom ;' and Elakamara? who is probably identical with Avimaraka of Bhasa, 
the dramatist®, is reported to have been brought up by a goatherd and after- 
wards married Kuraigavi, the Princess of Benares. The final conquest of 
Kasi, however, was, probably, the work of Karhsa as the epithet ‘Bardnasig- 
gaho’, 2.e., conqueror of Benares, is a standing addition to his name.* “The 
interval of time between Kamsa’s conquest of Kasi and the rise of Buddhism 
could not have been very long because the memory of Kasi as an independent 
kingdom was still fresh in the minds of the people in Buddha’s time and even 
later, when the Avguttara Nikdya was composed.’’> And by the time of 
Mahakosala, in the sixth century B.C., Kasi formed an integral part of the 
Kosalan monarchy. We have thus reached a stage which is chronologically 
the last in our Jdtakas. The next age with its settled order, so transparently 
reflected in the early Buddhist literature, is dominated spiritually by Gotama 
Buddha and Mahavira and politically by Mahakosala and Pasenadi of Kosala, 
Bimbisara and Ajatasattu of Magadha, Udayana of Kosarhbi and Canda- 
pajjota of Ujjeni. As regards this age, we may note finally, much valuable 
light is thrown by the Introductory episodes of our Jdtakas which, though 
compiled much later, embody earlier tradition and have been ably analysed 
by B. C. Sen.? 


ASSAKA AND KALINGA 


Of the conflicts between neighbouring kingdoms, which were the predomi- 
nent feature of this Mahajanapada, Period, those of Kasi and Kosala and 
Anga and Magadha have been’ already’ noticed. We have now finally to 
notice the relations between the Southern states of Assaka and Kalinga as 
recorded in the Cullakdlinga Jataka.® 


The gathas of this interesting Jdtaka contain a bardic narration of the feud 
between those two prominent states in the South—once the vassal kings of 
Dandaka. The Assaka king named in this Jdtaka is Aruna,® while no name 
of the Kalinga king is unfortunately mentioned. The Assaka king had his 
capital at Potali and the king of Kalinga ruled at Dantapura. The war was 
an aggressive one ‘inflicted on the king of Assaka by the Kalinga king who 
suffered from the mania for war and love of conquests over the whole of India.’ 
It was fought on the frontiers of the two kingdoms (Ubhinnam rajjinam an- 
tare) The Kalinga king had come with a large army (samp@nnbalavahano, 
mahatt-senaya) but the valuable direction of Nandisena,'® the Assaka com- 





1 onX V. pp 13 f.-4. 59. 

3. Cf. Ly Vonkstasnbbiah, I. A., 1931, pp. 113-5.. 

4. J., II, p. mote! 96; V; p. 112-G, 2; Rhys Davids, Buddhist India, p. 25; Raychaud- 
hury, P. H. A. I., p. 110. 

: sl ee also Rhys Davids, op. cit., pp. 24-5; C. H. I., I, p. 180. 

7. 0 Pee ae 

: 


ee P. 346. 1-4, 

, p. 3—G. 1 :—* Vivaratha imasam nagaraid pavisaniu, Aruparijasea veihena 
~ ona Ai bitanis Nandisenena,’’ 
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mander-in-chief, succeeded in gaining victory for his master and drove away 
the enemy from the battlefield. Peace was ultimately restored between the 
two kings, which probably lasted until the reign of Kharavela who, in the Ist 
century B. C., according to some scholars, seems to have marched upon Assaka 
in his victorious career." 

The very facts, if they are truly embodied, that Potali and Dantapura are 
mentioned as the capitals of the Assaka and Kalinga kingdoms respectively, 
would seem to be enough to regard this episode of Assaka-Kalinga war as much 
earlier than the tinie of the Nanda kings,” but later than that of Manoja who 
had subdtied Assaka as we have alread seen>. 

Out task has now practically ended. In final, we should note down other 
kingdoms mentioned m the Jdtakas which must have flourished together dur- 
ing this period, but for which we have no historical matter in the Jatakas them- 
selves. Vamsa, with its capital Kosambi ruled over by Kosambika kings,‘ 
of whom Udena—the contemporary of the Buddha—is once® mentioned ; 
Dasanna, inthe MadhyadeSa or Cental India ;° Sindha famous for its horses;7 
Sovira; -with Roruva as its capital ;® and Surattha Janapada;°® Avanti 
with its capital Ujjeni;'° Mahimsaka on the Kannapenna,'' Seriva and Andha 
separated by the river Telavaha,'* and Damilarattha with its seaport town 
Kavirapattana.'? | 


Thus in the preceding pages, let us say in conclusion, we have tried to 
link up the stray and detached and loose-data of political history into a kind 
of continuity which is or should be the essence of all historical narratives. 
Our findings are bound to be dubi6is if character. Our sole resort has 
been the Jdtaka stories from out of which we had to sift and separate 
historical ingredients from legendary and purely imaginary chaff. Recourse 
had to be taken to other literary sources to supplement the knowledge thus 
acquired. Unfortunately no archaeological or epigraphical records survive 
which, with their definite and certain character, can help us in our way 
through that dreary, labyrinth-like past from across which we have 


presently had a flittering experience. We must await light from further 
research. | 








l. Sée Barua, Old Brihmi Inscriptions, p. 176. 
2. The Hathigumpha Inscription of Kharavela informs us that the capital Kalinga 
| | run | , is th apital of Kal 
before the advent of king Nanda of Anga-Magadha was Pithiidaga. See Basin. op cit, 21. 
| 3. Dr: Barua, however, with his no doubt ingenuous analysis of the facts embodied in the 
Jdtaks, has srg Pani! them to those mentioned in Kharavela’s Inscription, equating Ka- 
ae King with | | aravela and seeing in the Jataka story only a later replica of the incidents 
of the i e-story of Kharavela. He regards the name of Aruna as a later addition and the verse 
itself as a later manipulation. _ Barua, op cit., pp. 213-5. The evidence is not, however, conclu- 
sive and the similarities of incidents may as well be accidental only. — 


., ILI p. 338-G. 39; VI. p. 238-G. 1065. 
“ pp- yk 181; H, p. 166; V. p. 259-G. 46: VI, pp. 47-G. 170, 49-G. 201, 265. 


. 463. 
» 390. As to Candapaii — “Saat : ee “ 
1. H. Q., VI, pp. 686-9. ndapajjota being earlier than the Buddha, see Jyotirmoy Sen, 


il. J., V, p. 337; I, p. 356; 
12. J.,I, p. 111. 
13. J., IV, p. 238. 
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APPENDIX 


(In the following list have been included the Kasi kings who are not 
discussed in the foregoing chapter, since they have no historical character. 
Similarly the Brahmadattas have also been left out. The object in giving this 
list is to note down the names of kings and princes which may help, in future, 
in historical research.) 


Name. 


Arindama 


are 
Adasamukha 
Uggasena 
Ekaraja 


Kandari 





Tarhba 


Reference. 


V, 247-61 


Il, 87. 

Il, 307 ff. 
IV, 458. 
VI, 131 ff. 


V, 437 


VI, 481 


III, 168. 
III, 341 


Il, 299 ; IV, 176 


IV, 960-7 


UI, 187 7. 


Remarks. 


A Magadha Prince—educated at 
Takkasila—occupied the va- 
cant throne of Benares—his 
son was Dighavu. 


ee 


*+ ££ + #8 


Son of Geavnie ata city 
Benares known as Pupphavati- 
had a priest named Khan- 
dhahala. | 

Very handsome—his wife Kin- 
nara intrigeud with a crippled 
man—King disgusted-episode 
sculptured at Barbut. 

Cf. Majjhima Nokdya Il; Pra- 

_dhan, Chronology of Ancient 
India, p. 215. 

Had a wise preacher named 
Senaka, 

Also known as Dasaratha-Father 


of Adasamukha who ee 
ed him. 


-Son of Brahmadatta—studied 


at Takkasila. 


His wife was Sussondi, a woman 
of exceeding beauty—She was 
ee by the King of a 






‘gal ‘ie come to Benares t 
play dice with Tazaba—She 
was returned, — 





Bale 
Bahuputtaka 


Bhojanasuddhi 
Madhava 
Mahapatapa 


Mahapingala 


Yasapani 


Yava 


Vasavatti 


Reference. 


III, 385 ff. 


Ill, 97 ff. 
III, 178 
II, 264 


V, 443-4 


VI, 75 ff 


V, 440 
IV, 424 ff 


II, 319 f. 


Il, 337 f. - ~ a 


Il, 178 


III, 240. ff. 


II, 186 ff. 


III, 215 ff. 


VI, 131 
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Remarks. 


se ec ee 


fe f+ & # & 


Son of Mahaperipe, the cruel. 


Son of a Brahmadatta—a 
‘lazy loafer’—prevented from 
ascending to the throne. 
Contemporary with Baka, king 
of Benares—Cf. Pavarika- 
ambavana near Nalanda. 
Went on a hunting excursion on 
the banks of the Migasammata, 
fatally wounded a young boy 
Sama, son of a hunter. 
Contemporary with Pavariya. 
Built a lake Khema named after 
his queen. 
Dainty in eating. 


_ A Magadha. 


Dhammapala, 
seven years old, executed for 
a slight offence on the part 
of his mother Canda. 


Wicked and  unjust-oppressed 
his people. 

His purohita was Dhammadd- 
dhaja and commander-in-chief 
was Kalaka—Kalaka used to 
take bribes—Dhamma ddhaja 
appointed to judgeship in- 
stead—Kalaka jealous—killed 
by angry people. 

Son of a Brahmadatta—had to 
guard himself against the 
attacks of his young son who 
grew impatient for the throne. 

Ruled at whet ctor another 


name of Ben son was 
Ekaraja, 





Name, 


Sabbadatta 


Sariyama or Seyya 
Samaraja 

Susima 

Senaka 
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Reference, 


1¥,-119 


V, 354 

II, 98 ff. 
IL, 46 ff. 
III, 275 


Remarks. 


Ruled at Ramma, another name 
of Benares—had two sons 
Yuvahjaya and Yudhitthila 


Queen Khema. 


Had friendly relations with the 
Nagas. 


SECTPON {1 
ADMINISTRATIVE: ORGANISATION 


INTRODUCTION 


[* the preceding section we traversed the whole difficult field of Political His- 

tory, 7.¢., the story of some of the kings and their kingdoms, as viewed from 
the Jdtakas : from across the dim past we slowly, but steadily, emerged into 
the clear and easy path of our journey, Until at last, when we arrived at the 
Mahajanapada Period (800-600 B. C. and after) we felt that our guide—the 
- J dtakas—were growing more and more informative. It is this period, as we 
have pointed out before, which should claim the right of reflecting the political, 
economical, social and religious conditions of the country. Thus now if we 
-leave the political history as it was and pass on toa deeper study of the admi- 
nistration of the country, we should for the most part keep our eyes to this 
period, viz., the period just preceding the advent of the Buddha and, to a cer- 
tain degree, contemporaneous with, and subsequent to him. In fact we should 
regard the period as circling round the luminous figure of the Buddha—two 
or three centuries before and two or three centuries after him. 


The material for such a study, we mean of the Administrative Machinery, 
furnished by the Jdtakas, though meagre in quantity is none-the-less very 
valuable in quality. The Jdtakas, a8 We know, are not administrative manuals 
which cen supply us with a full connected and systematic account of the vari- 
ous aspects of administration of the time like the Arthagdastra or the Dharma 
Sutras. Naturally therefore we shall be. dismayed if we hoped to visualise a 
comprehensive picture of the administrative machinery with all its intricacies, 
either in practice or in theory. But what we may justifiably expect and de- 
light in expecting is this. The stories, as they flow on, give us details here and 
there, quite in an off-hand manner, thus very simply reflectmg the normal 
life of the day—life true and sincere. It is of course needless to state that with 
such great and powerful kingdoms as Kasi and Kosala must have existed a 
machinery of administrating the large kingdoms divided into villages and 
towns and cities : various activities of the state must have engaged a host of 
officers of whom only a few find the opportunity of appearing before us. Our 
attempt in the following pages will be to arrange this scrappy and isolated 
information in a systematic order, keeping our outlook broad so as to supple- 
ment the information whenever necessary from other sources. 


CHAPTER I 
POLITICAL ATMOSPHERE 


NDIA DURING the Mahajanapada period presents a number of well-formed 
independent states, normally at peace but oceasionally at war with one 
another. Each kingdom was divided into villages, towns and capital cities 
(gama, nigama, rajadhani). At the head of each state was the king who 
resided at the metropolis (rdjadhdni). He was the acknowledged head of 
the state, who watched and warded his kingdom from the seat of his 
government, 


Ordinarily each state enjoyed peaceful independence. But very often 
this peace was disturbed by aggressive monarchs like Manoja, who: aspired. 


to universal sovereignty (cakkavattirajjam).' These aggressions, however, 


it should be noted, did not affect the deeper strata of the invaded kingdom but — 


only gave an ephemeral disturbance over the surface particularly to the metro- 
polis which was de facto entrance to victory over a kingdom. 


The kings of those days often aspired-to universal conquest (Caturanta, 
Ekaraja),? as we have already seen. They were never satisfied with victories. ° 
But what their conquests meant to the general mass of the people is clearly 
shown by their remaining as unaffected’as ever. Invasions and retreats or in 
some cases ocqupations of the throne were no doubt going on between indivi- 
dual kingdoms. No well-directed imperial policy as we are accustomed to 
see in Medieval times is to be seen in those days. Even in cases where sub- 
ordination was present, as for instance under Manoja and Dandaki, no perma- 
nent subordination was possible. As a matter of fact the defeated king was 
never pulled down from his throne but he was allowed to enjoy it if only he, 
as a vassal, could accept the overlordship of the victorious power. A charac- 
teristic instance is provided by the Sonananda Jataka.4 A Kosala king 1s 
invaded by a Kasi monarch. A proposal is made by the minister of the latter 
king to the former—‘“‘Great king, be not dismayed. There is no danger threa- 
tening your kingdom; it shall still be yours. Only submit to King Manoja.” 











1. The term cakkavatti undoubtedly implied, as Jayaswal thinks, the idea of territorial 
sovereignty extending upto the natural frontiers—J.H.Q.. 1, p. 572. 
ma 2, The idea of “sole monarchy”—Ekaraja: Caturanta—known as early as the Rgvedar 

viii, 37, 3 and the Aitareya Brahmana, viii, 15, (Prthivyai Samudraparyantaya Ekarét) and 
exhorted by Kautilya. Arthasastra IX, 1, is also known to the Jatakas, 1V, p. 309-G 80; 310 
G. 85, p. 476-G. 1670. For the meaning of the term “‘Ekarat” see Vedic Indez, I, p. 1193 
et : menor le eee ch. ee fd — . H. Q., 1, pp. 570 ff ; Dikshitar. ints 

intepraiive Lnétuulions, pp. : | not "he ag a inti f adravel 
mentions this idea of ““Ekaraj’ a Line I, ) Eee Leentees 

3. Cf. Raja ca pathivim sabbam sasamuddam sapabbatars ajjhavisa vijinitva onantarat. 
anocilam param samuddam pattheti inata hi na pirati”—J. V, s 450-G. 340. 

4. J., V; p- 316 “ma bhayt maharaja n’atthi te paripantho, tava rajjan tav'eva bhavissati z. 
kevalam Manojaranio vasavatti hohi” ; cf. also J., VI, p. 391—“‘maharaja tava yuddhena kiccate 
naithi kevalam amhakam eantako hohi tava rajjam taveva bhaviseati.”” | 
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The proposal is readily accepted and thus the Kasi monarch passes on with a 
delightful pride that he has brought his rival under his submission. Thus 
overlordship and vassalage arose. There is still another interesting aspect in 
this connection to be gathered from the same Jdtaka. It gives us an idea of 
how the aspiring monarch carried on his conquests. Of course the resources 
of a single kingdom, however great, could hardly be considered sufficient for 
carrying on military operations on such a large scale.' The general practice 
was that the victorious army was re-inforced by the forces of the defeated king 
and then was able to attack another front more powerfully. When this also 
was defeated, its soldiers were forced to join the invading army. In this way 
the march continued. However all this may be, it is apparent that the 
idea of Permanent Annevations is quite foreign to the Ja@takas. “The establish- 
ment of suzerainty was only a formal affair.>” 


Frequent struggles between neighbouring states we have already noticed. 
Political developments in one kingdom were naturally keenly watehed by its 
neighbour. Every opportunity was taken advantage of. If only a king was 
weak—as was Mahdsilava*—or in some natural or temporary disadvantage,” 
his neighbour was at once at the gates of the capital. Numerous references 
show that the dismissed servant—usually the minister—of one state was warmly 
received by the rival neighbour. These persons very often, as is natural, 
“proved to be a source of incalculable mischief and injury to the kingdoms 
which they had once served.”® -Various other diplomatic tactics were in 
force. Secret agencies (upanikkhittapurisd) were posted in distant countries 
to watch and report the military preparations there carried on or even the 
hostile intentions confided by a foreign prince to his most trusted minister. 
A graphic picture of this is furnished by the Mah@ummagga Jataka,’ where 
we hear the report sent by a secret agent to his Master at Mithila from the 
capital of King Samkhapala. It was generally on the basis of such reports 
that the enemy planned his attack with care and dexterity. It was in this way, 
for instance, that when a king of Karmpilla invaded Mithila, his agent secretly 
entered the city by its postern gate, inspite of all vigilant manouvering of the 
Videha Minister and successf ully carried all sorts of useful news to their Master 
outside. ® 


There also existed, we should note, peaceful relations between kings, 
near or far, when they were tied by dynastic or matrimonial connections. 





1. Sen, op. cit., p. 47. ae 
_ 2. See also J. VI, p. 392; cf- Arthasastra, xiii, 4, where Kautilya lays down similar 

steps leading to world power: See N. N-Law, Inter-State Relations in Ancient India, pp. 31 ff. 

3. Dikshitar, Mauryan Polity, p. 72. 

4. As for instance J., I, p. 262. 

5. J., pp. Il, pp. 87 ff. 

6. J., III, pp. 13-5, 153 ; Sen, op. cit., p. 50. aes weed 

7. J.,1V, pp. 390-3. “Tada Bkabslaratthe Samkhapila name raja dvudhani sajjapeti 
senam sambaddati, tassa santike upanikkhitlapuriso passa sisanam pesesi ‘ayam idha pavatti, 
idam nama karissati nz janami, peselva sayam tatvato janatha ti... ‘acikkhitabbayuttalans kines 


a ie = ¥ 
8. Ibid. pp. 399-400. 
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“Matrimony was an effective bond of alliance between different ruling families. 
These alliances were not always free from political considerations.'’’ Thus 
the Asilakkhana and the Mudupdni Jatakas? present before us a king who 
thinks that it would be much more useful if he can enter into matrimonial 
alliances with two royal houses through the marriages of his daughter and 
nephew. Of such alliances we have already taken notice in the course of our 
tracing the history of those times. 


Moreover, there arose other chances also of the intimate relations bet- 
ween kings. Their friendship might originate even in their youthful days 
while studying together under the same teacher at Takkasila—the famous 
resort of Princes in those times.* At times, even though the two had never 
known each other personally, a friendly feeling might grow up between them.‘ 
“A common religious career might draw two or more kings together but such 
unions could possibly have no political significance in as much as these gene- 
rally happened after they had ceased to take any interest in the affairs of the 
world.®” 


We thus see that the political atmosphere, or the foreign affairs, whether 
in peace or in war, did not generally affect the peaceful and routine-like day-to 
day administration of different states...It was carried on as usual.® 


1. Sen, op. cit., p. 51. 

2. J., 1, p. 456: “mayham bhagineyyo sabes yeva elassa aiiiam rajadhilaramanetva 
abhisekars katvd dhitaram aitiassa raiio dassame evam no idiaka bahii bhavissanti” J., Tl, p. 
324—*‘‘*mayham See aiiiassa dhitaram adnesama mayham dhitaran pi annasmin dso 
kule dassima;.” 

3. od. aca 315 ff. 

‘ oe III, p. 364 “Te dvept rajano aditthasahayava hutva aiiamahiam thiravissasa 

re Sen, op. cil., p. 53. 

6. Notices of Foreigners like Megasthenes and Yuan Chwang ulso say ae same thing. 
See Megasthenes, I; S. Visvanatha, International Law in Ancient India, pp. 16-9 
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~CHAPTER Il 
CENTRAL ADMINISTRATION 
GENERAL PRINCIPLES ABOUT KINGSHIP 


()F the four principal theories or conceptions about the origin of king- 
ship,viz., Divine origin, origin in war, the theory of contract and 

the theory of elective kingship,' the last seems to have been 

ORIGIN OF — more, in fact the only one, familiar to the Jdatakas. In 
pen * common with the united Hindu tradition—whether Brah- 
ANARCHY mana, Buddhist or Jaina—, the Jdtakas, as of course reflecting 
| the general Buddhist thought, envisage a state of anarchy 
in the pre-State epoch when there was all disorder, the stronger devouring 
the weaker. This is characteristically exemplified in an anecdote contained 
in the Mahdsutasoma Jataka? which relates how the larger fish (mahadmaccha) 
used to devour the smaller ones. This story inter alia brings before us the 
papular notion of the anarchical state known as the Matsya Nydya,? which in 
some respects corresponds to the Darwinian “Struggle for existence’, the 
Spencerian “Survival of the Fittest”’, the Marxian “Class Struggle’, the Gobin- 
neau Cumplowiez’s “‘race-struggle’’,.and,is based on the avowed principle of 
“Might is Right’. The Ulaka Jataka,* which is in more than one aspects a 
veritable embodiment of Constitutional procedure, preserves for us the then 
prevailing popular notion about the ‘Election of the King’ in the dawn of 
History (pathama Kappa). ‘Once upon a time,” says the Jataka, “the people 
who lived in the first Cycle of the world gathered together, and took for their 
king a certain man, handsome, auspicious, commanding, altogether perfect.’’° 
This of course refers us to the fuller version of the famous discourse on Creation 
of Kingship contained in the Ajjaiifia Suttanta of the Digha Nikaya.° 
There the elected king is called Mahdsammata or ‘chosen by general consent 





- 1. See Jayaswal, Hindu Pulity, II, pp. 3-13; U. Ghoshal, A History of Hindu Political 
theories ; D. R. Bhandarkar, C. L. 1918, pp. 114-39; Beni Prasad, The Theory of Government 
in Ancient India: Ajit Kumar Sen, Studies in Hindu Political thought ; B. K. Sarkar, Positive 
Background of Hindu Sociology, 1921, 1926; K. V. Rangaswami Aiyangar, Ancient Indian 
Economic Thought : also Balkrishna, The Evolution of the State, in I. H, Q., ILI, pp. 315-35. 

2. J., V, pp. 462-4. are 

3. Cf. for fuller treatment of the same, Dikshitar. Hindu Administrative Institutions, 
pp. 19-24, 

4. J., II, pp. 352-3. 

5. Ibid, p. 352. “‘Atite pathamakappika sannipatitea ekam abhiriipam, sobhaggappatian 
aidsam pannam sabbakdra-paripunnam purisam gahelva rajaiam karimeu.” | 

6. III. p. 92-3; Dialogues of the Buddha, ITI, pp. 88-9 Cf. Mahdvaatu (Senart’s. edition), 
I, pp. 347-8; The story in its elaborate form has travelled to Ceylon, Burma and Tibet : See 
Hardy, Manual of Buddhism, p. 68 ; Burmese Damathat, tr. Richardson, p.7; Rockhill, Life 
of the Buddha, pp. 1-9, reteatoc foley Bhandarkar C. /.. 1918, p. 122 n; Beni Prasad, The State 
in Ancient India, p. 118 n. n ; | 
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(the Great Elect) who is known to the Jdtakas.'_ Thus the human and at the 
same time elective origin of kingship is remembered by the Jdtakas. But as 


_— tegards the conditions of contract (social and governmental) formed in this 
- connection, so fully described in the above Suttanta and other works, nothing 
-is-said.* | However the basic principle of protection underlying the contract 


ean indeed be gleaned through the isolated utterances in the Jdtakas, as will 
be -seen.? : 
A king was absolutely necessary. He was an essential factor for the 
well-being of the people. This was not only a theory but in actual feelings 
of the people of those times. As we shall see later on, the throne could on no 
ageount go vacant for a long time. Immediate steps were taken to raise @ 
new king on the vacant throne. Well might the utterances of the people in 
the Mahajanaka Jdataka* that ‘the kingdom cannot be preserved without a 
king’ echo the real feelings of the time. “A man needs king and warriors 
for protection”’ says a gdthd in the Mahdukkusa Jataka. A condition of 
kinglessness (or more accurately statelessness) ardjat@ was always viewed with 
horror.* The idea was so rampant in the minds of the people that not only 
human beings but “every species of animals—all bipeds and quadrupeds”’ were 
thought to have their own kings.” 
The ten kingly duties (Dasarajadhamme) so often® referred to and enume- 
rated fully in a gdthd of the Nandiyamiga\Jataka® have become a stock-phrase 
in the Jdtakas. They are: =i 7 
“Danam Silam Pariccdgan Ajjavam Maddavam Tapam 
Akkodham Avihimsa ca khanti ca Avirodhanajy.” 

“Alms, morals, charity, justice and penitence,” 

Peace, mildness, mercy, meekness, patience.” 





=< 








Be Wp i, p. 311; ITI, p. 454. 
; - K. V. Rangaswami Aiyangar, Ancient Indian Economic Thought 46-50 ; 

- art r Fy ' . DD. "y * gee 
ahosbel, Hindu Political Theories, pp. 137, 273-278, where several attempts at establishing an 
critic by Beuoy Kumar Sarkar aor hei on this point sre crtcaed; counter 

4 by Benoy Kumar Sarkar, J. H. Q., I, pp. 743-5 foot-note ) : ter- 
reply 2.Jbat, TL, p 483; to. 196 7 mee pp. 743-5 foot-note, and a reply and a counter 
- Bee for references to this point in other literature, Samaddar, J. B. O. R. S., VI, pp. 


4. J., VI, p. 39. “ardjakam nama rattham paletum na sakka” Cf aey = 
na vatiati’’, J. Il, p. 352. This was also the reason why we see poate pa att at 
the palace door and taking the king to ask for not having any issue. J., V, 279; 1V, 317. 
ve co J., IV, p. 296-G. 59 “Rajdvata Surdvata ca attho sam panna sakkhiso bhavanti h’ete.” 
Cf. “As a matter of fact ancient Indian Economics starts with the fundamental assumption that 
the State is a necessity. If we separate the adventitious accretions made to this idea in later 
writings, by the substitution of ‘Monarch’ for the ‘State’ we shall find that from our earliest lite- 
rature down almost to the threshold of our own times there runs throuch the stream of Indi # 
thought the repeated affirmation of the need of the State, the political community and group 
organisations.’ K. V. Rangaswami Aiyangar, Ancient Indian jaactesie Thought Bene p 

6. Cf. Manu, vii, 3 “Arajake hi loke’amin sarvato vidrule bhayat,” SA Huahine 
67,8,31 also the vivid description of the misery of anarchy in the M habha Gan Pores 
ch. 68—J.4.0.8., XI, 255; XIII 135-6. Kautilya says “Protected by Danda the State pro- 
Spers  Arihasastra, L, 4; Ardjata King (State) lessness has up to this day come down to meat 

anarchy.” See discussion over this term. Dikshitar, op. cit., pp. 23 & note, 24 

7. Monkeys, J., I, p. 282; Birds, J., I, 352; Fish, J, V p. 462. ae 

8. J., 1, p. 260 ; Il, p. 118, III, p. 470; IV, p. 153, >] 

9, J., I, p. 274-G. 73; also J., V. p. 378-G.176, 
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Of course, Fick' is right to a certain extent in saying that these duties do 
not give us a picture of the king, no idea of the essence of the kingly power, of 
the obligations and functions of the Rajan, because ‘they are nothing else than 
prescriptions of the general Buddhistic morality applicable to all lay disciples. 
However, it must be remembered that this code of morality is not purely 
Buddhistic. For is not the above gatha itself reminiscent of the old Upanisadie 
Ideal? or of that which is inculeated in the Bhagavadgitd in precisely the same 
words? and which runs throughout in Indian Literature?“ But these are 
ideals, no doubt. What about realities ? Yes, the Jdtakas also give us more 
practical and realistic precepts applicable to a king, which show a considerable 
knowledge of, and acquaintance with, the machinery of administration as it 
then existed. As an instance we might cite the following remarkable gathas 
from the Tesakuna Jdtaka® which is, so to say, a compendium of maxims on 
Political Philosophy and which is sufficiently attractive to deserve more than 
& passing reference : 


“First of all, should a king put away 

All falsehood and anger and scorn ; 

Let him do what a king has to do, 

Or else to his vow be forsworn.... 

When a prince in his rule groweth slack, 

Untrue to his name and his fame, 

Should his wealth (bhoga) all at. once disappear, 

Of that prince it is counted as shame.... 

In a man energetic and bold-(utthanaviriye) we delight®, 
If from jealousy free.... 

To all, O great king, be a friend, 

So that all may thy safety insure.... 

For courage as virtue he helds 

And in it goodness true espies. 

Be zealous to do what is right, 

Nor, however reviled, yield to sin, 
Be earnest in efforts for good, 

No sluggard can bliss ever win...... 
And again— 

“The matter, my friend, is set forth 
In a couple of maxims (padakdni) quite plain— 

To keep whatever one has (laddhassa anurakkhana) 





1. op. cit., pp. 100-1; 105. The same is the case with the five Kurudhammas which are 
only five general virtues (silas ). 
2. Chandogya Upanisad, 3,17,4 “Tapodanamarjjavamahi msdsatyavacanam. = 
3. XVI, 1-2 “Danan Damasca yajiasca svadhyayam tapa Grjjavam Ahimsa Satyamak- 
od Aaatud tiapaisunam. o5 
4. cy. MBH. V. 59; See Hopkins, J. A. O. S., 13, p. 116. 
5. J.,V pp. 112 ,—GG. 3-47. 
6. Cf. Arthasastra, 1,19; Asoka’s Edicts. R. E. V1, 
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And whatever one has not, to gain (aladdhassa ca yo labho).' 
Take as counsellers men that are wise 

Thy interests clearly to see (atthassa kovide)* 

Not given to riots and waste, 

From gambling and drunkenness free.* 

Such an one as can guard thee aright 

And thy treasure with all proper zeal* 

As a charioteer guides his car, 

He with skill steers the realm’s commonweal. 

Keep ever the folk (antajano) well in hand® 

And duly take stock of thy feef (cittam).® | 
Ne’er trust to another a loan or deposit (nidhim ca inaddnam.) 
But act for thyself.... 

What is done or undone to thy profit and loss (dyavyaya) 
It is well thou shouldst know. : 

Ever blame the blameworthy, 

And favour on them that deserve it bestow. 

Thou thyself, O great king! shouldst instruct 

Thy people in every good way 

Lest thy realm and thy substance 

Should fall to unrighteous officials (adhammikd yuta), a prey. 


See that nothing is done by thyself 
Or by others with overmuch spéed. _ 
For the fool that so acts cou. twos. 
Without doubt will live to repent of the deed. 
To wrath (Kodha) one should never give way, 
For should it due bounds overflow, 
It will lead to the ruins of kings 
And the proudest of houses lay low.” 
Be sure that thou never as king 
Thy people misled to their cost. 
Lest all men and women alike 
In an ocean of trouble be lost... .” 
How wonderfully these stanzas echo the clear voice of Kautilya and other 


Hindu Political Philosophers, can very well be seen from a comparison of these 
with Arthasdstra works.* Kven the words and phrases italicised in the 





1. Kautilya, Arthasastra, I, 20, adds two more, viz., increasing what is protected aad dis- 
pensing the wealth thus increased on meritorious purposes. Cf. also Junagadh Rock inscrip- 
tion of pean Fleet, @. I No. 14 (455-6 A. Si f. also Junagadh Rock inserip 

2. Persons versed in the Arthasastra or Politics. : re i 

3. Cf. Sukranitisara, I, 11, 215-29. Boe: A rthatdsien XLV. 2. 

4, Cf. Arthatastro, ll, 8: VII, 5. 

5. Is it the inner apartment, the harem, which was: aon a es ae 
Kautilya ? : m, which was to be guarded carefully according to 

6. The text has cittam, while the Commentary takes it as vittam 

7. Cf. Prayasah Kopavasah rajanah prakrtikopaih hatah sriyante, Arthagastra, VIII, 3. 

_ _8. Cf. specially Arthasastra, I, 19. Other references on the point may be pointed out; 
J., I, 280-G. 965 ILL, 441-2, @. 27-325 V, 99-100-G. 305-315 ; VI, 94.G, 95; 375-6 G. 
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above citations, remarkably agree with those employed in the ArthaSdastra 
works with their technical significance. 

Evils that attend to the slothful king are very aptly described in the 
Gandatindu Jataka' which reflects a bold philosophy of action and does not 
preach passivity as is generally attributed to Buddhism. “Appamddo amata- 
padam, pamado maccuno padam”’.* ‘Zeal is the way to Eternal Bliss, but 
sloth leads to Death’’—is the keystone, the essence, of this sturdy doctrine. 
A slothful king paves the way for the ruin of himself and his kingdom which 
falls a prey to robbers and spoilers. Whereas the man who arising betimes 
(kalutthayin) unwearied and orderly is, his oxen and kine thrive apace, and 
riches increasing are his. ; 


Says a gatha of one Jdtaka: “Right should never be violated.... If 
Right is destroyed, it destroys.” This Dhamma then was very comprehen- 
sive, embracing the whole bundle of laws that formed the basis of social, econo- 
mic and political order. To abide by these laws was the supreme duty of a 
king. These are no abstract principles of righteousness as the citations quoted 
above will show. The significant, practical and positive character of these 
will also be seen from the oftrepeated passages in the Jdtakas* which mean 
by Dhamma the fulfilment and maintenance of the rights belonging to rela- 
tions, subjects, communities and officials and servants: “Dhammam cara 
mahardja malapitusu . pullaeareey: ree mittamaccesu.... vatthe Jana- 
pade.... samanabrahmane.... migapakkhisu.”’ 

Ideals and thoughts, whether political; social or economic, are at once the 
source and the reflex of actual conditions. This may not be wholly true. 
However the fact remains that noble and sublime kings like Agoka rose to be 
so from the Dhamma precepts and also ereated the actualities for later thoughts 
to grow upon. The reciprocal influence of man and environment must be 
recognised. 

The guiding motive which impelled a king to cling to this ideal was chiefly 
the common belief in Sagga (Svarga) or heaven as the Summum bonum to be 
attained for leading a virtuous life on earth. Such is the oft-repeated precept 
for a king, as for instance given in the Sama Jataka.® 

“Dhammam cara Maharaja matapitusu khattiya 
Idha dhammam caritwéna 
Raja saggam gamissatt.” 


Again, why was Agoka so earnest in his Dhamma ? In his scheme of values, 
he considered the other world as of supreme consequence and as the objective 
of life (paratrikameva Maha- phala menati Devanam piyo.)® 


V, pp. 99- 100 G. 305; 315; Cf. also J 11, 141-G. 175-6. 
ekg repeated in Dhammapada, V. 
» IT, p. 456-G. 45. 
os V, p- 123—GG. 38-47 ; 223—GG. 114-23; VI, p. 94-GG. 401-10. 
VI, p. 94-GG. 401-10; also J., V, p. 123-GG. 38-47; 223-G. 123. 
Mookerji, Asoka, p. 75. Rock Edict XULI—Cf. R. EB. X. where he plainly discloses 
{whatever exertions King Piyadasi, beloved of the gods, puts forth are (all) with beierenite to 


—_—_—_— 
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With this guiding motive in view the king was constantly advised to look 
after the happiness of every being. The parable enunciated by the monkey 
in the Mahdakapi Jataka' before the king is significant in this connection. 
The last of the Gathds is :— 


“The happiness of kingdom and of army and of steed 
And city must be dear to thee, if thou wouldst rule indeed.’’? 


—an ideal inculeated even by Kautilya? and so earnestly followed by Asoka.* 
The paternal conception so eloquently advocated by Kautilya and Agoka® is 
considered also in the Jdtakas as one of the basic principles of good 
government.® 


As a leader and protector of his subjects, the king was entrusted with 

a hee responsibilities which were of a grave nature. His was the 
Loreal duty to support law and order in this world. “Butif he 
_ himself was unjust or wicked,” such was the idea, “how will 
law and order be supported?”’ In short, he was deemed personally responsible 
for all the sins and misfortunes of his subjects and even for seasonal 
vicissitudes.” People follow the king. If the king is just, the people will 
be so ; if he is unjust, so will also be his followers as kine do after a bull! This 
is the gist of the several illuminating gathds~of the Rajovada Jataka.® “Yes, 
Your Excellency,” says the ascetic of the above J dtaka, “in the time of unjust 
kings, oil, honey, molasses and the like as well'as the wild roots and fruits, 
lose their sweetness and flavour, and not these only, but the whole realm 
becomes bad and flavourless,”’9 Everything is alright only when the kings 
are just. Even if there is no rainfall, it is king’s fault. All the people gather 
together before his palace and ask him to atone for his sins. He is asked 
to give alms, keep the holy day, make vows of virtue and to lie down for 


seven days in his chamber on a grass pallet as was used to be done by 
former monarchs.'° 


“For him no rain falls in the time of rain , 
But out of season pours and pours amain.’”’!! 








1. J., IL, pp. 370-375-GG. 84-89. 

2. Ibid. G. 89. 

3. Arthasdstra, I, 10. 

4. <As for instance in R. E., i, where he asserts the notion rood of all (sarva- 
lokahita) as the most important Hebe of festa a Pillar BF it Wiiite heaton gh that and 
oni kind and ek deeds in respect of both men and beast, birds and aquatic crea- 

5. Arthasdstra, IT, 1; IV, 3: Separ inga Edicte. ha éoka, p. 3 
Dilsbiteh, Maceo hi = s Separate Kaliiiga Edicts. See Bhandarkar, Asoka, p. 363 

6. J., III, p. 470. 

a. Cf. K. V. R., Aiyangar, op. cit., pp. 66, 145, 

8. J., III, p. 11I—G. 133- 136, 

9. Ibid. p. 111. 

10. J., II, p. 368. 
ll, J., II, p. 124—G, 84; Cf. also J. IT1; 458-G, 48; J., V, p. 193. 
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Under such an unjust king three kinds of fear overcome men, viz., fear of 
famine, fear of pestilence and fear of the sword.'' An oppressive ruler is held 
responsible for all the miseries of mankind. An old man’s foot is pierced with 
a thorn—it is due to the king; the poor anxious mother of two grown-up 
but unmarried daughters falls down from a tree and cries out in frantic anger: 


“Oh! When will Brahmadatta die, 
For long as he shall reign 

Our daughters live unwedded 

And for husbands sigh in vain.”’ 


The ox of a ploughman is struck accidentally with his ploughshare, and for this 
again the king is to blame; a milkman is kicked and upset by a vicious cow 
early in the morning—-the king is at fault ; a mother-cow is sore at heart on 
seeing her dear dappled calf killed—for this the village boys curse the king ; 
even a frog does not spare him when it is beaten by the hungry crows.* 


Thus a monarch was regarded as the refuge and succour of the people. 
And in case of his turning evil, there was no end to the miseries of the people. 
There is thus a great amount of truth in what the people in the Gandajindu 
Jdtaka speak out oft and anon :— 


“By night to thieves. a-prey. are we, 
To publicans by day, 

Lewd folks abound within the realm, 
When evil kings bear sway.””? 


What such an oppressive rule led to, when people became desperate, we shall 
see later on. 


Having all these dangers in view, the king was constantly advised to 
2 be up and doing everything for the welfare of his subjects. 
Sh ine Some of the practical aspects of these teachings we have 
; already noticed in the long extracts given from the Tesakwna 
Jataka.* A few others may here be noticed. The king was asked to mould 
his governmental policy according to the opinion of his subjects which 
counted a great deal, as we shall see. He must personally see things with his 
own eyes and give due regard > well-meaning suggestions of others.> And 
with this end in view perhaps we find the kings of the Jdtakas going out in 
disguise—-incognito—to see for themselves and hear what his subjects do or 
talk about.® mS 





i, J., Il, p. 124—“Chataka i bhayans sattha tis ti imani tint ani.” 
rs IE. p. A hatakabhayam rogabhayam satthabhaya bhayan 
J., V, pp- 101-107,—G.G. 316, 321, 325, 330, 335, 339. 

J., V, pp. 102-106, GG. 319, 324, 328, 333, 338. 
Supra pp. 81-2. 

J., V, p. 100-G. 315 

J., Il, pp. 2, 427; IV, p. 370. 
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If the king wanted to rule safely and peacefully, he must have the 
Laaiapnetn goodwill of the people at heart. To do this, he should put 
POWER. mto practice the four elements of popularity (catuhi sanga- 

havatthiim)' by which he could win the hearts of the people. 
Of all the five elements that go to constitute the strength of a king, that of 
wisdom (paid) is considered to be the best, and the king is advised to 
attach the greatest importance to it which is the procurer of material 
interests (atthamvindati). The remaining four elements of power (balam) are 
bahubalam (power of limb—physical strength), bhogabalam (power of possess- 
ion—material strength), amaccabalam (power of counsel) and abhijaccabalam 
(power of high birth—aristocratic privileges.)? 


a 
THE KING AS A MAN 


Up till now we had been considering the position of the king as seen 
through those general principles and concepts which, though mainly based on 
theoretical speculations, must have played a considerable part in forming and 
moulding the character of the kingyas-ayreality. Rules and duties and 
responsibilities that are enjoined on thé-king are here, as in other works on 
polity like the Arthasastra of Kautilya or the Dharmasiitras, based on actual 
conditions and go a long way in guidine the king in his administration.2 Be- 
fore actually taking up the administrative affairs we try to see the character 
of the king as he reveals himself in the stories themselves. 


The birth of a prince was eagerly longed for by people of those times.* 
BIRTH. Their keen anxiety for the perpetuation of royal line, as they 
considered failure of heir to be a great misfortune, led them 

to instal a particular kind of halo about the figure of a prince. 





1, J., Ill, p. 470; IV, p. 176; V, p. 352: ef saigahaka, J. IL, p. 262-GG. 53-4, IV 
110-G. 50; V,p 362.Childers names these oS sochoontitta ag Tarsteene, affability, ene 
ficient rule and impartiality : Pali Dictinary, suv. voce. Such were the efforts of Aso » who 
spared not a moment from out of his zealous works of public welfare. So also did Kharavela 
gain popularity by following these traditional methods, by constructing works of public uti- 
lity (Line 3), remitting taxes and duties (L. 7) and entertaining his subjects (L. 4). 
Hathigum pha Inscription ; Barua, Brahmi Insciptioens, p. 257. 

__ 2 J-, V, pp. 120-121, GG. 27-29. The same enumeration of the five elements of power 
13 pe 12 nate, une Phrases, is given in the MBH. V, 37, 52-55; Of. Hopkins, J.A.0.S. 
» p- 152 note. 


3. What Hopkins says regarding the material of the Epic, may as well be applied to our 
Jataka material: “To what extent we may use in ‘oneatigetion cf the didactic sections con- 
reey inithe Epic, is a question open to several answers. These portions are of course of late 
origin. Yet in a land so conservative as India we must concede that thal Hick oF diol =A 
discourses had probably been for a long time the result of assumed and common ncaa carer 
eh of soy a P lke won a pe ee cies oe corroborates it ; for law, as the Hindu 
is fond ng, is based on custom; and custom, | a eae aa, — 
family in class usage” J.A.0.8., 13, p. 70. m, by the same authority, is unchangeable 


4. See Hopkins’s learned remarks: ibid, p. 138 and note. 
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At the conception by the queen, proper rites were performed 
CHILDHOop, (@¢¢hagabbhapariharo).'. What ceremonies were gone through 
' on this occasion, we are not told. Probably they included 
the ceremony known as “garbharaksana” or the protection of embryo in the 
womb, 2.¢., the prevention of miscarriage, which consisted mainly in reciting 
the particular hymns (garbhadrahanam) of the Atharvaveda2.. .When, after 
the expiry of the period of nearly ten months,* the child was born, there was 
no limit to peoples’ joy and happiness*. In this happiness each dropped a 
kahdpana as the boy’s milk-money (khiramilam).° That very day the 
happy father would order his chief general to find out how many young 
nobles had been born that day in the ministers’ houses (amaceakule). For, 
“a retinue must be prepared for my son’.° On the name-day (na@magaha- 
nadivasa)’ the new-born babe was given aname. The Brahmanas who read 
the different marks of the babe (lakkhanapathakanam brahmandnam) were 
paid great honours. Inquiries were made of them whether there was any 
danger threatening him (antardyabhdvam).® From the moment of his birth, 
the prince was given away in charge of female nurses (dhdti) of the palace 
who carefully tended and brought him up.° Special care was taken that 
the nurses were faultless.1° It was only occasionally that the queen herself 
would give her milk to the child.1! Generally the child was sucked by the 
nurses. His childhood then passed! away in merriment in company with his 
mates. They played and enjoyed in and) out of the palace. Sometimes 
they strode off in the park to» watch the elephants engaged in fight.12 
Nothing more is learnt abcut the activities of young princes. Their life at 
the palace was of course gay and ‘prosperous, and, oftener than not, indolent. 
There does seem much of reality in the following description of the life of 
the Princes and Princesses, even allowing some margin for the stress that 
must he laid on the contrast that the king makes between the palace—and 
forest-life. 

1. J., I, p. 2; Iv, p: 323 : VI, p- 3. 

2. 6,17: 51,1, Kausika-Siitra, 98-2; Bloomfield, The Atharvaveda, in Grundriss 
der Indo-Arischen Philologie und Altertumskunde, I, B, p. 71; Cf. Jolly, Recht und Sitte, in the 
above, p. 152. Cf. Kautilya: “When the queen attains the age favourable for procreation, 
priests shal! offer to Indra and Brhaspati the requisite oblations,” Arthasastra I, 17. 

3. d., IV, p- 323—"“Dasamadsaccayena” VL p- 485-G. 2699. . 

4. J., VI, p. 2 “Deva mayan pubbe andtha, iddni eandtha jata simike no laddhi.” 

5. J, 1V., p. 323. 

. Ibid. “Mama puttasea parivaro laddhum vattasi.”” Cf. J., V, p. 210. 

C5. Manu, IT, 30, who lays down that the name-rite {admakarana) should be performed 
on the a or 12th day after bixth i Wolly ay & ea cae ul ers et 

+ Oey VE, p. Se 
9. J., TL, 328; IIL, p. 31; IV, p. 492: v, p. 298, VI, p.3 

10. The Mugapakkha Jaiaka, VI, Pp. 3, notices the faults and merits of nurses. “If a child 
drinks milk, Sitting on the hip of a nurse who is too tall, its neck will become too long ; if it 
sits on the hip of one too short, its shoulder bone will be compressed ; if the nurse be too thin 
the baby’s thighs will ache: if too stout, the babe will become bow-legged ; the body of a very 
oot pus is t00 cold, of one very white is too hot; the children who deiak the milk cf a nares 
with hanging breasts have the ends of their noses flattened , some nurses have their milk sour, 
others have it bitter,” Cf. also, J., VI, p. 488. All this shows at least some scientific know- 
ledge, no doubt. - 

Li. J:,.¥1, b & 

12. J., V, p. 183, 
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“Fine rice has been their food and well-cooked viands hitherto ; 
If they must feed on wild-tree fruit, what wil] the children do! 
From silver dishes well-adorned or golden hitherto ; 

They ate : but with bare leaves instead, what will the children do ? 
Benares cloth has been their dress, or linen hitherto ; 

If they must dress in grass or bark, what will the children do ? 

In carriages or palanquins they’ve riddden hitherto ; 


When they must run about on foot, what........ 2 

In gabled chambers they would sleep safe-bolted hitherto ; 

Beneath the roots of trees to lie, what........ 2 

On cushions, rugs or broidered beds they rested hitherto : 

Reclining on a bed of grass, what........ 2 

They have been sprinkled with sweet scents and perfumes hitherto ; 
When covered all with dust and dirt, what......? 

When peacock’s feathers, yak’s tail fans have fanned them hitherto ; 
Bitten by insects and flies, what...... 7"! 


The prince was respected, very often petted by the people. They would not 
let him do any manual work even if he wished to do?, because he was a 
“prince’. His life thus tended to be easy-going upto the 16th year, which was 
considered to be the age of discretion when generally he had to leave home and 
go abroad for purposes of higher education and training under “world-renown- 
ed teachers”.* It is conceivable thatthe young prince up to this time had 
been instructed in his father’s house in the elementary sciences (the three Rs)’ 
and physical exercise, and it was only for higher studies both in arts and 
sciences that he went abroad.* It is Takkasila which is invariably mention- 
ed as the place where these young princes go for their higher studies. Takka- 
sila had a long-standing fame as the seat and centre of Indian culture which 
exercised a kind of intellectual suzerainty over the wide world of letters in India. 
And there is nothing to be mistrusted in the words of the Jatakas which speak 
of this custom of sending princes to so far away a place as Takkasila, as Fick 
seems to feel.> 


This custom of sending princes to far-away places for their higher educa- 
tion seems to have been prevalent in many a State of those days. Court-life 
at home was necessarily felt baneful for the growing prince. All sorts of lux- 
uries, pleasures and comforts only made a prince’s life easygoing and _practi- 
cally, as we might see even to-day, useless for heavy responsibilities that at- 


1. J., VI, p. 510-GG. 1883-1890. For luxurious outer appearance of princes, see J., VI. 
pp. 144-5 GG. 647-54; 217-8 GG. 931-44, 485-6 ; of peintstion J, VI, p. 590 GG. 2443-2451 ; 
epee sa: we must give greater latitude to these apparently poetical fancies and exagger- 

2. J., IV, p. 169. 


3. _J., I, pp. 259, 262, 273 ; IL, pp. 2, 87, 277, 319, 323, 400 ; 11, pp. 122, 158, 168, 415 ; 


IV, 315; V, pp 161, 210, 

4. According to Kautilya, ArthaSastra, I, 5, the prince had to learn alphabet (lipi) and 
mathematics (samkhyana) after the 3rd year. After the 11th he had to study the Ak ghee 
nviksiki (philosophy) and varia (economics) and dandaniti (politics). When these were com- 
pleted, it is not expressly said. See Dikshitar, The Mauryan Polity, p. 102, 

5, op. cit., pp. 95-6. | 
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tended a king. It was this feeling of practical utility that inspired kings of 
those days, “deliberately and as a matter of policy,” to send their princes abroad 
to acquire valuable practical experience about men and affairs of the world.’ 
By journeying on foot through villages and towns, plains and deserts, countries 
and kingdoms, they naturally gained rich experience which turned out to be a 
source of great help in their later life. ‘Now kings of former times” says the 
Tila-Mutthi-J dtaka,? “though there might be a famous teacher living in 
their own city, used to send their sons to foreign countries afar off to complete 
their education, that by this means they might learn to quell their pride and 
highmmndedness, and endure heat or cold, and be made acquainted with the 
ways of the world.” This is in complete consonance with the spirit of Kautilya 
who urges upon the prince a thorough course of intellectual training and moral 
discipline.* A thorough politician and a psychologist that he was, Kauitlya 
realized the groat fact that from education springs discipline and that only 
a prince with a disciplined mind and body can carry on administration on sound 
lines. Did not the kings of the Jdtakas remember this great truth, when they 
sent their sons abroad ? 


Takkasila was not the resort only for Princes, but also for students from 
in other classes and ranks of society—Brahmanas, sons of 
TAKKASILA M™agnates and magnificoes, sons of merchants and tailors and 

_. fishermen. And the ‘education imported there was in the 
main the same, though special courses for different students were also not 
absent. As this subjest on education shall be dealt with in detail in a 
separate chapter, we shall here gonfine ourselves to some of the general 
points only which touch the life of a prince in particular, though it is diffi- 
cult, we should admit, to differentiate between a prince-student and others. 


Usually, though not always, the prince went to Takkasila in company 
with his fellow-students—sons of the Purohita, the ministers, the commander- 
in-chief and other officers. He had to come out in the robe of an humble 
student leaving aside all those feelings of his higher position which he had 
upto then been, consciously or unconsciously, cherishing within himself. The. 
interesting and very valuable material furnished on this point by the Tila- 
Mutthi-Jdtaka,° to which a reference has already been made and to which we 
shall have frequently to return while dealing with this subject in detail, must 
here be noted, especially because it presents before us the prince-student : 


“Calling his boy to him,” thus runs the story,—‘“‘now the lad was sixteen 
years old—he (7.¢., the king of Benares) gave him one-soled sandals, a sunshade 
of leaves, and a thousand pieces of money with these words ; 

1. Mookerjiin “Buddhistic Studies”, p 239. ! 
2. J., Il, p. 277. “Pordnakarajiino ca atlano putte, evam ete nihatamanadappa situnhak- 
mi lokacarittaiu ca bhavissantiti attano nanare diaad nam Ss lanes Guhdiieietinndy a a 
biya dirs tsro tesa Seer attano nagare disa pamokhe acariye vijjamane pi sippuggaha- 
3. Arthasastra, I, 5; VIII, 3; Ghoshal, Hindu Political Theories, p. 139,; Dikshitar 
“The Mauryan Polity”, pp 101-105. ee : } | 
4. J., V, pp. 247, 263; TII, p. 238; V, p. 210, 
6. J., I, pp. 277-8. 
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“My son, get you to Takkasila, and study there.” 


The boy obeyed, he bade his parents farewell, and in due course arrived 
at Takkasila. There he enquired for the teacher's dwelling, and reached it at 
the time when the teacher had finished his lecture, and was walking up and 
down at the door of the house. When the lad set eyes upon the teacher, he 
loosed his shoes, closed his sunshade, and with a respectful greeting stood 
still where he was. The teacher saw that he was weary and welcomed the new 
comer. The Jad ate, and rested a little. Then he returned to the teacher 
and stood respectfully by him. 


“Where have you come from ?” he asked, 

“From Benares.” 

“Whose son are you ?” 

“T am the son of the king of Benares.” 

“What brings you here ?” 

“T come to learn,” replied the lad. | 

“Well, have you brought the teacher’s fee or do you wish to attend on me 
Mm return for teaching you ?” 


“I have brought a fee with me.” and with this he laid at the teacher’s 
feet his purse of a thousand pieces. 


The resident pupils attend on, their teacher by day, and at night they 
learn of him: but they who bring a-fee are treated like the eldest sons in his 
house, and thus they learn. And this teacher, like the rest, gave schooling to 
the prince on every light and lucky day. Thus the young prince was taught. 


A long passage this, yet it brings before us practically all the principal 
features of the educational system of those times. 


Tt would appear from the above passage that the prince left his home with 
a very modest equipment and lived at his teacher’s house as an humble student. 
The system thus inevitably fostered healthy feelings of comradeship, with 
no recognition whatsoever of earthly distinctions. In fact, we may be forced 
to feel that “‘youths of all sorts and conditions of life, of different classes and 
castes, had all their divisions and distinctions merged in the democracy of learn- 
ing.’ And yet, instances are not rare where we receive a strong impression, 
that with what of feelings of common pursuits and of the stringency of the 
moral code binding all into one compact whole, that instinctive class-conscious- 
ness, specially in the aristocratic blood,2 was not possible to be effaced com- 
pletely. The first and the basic distinction that the “world-renowned teacher” 
unfortunately makes, viz., that of the paying and non-paying students receiving 
different treatment, must necessarily create 3 feeling of distinction and divi- 
sion.7 What must have the Prince, of course always coming with 1000 
pieces as the teacher’s fee (dea@ryabhdga) and hence living there as an eldest son, 
I. R.K. Mookerji in “Buddhistic Studies”. p. 244. ‘So 


2. The Khattiyas of the Jatakas are proud of their birth or status, what then to say of 
the Prince, the Khattiya par excellence? “a OF Status, 


3. In this case, it may be recalled that the older 








Brahmanical system of ‘Gurukulas’ was 
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felt against other poor students undergoing ‘daily 2 course of exacting and low 
kind of menial service for the school’ should be easily imaginable. Reading 
of human psychology, particularly of the growing youth, would be erring if it 
tried to see harmonious relationships under such circumstances, Try hard 
as he would to make himself amenable to the stricter system of moral and in- 
tellectual discipline, the prince could not, possibly, forego his aristocratic con- 
sciousness. Of course it was the right and duty of the teacher to punish all 
defiance of rules and regulations, come from whatever corner it might. But 
unfortunately the proud Khattiya youth would at once consider this as an in- 
sult to, and an infringement upon, his high position. And the malicious spirit 
of revenge must have been lurking in his inner heart only to burst open when 
the opportunity presented itself, for instance, when he became the ruler of his 
kingdom. Such an instance is presented by the Tilamufthi Jdtaka again." 
In the beginning the prince behaves well. One day he goes for a bath along 
with his teacher. He sees an old woman sitting and watching some white 
seeds that she had prepared. The youth picks up a handful and eats away 
without paying anything. The same thing happens on the next and the third 
day, when the poor old woman cries out, “Master, I have been parching some 
seeds, and your pupil took a handful and ate them! This he has done to-day, 
he did it yesterday and he did it the day before ! Surely he will eat me out of 
house and home !” The teacher consoles her and causing two lads to take the 
young fellow by his two hands, smites him thrice upon the back with a bamboo 
stick, bidding him take care not to do it again. The youth keeps 
silent at the moment though the “bloodshot glare” in his eyes is not concealed, 
and after finishing his courses, reverently invites the teacher to come to his 
kingdom when he becomes the ruler. The honest teacher, then, goes there 
and witnesses the revengeful mien of his pupil—-now a king. The story, of 
course, then ends with a convincing speech of the teacher dwelling on the use- 
fulness of discipline which ultimately quiets the king. Instances of this kind can 
be found in other places also. The prince of the Dhonasakha Jataka” is forced 
to hear the advice of his teacher ‘to suppress his cruel, harsh and violent nature, 
as, says the teacher, power that is attained by a man of violence is shortlived, 
and when it is gone from him, he is like a ship that is wrecked at sea.* 


What were the Courses of Study that the prince could and would go 
COURSE OF through at the world-famous university of Takkasila ? The 
STUDY three Vedas and the eighteen or all the arts (tayo vede attharasa 
vijjhdtthanani or sippdni) is the conventional list of the 
subjects of study taught at Takkasila.4 The three Vedas, of course, refer 
to the older Brahmanic threefold knowledge—trayt vidya—that of the Rk, 





perhaps more sounder as under that system it was the more usual practice for the brahmacart 
to pay fees to his teacher only when he became a sndtaka and ended his studentship—thus 
placing all students on equal level : Mookerji, op. cit., p. 240. Of. also his paper on Ancient Hindu 
Education in Sir Asutosh Mookerji Silver Jubilee Volumes, III, p. 1 pp- 229-230. 

1. J., 0, pp, 279-282, GG. 4-5. 

2, J., III, pp. 158-9. 

3. Ibid. G. 14. 


4. J., 1, pp. 259, 356; Il, p. 87; III, pp. 115, 122 ete. 
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the Yajus and the Sdman, thus showing that the Atharva Veda was not 
included in this curriculum.’ We have, unfortunately, no mention of 
individual subjects under the sciences and arts (Stippdnz),* though there are 
stray passages which name some subjects under ‘scientific and technical 
education,’ which may or may not come under the “Eighteen Sippas or 
Vijjhatthanani”. Of these, we may particularly note the following: Ele- 
phant Lore (Hatthisutia),* Magic Charms (mante),* Hunting by bow (dhanu- 
kotim nissaya luddakammam),® Spell for understanding all animals’ cries 
(Sabbardvajananamantam)® and Archery (Iss@pasippa).’ These were per- 
haps some of the Arts and Sciences which specially attracted the prince 
more than the study of the Vedas which was the birthright of the Brah- 
manas, though we are not specifically told so.* It is rather difficult to 
conceive that the young prince should be prattling over the huge collection of 
hymns which were, presumably, not of much practical value in the governance 
of the kingdom. We may, therefore, without much fear of ill-imagination, 
dismiss the stock phrase as only conventional and take it that the general 
education of the prince, as Hopkins® has carefully tried to show regarding 
the Epic prince, consisted in learning the aphorisms on horses, on elephants, 
on chariots, and practical uses of military machines like arachery, and fine 
arts and a general knowledge of philosophy economics and politics—the 
Anviksiki, Vartia and Dandaniti of the Dharmasiiras and of Kavtilya. 


As regards his general mode of life at the University, there is nothing 
| more to be said, as it was the same as that of any other 
Ape student excepting the distinction which we noticed before, 
viz., that he, being one of the group of dcariyabhagadayakas, 

lived a somewhat privileged life, being treated as the eldest son of the 
teacher. We have no knowledge as to the manner in which these princes 

1. Kautilya, also has the yee vedas, together with Gnviksiki (philosophy) varta (econo- 
mics) and dandaniti (politics) as the courses of study for a prince: See Arthasastra, 1, 5; Cf. 
Manu, VII, 43. 

2. The M ilindapanho, VI, LU, gives the individual names of the 19 sippas, then current. 
For the names of the various subjects of study in the older Brahmanas and Upanisads, see 
Mookerji, Sir Asutosh Silver Jubilee Memorial Volume; II, pt. I, pp. 237-42. Ksatravidya 
must have been a special subject for a prince, 
J., I, p. 47. 
Ibid, p. 100. 
Ibid., p- 200). 
J., IU, p. 415. | 
J., I, p. 356; I, p. 87; IL, p. 219; -V, p.128. 

8. The following references seem to indicate that the princes generally learnt only 
a Sippas, no mention of the Vedas being made: J., III, p- 238; V, pp. 161, 177, 247, 


1 oe oF 


_9. J.A.0.8., 13, pp. 108-112. Some pertinent remarks of the erudite scholar are worth 
noticing: “The active young knight and busy trader must have performed the duties toward 
the Veda in a very perfunctory manner, if at all. The more reasonable supposition scalars foe 
to be that, while in the early age there was no let to the desire of a young warrior if he wished 
to be Veda-learned, the convenient practices of his caste nevertheless constrained most of his 
attention to arms... and he probably did nothing more than go over the text of the Veda. 
hag hci shes a tii hoe el ye va to believe, could have been attempted be 

cn young Tiors as those the Epic depicts. The practice must have hk 2 near: 
man of leisure, the priest.” oe eee practice must have been peculiar 





CENTRAL ADMINISTRATION 93 


mixed with other students, Brahmanas, merchants and others. But one 
interesting thing can be seen. Princes hailing from different kingdoms, here, 
contracted friendship,' as we saw in the beginning of this Se.tion, which had 
considerable effect upon their lives later on. Even some of the teachers 
seem to have taken a good deal of interest in the internal affairs of the king- 
doms which were represented by these princes. They were able, on the 
basis of reports procured from their pupils, to form a somewhat definite idea 
regarding the prospects of their pupils in their own countries and the dangers 
they were likely to face in the near future’’.* Farthermore, they must have 
had a general idea about the motives that led to rivalries and struggles in 
politics and how these could be clearly checked. With these notions in their 
minds, they did not forget to tender practical and valuable advice to these 
aspiring Khaitiya youths, which proved remarkably helpful in facing the 
calamities when they took the reins of Government in their hands. 


It is through such practical advice that the prince in the Thusa-Jataka* 
succeeds later on, when he ascends to the throne, in averting a great calamity 
coming from his own son who was planning a plot against him. A teacher at 
Takkasila presents a set of five weapons to a prince when he leaves the Univer- 
sity and starts for home, with the help of which he defeats a very powerful 
enemy on the way.* There is an exceptional case where a king places his 
sons each under the charge of a separate courtier (amacca) with directions to 
teach them each what they ought to learm (sikkhitabbayutiakam). The Sam- 
vara Jataka,® where this occurs, shows how great the influence of the teacher 
was in moulding the character of the prince. The courtier who takes charge 
of the youngest prince imparts to him’‘something more than a mere academic 
education—-something that is the product of deep political knowledge which 
guides the prince successfully through his grave responsibilities’. 


How long did he stay abroad for education is nowhere stated in the 
Jdtakas.© The education of a prince was not yet complete when he left the 
University. It was now the time to have a practical training of what he had 
learnt in theory. It is with this intent that we find the princes, after complet- 
ing their studies at Takkasila, undertaking extensive travels through towns 
and villages and all the land to acquire all practical usages and understand 
country observances.? And when, after such an extensive travel rich with 
experience, he returns to his country, the prince has to demonstrate his learn- 





For instance, See J., IV, pp. 315 ff. 

Sen, op. cit., p. 78. 

J., III, pp. 122-125. 

J., I, pp. 273-275. 

J., IV, pp. 131 ff. 

7 Under the older Brahmanical system as found in the Dharmasiitras and other works, 

from seven and a half to thirteen, eighteen, twenty-four, thirty-six, forty-eight or even more 

years are demanded, till their study be perfected.” Hopkins says : ... and we shall be ante- 

renege ems think that the students of warrior and peotie- save were permitted Sed 
e up st der easier ely = “1, ‘ . i 

pricata.” J ay 0. 1s pe see ee perp ache a ed 

vy, a Pe a 115, 238—“Sabba samayasippam ca sikkhissama desacaritiam agreements 
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ing and various accomplishments and impress upon his father.’ He is then 
fit to be appointed to the post of Uparaja or Viceroy.” It is not difficult to 
imagine that the return of the prince was something more than an ordinary 
occurrence, and was attended by festivities both in the palace and in the city. 
A king of Benares, thus, orders a general amnesty for all prisoners on the return 
of his son from Takkasila.? 


It was probably usual for the princes to get married after their return 
from Takkasila and before their assuming the post and charge 
of Viceroyalty. We cannot form any definite idea as to how 
these royal marriages ves accomplished. Marriages between nephews and 
nieces were in vogue.> Even those between brothers and sisters are 
known,® where they afterwards succeed as kings and queens. But these 
seem to be very rare cases. The more usual custom was probably to get 
a bride from other royal families. Instances of this kind we have already 
noticed in connection with Political History. But who chose the bride ? 
The prince himself ? Most probably he did not. Looking to the general 
custom in vogue in other grades of society of the times, it seems the parents— 
the and the queen—found out a wife for their son. The Kusa Jataka’ 
is an instance in point. If we wish to rely on this single Jdiaka, we may 
derive some interesting information. Counsellors were despatched to find out 
a suitable princess. They would approach the father of a worthy princess 
and say ‘Our king desires to contract.& mattiage (d@vdha) with your daughter.’ 
If decided, the parents with a great retifue, went on an appointed day to 
bring the princess. On their return the city was decorated, prisoners re- 
leased and festivities indulged in. This was the proper marriage. But, as 
we shall see, a king was free in having as many wives as he liked. He dwelt 
in a separate palace of his own.® 


MARRIAGE. 


It goes on all well if the prince is the only son of his father. Nothing 
VICEROY- unusual happens and the prince, without any hindrance, 
ALTY. marries, becomes the Viceroy and, after his father’s death, 

ascends to the throne.* But in many cases he has at least 
one brother, if not more, who turns out to be a stumbling block in the way 
of his succession to the throne, and suddenly on the death of the aged 





1. J., III, p. 159; IV pp. 96,402 ; Cf. Arthagaetra, 1, 17. 
2. J., I, p. 259; IL, p. 212; Hardt bere 159, 407 ; IV, pp. 96, 168, 176, 402; V, p. 22; 


VI, p. 30. Itis only very rarely that princes obtain power immediately after return from the 
University, J., BY Bay ees a Vv. pp- 177, 458. es 


3. J., IV, p. 17 -. Ggatakale raja sabbaini bandhanagarani sodhapetva.” 
4. See for Royal Marriages in the Great Epic, Hopkins, J.A.0.8., 13, pp. 167-70. 
5. J., I, p. 457. 

6. J., IV, p. 108. 

7. J.,V, pp. 281-5. | 

J., II, p. 374; 1V, p. 191; VI, pp. 491, 498, 502; IIT, p. 415. 


This seems to be thie normal course of the life of the the foll passages 
occurring often, will show: “So va uppatto Takkasilan a ne he Santen pie sipparh 
, dasscir ee a labhitea apar é pitu accayena raja hutva... dhammena rajjam karen 

J., ITI, pp. 159, 407: IV, pp. 176, 402; also J., I, p. 135; II, p. 113, 349; V, 22 
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father there iS) an outburst of jealousies, which soon develops into a bitter 
fratricidal war.' In the ordinary course of affairs, the elder of the two 
brothers becomes Upardja on the completion of his education and the 
younger is given the post of Commander-in-chief (senapate). And, if nothing 
untoward happens, when the father dies, the elder ascends to the throne 
as a king and the younger is appointed as Upardja.* In the event of a 
king having more than two sons, the usual practice followed was perhaps 
this, that they married and settled down and either lived as the king’s com- 
panions® or the king gave them each a province and let them go.* 


The real conflict, however, arises in case the younger brother begins to 
| cherish an idea of getting hold of the kingdom putting aside 
ad aN his elder; whose was the hereditary claim to the throne. We 
BROTHERS. have sufticient evidence to get an idea of these conflicts. The 
youngest prince of a king of Benares consults some Pacceka 
Buddhas regarding his prospects of succession and finding that he has none, 
he leaves the country and on the advice of his consultants goes straight- 
away to Gandhara where he succeeds in securing the throne.* In some 
eases, even after the elder has already succeeded to the throne, the younger 
does not leave the idea and carries on his secret plannings. A report is 
made by a slave to the king of such plottings of his brother. The king 
becomes suspicious and interns his brother in a certain house near the 
palace. The man somehow manages to éscape and returns with a vast army 
and invites his brother either to surrender the throne to him or give battle. 
In a fight that ensues the elder is killed and the younger easily gets to the 
throne.® Elsewhere” the elder brother is serving as the Upardja and the 
younger as Commander-in-Chief during the life time of their father. After 
the death of the King, the courtiers, as was usual, want to make the elder 
son king, but he is overtaken by a feeling of disgust for the kingdom which 
is then offered to his younger brother. But shortly afterwards he gets rid 
of his erstwhile feeling and is tempted to seize the kingdom. He proceeds to 
the capital with a host of his followers, invites the king to give battle or 
surrender, who, out of discretion, abdicates the throne and gets himself 
appointed as Upardja under his elder brother. 








1. Sen, op. cit., p. 79. | 
2.- J., I, 133 ; Il, 367; IV, p. 168; VI, p. 30; also J., II, p. 212. 
ha 3. J., II, p. 116 “. haraviis ahetwd raiino 
> ance rae ey .»té saita pi jana _anupubbena vayappatta g am g 
4. J., IV, p. 131—“Raja tesam janapadam datva uyyojesi :” VI, p. 204- G. 1284— 
“Putlaws va bhataram sam va 

Sam paggathati Khattiyo 
Gamehi nigamehi va 


Ratthe janapadehi va.” 
We have the evidence of the Edicts of ASoka where we find that Kumaras were appointed” 
as heads of provinces. Bhandarkar Asoka, pp. 325-9. 
5. J., I, pp. 395-399. 
6. J. VI, pp. 30-31. 
7, J. IV, pp- 168-9. 
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A somewhat similar incident occurs in another place also.' The king 


on his death-bed recommends to the courtiers that his elder son should succeed 


to the throne and the younger should be heir-apparent. The elder, however, 
has no liking for kingship but lives in all royal state and the younger is conse- 
crated as king. Here again ear-poisoning is at work against the elder brother 
who is about to be taken prisoner, when out of disgust he goes away to a 
foreign country where he earns his living by archery that he had learnt at Tak- 
kasila, | 
Hindu political literature lays down a great principle viz., “rdjyam 
raksati raksitah” ,* meaning that he who is protected protects 
RELATIONS the realm.? That is, the king should protect himself. This 


aariat & personal safety must be from his own sons, thieves and 
SON. enemies. Kautilya devotes a whole chapter on “protection of 


princes’* wherein he, with his usual masterly insight into 
human nature and current conditions, shows what a danger the prince is 
likely to be toa father, and lays down what steps should be taken by the 
latter to protect himself against the former, He quotes the opinions 
of some of his predecessors in this connection which, at times® go to horrible 
extremes. One of these, that of Bhiradvaja, is that “princes like crabs 
have a notorious tendency of eating up their begetter’.® The retort must 
have been an outcome of long experience with actuslities, and not a com- 
monplace theoretical speculation. The Jdtakas place before us a good many 
nstances of the tendency described above. — 


A prince of 16 years of age becomes greedy of his father’s splendour (siri- 
vibhavam) and is tired of waiting for his death. He resolves to kill him and in 
this he is bestirred by his followers (wpafthakd), who are of the opinion that it is 
no good getting kingdom when one is old. He tries four expedients one after 
enother viz., (a) administering poison to his father’s food (visam khddadpetwé), 
(b) taking his stand amongst his father’s councillors at the time of the great 
levee (mahdupatthanam) and striking him a blow with his sword when off his 
guard, (c) stabbing him at the top of the stairs in the royal closet and (d) 
hiding himself beneath the bed-stead in the king’s chamber on the floor of the 
palace intending to kill him as soon as he enters the room. But everytime 
the impatient prince fails to carry out his plans and he finally begs his father’s 
pardon. The father, however, has apparently no faith in his son. So the 
prince is bound in chains, placed into prison house and well guarded.? A 
similar thing happens in another Jdtaka.* The prince, greedy of the throne 








Ji; IT, P- 87 
Diksitar, Hindu Administrative Institutions, p. 98. 
Arthasastra, I, 17. 


5. For instance those of th nbhivas ar € Vsia: Pete S | ' 
Political Theories, p. 152. © Ambhiyas and of Vatavyadhi: Ibid; Of. Ghoshal, Hindu 


6. Arthasdatra, I, 17. 
7. J., TIL, pp. 123-5, GG. 149-152. 
8, J., III, pp. 216-8, 
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says to his followers: ‘My father is still young. When I come to look upon 
his funeral pyre I shall be a worn-out old man. What good will it be for me 
to come to the throne then?”.' Machinations are on foot. And here again, 
stirred by his followers, who by the by do not approve of the idea of going 
to the frontier and raise an open revolt against his father, he tries to use some 
expedients : viz., (a) killing him near the bathing ghat (nahdnapokkharani 
(b) stabbing him at the foot of the stair-case (sopdnapddamiile) and (c) kill- 
ing him by a blow of the ‘spoon-shaped instrument with its long handle poi- 
soned (dighadandikam dabbipaharanam). He fails and is arrested, put in 
chains and thrown into prison. The way in which the princes are dealt with 
in both the instances given above agrees well with the policy as laid down by 
Visalaksa and Paragara according to Kautilya,? viz., that the unruly prince 
should be kept under guard in a definite place or fort. 


Very often the king smelt the suspicious nature of his son when acting 
as a Viceroy. He did not, then, want his presence in the city, as long as he 
himself was alive . Thus ponders a king on seeing his son who had come to 
pay his respects to him: “This fellow may do me wrong, if he gets an oppor- 
tunity.” And he asks him to go away from his city and live in another place. 
The son goes to a village and dwells there with his wife.* Another instance of 
such a banishment is given in the Putabhatta Jataka.* Accompanied with his 
wife the prince comes toa village and lives there during the rest of his 
father’s life. Similarly a king growingysuspicious on observing how magnificent 
was the pomp of his son, banishes him from his realm. The prince with his 
wife makes his way to the Himalayas and lives there till his father’s death.* 
Similar are the fears entertained ‘hy ‘the ‘king of the Bhdridatta Jataka,° 
and he orders the heir-apparent to accept a life of temporary exile 
from the city. In all these instances, we notice that the exile was 
only temporary; immediately after the death of the father, the prince re- 
turned to take charge of the kingdom which was hereditary (kulasantakam). A 
few more instances of these unfilial relations may be noticed. A king wants 
to get rid of his son whom he had appointed as the Viceroy. When his Kingdom 
is attacked by a hostile king, he orders his son to go and defend the city. But 
the latter, knowing the situation, leaves the city, the whole population follow- 
ing him. The king thus left helpless flees away with his wife and the purohia 
and the prince then comes back to occupy the throne.” In another place® 
& prince actually puts his father to death and in this case also the parricide 





1. Ibid, p. 216 “mayham pita taruno, cham etassa dhiimakalam olokento mahallako 
bhavissami jarajinno, tadase kale laddhenapi rajjena ko altho?’ Almost the same words 
occur again at J., V, p. 263. 

2. Arthasastra, I, 17 “‘tasmadekasthanaparodhassreyan.”’ 

3. J., II, p. 67—”... ayam mam antare dusseya”’ | =~ 

4. J., II, p. 203—“... raja padubbheyyapi me ayam ti attano putiam dsankato nihars.”— 

5. J., II, p. 229—“Baranasiraja atiano puttassa parivarasampattin disva uppannasanko 
Pullare rattha pabbajest” 

7. 





ni p. 158; also II, p 116. . Kites a  anarlipe- 
‘ ., III, pp. 415-7 “Pita tari opparajje thapesi. Kincapi uparajje thapesi mara 
tukiimo pana tam hutva ditthumpi na icchesi.” Dr. Sen, op. cit., p. 82; seems to have read 


the passage wrongly. Kautilya has his sympathies with princes who may be wrongly or 
ane: Dag to troubles by their fathers and gives some advice. ArthaSastra, 1,18. 
ay Py p- D363. ; : al al 3 . 
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is helped by his attendants, while the priestly friend flies away to the Hima- 
layas on hearing about this plot. 


We have now reached a stage in the course of our narration, when the king 
begins to play his part in the administration of the kingdom as a prince,’ 
when, of course, the eases just before described were absent, and all was normal, 


The Jdtakas unfortunately do not give us any clear idea about the duties 
and functions of the Viceroy. Asa matter of fact, there is not much said about 
his person or his office, as he is oftener than not described as only assuming the 
throne after his father’s death. What they sometimes speak is confined only 
to superficial things. Thus we see that on ceremonial occasions the Upardaja 
sits behind the king on the back of the elephant,? a seat which is otherwise 
occupied by the purohita.* He probably used to pay his devoirs (rajupaf- 
thénam) to the king at evening.* The Kurudhamma Jdataka® has an in 
teresting thing to say in this connection: “and when they came to the palace 
courtyard in his car,” thus runs the description about the Viceroy’s visit to 
the palace, “if he wished to eat with the king, and spend the night there, he 
would throw his reigns and goad upon the yoke ; and that was a sign for the 
people to depart: and next morning carly they would come again and stand 
awaiting the Viceroy’s departure. And the charioteer (too) would attend 
the car and come again with it early in the moring and wait by the King’s 
door. But if the Viceroy would depart at'the same time, he left the reins and 
goad there in the chariot (antorathe), and went in to wait upon the king. 
Then the people, taking it for a sign that he would presently depart, stood wait- 
ing there at the palace door.” There is ‘nothing taht may sound incredible 
- this account and it really gives a welcome sidelight on Court-life of those 

lays. 


. It is very likely that the Viceroy sometimes took part in the administra- 
tion of justice and had higher authority than the Sendpati or the priest who 
also, not infrequently, are seen acting as judges. A man who had lost his suit 
at the hand of the then judge, a priest who took bribes, approaches the Viceroy 
and appeals for justice. The Viceroy comes to the Court and overrides the 
judgment of the former judge and makes the man the owner of his disputed 
property. ° 








1. The Crown Prince or Yuvardja is always mentioned as one among the eighteen ‘tirthas’ 
or the heads of departments of the state of ancient Indian historical literature. For the names 
of these, See Nag, Les Theories Diplomatiques De L’ Inde Ancienne, pp. 38 ff; also Jayaswal, 
Hindu Polity, 11, pp. 133-4. See Arthasastra 1,12. Under Mauryan administration he was 4 
regular officer of the state drawing a handsome allowance of 48,000 panas yearly, the highest 
remuneration = to that of the purohita, Commander-in-Chief, King’s mother and queen: 
Cf. ibid. V. 3. See Also Jayaswal, op. cit., pp. 124-5. 

2. J., II, p. 374. : 
oa 3. ao was a constant companion of the king whenever he went outside. See J., IV, P» 

4. J., I, pp. 374; VI, p. 131. 

5. J., Il, pp. 374-5. 

6. Jay VI, P 131. That the Viceroy had a share in the adminis fl ation of justice is also 
clear ry oid et oe = Mahdaparinibbana Suttanta, wherein we find that ce 
process of law from the institution of a suit to its final decisio sider complicated 
affair’. Cf. Fick, op. cit., p. 107 and note. Bean ee & Reena Ny “é 
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The Upardja was considered as a “‘sub-king,” a vice-regent. He however 
did not necessarily act for the king during the latter’s absence. Once a king 
entrusts the kingdom to the care of his mother.’ Another king who sets out 
on a long journey to discover his faults, hands over the charge of the realm to 
the ministers as a whole.” Sometimes he is seen acting as a mediator be- 
tween the king and the ministers.* 


More than these vague indications of the Viceroy’s functions, we are not 
told anything about him.* 

Just a few moments before we saw how the whole problem of succession 
to the throne was complicated by premature jealousies on the part of the 

princes. We also notice, inter alia, that kingship was gene- 
SUCCESSION: rally hereditary in character (Kulasantakam),° and the king- 
HEREDITARY dom descended directly to the king’s eldest son,° as were 
AND ACCORD- the conditions from the Vedic times.’ This was the general 
ING TO PRI- custom: Abnormal circumstances of course arose when 
MOGENITURE. this custom was, or rather had to be, set aside. That King- 

ship was hereditary is also clear from the stories where we 
witness people’s anxiety for the perpetuation of the royal line. Thus for 
instance in the Suruci Jdtaka®, we observe a vast gathering of towns- 
folk in the palace courtyard with upbraidings. “What is it?” asks 
the king. “Fault we have no other to find,” reply the people, “but 
this, that you have no son to keep-yourline. You have but one queen, 
yet a royal prince should have sixteen thousand at the least. Choose a 
company of women, my lord: ,some.worthy wife will bring you a son.” 
The monogamous king, however, refuses*to-flinch from his previous promise. 
Then the virtuous queen herself, playing the part of mother and wife 
to the king, presents to him a company of women. It is again the same anxi- 
ous and assailing feelings of the people that drive the poor, helpless king of the 
Kusa Jétaka® to agree to the barbarous proposal of exposing all the women 
of the harem, including even the chief queen, for promiscuous intercourse 
with his own subjects in order to obtain a son to succeed to the throne. 

As arule, only the sons of the eldest queen (aggamahes?) who must be, as 
Fick surmises,'° of the same caste as the king and thus a Khattiyad, seem legi- 
timate heirs to the Crown. 

i, J. VI. p- 95. : 
2. J.,1V, p. 370. 
3. J., Il, p. 316. 7) 
_ 4, In adrama ascribed to Bhasa, we find that one duty of his was to keep a record of the 
re Dene adie Act II, 41: 8. V. Venkateswara, Indian Culture through the 
“6. Jel, p. 3955 IL, pp. 116, 118, 203, 231, 264, 3235 IIL, pp. 67, 125, 149, 159, 216, 
407,439; IV, p. 124; VI pp. 34,158: Cf. Bhavabhuti, Ulararamacaritam, I, $1, 22. 
6. J., I, pp. 127, 137; I, pp. 39, 87, 212; VI, pp. 30,96; Cf. ArthasasiraI,17. 
7. For the Vedic period see Zimmer, Altindische Leben, pp. 162, 172; views of different 
ue on the point: Ved. Ind. Il, p. 211; for the epic period, See Hopkins, op. cit., 13, pp. 
| : ee NE nooner 
10. op. cit p. 133.” That the eldest henid alvoye be « Khattiya was not, and could not be 
the conditio sine qua non of succession for we have instances where women others than of the 
Khatnyé caste are made chief queens whose sons must succeed. | 
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Exceptions to the general rule given above, wiz., that of heredity and 

| wimogeniture, did naturally arise. With regard to the first, 
pape rego e “A ae note the following: If a king was without a son, his 
brother, if any he had, could ascend the throne’. If he left a nephew and a 
daughter surviving him, he would nominate his nephew to the throne and 
marry his daughter to him, in which case the continuity of the direct line 
alone was broken but the dynasty did not end. Such are the two instances 
furnished by the Asilakkhana and the Mudapani Jarakas.? 


As regards the latter, it is sufficient to remember, that the custom usually 
in vogue was to confer the crown upon the first born as the numerous references 
show. And if we find youngers occupying the throne, it is always clearly in 
contravention to the long-standing principle. The cases we noticed before, 
where the eldest sons in their temporary fits leave the throne and the youngers 
occupy it, are, no doubt, exceptions to the general rule. When a Benares king 
on his death-bed instructs his courtiers that “all my sons have a right to the 
white umbrella : but you may give it to him that pleases your mind,”? he 
speaks something that is obviously unusual. If the youngest prince is 
recognised in this case by his elder brothers as king, it is due to his extra- 
ordinary virtues. In thesame way the youngest prince of the Telapatta 
J dtaka,* does consult some paccekabuddhas regarding his prospects of succes- 
sion, but he is disappointed. | 





If there was neither a male heirnor a kinsman who could succeed, the suc- 

ace. _  €essor was, most probably, chosen by the ministers and the 

SUOCESSION. citizens combined, In no circumstance was the crown form- 

ally placed on the head of a woman. However, an inci- 

dental statement would seem to indicate that such cases, though excep- 
tional, did occur. Thus says a gdthd of the Kandina Jataka® 


“Cursed by the dart of love that works men pain, 
Cursed by the land where women rule supreme, 
And cursed the fool that bows to woman’s sway. © 


There is also a real instance where the throne is handed over to a woman. 
On the death of king Udaya no king was set up, but the commands of his wife. 
Udayabhadda were promulgated and the ministers carried on the administra: 
tion of the kingdom.” In another story,°® a brother gives his own share of the 
kingdom to his sister, but it is not clear whether the latter was duly crowned. 


We learn from another story’ that when the throne of Benares was left vacant | 


V1, p. 40; also V, p. 185. 
I, pp. 455 ff; II, pp. 323 ff. 
IV, pp. 131 ff. 
re 35 G 
+» 4, p. 155 G. 12 “dhiratthu tam janapadam yattha itthi parinayika.”” 
- The same thing is told more cleats the prose portion of skaeucie Jataka “yam jana- 
padam matugimo vicareti anusasati so itthi-parinayako janapado garahito va.” 


=) 


See J., IV, p. 105 “Afitio raja nahosi, udayabhaddaya eva Gia pavatti, amacca rajjane nisi 
a J., IV, p. 84. : 
9. J., IV, p.487-G. 314. 
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by the king turning a hermit, the people gathered before the palace door and 
requested the queen to undertake royal duties. All these may be exceptions, 
but they at least show that women also sometimes took the reins of govern- 
ment in their hands. 


This leads us to the question of election. From what has already been said, 
an impression might have gained ground, that the matter of 
succession was wholly and solely in the hands of the king. But 
this was not always the case. There was the people’s voice, vor popult, 
which became spocially uppermost when the question of electing a 
new successor arose, owing to the lack of a regular heir. On the death 
of a king of Gandhara, a prince hailing from Magadha was placed on the vacant 
throne by the joint will of the citizens and the Courtiers of Takkasila.' The 
Paficagaru Jataka? does speak of the same prince as one on whom the kingdom 
was conferred by the people (nagaravasthi). Hlsewhere* a king while renouns- 
ing the world as on ascetic, directs his people to elect a successor. Such a 
popular voice is also heard from the timely warning given to the vicious prince 
of the Ekapanna Jataka:4 “The peogle of this kingdom, dreading what a 
prince so fierce and passionate may become when king, wi!l not place you on 
the throne but uproot you like this nimb tree and drive you forth into exile.” 
It is apparent from all this that the people could, under some circumstances 
at least, elect a king. The people’s'voice was also effective in cases where 
kingly rule proved baneful or oppressive. But about this, we shall speak later 
on, while examining the character of the,monarchical rule in general. Let us 
here carry on the discussion on, election to its logical conclusion. And here 
we come to examine instances where the rule of heredity and primogeniture 
were done away with, and the question of suczession fell in the hands of the 
ministers and the citizens. 

Of course, as a general rule, the deathbed instructions of a monarch re- 
MINISTERS garding succession were followed, if he had left an heir to the 
ace OH throne. But we have instances which show that heredity was 
Sete ts often not the sole support by which 9 prince could get on 
to the throne. He was thoroughly examined by the ministers and if found 
worthy and capable, then only he was declared fit for kingship. Thus the 
Gamanicanda Jataka® relates how the ministers, after they had performed 
the funeral ceremonies with great eclat and made funeral gifts, met in the 
palace and told the prince that he, being rather young, could only be 


ELECTION. 


A. J., I, p. 399, “Atha sabbe amaccd ca nagara ca ekacchanda Autva Bodhisattam.... 
abhisizciiva Takkasilarkjanar akamsu’’. The phrase ekacchandaé occurs also, at J.,V, 162; Chhan- 
da, according to Jayaswal op. cit., I, p. 115, 1s vote. The learned scholar has rightly recognised 
the importance of this story from the constitutional point of view. His remarks on this parti- 
cular point may not be wholly acceptable owing to the obscure nature of the evidence : “This 
was epee of the whole city, and not the city assembly only.” Cf. Sen, op. cit., p. 61. 
; . “7 23 p 470. ; 

a 3. Pt V, 187—“Aham tumhakare kitici na homi, attano rajaian ganhatha” See Sen, op. 
eh r Pp * 

. & J., I, p. 507. | 
5. We cannot subscribe to Fick’s view that ‘election by the people as represents 
the Foses, ond the ne is nowhere mentioned (in the Jatakas)”. Fick, op. cit., p. 125. 

; -» LO, p. 297. 
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consecrated to the throne after he had satisfied their tests pertaining to the 
administration of justice. In another Jdtaka,' a king of Benares leaves 
behind a stupid son, an idle lazy loafer. The Courtiers (amacce) hold a trial 
to test his worth before consecrating him to the throne. At the end they 
find that the prince was a blind fool : 
“Not right from wrong, nor bad from good he knows ; 
He curls his lip but no more sense he shows.’’? 

Here again, it is worth our notice, the nature of the test proposed clearly shows 
that the king must above all be qualified to administer proper justice. The 
prince here fails in the test and is not allowed to succeed. In his stead is in- 
stalled as king, Bodhisatta, the adviser in things spiritual and temporal of the 
former king. Elsewhere? we find the courtiers choosing as the king an ele- 
phant-trainer (hatthdcariya), after the decease of the king whom he had 
served valiantly during an invasion from a hostile king. 

From the above instances it appears that sometimes if not always, the 
prince was refused the right of succeeding to the throne if he was found defi- 
cient intellectually or otherwise.* Heredity, then, was not the sole qualifi- 
eation, if it be so called, by which a prince could claim his right to the throne. 
The hereditary principle was to be qualified by that of capacity. Another 
thing that must be observed in this connection is, that as far as they did not 
vitally affect the people in general, such cases of succession as noticed above 
were settled by the ministers. ® 


We have now to examine a peculiar custom reflected in the Jatakas, 
PHUSSA- that of choosing a successor to the vacant throne. We mean 
RATHA the choice by the festal car—the Phussaratha.6 The 
CEREMONY. ceremony is described in not less than four Jdtakas? with 
more or less details, the fullest description being given in the Mahdjanaka 
Jataka.® 





election of Mr. Owl was set aside mainly on the ground of his defective appearance. Similar! 
in another place, J., IV, pp. 407 Jf., inspite of protests, a king gives sae Be eyes to a Brah- 
mans and then he thinks: “What has a blind man to do with ruling ? I will hand over m 
kingdom to the courtiers and go into my park and become an ascetic and live as a holy man.” 
Elsewhere, a prince struck with leprosy departs into the forest : J., V, p 88: it seems from all 
this that physical defects were considered to be a serious bar to succession to the throne, 
agree wer Seehe: Beak bechice Rs lees II. pp. 115-6; but see Hopkins, J. 4. 0. 8., as 
j 4] il 5 | I ; : shila = hy * et = a 7 : 
5. Here, as in the phussaratha ceremony, the ministers who choose and anoint a king may 
well correspond to the Vedic Rajakartr and the Buddhist Rajakattaro—king makers So Ved 
Ind.» Ii, D210; Digha Nikaya, 11, p. 233. The Jatakas also know these Rajakatiaras. J.» 
Vs p. 220-G. 88 5 258-G. 36: V1, pp. 259-; 268-G. 1159; 283-G. 1234; 313-G. 1373. 
fe Ste er ee puspa —flower, but it corresponds to the Sanskrit pusya : Fick’s con- 
jecture is meaningless: op. cit., p.125 n. pugya is a name for the ‘tisyd’ naksaira in the 
Atharvaveda, xix, 7, 2, mear ng auspicious: See Edgerton, J. A. O. S. 33, p. 160. “‘pusyaratha” 
Re eee TT on eae. Te asira, II, 33, together with other kinds of chariots. 
1, be a IIT, pp. 238-9 ; IV, p. 39-40; V, p. 248; VI, p. 39. Itis also referred to at J. 
5. J., VI, Pp. oo jf. 


4. We have an instance in the Ulika Jataka, II, pp. 352-3, where we find that the original 
y 
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On the seventh day after the demise of the heirless king, which was the 
usual day for Royal Consecration,’ the funeral obsequies being over, the 
purohita prepares the festal car as it is previously announced in the city by 
beat of drums. The city is decorated. Four lotus-coloured horses are yoked 
to the car with coverlets spread over them. Five insignias of royalty (raja- 
kakudani),2 are placed on the chariot. The chariot is then attended by a 
complete fourfold army and by musical instruments going behind it because 
it contains no ruler. The house priest (purohita) of the late king sprinkles 
the strap (rathanandi) of the car and the goad (patodam) with water from a 
golden vessel (suvannabhinkdrena) (as if in coronation) and sends it forth to 
him who has sufficient merit to rule the kingdom. The car goes solemnly 
round the palace and proceeds up the kettle-drum road (bherivithim). The 
General and the other officers of the state each think that the car is coming 
up to him, but it passes by the houses of them all, and having gone solemnly 
round the city it goes out by the eastern gate and remains standing at the gate 
of the park outside. The future king is soon found out resting on the usual 
ceremonial seat in the park and bearing ‘the marks of royalty upon his person.’ 
And since upon being awakened he conducts himself in a manner suitable to 
such a position, he is made king by the housepriest who consecrates him and 
leads him to the city. 


We fully associate ourselves with Dr, Fick,* in his doubts and conjectures 
on this particular point : ‘(Have we t0 see in these legends the mythical form 
of an actual event, namely, the selection of a king by the purohita, or is the 
phussaratha nothing but a product: of the rich imagination of the story-teller 7 
To this no definite answer can be given, so long as our knowledge of phussa- 
ratha is confined to the Jdtakas,4 but we do not consider the possibility ex- 
cluded, that when the king died without an heir and the ministers chose a 
successor from among themselves or from another royal house, the latter was 
conveyed to his residence in a manner similar to the ceremony described in 
the stories, and that people spread rumours about him that he was discovered 
as the right man by a miracle introduced by the gods’.° At least, it 





1, J.,11, p. 297; ID, p. 238; IV pp 39; 132; V, p. 248; VI, p. 160. 


_ 2 These are: sword, parasol, crown, shoes and fan. For an interesting analogy bet- 
ween ‘kakudha’ and Kakka of the Sikhs, see Barua in Indian Culture, I, p. 251. 

oe op. cil., Dp. 126. 

4. Why ? This custom in more or less the same form is constantly described in Hindu and 
Jain literatures. Instances of this have been colleced by Tawney, J. A. S. B., November, 1891 
pp. 135 ff; J. J. Meyer, Hindu Tales, p. 131 ; Dasakumaracharitta p. 94; Edgerton, J.A.0.8, 
od, pp. 158 ff. 

5. On this particular point it is difficult for us to see eye to eye with Prof. W. Norman 
Brown, the learned folk-lorist who remarks, “There is nothing more common in Hindu folk 
tales than the election of a king, when the throne is vacant, by either some or all of the ‘pai- 
cadivyani’ (five divinely guided instruments, state elephant, ete ; See Edgerton, J.4.0.8., 33 
155 ff.) And yet this was certainly never a Hindu custom in historical times, nor, I think we may 
safely say, in times prehistorical.... These and many other incidents of constant occurrence 
in fiction are of purely imaginary existence as far as concerns real life.” J.A.0.8., 39, p. 3, 
note 6” This seems to be i hasty conclusion. The very fact of its constant occurrence in lite- 
rature is for us a tangible support for maintaining that there was some such custom of selecting 
a king in Ancient India, ee 
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does not sound incredible that the people of those times should have 
been ‘guided by the belief that the judgment of God would fall upon the 
most deserving.”! ) 
When the election of the successor took place in the way described above 
or in some other form, the new king was not necessarily a 
CAs Khattiya or a scion of a royal family. Sometimes, he was 
r the son of a poor man, born in the street ;? at other times 
he was the elephant trainer.? The instence of a Brahmana having been 
anointed king is furnished by the Saccamkira Jataka.* We have already 
referred to an instance’ where a deceased king’s temporal and spiritual 
adviser, 4 Brahmana, is installed on the throne. Again, in the Padakula- 
manava Jataka,® it is a Brahmana who after instigating a revolt against a 
thievish king and thus bringing about his death is placed on the throne by 
people. It is quite apparent from all these instances that, non-Khattiya 
kingship was not unknown in those days. Fick observes: “The legendary 
character of this narrative does not allow this to be taken as a proof that 
Kingship did not lie always in the hands of the Khattiyas but that persons 
belonging to other castes might occasionally be in possession of it. There 
are however some passages which seem to support such a theory. Even the 
lawbooks speak of kings who do not belong to the Ksatriya caste and under- 
stand by these kings of low origin who haye usurped the throne.” 


Before closing our discussion on succession and election, it would be inte- 
| ___ resting to notice a story’ which presents some illuminating 
ra aan details as regards election. We refer to the Ulika Jdtaka® 
PROCEDURE. @lready mentioned above. The story runs, that once all 

birds in the Himalayas assembled upon a flat rock for 
electing a king from amongst themselves. They searched about for a 
worthy bird, and chose the Owl; “Here is the bird we like,” said they. 
And a bird made proclamation three times to all that there would be a 
vote taken on this matter (....sabbesam ayjhasayagahanattham tikkhattum 
sdvest). After patiently hearing this announcement twice, on the third 
time up rose (uthdya) a crow and cried out to oppose the motion, “Stay 
now ! If that is what he looks like when he is being consecrated king, what 
will he look like when he is angry ? If he only looks at us in anger, we shall 
be scattered like seasame seeds thrown on a hot plate. I don’t want to make 
this fellow king.” And enl arging upon this he uttered : 


ee 





Sivanatha Basu, J.B.O.R.9., VII, p. 102. 
1V., pp. 38-40. 
day Il, p- 413 
J., 1, pp. 324-6. 
i] d., II, p- 264. 
J., III, pp. 313-4. One more instance may be dded |} , ; there! 

(hafthahari) is made a kin g in the Katthahari, J. ip. 1368 eS eS ee 

7. op. cit., pp. 126-7. Instances of such usurpati 2 ine in history ve 
ing aside the questionable origin of Chandragupta Marrsa Makiocdicn ob nae a Sidra, did 
occupy the throne of Magadha : Cf. Pargiter, Dynasties of the Kali Age, p. 25. f 

8. J., II, pp. 352-3, | 
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“The owl is king, you say, o’er all bird-kind. 
With your permission, may I speak my mind 2”! 
Permission being granted, Mr. Crow spoke: 
“T like not (with all deference be it said) 
To have the Owl anointed as our Head. 
Look at his face! if this good humour be, 
What will he do when he looks angrily 2’’2 


Then he flew up into the air, ‘walked out’, cawing out “I don’t like it ! I don’t 
like it !” The birds then chose a golden goose and dispersed. 


The above report of the proceedings of an assembly® would be of immense 
interest if we wish to compare it with the procedures followed in the Buddhist 
‘Sanighas’ which were, as Jayaswal says, modelled after the Political Savighas 
of the time. There is an unusual likeness between the procedure in the 
Jdtaka and that followed in modern political assemblies—the reading of the 
resolution thrice, vote-taking, the walking out—all are so familiar to us, It is 
not unreasonable to infer from the nature of the evidence before us “that if the 
question of the election of a sovereign did ever come up before an assembly (or 
ministers or citizens?) the procedure followed was generally of the type dis- 
closed in the above story. There might be several candidates for the throne 
proposed by different individuals. Votes were taken and success depended 
upon the final decision of the Housel® 


Succession to the throne was accompanied by the time-honoured cere- 
mony of consecration., (Abhiseka) which is elaborately des- 

hance cribed in the Brahmanas, but which appears to have lost 
3 much of its ritualism in the time of which our stories speak. 

As in the Brahmanical literature so also here, the priest—generally the 
purohita—® consecrates the king-designate by sprinkling water upon him 








_, 1+ HI, J., p. 353-G. 58 “Sabbehi kira falihi kosiyo issaro kato sa ce fatihi anunfiato 
bhaneyya hams ekavaciyam.” 

2. Ibid. G.60: “Name ruccati bhaddam vo ulikassGbhisecanam akuddhasea mukham 
passa katham kuddho karissati. 
3. See Jayaswal, op. cit., pp. 115-6. 

__ 4. Cf. Sen., op. cit., p. 64. We cannot resist the temptation of quoting here—when we 
have reached the end of ik discussion on election—the pregnant words of Hopkins with refe- 
rence to this question in the Epic Period: “If, however, the people had lost the right of deter- 
mining absolutely the next occupant of the throne, they still retained, as we see through histo- 
nical legends, in a limited though irregular form, the power of modifying the choice determined 
on by the aristocracy. They have still the unchallenged right of protesting against what seems 
to them an unworthy choice for theit next ruler, and dare to deny any such choice to the present 
king, ifit does not coincide with their views. And if we find that inno such case the people gain 
their point, it is still not less instructive to observe in what manner they lose it; for in each 
example that legend has preserved, we see that the king is obliged to make good: his choice 
re ver by force, but) by arguments addressed in a respectful manner to the protests of the people. 
TL. ner meaning of such legends seems to be that the king was not yet an absolute monarch, 
The people’s constitution was the tradition of their race. This the king dared virtually to 
annul, but he did not yet venture to set it aside without a pretext, nor did he feel himself, 
independent of the veto that the people had the power of declaring” “J.A.0.S., 13, pp. 137-8. 

5. For the details of this Vedic ceremony see Dikshitar, op. cit., pp. 82 ff. also mere, 
= eee pp. 25 ff. For the ceremony as seen in the Great Epic, ¢f. Hopkins, J.4.0.8., 13, 
J., TT, 239; IV, 40; also 1V, p. 232. ge 
14 | : | : 
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(abhisificati) from a golden vessel (suvannabhinkara).' The usual custom in 
vogue was this. The king was seated on a fine chair of fig-wood (udumbara- 
bhaddapithaka),2 and then was sprinkled with auspicious water from a 
conch with spirals turned right-wise (dakkhinavattasamkharatana).* Some- 
times he was seated on a heap of jewels (ratnardst).* The purohita would 
teach the prince ten ceremonies which an universal monarch had to per- 
form. With the prince his wife also was consecrated by the ceremonial 
sprinkling and made’ his chief queen (aggamahesi).© Then the ceremony of 
spreading the; royal white umbrella (seta chattamangalam) was gone through,’ 
On the installation, the rule of the new king was proclaimed throughout the 
city by beat of drum.* A graphic description is given in the Ayoghara 
Jdataka® of the cousecration and its pomp : 


The city is decorated, the state-elephant decked in magnificent caparison 
is taken out. The richly-dressed prince sitson it. They make a ride round the 
city and return to the palace where the prince salutes his father. He is placed 
on a pile of jewels and sprinkled from the three conches and then the white 
umbrella with its festoons of gold is uplifted. Especially on the accession of a 
wise, righteous and popular king, there was no end to peoples’ joy and festivi- 
ties. They raised flags and banners and decked all the city. At every door 
was set up a pavilion, and scattering parched corn and flowers (lajakusuma) 
they sat upon the decorated platforms and ate and drank.'° People came from 
different parts of the city with presents (panndkard) to honour him. The 
palace-walls were covered with plastéred impressions of hands (hatthatthara- 
dihi).11 The festivities and rejoicings were often signalised by a release of 
prisoners.'?. No definite age-limit to the anointing ceremonies can be gathered 
from the Jatakas. If the 16th year was the usual age for princes to go to-Tak- 
kasila, and if we allow for four or five years to the studies, we may take the 
24th or 25th as the age of coronation. ' 


The prince has now become the king, the supreme head of the state, exer- 


cising a considerable amount of authority and influence over every kind of 


activity—social, economic, political and even religious. As we, in our present 


course of narration, practically have kept ourselves aloof from the discussion 


of the actual administrative work, it is but consistent to follow up this course 
and notice the king’s life when he is free from state affairs. It would be thought, 





J., VI, p. 39 ; cf. the Epic (Hopkins, op. cit., 13, p. 145) 
Cf. Ailareya Brahmana, viii, 8. 
dey It, Pp. 49 F IV; p- 350. 


l. 

2. 

3. J. 

4. J., IV, pp. 40, 492. 

5 v. , Iv, p. 232; dasa Cakkavattivattani. 

6. J., IV, p. 407; V, pp. 95, 285; VI, p. 588. See Jayaswal, op. cit., IL, pp. 16-7. 
2 r; rv, pp, 323, 388 | , > p ay &l, Op » 11, pp 

. J., V, p. 285 “Kusarajassa aia’ ti bheria carapesi ; VI, p. 10. 

9. J., IV, pp. 492-3. : 3 
10. J. II, pp. 240-1; VI, pp. 42-3. 
11. J., VI, p. 42. Cf. Cowell and Thomas, Harsacarita, p. 45 & note. 


— 
2 


J., V, p. 285—“sabbabandhanagarani mocaipetea, "etc. 
13. Cf. spketin op. cit., If, pp. 52-3; Kharavela was consecrated in his 24th yeal- 
Hathigum pha Insciptions, Line I; so also A’oka, Cf. J.B.O.R.S., I, p. 93 ; III, p. 438, 
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we know, as irrelevant and even disproportionate to dwell so long on the life 
of one single personage out of the various individuals connected with the big 
administrative machine. But our source of information itself forces us to 
adopt such a procedure. The king was undoubtedly the most important per- 
son of those days to be reckoned with. What then to speak of these stories, 
where he is so constantly to be met with ? 


It is therefore necessary for us to notice whatever information can be 
had from the Jdiakas. Various and numerous are the references to the cha- 
racter, hobbies, habits, sports, luxuries and pomp and the environments of the 
king which we may not let pass unnoticed, if we want to have a comprehensive 
picture of those times. It would moreover be helpful to study the mind and 
temperament of those ancient rulers, their whims and caprices—their legacies 
devolved upon their successors. 


There is certainly no gainsaying the fact that most of the deseriptions 
about the palace, the court and luxuries, are characterised by exaggeration, 
But creeping through these exaggerations is an element of truth and actuali ty, 


The palace of the king was generally situated in the centre of the city.’ 
These palaces are described as seven-storeyed* adorned with 
RESIDENCE: towers and pinnacles? and supported by many columns‘ made 
SURROUND- 0° wood.® Great stair-cases,® generally constructed of wood,’ 
INGS. led to the various storeys» The palace had always a spacious 
courtyard (rdjargana)® opening into which were the cowpen, 
the granaries, the treasureroom and. other apartments.® The royal courtyard 
was often the place where people’ gathered in large numbers, either to 
witness some interesting performance or to address a complaint to the king 
or to hear something from him.'° Through the windows on the terrace of 
the palace (sthapiiijara:vatapa), which overlooked the yard and tho streets, 
the king often surveyed the varied activities of the city and was often attract- 
ed by the sight of many an interesting object.'' The gabled chamber 
(kutdgara), high with pinnacles (kucchi)'? sprinkled with sandal-juice and 
filled with fragrance’? and wrought of gold, was the place where the king often 
stayed and enjoyed in the company of his kinsfolk (7idtisarigha) or with many 
a lady fair (itthagarehi).1* The great hall of the palace (mahatala) on the top 
1. For instance, J., III, p. 9. A Benares king’s palace was very near to the lower bank 
of the river: J., V, p- 429. 
2. J., IV, pp. 105, 323; V, pp. 42, 187, 426; VI, p. 289. 
_ 3 J., 10, p 429—‘Kannika’ Cf. Acharya, Dictionary of Hindu Architecture, Accord- 
ing to A. Coomaraswamy the word means ‘Central roof” : 
4. J., IV, p. 153. 
5. J., I, p. 442; also ITI, pp. 317-8. 


6. J.,1, p 351; I, p. 275. IT, p. 122. 

7. J, VI, p. 428. = =o 

8. J., I, pp. 175, 421 ; II, pp. 48, 116, 316; III, pp. 21,379; IV, p. 368; VI, p. 53. 
9. J., ILl, p. 379 (vaja); Il, p. 96; V, p. 286. 

10. J., IV, pp. 177, 182, 458; V, p. 426. i 

ll. J., I, p. 421; U1, pp. 273, 316; Il, pp. 21, 59, 305, 379; V, p 230. 
12. J., VI, p. 420; Kucchi—Kukgs See Acarya, op. cit., p. 133 (tabernacle.) 
13. J., VI, p. 347—GG. 161-4. 


op. cit., p. 146. 
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is frequently referred to,' where the king sat on a magnificent throne, sur- 
rounded by bands of his ministers and mime-dancers?. It was perhaps the 
same place, the top-storey (wparimatala), where the king held private consul- 
tations with his ministers. The royal bed chamber (sirigabbha) with its gor- 
geous bedding was situated on the upper storey.* 


There was a long walk (dighantara) in the palace precincts where the king 
used. to stroll up and down after his meals®. A feature of interest was the 
gambling-hall (jétamandalam) which was furnished with silver tables, and 
golden dice. Nearby was the Hall of Justice (vinicchayasdla) the Court 
of the king where cases were heard and settled.? The palace itself was sur- 
rounded by a great wall (mahabhitti).* A reference is made to a trough at the 
palace door (rajanivesanadvare ekassa bhattammanassa),° which could be lifted 
up, thus indicating the existence of underground passages. The royal harem, 
consisting of 16,000 dancing girls (?), must have had a separate palace while 
the chief queen possessed a separate room (sirigabbha) for herself in the palace 
itself ;'° and there were separate palaces for princes and princesses.'' At night 
the palace-doors were fast closed and guarded caref ully,'? 


Royal food was of course prepared by a special cook (raf7io stida) in the 

royal kitchen (mahdnasa).'? Fish and mest were used besides 

DIET. rice and gruel.'* When the meals were ready the cook took 

them to the king and family in the palace.'5 The dinners of 

a king, according to a Jataka’® cost 100,000 every time and consisted of a 
hundred different dishes. eae tots haw 





The king had his special barber (mangalanahdpita) who dressed his hair 
with golden tongs and tweezers and bathed and perfumed 

ao him.'7 His position in the palace was not insignificant.'® 
__ Kings wore turbans with crests (savefhanacild) adored with 

jewels,'° had golden and pearl necklaces round their necks,2° and were 





1. J., 1, p. 470; H, p. 273; IV, p. 105; V, pp. 230, 249, 370; VI, p- 53, 103. 
2. J. V, p. 249; “Glaikatamahatale rijapallenke nisinno gandhabbanatanaccakadipaves 
i un Vis pp- 392, 410. 
- d., II, p. 326; V, pp. 214, 506-G. 477; VI, p. 47-G. 165. 
: Z; xe pp- 349, 352, sactaed ois 
- J., I, pp. 289-90; IT, p. 187: VI, pp. 280., 281. 
7. J.,1, p.176; I, pp. 2, 186; If, p. 605, IV ; VI, p.2 
8. J., VI, pp. 349, 350. sas eertae eee 
9. J., VI, pp. 381, 384. 
10. J., I, p. 394; IV, p. 319; V, pp. 284, 301. | 
jes bes a Il, p. 374, III, p. 415; IV, p. 1915 VI, pp. 491, 498, 502; V, p. 306. Cf. Artha- 
12. ‘Jus LV, p. 106. | 
13. J., I, p. 242; IL, p. 434; V, pp. 230, 299 997 4x9 - V1 
Id. J.L.p., 242 V.pp. "292, 458; V.p, 207. heh aE 
16. J, i, p- 434; V, p. 292. 
16. J., Il, p. 319; Fick, op. cit., p. 288. See for the occupation of the roval cook, J- 
V; Be: ads ve to sen gry: the royal ge ef. Fick’s reieacke oe: él. c. - 
4. J.T pp. 137, 138; UE p. 451; IV p. 365: V op.17' 3 V1 p. 144. 
18. Cf. Fhek Op. bi a ag aus. : Pp. 365; V pp. 177, 187; VI p. 144 
19. J. V p. 187; V1 p. 368. 
20, d. VI pp. 345-368. 
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dressed in robes of the finest silk and wool,' with golden slippers 
on their feet.2 They were supposed to be delicate of frame, accustomed 
to the palace and all its niceties, and unable to bear the hard and dry things.? 


Kings are usually described as riding on chariots drawn by white horses 

(sctasindhavayuttam).* These chariots of state (mavigalarathe) 

CONVEY- were made of ivory and had silver decorations, having the 

ANCES. equipage all bright and clean, white and spotless in their 

appearance, with banners flying free and adorned with varied 

paintings.> The State-elephant was used generally on occasions of festivities 

or when the king went on his circuit round the city.* It was bedecked in 

bright array, with girths of gold, caparisoned with trappings golden and 
bright. 7 


Of the possessions of the king (rajjasirz) several gdihds give gorgeous 
descriptions, obviously exaggerated. Still they are not absolutely worth- 
less : 


“Palatial halls, broad acres, steeds and kine, 
Perfumes, richrobes and many a concubine’® 
and 


“Whatever of silver, gold and pearls, rich gems and precious gear, 
Copper and iron, shells and pearls, and jewels numberless, 
Ivory, yellow sandal wood, cee skins and costly dress’? 

are all kingly possessions. 


Many a kingly figure passes across our eyes while going through these 
stories, with his characteristics. His hobbies and habits, 

CHARACTER — Whims and caprices, fantasies and even idiosyncrasies, de- 
HOBBIES, serve more than a passing reference, interesting as they are 
Aveataben Siig from a popular point of view.'° “A king interests himself in 
knowing the cause of the sudden ailments of the state-ele- 

phant”'' ‘and another of a state horse,’ who used to limp in imitation of its 
trainer.'? On the other hand, ‘a king of Magadha is strangely jealous of his 
state elephant on account of the high praises bestowed upon it by an admiring 





-, V, p. 323-G.129; VI p. 368. 

., LI, p. 326; VI p. 368. 

-» IV, p. 371-G. 269. 

-» 1. 175; Tl, pp. 2, 3, 4, 39; IV, 120. 

-. V, pp. 250—GG. 49-50 ; 483-G. 409; V1, pp. 48—GG. 172-88; 223-G. 964. 

+» 1, pp. 313 444; Il, 275, 325; 1V, p. 138, 403; V, p. 258, G. 43-4 VI P. 2. 

-» V, p. 258-G, 43-4. 
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10. We must acknowledge our indebtedness for some of the instanges and references for 
this subject to be noticed hereafter to Dr. Sen’s valuable paper op. cit. 

11. J., 1, p. 187. 

12. J., Ll, p. 98. 
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crowd of citizens, and resolves to kill it by casting it over a precipice.’' A 
king ‘of a somewhat covetous nature’ possessing ‘a brute of a horse is very much 
prone to mischief.’ Some horse-dealers from the North Country arrive with 
five hundred horses to sell them to the king. The king, this time, devises an 
ingenuous plan to get the horses at a smaller price and so says to one of his 
ministers : ‘Friend, make the men name their price ; then let loose Big Chest- 
nut so that he goes amongst them ; make him bite them, and when they are 
weak and wounded, get the men to reduce the price.’ Another king—Dad- 
hivahana—is fond of casting a net into a river. One day when the net is 
hauled out, a mango is found sticking to it. The king does not know its name. 
The foresters name it ‘Mango’. He eats, and is delighted with its delicious 
taste. The stone is planted in his park and watered with milk-water. In 
course of time the tree begins to bear fruit. “Great was the worship paid to 
this tree, milk-water was poured about it; perfumed garlands with five sprays 
were hung upon it, wreaths were festooned about it ; a lamp was kept burning 
and fed with scented oil ; and all round it was a screen of cloth.” The king 
sends presents of these fruits to other kings, just to arouse the desire of these 
princes to grow the precious tree in their own kingdoms taking at the 
same time sufficient care that the reputation of his country may not be 
shared by any other. For he “used to prick with a thorn that place im 
the stone where the sprout would céme from, for fear of their growing the 
like by planting it.” A curious) but at the same time cruel, method 
of realising a vow, adopted by a certain’king is described in a Jdtaka. “All 
such as are addicted tothe Five. sins,’’.so..runs the royal proclamation, 
“to wit the slaughter of living ¢réatures and so forth, and all such 
as walk in the Ten Paths of Unrighteousness, them will I slay, and with 
their flesh and their blood, with their entrails and their vitals, I will make 
my offering”* This is cruelty to the extreme, though there are some kings 
who stand shoulder to shoulder with Asoka in their enthusiasm for proclaim- 
ing nonslaughter of animals and other righteous deeds (Mdghdtabherit and 
Dhammabheri).> Many kings have great power of appreciation; they are 
attracted by anything peculiar or extraordinary and are unstinted in their 
admiration.® Talkative (bahubhdsi) kings figure in the stories and their 
ministers have to check them with suitable parables. One king is so talkative 
that “when he talked there was no chance for any other to get in a word.” 
minister, wishing to stop this, looks out for an opportunity. And he succeeds 
in convineing the king of the necessity of ‘speaking wisely and speaking in 
reason’ by giving the parable of the tortoise and the geese.? Similarly in 


a 








1. J. I, p. 444, 
2. J. II, pp. 30-2. : 

__ 3 J. Ul, pp. 104-5. Dr. Sen remarks “This protective measure is on the face of it in- 
spired by . certain amount of narrowness, but since the dawn of history has not narrowness been 
at once the shame and pride of patriotism even in the most refined souls ?”’ op. cit. p. 89. 

4. d. I, p. 260. 

5. J. Il, p. 434; IV, p. 269. Cf. Asoka “Bherighoso aho Dhammaghoso” Rock Edict IV. 
6. J. I,p.506; 11 p.273; Il p. 290; 111 p. 229 ete. 

7. J II, PP- 175-7. 
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another instance, ‘a minister advises his garrulous master to avoid prolixity, 
to be thorough, discreet and well-restrained in speech, after relating the par- 
abla of the young cuckoo. And he utters this gdtha : 


“The sage his measured words discreetly guides, 
Nor rashly to his second self confides : 
Before he speaks will prudent counsel take, 
His foes to trap, as Garuda the snake.””’ 


An indolent (alasiyajatiko) king is corrected by his minister while taking a 
walk in the royal garden. A certain king of Benares is so fastidiously extra- 
vagant and dainty as regards his meals that ‘when he ate, he ate not within 
doors, but as he wished to confer merit upon many people by showing them the 
costly array of his meals, he caused a pavilion adorned with jewels to be set up 
at the door, and at the time of eating, he had this decorated, and there he sat 
upon a royal dais madeall of gold, undera white parasol with princesses all 
around him, and ate the food of an hundred delicate flavours from a dish 
which cost a hundred thousand pieces of money.” A king is about to be 
initiated into the habit of drinking wine, from which he is prevented by divine 
intervention of ‘Sakka’: “Ifhe shall drink strong drink, all India will perish : 
I will see that he shall not drink it”.4 Some kings are very courteous and 
sympathetic to ascetics. A Benares king gives a band of 500 hermits who 
are his guesis ‘a large supply of thé best spirits knowing that such things 
rarely come on the way of those who refiounce the world and its vanities.” ° A 
king sends a drum beating about the city, with this proclamation: “I give 
protection to all creatures.” From that time onwards no one durst so much 
as raise hand against beast or bird”.® Some kings are awfully anxious not to 
waste a single moment on worldly matters after the advent of old age. 
Barbers are, therefore, directed to report the appearance of the first grey hair 
on their heads—‘‘a sure symptom of the decline of youth and the approach 
of physical infirmities”.?7 An interesting figure of a king who loves his 
wife dearly is supplied in a Jataka. After her death he is overwhelmed with 
grief. He has the body laid in a coffin, and embalmed with oil and ointment, 
and laid beneath his bed: and there he lies without food, weeping and wail- 
ing.® “This picture is somewhat unique,” as Sen rightly remarks,° “as in 
the Jdtaka literature no other kings love their wives so dearly and so single- 
mindedly.” Kings greedy of money and riches are seen.’ A figure of a king 
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5. J. I. pp. 361-2. 
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7. J. V, pp. 177 ff; 1, pp. 13797; V. 5-6 128-9. 
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who is infatuated in love flits across the Ummadanti Jataka.' A king is 
thoroughly angry with ascetics, when he discovers an ascetic misbehaving in 
hisown harem. ‘These men go about by day in ascetic’s garb and misbehave 
themselves at night,” and being angry, he adopts heretical views and drives 
away the whole community of mendicants from his kingdom.* A prince is 
stricken with leprosy, physicians cannot cure it, but his chaste wife, by the 
performance of ‘an act of truth’ (saccakiriya), cures him of this foul disease.? 
Some kings, far from being fearless and courageous, on hearing @n unnatural 
sound or perceiving an ominous phenomenon or dreaming a bad dream, get 
completely unnerved and ot once invite astrologers to explain these occurren- 
ces fully.* An interesting whim of a king is to do something special or 
novel so as to attract the attention of the world. He wants to build a palace 
supported by only one column, thinking that other monarchs, who are 
accustomed to live in palaces supported by many columns, will regard this 
as &@ unique achievement of art, and thus he will easily come to be recognised 
as the chiefest king in the whole of India.”*> A certain king is defeated in a 
battle on account of his showing favours to new-comers. He is curious to 
have some illustrations from the treasure house of past history, and he asks 
his adviser: “Am I the only king who has ever been defeated through favour 
shown to new-comers, or have others had the same fate before 2?’ 





Let us now proceed to have an idea.of the pleasures, games and amuse- 
ments in which the Jdiaka kings are found to be indulging. 

SPORTS & As all other ancient rulers, these also are fond of hunting, 
AMUSEMENTS dice-play and women. The various places where the king 
mS * used to enjoy himself (paribhogatthdnani) are given out in 
the very pathetic utterances of the people who run to all 
these places to find the king who has turned a hermit. These included the 
palace, gabled-chambers, Asoka garden, Kannikd-garden, Pdiali garden, 
Mango garden, the royal tank and the pleasuance.? Another Jdtaka enume- 
ates and describes, both in the gdthds and in the prose, five enjoyable things 
(upabhogarasam), whereby a king, forgetful of his former glory, is appealed to. 
These are: bhojana—food, kilesa—sexual Joy, sayana—bed, naccagitavadita— 
musical entertainment, and Uyydna-nagara—a_ guarded garden-house.® 
These correspond to the five occasions when Asoka, as he says in his Rock Ediet 
VI, was supposed to be attending to his personal comforts and enjoyments.® 


Hunting seems to have been the most favourite out-door s port and amuse- 
ment. The king went out ahunting in a chariot, followed by a great retinue 


1. J., V, pp. 211 ff. 
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3. J., V, pp. 88 ff. 

4. J., Ill, p. 45; IIL, pp. 428-9: 1, pp. 343-4; VI, p. 330. 
5. J. IV, p. 153. 

6. J. IV, pp. 400-1. 
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and in brave array.' Welltrained hounds (susikkhitakoleyyakad) were taken 
along with the company,.? But this royal expedition was often a great source 
of disturbance ta the people—villagers and townsfolk—who could not carry 
on their normal business, farming or trade. On such occasions the people 
had to muster strong and try to prevent the great inconvenience that they 
might have had to go through. “In those days,” so runs a story, “the king 
of Benares was passionately fond of hunting, and always had meat at every 
meal, Every day he mustered the whole of his subjects, townsfolk and coun- 
try-folk alike, to the detriment of their business and went ahunting.”’*? The 
people, knowing the immense losses they would have to sustain, at once met 
together and deliberated as to the remedy, and through concerted action, were 
successful in their protest. Arbitrary and cruel orders must have been pro- 
claimed by the king to carry out his expedition successfully, without caring 
a little for the people. So we find in a Jdtaka* that the king while on a hunt 
made a proclamation to all: “If a deer escapes by any man’s post, the man 
is fined the value of the deer.’ Of course the men concerned with this pro- 
clamation were most probably his courtiers—the retinue,> but it was neces- 
sarily at the cost of the people residing in the neighbourhood of the hunting 
ground, mostly the villagers and farmers. No reprehension for hunting in the 
sense that the Law books take, is to be found in the Jdtakas. They represent 
the thing as it was—a favourite amuseriient of the king.® 


Another amusement of the kmg was drinking,—the same old habit or 
rather vice. The Jdtaka kings are seen holding great drinking festivals— 
orgies, we might term them,” when people enjoy and indulge in all sorts of 
merry-making and the kings then enjoy the company of the dancing girls 
(na@takitthiyo). Here agein this drinking-indulgence is a matter of course in 
the stories, though the didactio parts of the Jdétakas—as does the Epic—may 
show their disgust and describe at great length, with similes and illustrations, 
the evils of this vice.® 


With drinking went women—the dancing girls specially—by whom the 
Jdtaka kings are always surrounded. The afternoon hours of rest and amuse- 
ment in the royal pleasuance outside the city seem to have been the most pro- 
minent in the daily routine of kings of the Jdtaka stories. The royal park? 
was indeed a necessary appendage to the royal city. It was a spacious park, 
surrounded by a wall of 18 cubits high'® and ee a big gate at the entrance 
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with high arches (torava).' Besides other playing grounds, there must be the 
lake wherein the king sported with his queens and concubines (udakakilam).? 
There used to be a special seat for the kmg in the park (mangalasild@),? as he 
had every thing special. There he rested in the lap of his favourite, and gaily 
witnessed the skilful girls smging, playing on instruments and dancing 
(gitavaditanacchehi)* and indulged in all sorts of merriments, affecting very 
badly, we may imagine, the moral equipment of the high personage. What 
could have been his abilities for, and an active part in, the actual governance 
of the state, when and if the ‘head’ spent away his time in such pastimes, may 
well be left to the imagination of the reader.5 About the harem of the king, 
which was unlimited, we shall presently ser. 


Wih gambling, the royal, amusements completed the fourfold vices which 
went on undermining through the ages the character and personality of the 
kings, and made them utterly unworthy of the high position they were 
holding—merely through an accident of birth. Dice-play—an old Vedic 
amusement—® was the favourite game of the Jéaka kings also.7_ A gambling 
scene is vividly described in the Vidhura pandita J.,° which shows some 
technical knowledge of the game—the throwing of dice on the dice board, the 
twenty- four throws some of which are ealled mdlikam, sdvatam, bahulam, 
santi, bhadra—.° “Let us conquer) by fair dealing, and by the absence 
of violence, and when thou art conquered pay down thy stake”—this is the 
preliminary talk of the players.'° Gambling is nowhere depreciated in the 
Jdtakas, as far as we car see. As a matter of fact, the Jdtaka kings play dice 
without any fear of reprehension @t the’ hands of super-moralists.'' 


Thus the four main amusements of the king turn out in reality to be vices 
which Kautilya'? discusses at length quite in keeping with his political 
farsightedness and psychological insight. 


: We may still go deeper into the royal splendour and paraphernalia. The 
jewelled throne and-th. white umbrella are the two majestic symbols of king- 
ship.'* Descriptions of the court occurring frequently, besides being interest- 
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ing from the political standpoint, give us an idea of the royal splendour—not 
quite exaggerated. Waeread: “Entering the city the Bodhisatta passed into 
the spacious hall of the palace and then seated himself in all his godlike beauty 
on his jewelled throne beneath the white umbrella of his kingship. Round 
him in glittering splendour stood his ministers and Brahmins and nobles, 
whilst sixteen thousand nautch girls, fair as the nymphs of heaven, sang and 
danced and made music, till the palace was loud with sounds like the ocean 
when the storm bursts in thunder on its water.”' And in another place? 
we find him “seated in majesty and splendour beneath a white canopy of sove- 
reignty upon a throne of gold with legs as of a gazelle....’’ His solemn pro- 
vessions round the o1tys specially on occasions like his roburn from expeditions, 
are awe-inspiring. ? 


But there are brighter sides of the picture also. If the sports and amuse- 
ments noted above tended to make the kingly persons slothful, indolent, simply 
spectacular and unfit for any constructive work, there were certain others, 
occasional though, which made them more energetic, more alert, athletic and 
aesthetic and brought them in closer contact with the people at large. 


A scene of a great wrestling match at the king’s door: “The wrestling 
ring was prepared ; there was an enclosure for the games, the ring was decked 
out gaily, the flags of victory were readily tied. The whole city was in a whirl, 
line over line rose the seats, tier above tier.” 4 


A vivid representation of a stirring musical competition between two 
masters, Musila and Guttile at Benares:,“‘At the palase door a pavilion was 
set up, and a throne was set apart for the king. He came down from the 
palace, and took his seat upon the divan in the gay pavilion. All round him 
were thousands of slaves, women beauteously apparelled, courtiers, Brah- 
mins, citizens. All the people of the town had come together. In the court- 
yard they were fixing the seats circle on circle, tier above tier.... and lute in 
hand he (Guttila) sat waiting on his appointed place... Musila too was there 
and satin his own seat. All-round wasa great concourse of people”’.® 
The two musicians display their wits and skill. All the peopk, the kmgnot ex- 
cluded, watch them keenly and with pin-drop silence. And when one shows 
triumph over the other, the multitude in thousands wave and wave their ker- 
chiefs in the air, in thousands they shout applause.” In “the chorus of con- 
demnation that is started against the vanquished, the king takes active part 
and makes a sign to the multitude which thereupon rises up crying and bela- 
bours the man to death.” . 

One more instance : The king has summoned all the archers in his domi- 
nion to assembie in the peg yard. He invites by beat of drums the people 
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“all that dwell in the city” to come and witness the skill of the master-archer 
Jotipala. Followed by a great crowd he comes to the yard and takes his 
seat on a splendid throne. The hero of the day, Jotipala, performs many an 
intricate and amazing feat of archery and is acclaimed with unbounded 
enthusiasm and wild excitement. ‘“The people make a great uproar, shouting 
and dancing about and clapping their hands, and they throw off their gar- 
ments and ornaments so that there is a treasure lying in a heap to the amount 
of eighteen crores.’’' 


Sometimes the king directly interests himself in the propagation of 
dharma and culture among his subjects. He proclaims by beat of drum his 
intention to address the citizens, including his harem, on some great topic of 
moral uplift and regeneration, “thus affording himself and the people a direct 
opportunity for an intimate association and mutual understandmg that may 
alone lead to the realization of the highest purpose of government’.? The 
genuineness of his feelings—almsgiving, showing respect to Brahmanas and 
Samanas, parents and dcariyas, non-injury to animals—can very well be appre- 
ciated if we remind ourselves of the most glowing figure of Asoka, the great 
Mauryan Emperor who by his piety and sincerity of purpose set on foot the 
Dhamma propaganda “based on a direct appeal to the masses.’’* 


All these instances* would be suflicient to show that the kings, no matter 
how and to what extent they indulged in personal pleasures and splendour, 
did, sometimes, come into close contact with the people and, with their frank 
and intimate behaviour, succeeded:in: winning their hearts. The crowd that 
gathers at these royal gatherings has no distinction whatever of caste or creed 
or class. Everything there is perfectly democratic. These gatherings seem 
to have had remarkable influence in contributing their quota to our cultural 
evolution. Our literary traditions show how kings of those times were great 
patrons of the arts and literature. The Jdtaka kings are no exceptions. They 
get their education at Takkasila. Fhey travel far and wide receiving practical 
experience and a “‘direct knowledge of the glories and achievements of other 
countries.” They must try to emulate them. They did. Learned Panduts 
came to the king with poetical pieces (gdthas) and he rewarded them.” Some- 
times he himself tried his hand at a verse ‘so beautiful and appealing, that with- 
in a short time the whole people will take it up and commit it to memory”.° 
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He is always surrounded by maids.’ He tames hirds and beasts in his palace 
and gives rewards to them who bring these presents.2, Music and drama 
flourished high under the royal patronage. A king in order to attract his son 
to the pleasures of the world proposes to have dramas enacted before him. The 
prince, bathed in perfumed water, is brought into a beautiful inner chamber 
filled with a mingled fragrance of perfumed wreaths, incense, unguents end 
spirituous liquor. Gracious women come and try to amuse him with dance 
and music.3 


We have, lastly, to examine the king’s harem which has, from times im- 

- memorial, played a considerable part in the inner and outer 

ude’ politics, not to speak of socio-moral atmosphere that wes 
affected by it. 


The harem (antapura : orodha) must have been a distinctive feature of the 
palace, and occupied a large space. It is described as well-built, with earth 
and other plasters and suffused with sweet fragrance and beautiful.* It is 
said to have comprised sixteen thousand dancing girls (solasahassand- 
takitthiyo).5 The high number is only conventional and cannot be taken as 
true, though we may believe that it went up to hundreds.® These were 
clearly distinguished from one who was the chief queen “aggamahesi’ and who 
commanded a respectable status both in and out of the palace, being pre- 
sumably the mother of the heir-apparent.7 It is not, as it may seem, curious 
or even unimaginable that these lefthanded ladies were freely at the disposal 
of the king. They are not said to dance by day and go home at night as the 
Epic says,® but they were a part and-parcel of the royal seraglio.® It is 
again not incomprehensible that these dancing girls were often handed down 
from father to son when the former passed over the kingdom to the latter.'° 
The harem was not at all despised. The king was free, it seems, to bring in 
any new girl without much distinction of caste or class—a flower girl, a country 
girl or any picked out from the wayside.'' The only thing that was to be con- 
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sidered was, that “she must be unmarried (avdvatd).’? He dared not take any 


who had her husbandliving.' The post of the Chief Queen does not seem to be 
permanently reserved for one and the same only. It must depend on the fancy 
of the king. The rivalries and jealousies of co-wives in the harem did exist.3 


The harem was, necessarily, a great source of danger to the king and was 
therefore carefully guarded, of course by eunuchs and hunch-backed old men. 
The women themselves were often corrupt and immoral to a degree. The 
inner affairs were not only an unhappy strain on the mind of the king, but 
had serious repercussions on the affairs of the state, resulting in outspoken 
enmity between neighbouring kingdoms. A king starts to quell a disturb- 
ance on the frontiers of his kingdom, and at the request of his chief queen 
sends one messenger at the end of every league to let the queen know how 
he is and to find out how she fares. The queen, out of her insatiate passion, 

‘sins’ with every one of the messengers and then tries to allure the royal 
chaplain who is sufficiently “‘strong” to check her temptation. The chaplain 
tells the whole story to the king and discloses the wickedness of the queen. 
The king orders all the messengers to be beheaded. But the chaplain comes 
forward with a passionate appeal in their behalf : ‘‘Nay, Sire, the men are not - 
to blame ; for they were constrained by the Queen. Wherefore pardon them. - 
And as for the queen she is not to blame, for the passions of women are 
insatiate, and she does but act according to her inborn nature. Wherefore, 
pardon her also.”’5 Once a courtier intrigues in the harom, but the king 1 is 
placed in a dilemma: ‘He is a most useful servant...and the woman is dear 
to me. I cannot destroy thesé’ two.” He. consults his pandita-amacce - 


describing the courtier as a jackal, himself as a lion, and the woman in the~ 


harem as a happy lake...sheltered at the foot of a lonely hill’.® The Coun-— 
sellor gives this advice: | 

“Out of the mighty river all creatures drink at will : 

If she is dear, have patience—the river’s a river still,’’7 


“lsewhere* a courtier, himself guilty of such an offence, reports to the king 
about the mischievous behaviour of his servant: 





“There is a man within my house, a_zealous servant too: 

He has betrayed my trust, 0 King, say what am L to do ?” 
The king replies : 

“I too a zealous servant have: and here he stands indeed. 

Good men, I trow, are rare enow: so patience is my reed.”® 
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The king had under such circumstances to pocket the affront of the intriguers. 


The lovely queen Kinnara misbehaves herself daily with a crippled, loathe- 
some “ghost of a man” lying in the shade of the rose-apple tree down near the 
palace itself. The king—Kandari—comes to know about this, and orders her 
to be beheaded. But the Chaplain, here also, comes with his worldly know- 
ledge, saying “All women are just the same. If you are anxious to see how 
immoral women are, I will show you their wickedness and deceitfulness.” He 
does show it, and the king pardons her but throws her away out of the 
palace.' 7 


The Kundla Jataka? furnishes such other examples apparently historical 
—of queens misbehaving themselves—Kanha,? Kakati,* and the fairhaired 
Karungavi.> The woman of surpassing beauty—Sussondi—the chief queen 
of Benares, falls in love with a Garuda king who comes to play at dice with the 
Benares king and flies away with him.® Even the son of a royal priest has 
ulicit connections with the chief-queen. Here the king himself grants per- 
mission to the priestly youth to enjoy her for seven days, but then, both of 
them abscond. The king after great mental sickness is brought to reconcile 
himself to his fate. And so he says: “If she loved me she would not forsake 
her kingdom and flee away ; what have I to do with her when she has not 
loved me but fled away?”” ~ A bold utterance of a true champion of free love 
indeed ! A more pathetic and a ghastly séene, is portrayed in the Parantapa 
Jataka.° The king flees away from his kingdom with his queen, his house- 
hold priest and a servant, Parantapa, when.attacked by a hostile king. They 
make a hut of leaves on a river-bank in a wood and live there. The queen, 
taking advantage of loneliness, sins with the servant and to eseape danger she 
asks him to do away with the king. “If the king knows, neither you nor I 
would live: kill him.” “In what way?” asks the guilty servant. Replies 
she: “He makes you carry his sword and bathing-dress when he goes to 
bathe: take him off his guard at the bathing-place, cut off his head and chop 


_ his body to pieces with the sword and then bury him in the ground.” The 

_ ghastly deed is accomplished. Another passionate queen seizes the hands of 
___ her stepson, when he comes to take her leave to go and receive his father return- 
ing from a frontier expedition, and invites him to enjoy the bliss of love. 


The prince is adamant. “Mother, my mother you are, and you have a hus- 
band living ; such a thing was never before heard of, that a woman, a matron, 
should break the moral law in the way of fleshly lust. How can I do sucha 
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deed of pollution with you?”' Even an Upard ja is seen intriguing in the 
harem of the king—his own brother—and fleeing away for fear of punishment.? 
These and such other instances seem to show that the “inner politics of the 
harem are often corrupt and polluted.’’ As to their diabolical repercussions 
on the ‘inter-state relations’ we may only remind ourselves of several instances 
of the traditional rivalry of Kasi and Kosala. There we saw how the guilty 
minister of the one went over to the side of the other and fomented bitter 
enmity between the two, 


After all is said about the harem, we must not be too much obsessed with 
the idea thet these pictures represent perfectly unbiassed and truthful accounts 
of the court-life of those days. There is, 3s Sen® remarks, 9 definite propa- 
ganda behind some of these legends. We may still be permitted to hold that 
the standard of morality was decidedly low. The instances given above must 
have been developed from a kernel of truth. 


On the general position or status of the queens in the royal household or 
in society, there is not much to be said. Of the little that is here and_ there 
given out, we shall speak while dealing with the position of women in general. 


We may now notice a somewhat pleasanter aspect of Court-life. It is 
| Royal Charity which was practised on'a lavish scale. Nume- 
retaag ies rous are the instances where we observe generous kings be- 
stowing bountifuls to the poor, distressed and beggars. A 
king of Benares builds “‘six halls of Botnty, one at each of the four gates, one’ 
in the midst of the city and one before the palace ; and everyday he distributes 
in gifts six hundred thousand pieces of money.® So are other kings.© Hspe- 
cially of interest is the royal reverence towards wandering ascetics, the parib- 
bajakas who receive very warm welcome. The king sees a venerable ascetic from 
his window, comes down and leads him to a dais and seats him upon the throne 
under a white umbrella. His own food he gives him to eat and himself eats of 
it, He then takes him to the royal park, causes a covered walk and a dwell- 
ing to be made for him and furnishes him with all the necessaries of an ascetic 
during his stay there in the rainy season.?_ These charitable activities of the 
king must have gone a long way to win the loyalty of the subjects and enhance 
his prestige. No wonder, that Asoka, following his predecessors, was SO eD- 
thusiastie over the distribution of bounties and appointed Dhamma-Maha- 
mattas to carry on the work of charity amid all sects and classes of men.° 








1. J.,1V,p. 190. 
2. J., IV; p. 79. Cf. also J, .1IT, p. 392, where even the queen mother falls in love with 
the purohita. 


3. Op. cit., p. 86. 

4. Cf. Arthasastra, 1, 20, where Kautilya cites some historical instances of the dangerous 
women queens murdering their husbands. presumably, through some intrigue: “He shall keep 
away, says he, his wives from the society of ascetics with shaved head or braided hair, of buf- 
foons and of outside prostitutes. Nor shall women of high birth have occasion to see his 
wives, except appointed midwives.” 

5. J., U, p. 118. 

. _ 7 PP. 176, sage ae 402 ; z p. 162; VI, p. 42, ede. 

- J., i, p. 316; also li, pp. 273 ff; II, pp. 79 ff; IV, p. 444, ete. 

8 See Pillar, Edict, V1I, Mookerji. op. i A 241-2, | “ . 
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_ . We pass on to the final stage in the life of the king. The Jdtaka kings 
= caTIon, often _seem to follow the long-standing tradition of relinquish- 
"ing the throne when they attain a certain age, in favour of 
their sons, and retiring to the forest to lead a life of penance and prayer. The 
appearance of “Grey Hair’’ on the king’s head is frequently’ the ‘drammanam’ 
the cause of abdicating the throne. Sometimes the kings have a keen desire 
to see their sons rule the kingdom and then they hand over the charge and 
retire.* Again it is not infrequent that they scorn worldly pleasures and 
yearn for a hermit’s life. Even young princes are seen in ascetic moods not 
caring for the throne that is given to them.* There is a tremendously pathe- 
tic strain in the gathds of the Culla-Sutasoma Jdataka* which reproduce the 
feelings of the near and dear of the king who is about to turn a hermit. The 
protest, the arguments, the beseechings, gleaned through the gdthds, have a 
remarkable resemblance to those contained in the Great Epic, in the interest- 
ing discussion that follows on the desire of King Yudhisthira to give up royal 
life and turn a hermit, eminently summarized by Prof. Hopkins -in his well- 
known essay.> However, the custom generally did prevail. We have per- 
haps, if we believe the traditions, historical examples of Candragupta Maurya 
and Asoka following this time-honoured custom. ® 


III 
THE CHARACTER OF MONARCHICAL RULE. 


The foregoing details, which must have grown tiresome by now, give us 
4 faint vision of the man who was at the helm of the state and Society of the 
Jdataka times, the most important limb of the body-politic. 


Now we. examine his powers and prerogatives, limitations and checks 
to his autocracy if any, the peoples’ voice and their power. 


The king of the Jdtakas was a despot, despot in the sense that he wes free 
to exercise his will and pleasure. 


The king was the highest personage in the state. He was absolutely 
necessary. All the circumstances we noticed before, viz., the dire necessity of 
a king, the people’s anxiety to perpetuate the line, the traditional high status 
of the king, all these would, naturally, force the people to repose confidence in 
him and not to interfere with his doings, so long as they did not vitally affect 
them. But to idolize him was never their attempt. They were not merely 





J., I, p. 138; II, p. 393—G. 114; V. pp. 177 ff. 
Dey tH, p- 279; IV, pp. 96, 492, 495. 

J., TI, p. 31; IV, pp. 119, 121-2, 492. 

J., V, pp. 177 #f. GG. 192-241. 

J.A.0.8., p. 13, p, 179-81. 

See Dikshitar, op. cit., pp. 88-9. 
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submissive, as their frequent risings will show.’ The tyrant was not always 
tolerated. 7 | 


~ The picture of an Ideal king we have already seen before. The ten royal 
: | duties and other moral virtues were there. But the typical 
IDEAL. _ king of the Jd@takas does not appear to be prone to act 
according to them,? It is the other and opposite picture 

that we have frequently to see through the stories. 





We do not think there is any misstatement, it may be overstatement, of 
facts, when a Jdtaka® speaks of a king thus : ‘With taxes and fines, and many 
mutilations and robberies, he crushed the folk as it were sugar-cane ina mill; 
he was cruel, fierce, ferocious. For other pecple he had not a grain of pity ; at 
home he was harsh and implacable towards his wives, his sons and daughters, 
to his Brahmin courtiers and the householders of the country. He was like a 
speck of dust that falls in the eye, like gravel in the broth, like a thorn sticking 
in the heel,” Instances of such oppressive rulers are not rare. An oppres- 
sive king sucks the country dry of all wealth. By relying on the words of 
his wicked queen an arrogant monarch kills the prince by casting him down __ 
the precipice, heels head first, inspite of lamentations, entreaties and éven moral | 
arguments of the people, the courtiers and the women. He even dares to 
Bay : LF 


“One side the whole world stands, my queen on the other all above ; 
Yet her I cleave to: cast him down the hill, and get you gone,” 


_ Another capricious tyrant takes a dislike for all old things and makes a cruel 
_ Sport.of old men and women who have therefore to leave his kingdom.* A 
. King falls in love with the wif of a hermit. Well”, thinks he, “if I seize her 
_ by my sovereign power (issariya balena) what will he do? Iwilltakeherthen”. _ 
And he orders one of his suites to carry her away to the palace, inspite of her 

complaints and cries that lawlessness and wrong were the world’s way.?7. 


These and similar instances leave no doubt as to the general autocracy 
| prevailing among the kings. In this connection it would be 
OPINIONS interesting for our purpose to note some of the popular 

opinions about the King expressed in the stories, There is 
_, BO one, so we heart, who docs not feel afraid when he 
hears that it is a king. Amongst tha two—the fowler and the bird Bodhisatta- 


“7 ‘ 





ie 6 


1. Cf. Dicey, Law and Custom the Constit . 4s = s : | - 
despotic the ruler, there is but matt ee nae vad Se but in pe Bee howev e 


N. 8. Subbarao, Political and Economic Conditions as Described in Mesasatues 24 ; 
= aa Cf. meee he cit., p. 100: — king shows a double face in the vatakas, which is 
raced ] uddhistic accoun ) original legends. : . Sas 
3. J. I, p. 240. een = 3 , 
4. J., IV, p. 224. 
5. J., IV, pp. 193-4-GG, 61-7. | 3 = 
6. J., 1, pp. 142-3. ——- 
7. J., 1V, pp. 23-4. “adhammo loke vattati ayuttan”. = 
8. J., V1, p. 85—“Raja’ti pasa vutte abbayento nama natthi.”” 
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the former, an experienced man, saying that “Kings, verily are fickle-minded 
(calaccitta)” is to our mind, more correct than the latter, a protagonist of Law 
and Morality, who says that ‘‘Kings are wise and understand goodly words”.’ 
Similarly the hunter of the Rohantamiga Jataka? and the Hamsa Jataka,® 
who sets a stag free, seems to pronounce a fact when he says that “Kings are 
cruel,” rdjdno nama kakkhala. Is it an exaggeration—what 4 man utters in a 
gatha in the Sattigumbha Jataka*: ‘Kings are like blazing bonfires and most 
perilous to come near”? Elsewhere® a sage warns his young novice against 
sovereign lords whom he compares with snakes which may stain holy men. 
The experienced old lion speaks out a simple truth that “Kings have many 
stratagems” anekamdyd rdjano.© “Hard are the ways of kings: what will 
happen no one ¢an tell,” these are the utterances of a learned minister of a 
king.? The characteristically sound advice given by Vidhura to those who 
aspire to attain honour in the kings court® we may doubt, and incline to dis- 
miss it as ideological only, but some of the home-truths therain embodied are 
worth our consideration. For instance, when he says that “the king does not 
count as a common person: the king must not be paired with anyone else - 
kings are easily vexed as the eye is hurt if touched by a barley-awn,’*® does 
he not utter the truth as already shown above ? “Win favour in the eyes of the 
Great (i.¢., the king) for one day : it is enough for a life-time,” so remarks a 
learned scholar of the type of Uddalaka.'° What wonder, then, if the king 
should become so bold as to say, “I am'kitig of Benares: there is nothing I 
cannot do,””"!. fs 


As a matter of fact, we cannot. reconcile ourselves with the idea’? that 
kings of the Jatakas are not arbitrary. But we do recognise 
aye the fact that the people of those days did not always 

tolerate, or acquiesce in, the arbitrary or autocratic and 
despotic deeds of the kings. We have several instances of 

the powerful risings of the whole people against wicked and unjust kings. 
Fierce and cruel and like grit in the eye to all folk in his princely days, a king 
has to suffer severe punishment at the hands of the people for his unjust deeds. 
“Filled with indignation,” says the story, “the nobles and brahmins and all 
classes (Khattiya-Brahmandadayo nagaravasino) with one accord cried out, 








1. J. V. pp. 345, 365—“Rajano nama Calaciia...."" and “Rajano nama purnavanti ca 
a ca subhdsitadubbhasitanivn.” Cf. *....even a8 water is the refuge of the peoples 
80 also is it with kings. If danger arises from them, who shall svert that danger 7” jy I, 
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" Ibid., p. 427. 


all the of his life’ put in Setaketa ks 235. 
: i = : . i } ae : x . J im 7 
Of. Sen, op. cit., p. 72. See nee 


= 


2. 

3. 

4. 

5. 

6. 

7. J. 
a, ; 
9. 

10. 

12. 


— = 
a a —— = 


124 ADMINISTRATIVE ORGANISATION 


‘This ungrateful king does not recognise even the goodness of this good 
who saved his majesty’s life. How can we have any profit from the king ? 
Seize the tyrant.” And in their anger they rush upon the king from every 
side, and slay him there and then, as he rides on his elephant, with arrows and 
javelins, stones and clubs and any weapons that come to hand. The corpse 
they drag by the heels to a ditch and fling it in and then anoint their chosen 
person to kingship.’ In another place* an interesting scene is witnessed. 
A Brahmana youth has discovered that it is the king himself and his priest 
who have stolen and concealed a precious treasure. He declares the king a 
‘thief’ and sounds a stirring appeal to the people assembled there :— 


“Let town and country folk assembled all give ear, 
Lo! water is ablaze. From safety cometh fear. 
The plundered realm may well of king and priest complain ; 
Henceforth protect. yourselves, your refuge proves your bane.” 


The people realize that the king who should protect them is himself a thief 
and determine to kill him, ‘that he may not in future go on plundering any 
more.’ With sticks and hammers they go out and beat the king and the 
purohita till they are dead. The Brahmana youth is then proclaimed king. 
Elsewhere? the people are seen putting the priest to death and then hurrying 
with sticks and stones to kill the tyrant king himself in a fit of frenzied glee. 
It is only with ‘divine’ intervention that the king’s life is spared. He is driven 
out of the city and thrown into an outeaste settlement. Similarly when the 
people of a country find that their king. has developed cannibalistic tastes 
they at once stir in revolt. They approach the commander-in-chief and ask, 
‘What do you propose to do ? How will you proceed now? You have caught 
the man-eating rogue? If he does not give it up, have him expelled from his 
kingdom.” Now they would not suffer the king to say a word. They expel 
him.* Last, but not the least, we have an instance of a king having been slain 
under similar circumstances. The king is lustful, comes across a_ lovely 
maiden—Sujata—the wife of a peaceful villager, and desires to catch hold of 
her. But oncoming to know that the woman is not unmarried, and there- 
fore not easy to get at, he indulges in a savage misuse of his royal power, has 
the husband arrested on a false charge of theft, and sentences him to capital 
punishment. Sakka, ‘the people’s god’ comes to their rescue. He drags the 
king to the place of execution, When the servants hft the axe and chop off @ 
head—it is the king’s head. The Bodhisatta is consecrated king amidst the 
loud approval of the ministers, the Brahmanas, the gahapatis and others.® 





J., I, p- 326. 

J., III, pp. 513-4. 
J., VI, pp. 156. ff. 
~ J, V, pp. 470. jf. 
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_ Undoubtedly the ‘vow popula’ was as resonant with revolt as it could then 
possibly be. “356 

How stubborn and demanding are the Sivi-folk of the Vessantara J dtaka %* 
The prince had given away a dearly-prized elephant to the Brahmanas of 
Kalinga. That was his fault in the eyes of the people. And they gather 
together and ask for an explanation of the prince’s conduct : 

“The prince and Brahmin, Vesiya and Ugga great and small, 

Merchants and footmen, charioteers and soldiers, one and all, 

The country landowners, and all the Sivi folk come by, 

Seeing the elephant depart, thus to the king did ery : 

‘Oh Safijaya, the people’s friend, say why this thing was done 

By him, a prince of our own time, Vessantara, thy son ?”* 
and 

The bidding of the Sivi people if you refuse to do, 
| The folk, then will act, methinks, against your son and you.’? 
The king proposes to sacrifice his throne rather than ‘a trueborn son of his’, 
but the people demand : | 

“Not chastisement doth he deservé, Hor sword, nor prison cell, 

But from the kingdom banish him, on Vaika’s mount to dwell.’’4 
and the king replies : 4n | 

“Behold the people’s will! and that I will not gainsay.”* 

And even banishment was to be awarded by the people: 

“Together let the people come and banish him away. ° 
How meek does the king appear here! and how bold the people ! 

There is another instance which is highly valued by scholars as showing 
the limited prerogatives of the king. We refer to the Telapatia Jdataka where 
a Yakkhini—an ogress—wife requests the king to hand over to her absolute 
mastery over his subjects. The king replies: “Sweetheart, 1 have no power 
over those that dwell throughout my kingdom ; I am not their lord and mas- 
ter. I have only jurisdiction over those who revolt or do iniquity. Sel 
cannot give you power and authority over the whole kingdom.”’” How far 
is this statement true ? Was the king’s authority so much limited in reality ? 
We do not think it was. Instances that we have noticed before speak quite 





J., V1, pp. 489-93. 
Ibid., p. 490-GG. 1714-21. 
Ibid., G. 1722. 
d., V1, p- 491, G. 1726. —_ : . 
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to the contrary. Whether or not he was the lord and master of his subjects, 
we may not discuss, for that is all theory. But when the king denies his right 
of transferring the ‘power and authority over his people to another, he may be 
reminded of many other princes who freely give away that power without any 
sense of hesitation or any fear of inflicting a blow on the rights of the people’." 
The king in the Brahmadatia Jataka,? for instance, is prepared to make over 
his kingdom to ap ascetic. In another Jdiaka* the king gives away the half 
of his kingdom to a horse-dealer. Elsewhere* we find the king giving away his 
kingship to the purokita with whom the queenmother was in love. Another 
king lays his kingdom at the feet of a Bodhisatta > who however refuses it. 
In another story the king actually divides the kingdom with a jolly poor fellow 
and the two rule in harmony and friendship.* These instances are sufficient 
to show that there was nothing, moral or otherwise, that could come in the 
way of the king transferring his power to anybody he liked. In fact the rule 
of a country by two kings—Dvairdjya—did exist as Kautilya shows.” So 
that the above statement cannot be taken as pointing to the real state of 
affairs, and we demur in attaching so great an importance to this passage as 
scholars® have done. As a matter of fact,the evidence is inconclusive. The 
situation is rather anomalous. From what we saw above, it would be, more or 
less, nearer the truth if we conclude that the king was, as a general rule, auto- 
cratic, having no substantial constitutional checks whatsoever,? and that 
this autocracy varied according to individual kings. This is the impression 
that lasts on our mind after everything is considered.’ ° 


The foremost duty with which the king was enjoined by the ‘Law’ was 
| the protection of the people. We see him frequently engaged 
aa ae: in wars and frontier-rebellions.11 There he is the leader 
ISTRATION. Of the host. The Commander-in-Chief was, of course, there. 
But in times of grave disturbance he yielded the command 

to the king. 1? 





This is recognised. by Sen, op. cit., pp. 71-2. 
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-In times of peace the most prominent work for him was the administra- 
tion of justice. When we shall come to discuss this aspect of administrative 
machinery, we shall learn that it was not quite a separate department of the 
state as we understand it to-day. The king is often an original tribunal, and 
cases directly come before him for decision.. He conducted these cases in his 
court not only as the highest and ultimate judicial authority, as it may seem 
to us at first sight, but as a direct court of appeal and the nearest legal autho- 
rity without any intermediate institution. This was the usual eustom,' 
though we may well see that he could not have been the whole and the sole 
judicial authority when the number of cases increased to the extent which we 
notice in the stories. A regular post of a justice called the Vinicchaya-amacca 
did exist. And besides him, other judges were also appointed by the king.* 
Very often the king is prompted to swmmary justice. An innocent ascetic is 
arrested, on a false suspicion of theft, and brought before the king, and the 
latter pronounces the sentence at once without examining the case: “Off 
with him, impale him upon the stake!’’* Similarly another innocent man 
is summarily sentenced to execution by the king.* Sometimes it happens, 
however, that a protest is made from the side of the minister of justice against 
an unjust judgment of the king. But this had very little influence on the 
normal royal authority. No exact demarcation can be made as to the cases 
which must go to the king and which must be decided by the judges. But as 
a general rule criminal jurisdiction seems, as Fick’ has rightly observed, to be 
exclusively exercised by the king. That any person other than the king can 
pronounce a sentence of death seems to be nowhere mentioned in the Jatakas. 
Serious crimes such as theft, adultery or bodily injury were punished by 
rdjai Ra, ¢.e., by the order of the king. 8 To what extent the person of the king 
is attached to the administration of justice is beautifully expressed by the fol- 
lowing verses : 


“The warrior prince takes careful thought, and well-weighed judgment 
gives: 


When kings their hyiecsieat ponder well, their fame for ever lives.® 
and again 


“Kings should give punishment with careful measure.”'® 


The villagers, though they had their headman to settle disputes, were 
free to approach the king directly, if they chose to do so."' 


ee ee ee a eS Ee ee a ad 
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Weare not told what other works of administration the king actually took 


part in. It appears that he did not take any active part in other branches of 
administration, as they were independently looked after by the officers nomi- 


nated for the purpose. 


It may, however, be interesting to note here some of the privileges and 
PRIVILEGES. powers of the king that devolved upon him through time- 
old customs—the Common Law of the Land, , 


One of the powers that he enjoyed was the granting of rewards in the 
| form of villages or towns to persons with whom he was 
pleased.’ Sometimes these recipients were the Brahmanas,* 
but more often, they were the officers of the state? whose was the greater 
APPOINT- right, politically speaking. This grant of a village (or 
MENT. villages) meant, of course, the right of the revenue thereof. 
He had the power of appointing’ and deposing® the officers of the state, 
though their posts were generally hereditary. It was also in his power 
to increase or decrease the salaries (vetana) of the officials of the state.’ 


GRANTS. 


All unclaimed property, whether lost or stolen, movable or immovable, 
lapsed to the king. A purohita and his wife renounce their 
SHRASUBS worldly possessions and turn ascetics. The king is informed 
ae about this, and sends men-to fetch the money, for “master- 
| less money comes tome,” says he.® The Gandhara king 
sees a lovely lady—a Yakkhini—and is enamoured of her. On finding 
that she has no real husband, he tries to capture her, because “treasure trove 
is a royal perquisite.”® Similarly another king, who finds a girl abandoned 
by her husband, rejoices to get her, because “treasure trove belongs to the 
Grown,”*® However, the rule about the treasure troves is not clear. Con- 
trary to the above instances, we seea farmer appropriating the whole treasure, 
a bar of gold, which he discovers in the field.11 Perhaps the law was not so 
strictly observed, though this royal privilege with conditions is also to be found 
in the Dharmasitras, '? and in an elaborate form in Kautilya’s Arthasastra.** 
There is a remarkable statement in a Jdtaka’* that “horses are king’s 
property,” which may only mean, however, that only the kings could keep 
horses, . 
_ 1. J., 1, p. 420; VI, p. 344. Fick, op. cit., p. 210; For restrictions on this privilege in 
other evidences see Jayaswal, op. cit., II, pp. 119-20. 
2. J., HL, pp. 166, 310 (brahmadeyam), 429-G. 117; III, p. 229; IV, p. 99-G, 24; at J-s 
V, p. 350, a fowler is the recipient. 
3. J., I, p. 138; IL, p. 429, G. 117; II, p. 105; IV, p. 80; VI, p. 462-G.1630; at VI, 
p. 344 itis a merchant’s son, a would-be counsellor of the king. 
4. J.,I, p. 354; III, p. 206; V, p. 229; VI, p. 131. , 
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Milk-money, or what Hopkins* would like to call ‘love-offering’ with 
regard to the Epic king, was a royal prerogative. Such 
presents were received from the people of all sorts, on occas- 
ions like the birth of a prince or the coronation ceremony.* 


MILK-MONEY. 


Apart from these, the king was entitled to other taxes, tithes and tolls 
which we shall consider while dealing with Fiscal Admmistra¢ 
tion. These enhanced the royal treasury out of which the 
palace expenditure was settled. 

The King could order release of prisoners on special occasions such as the 
return from Takkasila? or marriage* or coronation of a 
prince® or when the king was exceptionally happy,® or im 
cases of emergency.” 


TAXES, 


Proclamations relating to various matters such as restrict orders,” non- 
PROCLAMA- slaughter of animals,® public exhibitions of skill," exe- 
iadals! cutions,'' getting information from the public'*, or 
holidays'* were issued by his orders. . 


The king usually went on his rounds in the city or country in disguise 
(ai iatakavesena) to know the real conditions of his subjects.'® Visitors to 
the king were to have their coming to» be announced,'® and had to come in 
decent attire and manners. '® 


While absent from the capital, the king handed over the charge of govern- 
ment to the ministers—whether as a whole or to parti- 
WHILE OUT. cular individuals we have no clear proof.'7 Royal seals 
(rdjamuddika) seem to have been in vogue apparently for 
purposes of sealing letters or parcels sent to state-oflicers.'® 
1. J. A. O.8.,13, pp. 90-1. He regards it as being @ “survival of the original free bals 
or offering— or a later rataral addition to the regular fate without thought of the antiquity of 
the custom.” Seealso Ved. Ind., Ll. p. 62. 
2 J., 11, 166; I11, p, 408; IV, p. 323, VI, p. 42. 
J., IV, p- 176, 
J., V, Pp: 285. 
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IV 
THE PUROHITA 


Next to the king stood the Upardja—ithe Viceroy—in the sphere of 
administration, As however the Jdtakas do not give us much that is of 

ial importance as regards his position and functions, and whatever is 
aa by them has already been noticed before, we pass over to another and 
very important official, viz., the Purohita. 


Fortunately for us, this ‘formidable personage’ of Ancient India, as Prof. 
Hopkins' has characterised him, has been subjected to a searching ex- 
amination at the hands of eminent scholars. The institution of the purohita, 
being as old as the Vedic times, if not pre-Vedic, had naturally roused a lively 
interest in it, sufficient to engage the best talents of scholars to trace its origin 
and development. Readers are only directed to the eminent summary of 
these valuable researches given by the learned authors of the Vedic Index,? 
and.as regards the Epic, to the masterly contribution of Prof. Hopkins on 
‘The Social and Military Position of the Ruling Caste in Ancient India.2 Our 
task, here, is to present the Jdiaka evidence on the point which, though, has 
been more or less fully examined by that talented scholar, Richard Fick,* 
whose inspiring lead has left us under,a deep debt of gratitude. 


Looking at the general position of the purohita, we notice that he was an 
indispensable companion of the king. His post was often, though not always, 
hereditary and remained with the same family for generations together.5 
Once the Brahmanas protest against the installation of a young son of the 
late Purohiia. “For seven generations,” so complains the mother of the boy, 
“we have managed the elephant festivals from father to son. The old custom 
will pass from us, and our wealth will all melt away.”® Sometimes of 
course new men, who found favour in the eyes of the king, were appointed to 
the post, presumably removing the old ones.” 


The purohita is a Brahmana, par excellence. Once a king® addresses his 
purohita as “‘Brahmana’. The purohita headed the Brahmanas on all cere- 
monious occasions as the Sendpati did the courtiers.'° He was the highly- 
respected leader of other ets When a purohita is about to renounce 


the world, he summons the Esaninees as before him. He asks them, ““What will 




















‘FS A. 0. 8, 13, p. ‘161. 
2. Ved ic. Index, D, pp. 5-8. See also Dikshitar, Hindu Adm. Inst., pp. 114 ff. 
re op ci sing 16 f. Here al — 
4. op. cil., pp 80, as in all other aspects of the subject treated im, 
learned scholar has kept the Brahmanic or priestly individual constantly before him 
ty So though, debars him from an impartial judgment. 
ere 4 Hep AS Il, p. 47; 111, pp. 392, 400, 455; IV, p- 200—purohila kulam. 
7. J. yt oa, 184 TT but a has four counsellors of D t 330. 
Perhaps they were distinct Sroka the povedion Se ee 
8. J. 1, PP. 370 5 3 484 5; IL, pp. 46 5 113, IIL, p. 513-G. 60. Of. Jayaswal, op. cit., II, p- 20: 
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you do?” They reply, “You are our teacher,” and they follow him.’ Even 
his wife, who must of course be a “Brahmani’* was also a respected persona- 
lity amongst the Brahmana ladies.* 


From the origin of his post, the purohita has remained a teacher of the 
king. The Jataka purohita is always the teacher, the dcariya, of the king.* 
It often happens that the purohita or the preceptor is the teacher of the king 
in his youthful days, and is appointed to the post when the latter ascends 
to the throne.® But as a rule the post being hereditary as we stated before, 

the king accepted the old purohita or, as it sometimes 
ACARIY A happened,® his son who was his fellow-mate at the Univer- 

sity, as his Acariya. The intimacy thus contracted in early 
days remained also later on, and the two became inseparable companions, 
both in private and public activities.” 


Looking now to the varied functions of the purohita we at once notice 
that he is the spiritual and temporal adviser of the king—atthadhammanusa- 
sako.® The latter is never different from the purohita as Fick® seems to make 
out. We have clear references to show that the office of the purohita meant 
that of the ‘spiritual and temporal adviser’ of the king. “Suciralo nama 
Brahmano Purohito Atthadhammdnusasako ahosi,” so begins a J ataka.'° 
Similarly another ‘born in the purohie kula’ became purohita, and therefore 
the spiritual and temporal adviser of the king.'' 


He was one, probably the foremost, of the ministers (amacca).'* What 
were his functions is not clearly’ stated: ' Sometimes '? he is styled “Sabbait- 
haka’ or do-all-minister, meaning thereby, perhaps, that he advised the king 
in all matters—spiritual or temporal. And that is why he is a constant com- 
panion of the king.14 Even in travelling he is with the king.15 The purohita 
was of course a past master in the Vedic lore,?® and other sciences.'7 The 
following gdihds'® give a glimpse of this master-scientist : 


: J Wy, pp. 483-4. 
. J., II, p. 46,113; IV, p. 484; V. p- 127. one 
3. J, IV, pp. 484-5; he had also more than one wife J. IIL, p. 391. Once a pu ohit 
falls in love with a courtesan whom he leaves big with child (IV, p. 298.) 

4. J., II, 29, 376; IV, pp. 270, 371; V, pp- 1, 127. 

5. J., IT, p. 282. 

7 J, a p. ee IV, p. 473. also III, pp. 31, 392. 

» ey LT, 75; ; 320. 7. FH, 
RSE p- 184; i pp. 30, 74, 96, 126, 264; ILI, pp. 317, 342, 400; V, p57; Vp. 18h 
9 Op. cit., pp. 144-5 ; 174. 


10. J., V, p. 57; also VI, p. 131. : eet he 
Thee J., IIL, p. 400—“purohitakule nibbattitva....purohitalthinam labhitwa ranno atthadham- 
| 2s. opel ) 264; I, p. 317 
.y Il, pp. 96 (amaccakule), 127 (panditaamacca) 2635 11+ DP. wi te. a i Tt 
“ee Ft 1 pp 30, 74; Thomas 5: Rea §., 1914, p. 389; “Sarvarthaciniakab’ of the Epic: 
* * s Bday a 85. F 


! Pp. | 
14. J., IV, p. 272; V, pp. 101-2. 


15. J., IV, p. 232. idl 
= oY 4 p. 243; IV, pp. 245-6; Of. Matsya p., 230, 9 “Srutivetta Purohitab. 
a Dp. 475-6-GG. 1608-75 asastra, I, p. 9, who places the pt 


as VI, pp. 475-6-GG. 1666-7 ; Cf. Kautilya, 4 | who places 0Oe eas 
— in the front rank of the state snake demands of him the knowledge of the doers the 

ed@igas, and skill in reading portents, providential or accidental among other things: = : 
® verse from Sukra quoted by Dikshitar, op. cit-, p. 127+ we 
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‘He is clever, knows all omens and sounds. 
Skilled in signs and dreams, goings out 
and comings in (of the nakkhattas) understands 
All tokens in earth and air and stars.” 


Leaving aside these advisory functions and coming to the practical side, 
we notice that the purohita sometimes, and not usually, took part in the admi- 
nistration of justice. In one Jétaka‘ he is represented asa ‘backbiter greedy 
of bribes and a giver of unrighteous judgments (Kitavinicchayiko kutatta- 
kdrako).’ Here we are told that the study of the Holy lore was the rightful 
and delightful duty of the purohita, but that to sit on the seat of judgment was 
an unusual task handed to him by the king. So he utters at the end: 


“Once in holy lore delighting I in sinful toils was cast, 


Working evil for my neighbour, through the lengthening years 
I passed.’’? 


Elsewhere* also his appointment as a judge is only due to the fact that the 
king has a high opinion of his wisdom (pandito ti viniechaye misid&pesi.) Here 
again his character as fond of bribes is revealed. He is used to dispossess the 
real owners and put the wrong owners. in possession, thus thwarting the high 
ideal of justice so frequently preached in the Jatakas. This purohita-judge 
once gives a wrong judgment and the defeated man approaches the prince- 
viceroy who rectifies it, upon which the king dismisses the purohita from his 
office and places the Kumdra on it instead.4 In another instance® he is re- 
presented in a better light. Here it isthe Sendpati who conducts cases and 
is a bad judge, and a defeated man approaches the purohita, who reverses the 
judgment and the king being pleased with him appoints him to judgeship to 
try all law-suits from that time so that “‘it will be a joy for my ears and pros- 
perity for the world,” These instances, stray though they are, would be sufii- 
cient to indicate the nature of his function as a judge. The purohita becoming 
a judge, was not a usual affair, © 


__ For other functions of the purohita, we have no clear proof. Guarding 
of the king’s treasures seems to have been one of his duties, if we can believe 
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J., V, pp. 1, 2, 10.° 
Ibid., p. lO—G. 31. 
J. Vi polsly =  ¢ 
J., VI, “vinicchayam kumarasea adasi,”’ 
. J., H, pp. 186 ff. 

Contrast Javaswal, op. cit., IT, p. 153. “In the Jatakas we have the Purohita politician 
and Brahmin ministers as embodiments of political wisdom and moral rectitude. To this class 
belonged the judges.... The Brahmin for the Dharma administration was thus absolutely 
necessary. We find this jurisdiction being exercised by the Purohita in the Jatakas. He at the 
same time heard and decided, sitting along with other officers (probably non-Brahma2as) cases of 
secular law. Law proper and law ecclesiastical in administration tended to unite into one and 
unite in the hand of the Brahmin judge. And the Brahmin was fairly above the influence of 
the king.” How these remarks fall wide of the mark as far as the purohita-judge of the Jatakas 
ig concerned, can well be judged from the above discussion. The difference is self-evident. 


oy > oF pe) et 


CENTRAL ADMINISTRATION 133 


in the words which he utters when arrested by the king’s servants on a false 
charge of misbehaviour. “Bring me into the king’s presence before you slay 
me,” so he prays, “because as the king’s servant (rdjakammiko), [have toiled 
greatly on the king’s business, and know where great treasures are hidden.... 
and I have the interests of the royal family at my heart (rd@jakutumbam maya 
vicdritam).! If I am not brought before the king, all his wealth will be lost.” 


Sometimes, he is shown as settling the prices with dealers and merchants 
like the horse-dealers from the North. Even here, if he did not act to the 
pleasure of the king, he was deposed and another “amacca’ was appointed for 
the work, though his status as an adviser did not diminish atall, and he might 
again capture his former office. Such was the irregular, uncertain and vague 
nature of administrative affairs in those days when the king was anything and 
everything. 

The purohita’s character as a Brahmana is seldom, if ever, lost sight of 
in the stories. If they represent truth, and there is no reason to doubt, he, 
being a Brahmana, was greatly a lover of wealth, a greedy fellow. Fick® 
is right in asserting that ‘a position of worldly power was neither necessarily 
connected with his office as house-priest nor determined by proper regulations ; 
the political power of the purohita was purely individual and had its source 
wholly and solely in the personal influence which he obtained over the king 
through his function as sacrificer and-magician.”’ On occasions like the 
consecration of a king, he is the leader of the officers of the state as we saw be- 
fore, At one place® he is the performer of a festival called Hatthimangalam 
a royal elephant festival... And this was a lucrative performance, since all the 
trappings and appointments, the entire jewellery, of the elephants which came 
into the place of festival, fell to the lot of this performer by right. By this 
means he gained as much as ten millions (koft) at each festival. This may 
have been a hereditary office as indicated in the story- 

Not only this, but as some of the stories tell, his greed of wealth carries 
him to the depth of moral degradation which is unworthy of such aman. A 
sacrifice is proposed by the Brahmanas to avert some calamities foretold for 
the king ; one of the pupils of the purohita comes to his dcariya and mildly 
asks, “Master, you have taught me the threg Vedas, Is not there a text that 
says ‘the slaying of one creature giveth not life to another?’” The Master 
replies, “My son, this means money to us, a great deal of money. nee only 
seem anxious to spare the king’s treasury..-. Only hold your peace.””” 

Fe de Cowal edition seems to have been left untranslated by Guanes, ie English Trans- 
J. Tipp. 31—“ane agghapetva. milam aparihapetva dapesi.” 


Op. cit., p. 175. ; ea 
J., Ms p- 46. The office of the elephant-tramer should be clearly disting 
hAT EC ial functionary. : | | 
i. J., 1, p. 343 ; TIL, p. 45; also ITI, pp. 159 ff. Cf. the ment ee ae. remarks of 
Lopkins as regards the Epic purohita : “In the latest portion it 1s pititul ko see lation 
of the priest. He grovel for gifte. His rapacity breaks every barrier that morality, religion, 
and philosophy had striven to raise between his soul and the outer world. He beoomes:® mere 
‘Periculorum proemiorumque ostentator’ 7. op. cit., 168. ne Sal a5 
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As if all these presents were not enough, the purohita seems to have en- 
joyed a Bhogagdma, the revenue of a village.’ Land may also be given to 
him, as to priests in general, as sacrificial fee. 


It appears from all this, that the functions and the powers of the purohita 
were never so political in nature as advisory and spiritual. Wealth, and not 
power, seems to have been his innermost desire, and the ultimate goal. 


Before we close the discussion on the advisory element of the king, the 
purohita, we may take notice, en passant, of another individual named Kula- 
pakatdpaso, who was a hermit and a wanderer and whom the king respected with 
all earnestness and sincerity in order to receive instruction from him, and thus 
acquire the merit which leads to heaven (saggasamvattanikam putiam).’’? 


V 


The next element of the Central administration was constituted by the 
ministers and the Council. It is rather disappointing to learn that the Jatakas 
do not give us any clear idea about the ministers, the Councillors, the assembly 
or the Court,—institutions which have played, since the dawn of history, a 
considerable part in the actual working ‘of the administration of the State. 
There have been plenty of discussions and arguments, views and counter- 
views, as to the meaning and real significance of the sabha and samiti of the 
Vedic times, or the mantri parisad. of later days, and of the words amatya 
mantrin and saciva and even the so-called Pawrajdnapada bodies.* All these 
leave not a shadow of doubt in our mind that howsoever it may have been in 
its real nature in different periods, there was some form of a State-Assembly 
whose members were called the ministers—variously termed according to their 
functions and portfolios which are, unfortunately, never so clearly stated. 


However, let us see what the Jdtakas have to give us on the point.*® 


First of all, there is no clear evidence in the storiés as to the composition 

and constitution of the administrative council or assembly— 

ASSEMBLY corresponding to the maniriparisad of Kautilya, let alone the 
Vedic samiti ; that a council did exist. during this period, 

there cannot and should not be any doubt in the face of overwhelming 


1. J., ITI, p. 105; IV, p. 473. 
Se 

. dy ih ; Il, p. 273. Cf. Jayaswal, op. cit., I, pp. 109-14, on the influence of her- 
mits and se on polite, j. Jayaswal, op. cit., II, pp. 109-14, on the influence 

t. For the views of Vedic scholars see Vedie Index, I1, pp. 426-428 ; 430-1; also Jayaswal, 
op. cit., I, Pe. 11-21; Il. pp. 21-2; 60 ff; 121; N.N. Lay L.H.Q., ll, pp. 385 ff; 638 ff. 
STi ain ine titles Rese ean, Meath ed Sos 
Epic period, Hopkins, J. 4.0. 8., 13 fF 99 rs an i ative Institutions, pp. 135-62 | | 





5. We should always keep in mind, while dealing with these stories that they are parti- 


cularly meant for the simple folk of India of those days for whom it was not possible to dive 
deep in the grand and multifarious working of the state organisation. If therefore we don’t 
get any clear idea about the various offices, it is because of this popular character of the stories. 
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evidence gleaned from the Dharma Sitras and other literary works dealing 
with politics, the Arthasdstra, the Aéoka Inscriptions and the notices of 
Megasthenes and other foreign writers—all covering a period not very far 
from that which is covered by the stories. 


There are references here and there in our stories to an assembly—parisd, 
No doubt can be entertained on this point. But how far do they go in attach- 
ing a constitutional meaning is not quite clear. Scholars' have tried to attach 
this technical meaning to it, and equated it with the parisad of Kautilya? and 
the parisd of ASokan Edicts,* which clearly mean a ‘body of Ministers’. It 
must be stated that among the several references to parisd that we have been 
able to trace in the Jdtakas,* there is not a single instance where the tech- 
nical administrative meaning cannot be applied. But the fact of the matter 
is that, we cannot be too much certain on the point. It may not be unreason- 
able to infer that the ‘council of ministers’ of the Arthasdstra> was a later 
development of, and a smaller body than, the parisd of the Jdtakas which seems 
to be a larger body of ministers. The Jataka parisa was probably an inter- 
mediate stage between the Vedie samiti and the Arthasdstra parisad.7 


Nothing can be obtained from the stories, even indirectly, as to the con- 
stitution or composition of the parisd or about the set nature of the business 
it was entrusted to carry out.® 


There is no clear indication of thé existence of an inner cabinet like that 
of the Arthasdstra® though there is réfererice in a gatha'® to mantino, the man- 
trins (spoken as distinct from the» Mahamattas) who according to Jayaswal'' 
formed the inner cabinet of the Arthasastra. Anyway, the exact interpreta- 
tion of parisd is opento question. Itis however not improbable that there 
should have been a smaller advisory board consisting of such ministers, ex- 
officers, as the uparajan, Senapati, Setthi and the Purohita. 


We may now turn to the general body of ministers—amaccas—whose 
constitutional significance is again never clear. 





1. Jayaswal, op. cit., II, pp. 115 ff; Dikshitar, op. cit., pp. 138 ff. 

2. Arthasdstra, I, 15. He cites opinions of his predecessors—Brhaspati, Manu and Uéa- 
nas, on the composition of the council. 

3. &. £., 011; VI. See Mookerji, Asoka, pp. 224, 227. 

_ 4 J., Il, p. 186 (atthakaraka parisa) referring to the council of the judge; LII, p. 513 ; 

IV, pp. 295 (raja parisa) distinguished from the ‘emaccas’ in general, thus indicating the real 

smaller nature of the body; 394 (rajaparisay); 400 G. 51; 414 (parisé); 449 (AKuméGrass 
porvsa) referring to the council of the prince; VI, p. 151 GG. 703-5 (rajaparisa). 

5 I, 15. 

6. Cf. Jayaswal, “The tradition of a large Parigad, ¢.g., of 1000 members, is preserved 
both in Kautilya, and in the Ramayana. Probably this is 4 reminiscence of the Vedic Parigad: 
op. cit. Il, pp. 132-3; cf. Basak, I. H. Q., 1, p. 524. 

7. Cf. Dikshitar, “The institution of samiti was not a longlived one. 1t became practically 
extinct with the commencement of the period of the Jatakas (600 B. C.)"’: op. cit., p. 156. 

ea ie Bee for this Ja aswal, op. cit. Il, pp. 130 ff. Dikshitar, Mawryan Polity, pp. 133-4. 
Mookerji, Ajoka, p. mA = 
9. Jay saewal oactle: Il, pp. 128-30 | 
10. J,, IV, p. 134 G. 101 <* Mahdmata ca me.atthi mantino paricaraka.” 
ll. Hindu Polity, I, p. 128. 
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The ministers formed a class by themseves. In the court of the king 
they are always distinguished from other classes—the Khatiiyas and Brah- 
manas, gahapatis and others,' This does not mean that no Khatiiya or a 
Brahmana could be an amacca. It only means that the ministers did not 
belong to any particular caste. It means that the amaccakula was a separate 
group of people as against the Braéhmaras and the commoners (gahapatis). 


It is very probable that these ministers, more or less, corresponded to the 
nobility or the knightly class around the king. These ministers were, as we 
are told,? “the thousand gallant warriors who would face the charge even of a 
rut elephant, whom the launched thunderbolt of Indra could not terrify, a 
matchless band of invincible heroes ready at the king’s command to reduce 
all India to his sway.” In the same way the five hundred gallant warriors 
(paticasatamattad mahdyodha) of king Seyya were his amaccas.4 The 60,000 
noble—looking warriors of King Safijaya are his ministers, whose sons, again, 
are the birthmates and would—be ministers of Prince Vessantara.* A king, 
intending to have a retinue for his son, calls the commander-in-chief (mahd- 
senagutto) who seems to be the leader of the ministers,® and orders him to find 
out how many young nobles were born in the ministers’ houses on the same 
day asthe prince. 500 young nobles are thus found and nurses are appointed 
to take care of them®. “These nobles,” to apply Hopkins’s remarks,’ regard- 
ing the epic nobility, “for the most part native and well-born, took part in 
council, conducted the assembilies; led the army and were the king’s vice- 
regents in all military affairs.... They are the real advisers of the king in all 
matters not purely judicial or panied? For the Mantrins or cabinet coun- 
cillors consist chiefly of these nobles.... All the sacivas (comites) may be, 
and often are, purely military. These are officials of the highest rank, to 
whom in the king’s absence, for instance, all the royal business is left.’”’® 


a estes of ministers seem to have been generally hereditary, as the 
amaccakulam, frequently used in the stories,'° suggests. But exceptions 








l. 4 1, pp. 260,470 ; IL, pp 98, 125 ; ILI, pp. 376, 408 ; 1V, pp. 335, 414; VI, aes 

2. I, pp. 263, 264 “Samattha sahasamatta abhejjavarasira mahayadha....amacca- 
ashassa’”’ ; also III, pp. 5, 6. = 3 

3 ¥; II, p. 401. 

& JO. 


; | VI, pp. 579-G. 2373 “Tate satthisahaseani yudhirocarudassana ; Ibid., p. 588 Saha- 
jeta satthisahassa amacca ; and G, 2335. Bharadvaja. as quoted by Kautilya, is of the opinion 
that the king rye employ his saanies as his ministers “for they can be trusted by him in 
| | a os . 
np ke pecapae Fi aaa their honesty and capacity. Other pre-Kautilya poli 

5. Cf. J., V, p. 178 “Senapatipamukhani asihamaccasahassini.”’ 

6. J., VI, p. 2 “Mama puttassa parivaré....amaccakulesu jatadaraka” 
: 7 WJ. A. O. &., 13, p- 101 The epic area p ch my, prisec roya ly contr ecti 
subject kings used to a lesser degree, the priests : Seti ticthent cnoctdenak Iaa0ik 
Jdiakaa, as for instance, V, p. 123-G. 40, 178-G. 191, 223 @. 116. VI, p- 94-G. 403. 

8. Cf. for instance J. IV, p. 335, where the ministers, when asked to interpret a dream, 
frankly refer the king to the Brahmanas for its solution for they themselves do not know aBy- 
thing about such spiritual things: “The Brahmanas know it, O great king.”’ 

9. J., IV, pp. 283, 370, 408, 437, 


10. _ J.,I, p. 248; I, pp. 98, 125. - Fick remarks on this hereditary character of the ministers, 


..and in consequence of this heredi Beery character: to whiel bably, as in the case of the 
Khattiyas, a specially developed class consciousness is joined.” ‘OP. City Be 143. 
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did exist. For instance a very poor man was once appointed by the king to 
the post of Lord Treasurer.' 


_ We must confess that no complete idea can be formed from these stories 
regarding the status, life and functions of the ministers, Only casual refe- 
rences to them are to be noticed. 


Whereas, on the one hand, the courtiers seem to be afraid of the king and 
do not dare speak ill of him,? there are instances, on the other hand, which 
represent them as alert and watchful over the king lest he may grow slothful, 
and as ready to rouse him to activity by timely warnings.* The ministers 
were completely at the mercy of the king. If he found them inefficient, or 
guilty of any wrong, they were dismissed at once.* Did we not hear of such 
dismissed ministers joining the services of neighbouring kingdoms and plann- 
ing destruction of their former masters? In spite of their getting equitable 
salaries,> they are wont to fetch bribes.© Some of the officers seem to have 
been so privileged as to wait upon the king without any ceremony (vind pati- 
harena upatthanam anujani).? Needless to state, that jealousies and un- 
healthy rivalries among the officers of the Court were there.* Often, and spe- 
cially on the accession of the king, the ministers were inspected and their 
transfers or dismissals, as it was felt necessary, were carried out.° Then, as 
now, the king received valuable gifts and presents from his officers. To King 
Kandari of Benares, his ministers daily brought a thousand boxes of perfume. '° 
An ascetic, while being received bya king, thus thinks in his mind: “Verily 
the king’s courtis full of hatred and abounds in enemies”.'! — This remark is 
substantiated by the treacherous acts of the five ministers who do not see twice 
in carrying out their hedious plans against the poor ascetic who had superseded 
them in the Court. Finally they are found out and punished. The king 
“stripped them of all their property and, disgracing them in various ways, by 
fastening their hair into five locks, by putting them into fetters and chains, 
and by sprinkling cowdung over them, he drove them out of his kingdom,” ** 
Such a state of affairs does not seem to be impossible or even improbable, 
looking to the tendencies of the time. 





1. Ji, 1, p. 124. | 

2. J., II, p. 2. - E 

3. Ji, ill, p. 140; also 1I, pp. 175-7; 111, pp. 102-4. See J. H. @., IX, P. 247. On 
as weve of Hindu writers as to the necessity of having ministers see Basak, J. H. Q.,1, pp. 

4, 


tee I,, pp. 262, 355. 
5. Se pp L342 1h A Iie i Th! alitit a): V. 5-G. 1285 
(velanass).” Nodefinite amounts mented Keugiiya give & grand ovillist where the silow. 
ances range from 60 to 48,000 paras per annum: See Arthasastra, V, 3; Jayasvwal, Op. cit.. 
Il, pp. 135-6 ; Dikshitar, Hind Adm. Instit., pp. 192-3 ; Mauryan polity, pp. 150-1. 

6. J., Il, p. 186; V, pp. 1, 229; VI, pp. 131; 430. 

te J., VI, p- 345. 


8. J., II, pp. 88, 186 ff; 101, p. 400; IV, p. 197. 

9. J., III, p. 239. “Amaccinam jhanantarani vicaretra.” 
10. J., V, p. 487 7 
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Qualities and ideals essential on the part of a minister are, here and there, 
spoken out. A minister must above all be fertile in expedients (upayakusalo),' 
Some of the practical precepts for a king, given in the T'esakuna Jdtaka end al- 
ready quoted by us in extenso while dealing with kingly duties,* may here be 
recalled, in so far as they appertain to the duties and qualities of ministers. 
The counsellors must be wise and such as would see the king’s interests clearly 
(atthassa kovide), not given to riot and waste and free from gambling and drunk- 
kenness.? A king hears slanders, without any base, about one of his ministers. 
He is perplexed how to find out whether a man is friend or foe. Then he is 
told by his Panditdmacca the sixteen signs by which a ‘bad intriguing minister 
could be easily distinguished from an honest one :’ 


‘‘He smiles not when you see him, no welcome will he show, 
He will not turn his eyes that way, and answers you with ‘No.’ 
Your enemies he honours, he cares not for your friends, 
Those who would praise your worth, he stays, your slanderers commends, 
No secret teils he to you, your secret he betrays, 
Speaks never well of what you do, your wisdom will not praise. 
He joys not at your welfare, but at your evil fame, 
Should he receive some dainty, he thinks not of your name, 
Nor pities you, nor cries aloud—“O, had my friend the same” 
These are the sixteen tokens by which a foe you see, 
These, if a wise man sees or hears, he.knows his enemy.” 

The opposite signs were to be found in a righteous and steadfast minister.4 


The Vidhura Pandita Jataka® embodies in many a gathd a remarkable 
exposition on the qualities and requisites essential for the attainment of suc- 
cess and pre-eminence in the King’s Court (rdjavasati). A grand and minute 
perception of the court life, with all its good and evil, is revealed here in a marked 
manner. We cannot resist the temptation of reproducing these maxims, even 
though in a summary form,—maxims which would be found as sound, practical 
and weighty as can be found in any other ancient authority such as, for inst- 
ance, Kautilya. Here then is a practical advice for a man aspiring to the 
King’s court :® 


It is not the coward, nor the foolish man, nor the thoughtless, that can 
win honour in the King’s Court. When a minister first enters the Court he is 


a stranger,when the king finds out his moral qualities (stla) his wisdom (patifia) 


and his purity of heart, then he may gain confidence and a chance to push for- 
» #., II, p. 3. 
. Supra, pp. 81-2. 
: : » V, pp. 116—GG. 16-7. | _ 
4. J., IV, pp. 197, 8—GG. 77-87. Of. the qualities and qualificati ‘sons who were 
eligible for consultation by a Liam MHU = eteee ae et ee ee ee 
64: See Dikshitar, Hindu Adm. Instt. pp. 149-50. 
5. J., VI, pp. 292-98 GG. 1264-1309. 

6. Asummary of this is also given by Dr. Sen, op, cit., pp. 120-1. 
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ward. Ifhe is really trustworthy, the king will not hide any secrets from him. 
He must be alert and balanced. When he is asked to carry out some business, 
like a well-fixed balance, with a level beam, and evenly poised, he must not 
hesitate ; if like the balance, he is ready to undertake every burden, he may 
dwell in a king’s court. He should be ready to undertake any business, whet- 
her by day or by night. He should not imitate the king. ‘He who sees a 
path made for the king and carefully put in order for him and refrains from 
entering himself therein, though advised to do so, he is the one who may 
dwell in a king’s court. He may not enjoy the same pleasures as the king ! 
He may not put on a garment like the King’s, nor garlands, nor ointments or 
ornaments like his. He should not practice a tone of voice like his.’ If the 
king sports with his ministers or is surrounded by his wives, let not the mini- 
ster make any allusion to the royal ladies. Not arrogant, nor fickle, prudent 
and possessed of insight and resolution and control over his senses. ‘Let him 
not sport with the king’s wives nor talk with them privately ; let him not 
think too much of sleep, nor drink strong drink to excess, nor kill the dear in 
the king’s forest. He should not hastily think of himself a privileged man 
and an intimate person with the king.’ Let him prudently keep not too far 
from the king, nor yet too near to him. The king is not a common person, 
is easily vexed. He should not be hasty in his speech. Look for an oppor- 
tunity. But the king should never be-trusted—he is a fire. Be on guard, 
never criticise his deeds. Do not entértain doubts. The wise man will keep 
his belly small like the bow, but he will bend easily, like the bamboo, ‘Trained, 
educated, self-controlled, experienced in business, temperate, gentle, careful 
pure, skilful, such an one may dwell in a. king’s court.’ Let him keep at a dist- 
ance from a spy sent by a foreign king to intermediate ; let him look to his 
own lord alone, and own no other king. One who is energetic in business, 
careful and skilful and able to conduct his affairs suecessfully—such an one 
may dwell in a king’s court. He should not employ or promote a son or a 
brother who is not steadfast in virtue, “Let him employ in offices of autho- 
tity (ddhipaceam) servants and agents who are established in virtue and are 
skilful in business and can rise to an emergency.” “Let him know the king’s 
Wish, and hold fast to his thoughts and let his action be never contrary to him.” 
“He will rab him with perfumes and bathe him, he will bend his head low when 
washing his feet ; when smitten he will not be angry ; and outside the court 
“he will make his salutation toa jar full of water, offer his reverential greet- 
ings to a crow, yea, he will give to all petitioners. . he will give away his bed, 
his garment, his carriage, his house, his home and shower down blessings 
hke a cloud on all beings.” 


This is the practical wisdom of a man of court, whosoever he may have 
been, probably of the pre-Christian era. The complete surrender, humility— 
or humiliation !—and submission that are inculcated in the above words can 
never be comprehended in all their implications by those who are brought up 
in this twentieth century civilization. But the mentality is not at all 
unfamiliar to those who have had a chance to know the inns and outs of some 
of the Native States of India of the presont day. 


CHAPTER III 
FISCAL ADMINISTRATION 
I 
SOURCES OF REVENUE 


| ILE WE CANNOT have any clear grasp of the actual working machinery 
V V of administration in general, it seems proper to divide it into its main 
parts é.e., the departments, and notice whatever information can be had with 
regard to each. With this end in view, we take up in this chapter Fiscal 
Administration, dealing with sources of revenue, assessment of revenue, 
tithes and taxes, other sources of income, and expenditure. 
Revenue and taxation were, as they are now, the mainstay of the State. 
From the earliest times this principle, which reflects practice, must have been 
firmly established. “The legitimate functions of Government,” to employ 


the economic language of Fawcett,! ‘‘.....cannot be performed without © 
incurring a considerable expense. To meet) this expense taxation is gee" | 


sary.” Similarly, ‘revenue is the condition of the existence of governments’.*. 
These are no modern specialities. Jf. Kautilya thinks and preaches that 
“finance is the basis of all activity of fhe state.”? and if other Hindu political 
thinkers of those ancient times agree with him,* the condition must be as much 
true with the period traversed by. the Jdtaka stories, even though there may 
not be any such clear-cut principles and theories of taxation. As a matter of 
fact, the Jatakas do recognise the utmost importance of the treasury (Kosa) 
and the store—houses (Kotthdgdara).® 


Revenue from land was the chief contribution to the income of the state. 
Each state or dominion was divided, as we shull see, into three 


LAND- political or administrative units, viz., gama nigama and jana- 


REVENUE pada.° The gencral administration of the state was carried on, 


as will appear, on = lines of a perfectly decentralised state 


working on the “devolution of powers.’ So, as regards revenue administration 


slso,the system seems to have been like this: As a rule the local official or 


officials of villages and towns and districts who carried on the civil, 
judicial and military administration, were also entrusted with the work 
of ones the revenue. The central government may however maintain 
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@ separate department in this connection, and appoint and despatch from time 
to time officials for direct collection of the revenue or for co-operating with the 
local authorities. 


Land-tax or the king’s share of the land produce (rafitobhaga) had become 
the law of the land. This was signified by the title of ‘bale’, though differing 
in its significance from the Vedic one.’ The ‘bali’ was usually, though not 
always, paid in kind.2 What was the amount of this share of the king, the 
Jétakas never give out. It may however be presumed to have been, as a 
general rule, the traditional one-sixth, as even the Buddhist Mahdvastu* 
agrees. Probably the rate varied according to the amount of the produce, the 
cost of cultivation, the condition of the market and the nature of the soil, 
This, when the king was just and equitable. Otherwise, it, in a great measure, 
depended on his whim and pleasure. For at his descretion the bali was liable 
to enhancement® or remission.® And with what of exhortations to establish 
bali justly,” we find, not rarely, instances of oppressive imposition of bali 
by the king,® not to speak of the exactions by, and tyrannies of, the tax-collec- 
tors (balisddhakas or niggahakas) ‘whose name passed into a synonym for im- 
portunate demand.’® Of this oppression, we shall speak later on. What 
we want to notice at present is, that the rate of land—produced-revenue is 
not given in the stories. | 


Let us now turn to see how the administration of this Land-Revenue was 
actually carried on: ~ We have, unfortunately, no information 
ASSESSMENT — whatsoever of the different grades of officials connected with 
COLLECTION this work, from the Village to the kingdom as a whole. No 
a elaborate arrangements and the onerous functions of the 
gopa, sthanika and samaharta of Kautilya'® or similar officers of the 
; i : — 
1. J., IV, pp. 169, 399; V, p. 98; for Vedic meaning see Vedic Index, UL, p. 62; Zimmer, 
Altindisches Leben, pp-166, 167. Kautilya also seems to mean by bali a different kind of tax, per- 
haps a religious one as some scholars hold: See Thomas, J. .R.A.S., 1909, pp. 466-7; The Rum- 
mindei Pillar Inscription of ASoka also names ‘bali’ and bhaga separately ; Mookerji, op. cit. 
p. 244; See also Dikshitar, Mauryan Polity, p. 144. 
2. J., II, p. 378. 
3. Prof. K. V. Rangaswami Aiyangar’s statement that ‘in the Jatakas the rate seems to 
have been from a twelfth to a sixth’ is misleading. See Economic thought, p. 127. | 
_ 4. Senart, Mahavastu, I, pp. 347-8. Of. Dialogues of the Buddha, IU, pp. 84 ff. Ghoshal 
Agrarian System in Ancient Tadia, pp. 25, 108. One-sixth was the trad;tional rate. But it 
varied from one-twelfth, one-tenth, one-eighth and one-sixth, in normal times, to as much as 
one-fourth and even one-third, in times of emergency. See for different authorities Samaddar, 
J.B.O.R.8. V1, pp. 101-2; N.C. Ganguly, op. cit., Il, pp. 138 ff. On the information of Mega- 
oe that the royal share was one-fourth: J.A.0.8. 13, 88; For the village 
f Lumbini Asoka reduced the share to one-eighth; Rummindes P Inscription, Mookerji, 
Op. cit., p. 244, 
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Dharmasitras,' can be seen in the stories which seem to represent much simp- 
ler methods. They nevertheless give us very interesting details of the work 
which are difficult to be obtained from other ‘serious’ works, 


As far as the revenue administration was concerned, the afore-mentioned 
distinction between gdma and nigama was, it seems, not taken into considera+ 
tion. And we might, for the present, forget that. Let us only imagine the 
land as a whole divided, leaving out other portions of land, into separate farm- 
holdings? in possession of individual farmers or villagers. From the produce 
of each farm-holding the king was to be given his share,—his bhaga. Now let 
us turn to the method of assessment. The details are given out by the Kama 
Jdtaka.* In the story we read that a Prince renounces his claim to the throne 
in favour of his younger brother, and goes away to a village and lives with a 
merchant's (Se#fhi’s) family. The Royal officers (rajakammika) come to the 
village +o measure the fields (Kheltappamanagahanatthaya) including that of 
the Seffhi. The Setthi asks the Prince to write to the king for remission of the 
bali which the latter accordingly grants. On this instance other villagers also 
approach the Prince and request him to get the bali reduced, and it is done. We 
see here how the measurement of land by the State Officials is immediately 
associated with the assessment of bali. This im ples the existence of a stand- 
ard or average rate of the Government demand for a known unit area, which 
could be applied for the assessment of the individual holdings.* That is to 
say, the land was surveyed and the field was measured to determine its area, 
which, when calculated by the known standard,*> would give the quantity 
of the produce of the field and thus settle the kings’ share, whatever it was. 


We turn to another Jataka.® Here the details are more informative. We 
are mtroduced to three important personalities With the remaining eight 
of the list we are not et present concerned...These are: the Rajjuggahaka 
amacea (shortened in the gatha” into Rajjuko), the Setthi and the Donamapaka 
Mahdamatta (or briefly, as in the gatha, Dona). The Rajjuggahaka amacca, 
whose title literally means the tope-holding minister, is seen measuring a Jana- 
pada field by holding one end of the Tope tied to a stick, the osher end being 


1. See Gupta, The Land System in South India, pp. 268-9, 

2. These were, in the times of th ier Guota 1as. See Fl : 
Inscriptions, No. 38, dated 57] A, D. he Earlier Guptas, known as pratyayas. See Fleet, Gupta 

3. J. IV, p. 169. 


4. See Ghoshal, The Agrarian System in Ancient India, pp. 25-6. Thi the 
method prevalent in ia sii ontect ae aid, Pp. 29-6. This corresponds to th 
System of Moslem pers gnue and called Measurement. Ibid; Moreland, The Agrarian 

5. What exact measurements in connection with land-s rei a ) 
know. But we have Treason to believe that they were aahvired 2, saline se witee pie 
show : See J., 111, p. 293; IV, p. 276. A Kartwsa, according to Childres Pali Dictionary, s. v. 
omma*am, is equal to 8 acres. If however the rajju of the ‘ajjuggahaka Amacca had the tech- 
eat g ofa measure of length, it might then correspond to that of Kautilya which was 
copperplate grants oy pouts0 yards: Arthasaetra, 111, 207 Of. HO, Lil pp. 817-8. Inthe 
copperplate grants of the 6th century A. D. we have “padavaria” deeseas: 
of length and also Kulyavapa as that of land area, See Fleet, G. I. p. 1 
pp 214-5 ; Pran Nath, op. cit., p. 845 Dikshitar, Mauryan Polity, pp. 

6. J., I, pp. 366 ff. | 
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held by the owner of the field (Khetiasdmika). He sees a crab’s lurk-hole at the 
spot where he wants to pitch the stick and the thought comes to him: “If I 
put the stick in the hole, the crab in the hole will be hurt ; if I put it on the 
other side (purato), the king’s property (rafifio santakam) will lose ; and if I 
put it on this side (oraio), the farmer will lose.”*' This again is sufficient to 
show that the official measurement of land was connected with the assessment 
of the land revenue. 


The Setthi again is described as carelessly plucking a handful of paddy 
(salistsamutthim) from his own field from which the king’s share has yet to be 
paid.2 “This doubtless points to the method of Appraisement of the standing 
crops. '* 


How was the bali collected ? For this we turn to the third personality, an 
important one, viz. the Donamadpaka Mahdmatta, the measurer with the drona 
meassure.* The story describes him as sitting at the door of the royal granary 
and causing the king’s share of the produce to be measured.* He takes a grain 
out of the unmeasured heap of rice and employs it as a marker (lakkham). 
Owing to a sudden rainfall, he hastily rushes indoors after counting the markers 
and then sweeping them all together. He, standing on the doorway, 1s filled 
with doubt whether he has thrown the grains used as markers over the measur- 
ed or the unmeasured heap. And he reflects that if he has placed the markers, 
over the measured heap, he has improperly increased the king’s share and 
diminished that of the cultivator (gahapatika). “This evidently pomts to 
the method of Division of the crop at-the king’s granary.”® This moreover 
shows that the Donamdpaka, significantly styled Mahdmatta, was in this ease 
the chief collector of land-revenue, probably, corresponding to the Kostha- 
garadhyaksa of Kautilya,? who was a subordinate officer to the Sanidhata,® 
Finance Minister, who looked after the Treasury and the store-house.° 


So far it is fairly clear. Lands were surveyed'® and divided into separate 
holdings (pratyayas) marked by denfinite boundaries.'' These holdings were 
measured by the Rajjuggdhaka amacca or by the Rajakammikas,'* who also 
assessed the land-produce and settled the king’s share. The crop could not be 
gathered in before the kings’ portion was assessed. And finally, this kingly 





1. Ibid. p. 376. 
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2. ., p. 378, Fick remarks, “By such considerations however characteristic they 
ia of thinking influenced by Buddhist morality, an officer can hardly be guided.’’ op. ctt., 
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he Land System in 8. India, p. 288. 
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due in kind was collected under the supervision of the Donamdpaka Maha- 
matta at the king’s granary. 


Now 2 word about these two officers connected with the land-survey and 
revenue-collection viz, Rajjuggahaka and Donamapaka. : 


It was Biihler who in 1893 first! pointed out the identity between our 
rajjuggahaka or rajjuko and the rdjuka of Agokan Edicts.* He also equated 
these with the rajjuya of the Jaina Kalpasttra where Jacobi translated it simp- 
ly by a clerk or an accountant.’* His identification has been accepted by the 
majority of scholars* while some® would connect the word ‘rdjuka’ with the 
Pali ‘rdju’ meaning ‘king’ and not with ‘rajju’, rope. However the question 
must now be considered as finally decided after the elucidated discussion, on 
sound philological grounds, by Ghoshal and 8. K. Chetterji® in favour of Prof. 
Bihler. Our Jdiaka does not give any thing more about the duties and func- 
tions of this officer than that he was connected with land measurement and 
survey, The Rajukas of Agoka, on the other hand, are High Officers having a 
great responsible administrative status. It is again not improbable that these 
officials were the same as Corarajjukas of Kautilya? and those of whom Megas- 
thenes® speaks thus: “Some superintend the rivers, measure the land, as is 
done in Egypt, and inspect the sluices by which water is let out from the main 
canals into their branches so that every one may have an equal supply of it.’””® 
It appears from all this that originally, and in the Jdtaka period, the Rajjukas 
were very likely the chief provincial revenue officers connected mainly with 
survey, land settlement and irrigation,'® With time their powers must have 
increased as seen from Megasthenes’ statement given above. And Aégoka, 
with his truly administrative zeal, invested them with more extensive powers 
“over hundreds of thousands of souls’ granting them independence in their 
administration of Law and justice so that they may perform:their duties con- 
fidently and fearlessly, distribute the good and happiness of the people of the 
countiy (Janasa janapadasa) and also bestow favours upon them." | 

The Daramapaka Mahamattas seem also to have been important end in- 
fiuential district-officials, probably connected wiih direct collection of revenue. 
These were subordinate officers to the Rajjukas who may well be compared 
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with modern District Collectors'. It seems to us, moreover, that the Dona- 
mapakas were the forerunners of the Dhruvddhikaratas who figure in Valabhi 
grants and are represented by the modern Dhruvas connected with revenue 
collectors. * 


Before passing on to the discussion of other sources of income, a few 
more points in connection with land may here be noticed. 


Villages in those days were of two kinds according as the revenues yielded 
by them were enjoyed by an individual or by the State.? The former were 
known as ‘bhogagdmas,’ and the persons who enjoyed the income coming there- 
from were styled Gamabhojakas. The term g@mabhojaka has generally been 
taken to mean the village-headman. The natural inference from this would 
be, then, that the person who enjoyed the right of revenue of his bhogagama 
was also the headman of that village. But this does not seem to us to be 
wholly true. Not every gamabhojaka was the headman of the gama he enjoyed, 
and not every headman the gdmabhojaka. Since we are to return to this sub- 
ject when discussing the local or village government proper, wemay not go In 
details here. Suffice it to bear in mind that there were some villages which 
were called bhogagamas. ‘Those others which the king’s officers visited for the 
purpose of collecting revenue are not termed as bhogagamas. The former 
were thus grants, endowments or assignments given as reward of merit or as 
an act of favour from the king. Therevenue coming therefrom was enjoyed 
by the respective individuals and, may be, those individuals had to pay 
@ certain portion of their income to the central Government. 


“A stock phrass used in some of the Ja@takas to describe the villages 
assigned or proposed to be assigned by the kings introduces us for the first 
time to an important development of the procedure in connection with 
such grants.”5 This phrase® is ‘satasahassutthanaka gama,’ meaning ‘the 
village which produces one hundred thousand pieces (of coins)’. The figure 
100,000 is of course purely conventional, but as Ghoshal has pointed out? “a 
careful consideration of the context in which it occurs is enough to show that 
it corresponds to the process concerned with assignment which prevailed in 
Moslem India, and has been conveniently indicated by the term ‘Valuation’, 
1.€., the estimate of the probable future income from any area, required im 
order to facilitate the allocation of grants or assignments to claimants 
entitled to a stated income.” 





__ 1._S.N. Mitra, Indian Culture, L 2, pp. 308 f-—‘“The Rajukas and Pradesikas of Asoka 
tn relation to the Yuktas ; “The Revudinwenajatabe mentions ‘rajjuka’ (lit, rein-holder of the 
deseri method an gre hah a as a highly important functionary. In the prose narrative pide 
-SOCTIDGd 45 & rajjuga amacca.”” : 
2. I. A.,V, pp. 204-5. The present writer recollects many an incident where he personally 
saw the austere and autocratic figures of these ’Dhrus’ troubling the poor villagers. 
3. Of. po oP. cit., p. 105. 
J., 1, p. 420; Ill, p. 229; V, pp. 360, 371. 
Ghoshal, op. cit., pp. 28-9, pret 
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We may conclude this by noticing some of the instances of oppressive 
measures employed in connection with revenue or tax-collection. = 

Whatever the methods employed in collecting the taxes, the Collectors 
were certainly oppressing the poor folk to a very great extent. Balisadha- 
kas,' Balipatiggahakas,* Niggahakas,* Tundiyas* and Akasiyas® are the 
terms used for these tax-collectors. Never is a word said in praise or sympathy 
or favour of these officers. On the contrary, bitterest feelings and piteous cries 
of the oppressed are heard. We repeat what we have said before that it was 
on sound grounds that the name of these collectors passed into a synonym for 
importunate demand® or hungry robbers-like’ draining the poor earnings of 
the cultivator. 

“Akdsiya rajuhi vanusittha 
tad assa ddadya dhanam haranti.” 
‘His subjects being oppressed by taxation,’ so says a story, “took their wives 
and families and wandered in the forest like wild beasts; where once stood 
villages, there now were none, and the people through the fear of the king’s 
men (Rdjapurisa) by day did not venture to dwell in their houses but fencing 
them about with thorn branches, as soon as the day broke, they disappeared 
into the forest.® - | 
“By night to thieves a prey-are we, to publicans by day, 


Lewd folk abound within the tealm....’°° 
By taxes and fines the folk was crushed as it were sugar-cane in a mill,"° so 
much so that they could not lift up their heads.'1 These descriptions, with 
simple yet appropriate similes, are too vivid not to have a realistic background. 
And even to-day the cultivators’ plight 1s the same, 1f not worse. 

Other sources of state-income are not very definitely stated in the stories 
TRADE. It seems that trade and commerce were a source of income. 
Such is at least the implication which the following gdtha conveys : 

“So sbould he spoil his citizens— 
So apt by trade to gain, 
A failing source of revenue 
Will his exchequer drain.”’!2 





5 
; 7. 
, IV, p. 362-G. 235. 
J., V, pp. 102—G. 319; 104-G. 324; 328; 105-G. 333; 106-G. 338. 
. J. VL, p. 212—G. 913, =< — aoe 
6. J., IV, p. 362—G. 235 “Nadinne vutthahissima gamamhi ca vanamhica niggahake- 
saméa raja, te pi vuccanti brahmana.” Fick, op. cit., p. 218 n., remarks, “As the tax-collectors sit 
down in front of the gates of the tax-payers and do not leave until the tax is collected, 80 the 
Brahmantas do not cease begging till they are paid.” , a 
7. J., VI, p. 212—G. 913. 
8 J., V, pp. 98-9 
9. Ibid., pp. 102 G. 319 ; 104-G. 324, 328; 105-G. 303; 106-G. 338. 
10. d., II, p. 240 “Uechuyante ucchum viya jana pilesi.” 
11. J., Ill, p, 9 “Mayan balina piliyamaéng sisam ukkhipitum na sakkoma.” 
; . 
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12. J., V, p. 248-G, 177, 
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That taxes were imposed by the king on mercbants and fixed by his offi- 
cjals is also scen from another story, where a prince is described as having 
gained the merchant-folk and traders on his side, among other conciliatory 
measures, by fixing just and equitable taxes upon them." 


Another important source was that from the city-gates as we know from 

the Mahdummagga Jdtaka,? where the king, being pleased 
GATE-DUES. ‘th his wise minister, is stated to have given over to him the 
income, accrving from all the four city-gates (catusu dvdresu sunkam ddpest). 
This corresponds to the dvdradeya of Kautilya,? which was the tax. on 
coods entering and leaving a town or a city, amounting to one-fifth of toll 
dues which again varied according to commodities imported or exported. 


Numerous references to danda and kara* are found in the stories, but no 
definite conclusions can be formed from them. It appears, 
however, that litigation in courts of justice brought a 
considerable amount of income in the form of fines. Says a gatha : 


FINES. 


“Hyen so when strife arises among men, 
They seek an arbiter : his leader then 
Their wealth decays, and the king’s coffers gain.” 


Fines were also extracted from those who tfainsgressed or disobeyed the orders 
of the king publicly proclaimed by beat of drum.° 


_ Various taxes which are termed ‘sunikam or ‘sunkam’”? must have been 
I vogue in those times, if Kautilya, a few centuries later, enumerates them 
minutely, ® a 


It seems probable that the produce arising from the forests, waste- 
FORESTS. — lands and such other, presumably, state-owned properties 
went to the king’s store-house.® , 3 


Among other sources of income to the state must be mentioned those 
prerogative-rights of the king, treasure-trove, unclaimed property and 
“Sete la: contributions (papndkara) like the milk-money—all referred to 

fore.'° 


= 








1. J., IV, p. 132 V anijanam sumkani (sulkani?) 
2. J., VI, p. 347. | eo 
acpieaee. ee 21; 22; the Samantapasadika, 1, 52, says that he joeuea 
L Ir gat f Pataliputra v¥ \ of . yw ILL. laily. Beni Prasad, state 4 
desieut J silidisro. Hissin taliputra was 400,000 kakapanas daily Beni Prasad, 7 in 
4. s J., 1, p. 199; Il, p. 240; VI, p. 431 ‘Kara’ of Kautilya has been taken to mean the 
share produce from fruit and flower-gardens ; See Dikshitar, op. ctt., p. 144. 
5.. Ji, IH, Pp. 336—G. as “‘rajakoso vaddhati”’ 
e Aedes “Yo ito nikkhanitva Mahosaddha panditassa nagaramapitalthanam gacchats 
= of. #3 LV, p. 84. : 
S- 33 Dikshitar, op. cit., pp. 143-7. ; ; 
9. J., I, p. 150; N-S. Subbarao, op. cit., p. 32. "Cf. Arthagastra, Il. 17. There is & 
reference to a king owning herd of goats.” Ji, 1, p. 240. | aie 
10. Supra, pp. 128-9. 
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There is no trace of forced labour (rdjakdriya) visti of Kautilya! 
and Veth of modern times—having been utilised by the king of the Jdtaka 
stories though it is not improbable. 


Il 
EXPENDITURE 


It will have been seen from the above discussion, that the income of the 
king was sufficiently large to leave a fair surplus. Let ussee now what were 
the items of royal expenditure. 


Nothing is said in the stories directly about the way in which the king’s 
expenses were met. There was no ‘Civil List’ as in the Arthagdstra.2 The 
revenues and taxes, however, were mainly used to maintain the royal establish- 
ment. Of course various officials of the state, though not so large in number 
as we find them in Kautilya’s time and later, had to be paid. Some of them 
were paid in cash (vetana),* as we have seen, while all the important state- 
officers, such as the purohita and the Sendpati, were endowed with revenue- 
villages (bhogagamas.)* A considerable amount was spent in charity® towards 
the aged, the disabled and the starving, and above all to the Brahmanas and 
the ascetics (samanabrahmand), 


Of other items of expenditure-by-the state or by the king in persor, we 
have no knowledge. It may be presumed, however, that some of the economic 
and social functions of the state;of which no direct information is available, 
must have come in for a large item of expenditure. Works of public utility, 
comparatively limited in those days, must have entailed an appreciable expen- 
diture.© We have instances, moreover, of the state bearing the cost of, or 
awarding scholarships to, students who went to far-off universities like 
Takkasila for purposes of education.” : 


The Jdtaka kings who, not rarely, are found to have indulged in gorgeous 
luxuries, had obviously a rich treasury at theircommand. Did 

THE TREA- we notobserve, while discussing the splendour and luxuries 
SURY of kings,* what a great amount of wealth they possessed in 
- the form of valuable articles like perfumes, cloths and 
various kinds of pearls and jewels? There were officers employed to guard 


1. Arthasasira, II, 1; See Pran Nath, op cit., p. 155; Rhys Davids, B. J. p. 49. 
2. V, 33 Cf. Dikshitar, op. cit., pp. 150-1. 
. s ~ p- 505 ; IV, pp. 132, 134-G. 100; V, p. 128; VI, p. 295-G. 1285. 

* Jay » Pp- 138, 365 ; II, 429-G. 117; = At i) * hs : o+ . 4 -G 
1630 ; Of. Arthasastra, 11,1, °° HH, p- 1055 IV, pp 80; 473; VI. pp. 344; 462 
Re J., 11, pp. 118, 273, 316 ; IIL, p. 79; IV, pp. 176, 355, 361, 402, 444; V, p. 162; VIL, 
_ 6. Benches (pifhake) on the roads for the tra: 
The salas of the city and village gates: J., Il, p. Qi: 

7. J., OI, p. 238; V, pp. 127, 310, 247, 263, 
8. Supra, pp. 108-9. 


oa 


llers to rest are referred to: J., 1, p. 348% 
> IV, pp. 315-6. , 
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the various treasures of jewels (ndndratanagopaka).' The Heratiiiaka or the 
keeper of the king’s purse was not an ordinary official.* Similarly the Bhan- 
dagarika or the treasurer proper, was the superintendent of the storehouse.* 
Besides these, there was the Valuater—the Agghakdraka who, on behalf of the 
king, valued the articles that came to the palace for sale.* Thus it seems that 
the treasury of the Jdtaka kings was richly furnished. To keep it efficient, 
and in order, accounts and records of income and expenditure must have been 
maintained, though we have no reference to this in the stories. The king lived 
amidst unbounded luxuries, while the cultivator groaned under the weight of 
taxation. 


However, the general impression that we form after going through these 
stories, is that the Jdtaka State, being simpler and not concerned with much 
intricate problems of administration, was far from Financial and Fiscal intri- 
cacies and affairs. Revenues and taxes came to the king in the case of Central 
affairs and were spent, first in maintaining himself and his whole establish- 
ment, and then in other administrative purposes which also were not many. 








1, J, 101, p. 505. The treasury of the Mauryas contained pearls from the Pandya and 
Kerala countries, from Persia and the Himalayas, gems (man) of different size and value from 
the Vindhyas and the Malaya mountains, diamonds of various kinds from Kalinga, Koéala, 
and Benares, coral from the isle of the Yavanas : See Arthasastra, II, 11; Kalidas Nag, Les 
Theories Diplomatiques de L’Inde Ancienne, pp.-133-5. 

2, J., p. 429. 

3. J., IV, p. 43; V, p. 120; VI, p. 38. 

4 J.,I, p. 124; IV, p. 137. 


CHAPTER IV 
ADMINISTRATION OF JUSTICE 
I 
JUDICIARY AND JUSTICE 


NE OF THE Primary functions of the State, as we saw before while dealing 
with the King as an administrator, was the administration of justice. 
To settle disputes between man and man, and between man and society, must 
have been the first and foremost duty of those who were chosen to be the 
heads of society during the earlier stages of its progress. Election or regular 
succession of a king as the case may be, was preceded by a thoughtful consi- 
deration by the people whether, firstly, the man on whom the mantle of sove- 
reignty was to be offered was endowed with the necessary physical fitness 
and qualities of a leader, and secondly, whether he had the qualifications and 
the mentality of a careful and competent judge.’ If he had not these, he 
was set aside. 


The Jatakas abound in thoughtful instructions and well considered re- 
flections over the importance and necessity of a conscientious 
IDEALS OF discharge of legal duties. Repeated emphasis laid on 
JUSTICE. impartial judgment free of any prejudices shows the high 
standard of justice set up in those ancient days. Judgment 
and punishment must not be hasty but full and calm consideration must 
be given to different sides of the case. The king, who was the fountain 
of justice, was repeatedly warned to have no regard whatever to his own will 
or whim in administering justice. It is wrong for one who bears rule to act 
without trying the case.* Let us hear these verses which bear eloquent testi- 
mony to the high standard of justice prevailing in those days : 


“No kiag should punish an offence, and hear no pleas at all, 
Not thoroughly sifting it himself in all points, great and small.4 
The warrior chief who puni 





shes a fault before he tries, 

Is like a man born blind, who eats his food all bones and flies ; 
Who punishes the guiltless, and lets go the guilty, knows 
No more than one who, blind, upon a rugged highway goes ; 
He who all this examines well, in things both great and small, 








Supra, pp. 101 ff. . . 


1. 

2. d., II, p. 2. 

3. J., IL1, p. 105—“tasma avinicchitud kitum na yullam rajjam karentena.” | - 
4. Cf. Dhammapada, p. 341. “id +34 
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And so administers, deserves to be the head of all. 

He that would set himself on high must not all-gentle be, 

Nor all-severe : but both these things practise in company, 
Contempt the all-gentle wins, and he that’s all-severe, has wrath : 
So of the pair be well aware, and keep a middle path,” ) 


| The beam of balance (tul@) was even then, as it is today, regarded as a 
symbol of equal and unbiassed justice? Amongst others, circumspection is 
an essential quality demanded of a judge (nisammakarina bhavitabbam).* 
Another sound maxim is that 


“A thoughtful act, wherein is careful policy pursued, 
Like a successful medicine, the issue must be good.” 

Punishment should be awarded with “‘careful measure”’ (nisamma) proportion- 
ate to the nature and degree of the offence committed. 


.. “The warrior prince takes careful thought and well-weighed 
judgment gives : 


When kings their judgment ponder well, their fame for 
a ever lives.’’® 


_ All these are, no doubt, sound maxims and wise instructions imparted to 
the kings. They are Ideals preached to be translated mto practice.© And 
ideals, as we have often stated, are both the cause and the effect of actualities. 
Therefore, neither shall we attach too much importance to these, in consider- 
ing the real state of affairs, nor shall we wholly pass them off as useless or un- 
necessary for our purpose. Nevertheless it should be stated here that the 
general impression that one gets after noticing the various stories connected 
with this question is, that the judicial arrangements were not sound and efii- 
cient, but corrupted and exploited to a degree. 


The king,-as will appear, was regarded as the head of justice. In fact the 

_ legends would have us understand, that all the cases were 

THE ohne heard and decided by the king in person, as it is always to the 
OF JusTIcE, king or the Khattiya that the sound maxims quoted above are 
addressed, This could hardly have been the real state of 

affairs. Of course, asa rule the king used to hear cases, and we may 
assume that the king “actually went each morning to the Court house” as in 


-L. J.,1V, p.192—GG. 61-7: Cf. Aéoka’s instructions to his Governors : Separate Kalinga. 
Edict 1; Mookerji, Asoka, pp. 218-20. 

2. -J., 1, p. 176—“Raiivio nama karanagavesakena tulasadisena bhavitum vaftatt.” 

3. J., Til, p. 105; IV, p. 30. | 

4. J.,1V, p. 451-G. 208. 

5. J., IIL, pp. 105-G, 128; 154-G. 5; IV, p. 451-G. 210; also ibid., GG. 211-2. eae 

6. And Aéoka di ; establish equal and impartial justice within his Empire, 
Seo Pillar Edict IV. "*Vogchaisccnate, dawda-cancut” ; Mooksrji,op. cit, p-238. 
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the Epic! and heard cases. When not himself, some one or more of his 
ministers decided the cases, as we see the purohita, the Sendpati and even the 
Prince acting as judges? in addition to their normal duties in their respective 
spheres of action. The post of a judge was named that of a ‘Vinichhaya- 
macca’,? and that there were more than one justice can be assumed from the 
term ‘Vinicchayamahdmatta’s sometimes used in the stories. One Jdtaka 
gives the definite number of five.® 


The Hall of Judgment is frequently mentioned® where the judges, ap- 
pointed by the king,’ sat and attended to their daily 

JUDGES duties. There is no reference to a definite Code of Law by 
which the judges were to be guided in deciding the cases, 

but we come across such passages as these: “‘he said, ‘execute justice 
in this way’ and he had righteous judgment inscribed on a golden plate’’® 
or “then he caused a book of judgments to be written and said ‘by observ- 
ing this book ye should settle suits.’ ”’® The question of the authorship of 
such books “is immaterial here, and there is no reason why the existence 
of such useful works should be doubted, when one of the foremost duties of a 
government wes to administer justice in the strictest sense of the term.’’'° 
It is also possible that a. body of precedents had grown up by that time."! 
Still, with all this, the question of de¢iding cases depended largely upon the 
personal characteristics of a judge; his nature, whim, temperament and even 
prejudices. For in the stories, judgmentis often almost invariably associated 
with bribery.'* It is rather strange to'see that there was no orderly or syste- 
matic course in which the cases were decided, and the frequent mention of the 
upsetting of a bad judgment of one by others—like the sendpati, the princes 
the purohtta and even an ascetic, who happened to come upon the scene and 
to whom the party who had lost his cause appealed for redress—is, to say the 
least, surprising.!* The one who judged rightly was applauded by the people, 
oar then he would be formally appointed by the king as a judge. In one of 
such instances the king, while appointing the man to judgeship, gives the 
following directions as to the time and the way in which he should spend his 
daily routine: “It will be to the advantage of the people if you decide 
cases: henceforth you are to sit in judgment.... You need not judge the 
whole day, but....go at early dawn to the place of judgment and decide 


1. Ho kins J. A, 0. 8., 13, p, 132, 
= Ja J., II, pp. 2 “amaccapi dhammen ‘eva voharam vinicchinimeu >? 186-7; V,p.1; V1, 
3. J., Il, p. 181; II, p. 105. 
. J» = p- 380; V1, bs 45. 
5. od, V, p. 228 “Tiassa pana ratio paca amacca inicch dyutta.”* 
6. J.,I, p. 176; Il, pp. 2, 186, 297; 11, p. 505; IV. lo 
7. J., V, p. 229 ; VI, pp. 131-2. Sr Panos eB ae 
8 d., V, p. 125—"“evam vinicchayam pavatteyyatha ti vinichhayadhammam suvannapaffe 





likhapetra.... yy 
jepee Ill, p. 292—“Vinicchaye pitthakam likhapetwa’ imam potthakam olokenta alfam 
- ph cit., pp. 128-9. 
11. Subbarao, op. cit., p. 37, Cf. Hopkins, op. cit., 18, p. 1 
12. J., II, p. 186; V, pp. 1298 VL >. 131. » 4d, p. 132. 
13. J., Ul, p. 187; V, p. 229; VI, p. 131, 
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four cases ; then return... .and partaking of food, decide four more vases.”” In 
this way he was required to decide only 8 cases per day. This arrangement 
was apparently made for the convenience of an officer whose time was mostly 
occupied in spiritual work and we have reason to believe here and else- 
where,’ that the court sat the whole day from morning to sun-set, after 
which all business was to stop. 


Let us now proceed to have a glimpse of the nature of cases which came 
before the king or his Court of Justice and the procedure followed in the 
decision of these. 

The term used for a law-suit is ‘atto’? and the suitors are called atta- 

kadrakds. Ordinarily there was a great bustle (uparavo) 
CASES. among the waiting suitors in the precincts of the royal 

palace where, presumably, the Court of Law was situated. 
This is well inferred from the following description of the Court appearing 
in the Rajovdda Jataka? which, presenting as it does an exceptional 
case, proves negatively the ordinary course of affairs: “And as he ruled 
thus justly, his ministers on their part were also just; thus while all 
things were justly done, there was none who brought a false suit into court. 
Presently all the bustle of suitors ceased within the precincts of the palace ; 
all day long the ministers might sit onthe bench, and go away without seeing 
4 single suitor. The Courts were deserted.” 


Theft and robbery seem to have been the most ordinary cases that came 
before the court for adjudication.*" Very oftew an innocent man was arrested 
on a charge of theft, and brought before the Court. Inflictions of tortures, 
with a view to elicit confession of a crime, were prevalent.* A simple rustic 
(Janapado) perfectly innocent man, is arrested by the King’s men (purtsa) on 
a charge of theft of the queen’s pearl-necklace and is forced to plead guilty 
of the charge, only to avoid the crushing and ruthless blows administered to 
him ; “If I deny the charge, I shall die with the beating I shall get from these 
tuffians. I’d better say I took it.”5 Thus the man had to confess. And 
when brought before the king, he naively implicated the Treasurer, the latter 
in the same manner implicating the Chaplain, he the Chief Musician and then 
a Courtezan who utterly denied ever having received the necklace.® All 

4 aes} Pp wens ll, p. 2; V, p. 229 

3. Cf. Hopkins “and trial for theft seems the earliest kind of judicial inquiry in India” ; 
J. A. O. 8., 13, p. 134; also C. H. JI., I. p. 282. 

4. J., i, P- a84. 

5. Ibid. r* 

6. Ibid., pp. 885-6. The story, moreover, presents a very interesting insight into the 
Mentality of these five undertrial prisoners who, when alone in the lock-up, give out the reasons 
of implicating one another in the charge of which all of them were innocent. The Treasurer 
questions the rustic who answers: “Worshipful sir, it has never been mine to own aught so vall- 
able even as a stool or bedstead that wasn’t rickety. 1 thought that with your help I aoe 
get out of this trouble.”” Then in answer to the chaplain’s question, the Treasurer says + 
only said so because I thought that if you and I, both high officers of State, stand together, we 
can soon put the matter right.” Then the chaplain to the Musician : I gi dager did te jolly 


I thought you would help to make the time pass more agreeably.” Lastly 
fellow) to the Courtezar x Why be angry aandoae ? We five have got to keep house togets 


for a bit ; 00 let us j a cheerful face on it and be happy t 
20 
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the five prisoners were however found innocent and released. Another very 
interesting case’ is that in which Gamanicanda, a retired Government 
‘servant, ‘the most innocent man that ever was born in the world,’ stood 
-gharged of four offences, v7z,, 


1. Non-return of oxen taken on loan.* 
2. Miscarriage. . 

3. Murder, and 

4, Tnjury to a horse. 


He is brought before the king together with the plaintiffs. In a perfectly 
judicial manner the proceedings are related in the story. The plaintiff in each 
case sets forth his complaint. The king questions Gamani, the accused, 
about its correctness. The latter on every occasion replies in the affirmative, 
but he also places his own story by way of justification of the case without 
making any secret of it. The king eross-examines the complainants and finds 
them guilty of ‘wilful suppression or denial of truth.’ Hence both the parties 
are found guilty, and deserve to be punished, ‘The decisions contained such 
conditions as ever took the breath of a Shylock away.’ The judgment on 
-the first charge runs thus : “You failed to return the oxen, and therefore you 
are his debtor for them. But this man, in saying that he had not seen them, 
told a direct lie. Therefore you with your own hands shall pluck his eyes out, 
and you shall yourself pay him 24 pieces of money as the price of the oxen.” 
On the second charge the judgment was; ‘‘Canda, you take the man’s wife to 
‘your house ; and when a son shall-be born to you, hand him over to the hus- 
band”; on the third: “Canda, this man must have a father. But you can- 
not bring him back from the dead. Then take his mother to your house, and 
do you be a father to him” ; and on the fourth: “This man has told a direct lie 
in saying that he did not tell you to hand back the horse. You may tear out 
Ins tongue, and then pay him a thousand pieces for the horse’s price.” ~ au 
the complainants were however dumbfounded and departed. eee 


As to the judgments and punishments awarded in these cases, prejudiced 
as they are, we may safely pass them off as not reliable, but there is absolutely 
no reason of doubting the existence of such charges and their coming before 
the Court for decision. From an untoward and natural utterance of Gamani- 
canda we learn, that one was to pay fine for causing an untimely birth or com> 
pensation for any loss for which one might be liable.4 


In another instance,® we have a still more interesting case. Here some 
village boys stand charged of the murder of a doctor. It happened that the 
boys were playing at the foot of a wean ge tree at the entrance of the —_ 





1. 
- 2 of U, yp. 300-7 of Arthasastra list of Ancient 
Hindu Polity, p. 119. cases, Ill, 11; N.N. Law, 8 Studies in 
oe Seno. cit., P 126. f- 
kom, pag _T pubthapatoiatandany ax dios < 5 naka gon otc Fe Seri pi datum “az 
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A poor old doctor, who had no practice at that time, strayed out of the 
village to this spot, and saw a snake asleep in the fork of a tree with its 
head tucked in. He thought, “there is nothing to be got in the village. I 
will cajole these boys and make the snake bite them, and then I shall get 
somewhat for curing them.” So he said to one of the boys, “If you were to 
see a young hedgehog, would you seize it?” “Yes, I would,” the boy 
answered. “See, here is one lying in the fork of this tree.’ The boy 
climbed up the tree and seized it by the neck and, when he found it was a 
snake, he did not allow it to turn upon him, but getting a good grip of it, he 
hastily flung it from him. It fell on the neck of the old doctor, and he fell 
down dead on the spot. The boys were arrested and placed before the king for 
trial. The whole matter was carefully investigated, and when their innocence 
was proved, the boys were set free. How the investigation took place we are 
not told, but purisds must have been sent and ascertained the true facts. 


Elsewhere’ we witness a curious suit between a villager and a townsman 
being decided by a judge. The townsman stood guilty of wrongful possession 
of some ploughshares belonging to the villager who, again, was charged for 
kidnapping the former’s son. The townsman had produced this cause, that 
the ploughshares were devoured by the mice while the villager, an equal 
genius, had said that a falcon had carried-the child off. ‘The judge presses the 
townsman to tell the truth and, realising the mischief committed by both, he 
gives out the judgment : wok Denes 


“Give back the plough, and after that, 
Perhaps, the man who lost the plough 
May give your son back to you now.’ 


In all these instances,* we notice that there is nothing like cross-examination 
‘as we may understand to have been prevalent at that time. Only the judge 
‘himself questions the parties and decides accordingly. 


Among other cases, those of disputed ownership seem to be of ers 
Occurrence, in almost all of which justice is thrown to the winds and bribery 
succeeds. Several crying figures of rightful owners being defrauded and de- 
Prived of their property flit across the pages of these stories.* 


Once a Courtezan came to the court to take advice as to whether in the 
eye of the law she was still bound by the terms of a contract entered three years 
Previously with a man who had since not made his appearance.® The judges 

1. J., I, pp. 181-4. The two offences described in this story may correspond to debts 
and abduction, if we use the legal language. | 

2. Ibid., p. 183-G. 135. | 

3. Cf. also J., 11, pp. 51-2 (here one of the litigant parties is a vultare). 





_ 4 J., IL, pp. 186 (assimike samike karoti): V, p. 1, 229; VL p. 133. Cf. Also J., Il, 
P. 75. “atte sahaseanis parijito. Cf. Arthasastra, III, 16 (Sodsvami samoenaina ) . 
5. J., IL, p. 380; Sen, op. cit,, p. 127: Fick, op. cit., p- sme GR SON L) 


je! ey be 
PHie F 12 slice | 
r t ay ’ i 


156 ADMINISTRATIVE ORGANISATION 


advised her to return to her former profession. This makes us feel that such 
suits involving contractual rights and obligations must have been commonly 
tried in the law courts. 


Much more valuable is the reference to a case where a father who does 
not wish his wicked son to succeed to his property goes to the Court and dis- 
inherits hisson.’ This must imply the existence of the necessary written 
records in possession of the family and also of the Court. 


There is @ vague reference to fire-ordeal for the sake of proving the chas- 
tity of a woman, * but it does not seem that it was a prevalent system employed 
and supported by the government, as even Kautilya, though conversant with 
that institution as recommended by the law-books,? does not mention it, evi- 
dently because he regarded such ordeals as questionable expedients.* 


In the instances of cases that we noticed before we nowhere see anything 
like legal proceedings, lawyers defending their clients and 
raising points against the opposite party. Nevertheless it 
does not seem proper to hold that there were absolutely no 
lawyers who could place and defend the cases of their 
clients before the Court, and earn their livelihood from that profession. For 
there are some references to ‘Vohdra’ which, if consistent and correct in their 
application, would go to prove that some sort of legal practice was followed. 
Once* we are told that a certain Brahmana earned his livelihood by following 
Vohdra, This of course does not five any definite meaning of the term Vohdara. 
Our hesitation lies only in this, that the meaning of this Vohdrais not always 
the same. In one place® it clearly applies to trade, whereas in another? it 
expressly goes with the administration of justice. That it went with the latter 
is also clear from the expression “So dhammena rajjam karesi, viniechayam 
anusdsi..,.amaccayr dhammena. ’eva voharam vinicchinimsu,” occurring else- 
where.° Thus the association of Vohdra and Vin icchaya here is unquestion- 
able and unequivocal, and it makes us bolder therefore to state, that vohara 
or vyavahara as meant by the Law books and the Arthasastra? was prevalent 
in the Jataka times, though not as strivtly as later.1° Though we have no de- 
tails of hearing suits, the instances already cited at least show that the com- 
plainant stated his case, and the accused made his statement in return, prob- 
ably on oath. The Court was attended by others than the parties to a suit, and 
applause was not suppressed, but, on the contrary, considered with respect 


LEGAL _ 
PROCEDURE. 





ews ss oof, Lhd nate vinicchayaia netod aputtabhavam Lata niharépesi. 
pga? 0 HT, 1 pp. 282 9- P.N. Banerji, Public Administration in Ancient India, 
4. See Dikshitar, Hindu Adm. Instt., 236 ff: HM, arc 3 
B. J., LU, p. 15 “Passa pita vohdram kale jira et Polity, 166. 
8. J., VI, p. 34 “Voharars katva dhanam uppadetwa... -suvannabhiimim gated ° 
Ls J., IV, — 64 “sudittham anusdseya sa ve  aral | 
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; See Dikshitar, Hindu Adm. Inatt, Pp. 255 ff. Cf. Vivohdlasamata 
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and due weight by the king. Witnesses (Sakkhi) may be produced,’ though 
there is no clear indication for this. Perhaps on the evidence of a witness, 
cases were reconsidered, as the term ‘“nijjhapanam’ occurring also in Agokan 
Edicts seems to show.? On the whole it seems that the Court was a distinet 
place by itself, with something of legal atmosphere pervading it.? With the 
growth of various trades and professions, special judgeships were instituted,‘ 
which shows the development of legal affairs. 


I] 


CRIME AND PUNISHMENT 


We have noted above the nature of some of the cases and offences that 
came up for trial and the punishments awarded therein. It is not always 
possible to connect offences and punishments. Drinking is sometimes 
punished with heavy fines.> Some wine-merchants, accused of poisun- 
making, are once ordered to be executed by the king.® Slander was 
punished with a fine of 8 kahdpanas.?7 Adultery in woman (that in man 
is never referred to as something punishable) was punishable with “death, 
imprisonment, mutilation or even cleaving asunder.’””* 


_ Punishments were of various kinds: fines, imprisonment, ‘mutilation’ 
banishment and death penalty—vadha-bandhana-chejja-bhejja.° Of the four 
robbers brought before a king, one is sentenced to receive a thousand strokes 
from whips barbed with thorns, another to be imprisoned in chains, a third to 
be smitcen with a spear and the fourth to be impaled.’° Confiscation of pro- 
perty was not uncommon.'' Trampling the criminals to death under the feet 





1. J., VI, p. 108-G. 453. Sakkhi is equivalent to modern saksi. 
2. J., IV, P- 495—G. 334. Pillar EdictIV ; Barua J. H.Q., U1, p. 125. 

_ .3. It would be interesting and also, we think, instructive in this connection to observe the 
life-like and realistic court-scene of those days represented on a medallion at Barhut. The scene 
is taken from one of our Jaiakas, No. 546. We reproduce here the description of the scene as 
given by A. Foucher in his “The Beginnings of Buddhist Art,” pp. 50-51: “Amara, the virtuous" 
wife, whose husband is absent, has four suitors to whom she assigns an interview for each of 
the watches of the same night, and it is also in great esparto baskets that she causes her tricked 
lovers to be packed by her servants. At the moment chosen by the sculptor we are in the midst 
of the Court : the king is seated on his throne, surrounded by his ministers, and at his right 
side one of the women of the harem is waving a fly-flapper. Amara is standing on the other 
side, her left hand on the shoulder of her attendant, and at her order the covers of three of the 

askets have already been raised and the heads of three of the delinquents uncovered, whilst 
two coolies bring the fourth.” See Ibid., pl. V, 5; Cunningham, Stipa of Barhut, pl. xxv, fig. 3. 

4. Cf. 1, IV, p. 43. “Sabbaseninam vicdranaraham bhandagarikatthanam”. See Mrs. 
Rhys Davids, J. R. A. 8., 1901, p. 865. 


5. J.,I,p.1 

6. J, V, p. 14. 

7. J., I, p. 483. | 

3 V, bp. 245-6, 244. Of ardaSisira, IV, 23 RB, Vi PB, 1 
0. I vi a 3. 7 } cord anita, tesu ekassa sakantakahi kasthi pahi- 
haeea vi ; pavesanam, ekassa sarire sattipaha- 
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of elephants may have been in vogue.' But such cruel and harsh punish- 
ments were resorted to in the case of tried thieves and robbers. Some offen: 
ders were sometimes banished from their country in great humiliation, with all 
their property confiscated to the State or were ordered to live in the Canddla 
settlement.* Shaving the heads of criminals was regarded as a great punish- 
ment. 


Thefts and highway robberies were, as we said before, very common in 
those days. And it is not at all unnatural that the Jdataka kings very often 
deal very harshly with these criminals. It seems that no legal procedure, even 
of the kind of which we have noticed before, was gone through in such cases. 
Summary justice by the king seems to have been the ordinary course. When- 
ever & thief was found out,* he was first of all belaboured by the people them- 
selves, and then dragged before the king for punishment.® At least sometimes 
thorough investigation is carried out to find out the criminal, such as shutting 
all the city-gates and searching the suspected places.6 Fetters for a thief 
were current.’ Though such statements in the summary justice by the king 
as “off with him, impale him on the stake’’® are parts of the fanciful stories, 
it is nevertheless certain that such inhuman punishments as impaling the cri- 
minal on a wooden stake® and the execution by axe’? were not uncommon. 
This whole system of execution and the office of the Executioner (Coraghataka) 
Seems to present'' a realistic picture through the description of the stories 
which we should note. i= * 


When a person was to be announced as to be executed, special execution- 
drum (vajjabheri) was beatei.'2 The condemned man was 

EXECUTION. tightly bound, his hands behind his back, and a garland of 
red flowers (kannavera vayjamala) was placed around his neck. 

He was sprinkled with brick-dust on his head and then, scourged with 
whips on every square (catukka), was led away through the South gates, to 
the place of execution (aghata) to the music of harsh-sounding drum.'? 


1. J., I, p. 200. 

2. J., VI, p. 156. 

3. Jbid., p. 135—G. 588. This and such other punishments to disgrace the man in the 
eye of the public have been resorted to throughout bsbary. Miisthaned iantiore cropping 
of the hair as a punishment. Fragment, xxvii. They are still practised. On these methods 
ne  Permtaay edo sop dete gel ia Mitra, J.B.O.R.S8., xx, pp. 80-6, who treats he 

t from a folklorist’s point of view. That such practi ‘ -day i ve 
some incidents w , = by the ‘ art de practices persist even to-day is pro fe 
: anassa palthenti—Thieves ever watch teal our wealth—seems to have b 
& common cry of the people, J. VI, p- 28-G, 120. oe wee 

5. J., II, p. 122, 

6. J., Il, pp. 122-3; II, p. 436, 46). 

7. J., I, Pp. 370, 500. 

8. J., I, p. 371: IV, p. 29. 

10. J., Il, p. 124; II, pp. 41, 178-9; V, p. 303. 
ll. The executioners are also known as Kasaviya; J. U1, p, 41; IV; p. 447.—GG. 193, 197 
12. J., 1, p. 500; IL, p. 59, | Seopa oe ; 


man in 


13. J., 1, p. 500; IL, p. 123; Il, pp. 59. 436: Iv 1. - Of, the feu is cond 
tho doaetoe ee! Pp. 59, 436; IV, p. 191. fe too figace ok thin eoncemmaed | 
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The figure of the Coraghdtaka is as distinct as it is cruel, A hatchet 
(pharasu) on his shoulder, and a thorny rope (kanfakakasan) in his hand, dressed 
in a yellow robe (Kdsdyanivdsano) and adorned with a red garland (ratilaméa- 
ladharo) he accompanied the horrible procession and prepared himself for 
his crvel task.1 There in the place of execution (@gdtam) the condemned 
person was placed within the fatal circle (dhammagandikam) and the axe did 
its deed.» Such savage sentences were a prominent sign of those early days 
when society and government were not so well organised and well advanced as 
to deal with all such problems in a proper manner. They may haye survived 
in the Middle Ages, but have greatly been lessened in their severity with the 
march of progress in modern times, The main force in givingsuch harsh and 
inhuman punishments in those days is set forth by Bertrand (now Lord) 
Russel while discussing the current movements towards the betterment of 
society. Says he: “Severity of punishment arose through vindictiveness and 
fear in an age when many criminals escaped justice altogether, and it was 
hoped that savage sentences would outweigh the chance of escape in the mind 
of the criminal,”? 


Let us now peep a little through the jail administration of those days. 
; Regular prisons—bandhandgarani—did exist.* But we do 
IMPRISON- not know what kind»of-offenders were imprisoned or how the 
ced period of imprisonment was apportioned in accordance with 
the seriousness of the offence. Learned and trusted 
ministers are once thrown into prison for plotting against the life of an 
innocent man,® for what term weare not told. As to the life of the pri- 
soners, it was very hard indeed. They were bound in chains of iron (San- 
khalikabandhanam).€ The sad and miserable plight of a released prisoner 
is taken as a standard of comparison (nikkahmanakdlo viya) for a person who 
has not bathed for days together, nor rinsed his mouth nor performed any 
bodily ablutions.? The stories seem to suggest that the prisoners were wholly 
at the mercy of the king—their life and death were in his hands. A king, in 
order to save his own life from a yakkha, promised to send to him one man 
daily as his food. His ministers encouraged him by saying “Be not troubled, 
there are many men in the jail.” The king at once began to send one prisoner 
daily, and after a time the jails became empty.”° In the same way in another 
place® the prisoners are murdered. 








1. J., ID, pp. 41, 178-9; V, p. 303. . 
2. J., 11, p. 41; IV, p.176. A-curious idea is embodied in a gathd, no 138] (repeated in 
no. 1407) of J., VI, p. 315 which says: “The victim should not address the executioner, nor 
should the latter ask the victim to address him.” 
Roads to Freedom, London, 1928, p. 135. 
J., 1, p. 385; IIL, pp. 326, 392; V, p. 459; VI, pp. 3, 387, 388, 427. 
J., VI, p. 387-8. 
J., VI, p- 427. 
J., VI, p.8. Cf. Manu, ix. 288. 
8. J., ID, p. 326 “ma cintayitha, bahu bandhanigare manussa ti....aparabhage bandha- 
nagarini nimmanussini jatani.” 
9. J., V, p. 459, 
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In case of emergency, even the prisons were thrown open and the released 
thieves and robbers were employed as warriors and fighting-men against 
an enemy. ' 

On certain special occasions also like the return of a prince from Takka- 
sila? or his marriage and coronation,? or on festivals,* general release of 
prisoners was declared by beat of drum (bandhanamokkho ghesito).® 


Obviously, the hard and dehumanising treatment of the prisoners was, as 
is even now, intended to serve as a deterrent. To quote Bertrand Russel 
again: “the object of the prison administration is to save trouble, not to study 
the individual case. He is kept in captivity in a cell from which all sight of 
the earth is shut out: he is subjected to harshness by warders who have too 
often become brutalized by their occupation. He is solemnly denounced 
as an enemyto society. He is compelled to perform mechanical tasks, cho- 
sen for their wearssomeness. He is given no education and no incentive 
to self-improvement. Is it te be wondered at if, at the end of such a 
course of treatment, his feelings towards the community are no more friendly 
than they were at the beginning ?”® This is tae present day condition of 
prisons all over the world, excepting a few cases. There is no exaggeration in 
the above observation as many a political prisoner in India has _per- 
sonally witnessed during recent days.?/ How far, then, this present 
civilization can be called advanced when practically the same prison- 
administration prevails after a period of not less than 2000 years ? 


1 

2. J., IV; p. 176. 

3. J., V, p. 285; VI, p. 156-G. 746. 

4. J., Vi, p. 327-G. 1444 “‘ye keci baddha mama atthi ratthe sabbe va te bandhana mocay- 
”” Also ibid, p. 592-G. 2467. 

5. Cf. Arthasastra, II, 36; ASoka’s P. H. V. 

6. Roads to Freedom, p. 135. 

sles rea Dye K, J. Sridharani, Insan Mita diiga (Guj.) J. K. Moghani, Jel 
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CHAPTER V 
MILITARY ORGANISATION 
I 


THE FOUR-FOLD ARMY 


S WARS AND FRONTIER-troubles were quite frequent in those days, each 
State had necessarily to keep and maintain a well-equipped, 
Peis and organized military force at its command. Though 
TION. —~—~«éte. stories do not enlighten us much upon this military orga- 
nisation, whatever little they give is not altogether valueless. 
The traditional division of an army into four component parts is quite 
familiar (caturarigini send).' These consisted of chariots (rath) elephants 
(hatthi) cavalry (ass@) and infantry (patti). There are also references to 
a complete army of ‘Eighteen akkhohinis’ (attharasa akkhohint samkhaya 
sena)? well-known as the combined force of the Kauravas and the Pandavas 
in the Great War.* 


A chariot was a very important and an esteemed apparatus of war. No 
details as to its construetion-are however met with, But we 

CHARIOTS. may imagine it to be not very materially different from the 
Epic chariot which again was not a great development on 

the Vedic one. Let us observe its different’ parts (avig@) which were complete 
(samattd) and well-fastened to one another (susafifiatd).® It had generally 
two wheels (cakka or cakra) probably four angular wides,® a felly, spokes 
(ard) and a nave (ndbhi). The rim and the felly together constituted the 
nemi. The hole in the nave was called ‘kha’ into which the end of the axle 
was put. The axle (akkha-aksa) was made of wood and the body of the 
chariot (kosa) was placed above it. There were seats for the warriors (upadhiyo- 
upastha)? Ordinarily, there was a pole (%s@ or kubbaro-kiibara),® which 
was fastened to the box of the car on one end and passed through the yoke on 





1. J., III, p. 249; IV, p. 125; V, p. 486; VI, p. 275-G. 1188. _ at (COVE 
275 a eV) p. 195—G. 4 @ 399—G. 125 “Hatthiassarathapattisenaya catu rangint, VI, p, 
3. Jy VI, p. 21-—G. 67; pp. 395. 9, 434, 435. 

a VIL P 2] G 67; Pp. $95, 399, 409, 434 a total of 3,936,600 


_ 4 See Hopkins, op. cit., p. 196 “This is an enormous number, making a = 

in the whole of the forces engaged and is doubtless a great exaggeration. N. Banerji, op. 

cit., p. 201; also G. T. Date, The Art of War in Ancient India, p. 53. = ie of 
8 J. IV, pp. 209-10; J, VI, pp. 252-3 GG. 1127-36, names almost all the nd 

chariot which is here taken to compare with aE ba OF “gs for these parts Hopkins, 

Op. cit., pp. 237-43 ; Date, op. cil., pp.46-8 ; Ved. , Al, pp. «Vt-o- - 

6. 2 IV, p. 210, by the airah te to indicate that in place of an iron sheath, @ eee e 
leather like that of a lion’s skin may also be used, and used with a greater advantage as in ™ 
case the nemi would be much stronger (galacammam uppatelva caturangula matte thane ae 
tena viya neminandale parikkhitu nemi ca third bhaviseati, ayosukatanemiyo in J., VI, p. 

7. Hopkins, op. cit., p. 238-9; Vedic Index, Il, p 207._ i Eabss 

8. When a distinction is intended, iea is the lower, kabara the upper end of the pole, 
J.-A O.8., 13, p. 241. ae 954 bn ath, Ties 
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the other end, The yoke (yugo) was placed on the necks of the horses, one on 
each side of the pole. The fastenings of the yoke are termed yottaka (yoktr- 
modern jotar) which fastened the yoke and the pole in the middle and 
probably the two ends of the yoke with the neck of the horses. There were 
reins, rasmi, controlled by the Sdratht who goaded the horses with the patoda, 
The car-pole, held at one end by the yoke, was either regarded as divided at 
the heavy end into three parts, twe of these being side braces that ran behind 
the horses and connected at each end with the axle-wood, and this was called 
the ‘three-fold piece’ tidanda (tridanda or trivenu ) or this piece was a triangle 
of baniboo one side of which was parallel to the axle and the other two ran 
together to the pole.’ There was a white chatiaka (chhatra) or an umbrella 
above. Whether the sides (pakkhara) had railings or not we do nut know.? 
The noiseless running of the car (akiiana) seems to be praised. The little, 
light and swift (lahu-laghw) car was desirable. The normal number of 
horses seems to have been two, but four are also often mentioned.? “It is 
uncertain whether in these cases, the extra horse was attached in front or 
at the side; possibly both modes were in use.’”4 This is a_ typical 
description of « war—chariot : 


“Lo! Sixty thousand cars all yoked with banners flying free ; 
With tiger skin and panther hide,.a gorgeous sight to sev, 


Each driven by mailed eharioteers; alarmed with bow in hand.’’® 
No reference is to be found in the stories~as to the size and dimensions of the 
different parts of a chariot.® 


The elephant was a new animal for the early Vedic Indians who recognized 

it as the animal with a hand (m7ga-hastin).”? But in course of 

ELEPHANTS. time the people became acquainted with it and, as in the 
Epics, so in the Jdtaka stories, it had taken an honourable 

rank in the army and on other royal occasions. In the stories before us we 
find these war-animals clad in armour, mounted upon by mahauts (gdmanis) 


and armed warriors and causing a great havoc in battle. Tt seems, the king, 

1. Hopkins, op. cit., pp. 241-2. This reference to the tidanda in J., VI, p. 252-G. 1132is 
obscure to the English tramslatate, See J. VI, p. 125 n. e tidanda in J., VI, p 

2. Hopkins, op. cit., 13, p. 240. 

3. J., I, p- 18]—“" Dre bhatika sindhave rathe yojetoa : 1I, Dp. 39 cg bi elacatusin lh oe: 
yuttarathavare ; VI, —p. 223-G. 965 ““Tatrasuss kumuda yutta cattéro sindhava haya.” 

4. Vedic Index, 1, p. 202. Hopkins, op. cit., pp. 242-2: 250-1. 

5. J., V, p. 259—GG. 49-50; VI, pp. 48-G. 172-3; 49-G. 205-6. On the standards and 
fags of the Epic war-car Hopkins remarks: “They bear an important part in battle, for they 
aic the rallying points of either party, and the standard of a great knight is well spoken of as the 
upholder of his whole army. They are not however national, but individual.” J. A. O. S., 13 
p. 243. The best horses 8 in the stories are always white Sindh horses and scarcely Kathbhojakas. 
See J., 1, pp. 175, 181; Tl, pp...39, 428; V1, pp. 223—G. 965 ; Kambojaka assatara: J. 1V» 
p- 464 G. 242. The epithets applied to these horses are seta, kunudavannda, ajaneyya, samadanta, 
vahi ; cf. for all these, Hopkins, op. cu. pp. 255-7. For the equipment of the chariot of Poros 
see Curtius VITI, 14; for its representation on the bas-reliefs at Safichi and the Barhut Stupas- 
See Cunningham, Stupa of Bharhut, plxii, | 

6. The Vedic car had 188 aagulis (finger-breadths) for the pole, 104 for the axle, and 86 
for the yoke: Ved. Ind., Tl p. 203. The best chariot in the Mauryan period measured 10 purusaé 
(i.e., 120 aigulas) in height, and 12 purusas in width. Other kinds of chariots of different dimen- 
sions are also mentioned: Arthasasira, 11, 23. | | aN 

7. Vedic, Index, 1, pp. 171-2. iy 
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when he led the army against his enemy, sat on his special elephant 
(mangalahatithi) and thence attacked the enemy’s city.! Besides this 
state-elephant, there were of course a host of other elephants. Their 
value in fight was recognised. In fact, the battle-field was thought to be 
their home. Thus spurs a warrior: 


“O Elephant, a hero thou, whose home is in the field, 


- There stands the gate before thee now: why dost thou 
turn and yield !’’2 


The tremendous havoc that these sturdy beasts did in battles is described 
inmany a story. ‘“Yuddhe vikkantacdrind’,* they really were. ‘Winding his 
trunk about the shafts of the pillars he tore them up like so many toad stools ; 
he beat against the gateway, broke down the bars, and forcing his way through 
entered the city and won it for its king.”* In another scene the elephant is 
seen trampling and frightening away the host and breaking the camp and 
seizing the king by his topknot.5 The ideal war-elephant is strongly-tusked 
and best when sixty years old—‘a type of male vigour.’ 


“Naga cr kappita danti balavanta satthihayana”’.® 


These elephants were, as we said, elad.in armour in girths and caparisons.7 
And the mahauts—gdmanis—were armed with spikes and hooks (tomaran-kusa) 
to urge and direct the beast, The warriors who sat on their backs 
(ndgakhandhdadhipatino) were the brilliant ‘princes, brilliant in their ornaments 
and dress, carrying swords, well-oiled, glittering, held fast, these mighty men 
who strike and strike again, and wave their banners.® There were special 
elephant trainers (halthdcariyas) in the king’s service.? In times of peace 
the elephants were richly decorated and used for processions.'® 


The third part of the four-fold army consisted of horsemen. Horse-rid- 
ing was well known even in Vedic times,'' but its use in 
CAVALRY. battle in those early days is not proved.'2 Inthe Epic, of 
| course, cavalry isa separate part or body (kulam)'® though 
the mounted soldiers do not necessarily act together. “They appear,” says 
1. J., Ul, pp. 22, 94; IIl, p. 385. | | 
2. J., U1, p. 95-G 61—‘“‘Sangdémavasaro stro” Of. Arthasasira, VI, 2; and for Greek wri- 
ters who pres this beast see McCrindle, Megasthenes and Arrian., pp. 93 ff; 222. 
3. J., ILL, p. 386-G. 98. | 
4. J., Tl, p. 95. , tf 
astra, q Soe p. 22. These deeds of strength are included in Kautilya’s enumeration: Artha- 
x. 4, 
6. J., VI, pp. 449-G 1579; 581-G. 2392. Cf. Hopkins, op. cif., 13 p. 268. 
if. J., V, p. 258-G. 43 “Suvannakaccha malaiga hemakappanavasasa” VI, pp. 2: 
oe ae 49-G. 199; 581—G. 2392 “Kacchaya baddhamanaya kui 


8. J., VI, p. 449—GG. 1579-84. 


—G. 64; 
| nadats 


8. 


9 J., IL, pp. 20-2; 47. 
10." Supra: i 300. Lore 


e p- 

ll. Vedic I ox 1 + = 

12 Toe ndex, I, p. 42. 
Hooking. op, cit, Pp 13, 262. 
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Hopkins, “‘as concomitants, dependent groups, but separate horsemen 
appear everywhere. Their employment was much influenced by that of 
the elephants.”* 


In our stories this cavalry-host is as firm and sturdy as the war-cars and 
the elephants. These war-horses were clad in iron-armour (vammam) and 
mail (sanndham).2 The best thorough-breds were the Sindhava_ horses and 
were called ajdniya: Ajaniya ca jatiya Sindhavad sighavahana,*’ though 
Kamboja horses are also known.* Thus are the thoroughbreds described : 


“ No matter when or where, 
In weal or woe, 
The thorough-bred fights on ; 
The hack (valavd) gives n,”> 
and so in another place a noble horse fallen wounded on the battle-field is 
made to utter these brave words before his charger : 
“Though prostrate now, and pierced with darts, I lie, 
Yet still no hack can match the destrier. 


So harness none but me.....57% = 


The cavalry-men were armed with swords and bows (illiyacdpadhart),’ but 
not lances as Arrian is reported® to have seen in the Mauryan cavalry. 


Foot-soldiers constituted the main portion or force of the army. We have 
no information from these stories as to the various classes of 
these soldiers like the maula, bhriaka, Srenibala, mitrabala, 
or afavika of Kautilya.® But it seems certain that they 
were recruited from the brave people of the Ksatriya blood, 
faithful to the core.'° The foot-soldiers also were clad in mail-coats in 
order to protect themselves from the attacks of the sharp arrows and other 
dangerous missiles.'' And in their hands they carried various weapons, notice- 
able among them being bows and swords and spears. They probably were 
dressed up in robes of different colours, some in blue some in brown and others 


INFANTRY. 





1. Ibid. 
G 4! J., 1, p. 179; V, p. 322-G. 123; VI, p. 139-G. 614. Uracchado occurs at ibid., p. 260. 
3. J., V, p. 259—G. 46; VI, pp. 47—G. 170; 49-G. 201, 579—G. 2380; other epithets 


Jataripamaya kanna and kacambhamaya khura: J. FR rms G. 1361. 
4. J. , 1V, p. 464—G. 242 ; Arthasastra, I 
i -% p. 181-6. 33:5, ‘jokae: and subierare, distinguished here as in “‘seyyo va valavd 
ind I p- 180. Valavé perhaps represents the Vedic Vadava, ‘“‘mare”—oi the Vedic 
Index, Tl, p. 237. 
a55- 
. p. 259—G. 47; VI, pp. 47—G. 1711; 49-G. 202 ; 579-G: 2381. 
8. McCrindle, op. cit., p. 221. aa See ee 
. rthasastra, TX, 2. 
1, 


® 
"3 
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. A 
: a . the — tests A which the soldiers were subjected in J., Ill, p 


VI, pp. 448—G. 1575 (vammim) ; §79-G. 2374 (Sannaddha) ; also a he p- seater . 
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in white.’ Most of these foot-soldiers were trained archers, as we find that 
archery was ina greatly advanced stage in those days, and kings kept those 
versed in this branch in their service. The soldiers clad in armour, Kaldpa 
on their heads, with leather-shields and bows in their hands, present a typical 
scene of the infuntry : 


“(Nassa) cammam va kitam va 
Vammine ca dhanuggahe.”* 


The above were the four component parts* of the army. But these did 
not exhaust the composition of a complete army. There accompanied with 
the army carpenters and other workmen with their tools ready, sages and 
pandits for opportune advice and encouragement, other mercenaries with con- 
ches and drums. Here is a vivid description of the army of the Paficala king 
Cilani: “This army of Paficala is infinite. Men with burdens on their backs 
(pitthimati), foot-soldiers, men skilful in fight, men ready to destroy, a great 
din, the noise of drums and conches, here is all skill in the use of steel weapons 
(lohavijjalankard) here are banners and knights in mail, artisans (sippi) and 
warriors (Sirad). Ten sages (panditd) are here, profound in wisdom, secret in 
stratagem (rahogamd) and eleventh, the mother of the king encouraging the 
host of Paficala.... this host arrayed with three intervals. ...”° 

~~ at ee 


We see how well-equipped the dtaka-army was. No reliance can be 
_ placed however on loose statemets.as.to, its numerical strength. And more- 
over the statements are in themselves ‘not ‘clear. Sometimes the number of 
the warriors (yodha@) is only 500, at others 10007 while 60,000 is a stock 
phrase.® 14,000 is the number given for each of the three forces of elephants, 
chariots and horses in one place,® whereas in another!® it is 60,000. The 
numbers may not be precise, but they seem reasons ble at least, when we 
know, even from the notices of foreign travellers, that ‘armies of vast pro- 
portions were not unknown in India.’ The army of Chandragupta Maurya, 
according to the records of Pliny and Plutarch, consisted of as many as 9,000 


1, I. VI, p. 519, G. 2375. 

2. J., I, p. 356-7; V, p. 128. 

3. J., V, p. 373—G. 140. | eh XK 

_ 4. There is no reference to anything like a naval force in the Jataka stories. eae: 
he Pets thenes speak of the department in detail. See Dikshitar, Hindu Adm. Inetitu- 
i * p- =I} ' - 

5. J., VI, pp. 396-7—GG. 1451-8. A similar description occurs at J. V, 322-GG. 117-28; 
the music sa the aisiey stnilate Ott ‘bheri, salgl ca ead eh panavadendima’ ; the tumaltuoss 
army is thus pictured: ‘akkhobhani apariyanta sagarassera umiyo’ “Unbroken, limitless, Ss 
are the billows of the main.’ The ordinary soldiers wore no such paraphernalia as the es = 

‘self—“Valavijanans unhisams khaggam chatiar ca pandaram” J. VI, p. 22-G. 72; also V, p. 322 
GG. 119-22. “See Hopkins, J. A. 0. S., pp. 316 ff. 

6. J., II, p. 401—paiicasatamatia mahayodha. 

7. J., 1, pp. 263-4—Sahassamatta. ...Stiramahayodha ; III, pp. 5, 6. 

8. J., VI, p. 579-G. 2374—“‘satthisahassini yadhino a” 

9 Ibid., pp. 579-80 ; GG. 2378-82, 

10. J., V, pp. 258-9-GG. 43-50. 
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elephants, 30,000 horses and 60,000 foatmen, besides charicts,' while accord: 
ing to Strabo? his camp had 400,000 soldiers. 


The whole of the army-organisation was thus divided into several divi- 
sions which were probably under different generals. But the whole army- 
administration was under the control of the Commander-in-chief—the Send- 
pati—who was one of the chief administrative heads. Though no clear picture 
of this officer is given hy the stories, we can well imagine his position from some 
general statements made about him. Often, as we have seen,? he belongs to 
the ruling family and, as such, occupies a prominent place among the ministers. 
In fact one Jdiaka* clearly suggests that he was the first among all ministers. 
As tho title indicates, he was the leader of the army, and in wars , occupied the 
next highest military post after the king. In times of peace, however, he is 
seen acting as a judge* and looking after the due protection of life and pro- 
perty of the citizens.* He resides in a well-guarded palace with gates and 
watch-towers in the city and lives in prosperity,” conferring with other 
ministers on important matters.® It seems to us that the Mahdsenagutta— 
protector of the army—twice mentioned in the stories,® is the same as the 
Sendpati, and there is nothing to distinguish between the two as Fick'® 
seems to do. 


hy 


Well-organised and well-constituted us the armies were in those days, 
it is but natural to see that the art of warfare, together with its various tactics, 
stratagems and practices, was well known. The unsafe condition of the fron- 
tiers due to the depredations of robbers and the aggressions of neighbouring 
kings or even the revolts of impatient princes, no doubt, kept the hands of 


tho soldiers full. When the troops stationed on the borders (paccantayodhe) 


failed to cope with a situation, they sent letters to the king who immediately 
proceeded to the scene of operations, even though the season might not be 
favourable, "1! 
a Dikshitar, The Mauryan Polity, p. 190. 
~ cCrindle, op. cit., p. 55. According to Arrian, Poras possessed ca 4000 strong 
chariots 300, elephants 200, and 30,000 efficient infantry. le Ti eine os see Date, 
is - i 7 i : ; wo : Lv = : 5eo 
op alk pp. 53 rs P. N. Bane op cae rs fo aaa or various other estimates 
3. Supra, p. 95. 
J., V, p. 178 —"“Sendpatipamukhani asttiamaccasahassani”” 
J., UL, p. 186; V, p. 125. — 
J., V, pp. 212; 459, 
Ibid, p. 213, 214-G. 60. 
Ibid, p. 461. 
Ibid, pp. 115, 184, 
10. Op. cit., p. 146 n. 


Ll}. J., L, . 304, 313 4 * | nn Th oF ro . =“ m Ss . ane eS 
189, 446; V, p135, 134 * 1h Pp. 74, 96, 208; 274; 315; III, pp. 8, 400,497; IV, PP- 
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> When a fight was to ensue, the whole army was warned to assemble for the 
purpose by beats of martial drum.’ One might infer from this that, “there 
were either no fixed quarters for the troops or that they lived in different bar- 
racks in different parts of the city, and were therefore required to be collected 
togethcr by some convenient means. Or was it calling a citizen-militia to 
arms ?? The latter seems to be the more primitive stage and, from the nature 
of references to warriors, the inference is that there were regular troops, 
though there was no caste-restriction in the recruits, As to the real war-life 
of these soldiers we know next to nothing from these stories. How they 
were supported, what they did in peace, what did they get from the king as 
salarv, if they at all got it, are questions which cannot be satisfied with 
answers. Inference makes us say, kowever, that the pay of the soldier was 
a part of the booty in war: that the older stage when he was a fraction of 
the common folk, carrying on ordinary activities of tending cattle, offering 
sacrifices etc. had gone, and now he had become « regular officer of the 
king. 


We have no very detailed description of the march of the army. As the 
most common feature of warfare is around the city—the capital city—and not 
in open battle-fields, it is natural that we do not find any such description. 
One interesting thing we know. The army during its march set up camps 
(khandhavaram).* Some specific tinie of the year must have been regarded 
as proper and seasonable (kdle) for starting on a campaign.° The army 
marched in regular bands (vaggavagga).° | The army took a suitable position, 
not far from the city on which the attack-was to be made. An aspiring king 
of Benares once comes to capture the Gandhara capital, and stations his dif- 
ferent forces in this manner: “Here be the elephants, here the horses, the 
chariots here, and here the footmen: thus do ye charge and hurl with your 

* * anya j 
weapons ; as the clouds pour forth rain, so pour yefortha rain of arrows; and 
hestirs up his soldiers with anexhoriation.’? The arrangement of the diflerent 
5 = I, p. 358; III, p. 160; IV, p. 170 “nagare bherifi carapetva balakayam sannipatettha”. 

+ wen, op. cit., p. 131. a ee : - ; Pe cad 
3. Able remarks of Hopkins on the Epic soldier can be applied here : As to the primitive 
du soldier of the pre-Epic period, how he was supported, what he did in peace ete., we know 
next to nothing save by inference and by works too late to be considered as valid for the Epic 
period. We judge that his pay was a part of the booty ; that at first he was 4 fraction of the 
common folk, and in peace was not different from his neighbours, tending cattle, offering sacri- 
fices, repelling assaults, making forays as times and wishes twirled his inclination. But gradu- 
ally the cattle were left to others that preferred a quiet life ; agriculture arose and caste grating 
separated thenceforth and forever the hired soldiers from the ranchman and the farmer. Now 
he belonged wholly to the king, and drew his pay from his valour, or later still, from a emer 
stipend, plus what his individual bravery enabled him to seize as private booty on the field o 
wars. In the Epic period he lives a life in part beautifully resembling that of the German 
soldier ; in war i fights as he is bid. In he amuses himself, and does nothing else’ — 
J. A. O.8.,13, p. 190. Both Megasthenes and Arrian support our inference. See McCrindle, 
rg ae ees 

. J., TI, p. 208; V, p. 195; VI, p. 528. | . ) 

5. J. I, p. 208-G. 150. Cf. J. A. O:S, 13, p. 191; Dikshitar, Hindu Adm., Inst, 


J.,ITI, p.6; IV, p.346. Of. Arthasastra, X. 2. oe Pole. 
4 J., 1, p. 217 and GG. ee also [bid., pp. 219-21; VI, p. 405. Kautilya rg apni 
consideration on the choice of a suitable ground for encamping the forces which must be tavour 
able to the invading monarch and unfavourable to the enemy : Arthasastra, X, 4. 
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orders of the army in the above instance must have been in accordance with 
some one of the arrays ‘Vyihas’ known in those days. Three such orders 
of battle are known to the Jatakas, viz., the Lotus array, the Wheel array and 
the Waggon array.! Amongst these, the Lotus order as arranged by the 
leader of the boars against a tiger is described in a legendary manner as fol- 
lows : “In the midst he placed the suckling pigs, and around them their moth- 
ers, next to these the barren sows, next a circle of young porkers, next the 
young ones with tusks just a-budding, next the big tuskers, and the old Boars 
outside all. Then he posted smaller squares of ten, twenty, thirty a-piece here 
and there (dasavaggam visativaggam). He made them dig a pit for himself, 
and for the tiger to fall into a hole of the shape of a winnowing basket: be- 
tween the two holes was left a spit of ground for himself to stand on. Then 
he, with the stout fighting boars, went around everywhere encouraging the 


Boars.’’? 


Legendary though this account is, it no doubt, brings out the underlying 
idea behind such an arrangement of army—forces in actual warfare. “The order 
was a concentric one, based on a careful adjustment and assortment of the 
varying degrees of strength of the different elements of the army, and the post- 
ing of the different grades of the fighting material in such a fashion, that the 
strongest and the most efficient of the members always occupied the outermost 
circle.”’? — 

Before the actual start of the war (sa7igdme paccupatthite) the purohita and 
other wise sages who accompanied the army or the leader or the king himself 
made a short but passioned speech to inspire and encourage the soldiers to 
fight to the finish and never fly from the field.4 Sargadme apalayinam is 
the epithet of a true hero. And everything should be at the foot of Honour; 
“Where shafts and spears in hattle’s van are hurtling fast and free, 
And in the rout when comrades fall or turn them round and flee, 


At Honour’s voice they check their flight even at the cost of life, 


And panic-stricken as they were once more renew the strife.”® 


It is very rarely, if at all, that we witness an open fighting between two 
hostile armies. The Assaka-Kalinga conflict may be taken as typical. The 








1. J., Tl, pp. 405-6 “Yuddhanm nama padumavyithacakkavyithasakatavyihavasena tividham 
hott; IV p 345—“ Yuddham nama sakatavyithadivasena tividhas hoti? Details of various other — 
arrangements are found scattered in the Dharmasitras, Arthasastra, Puranas the Epics and 
later works on ‘Niti’.. Even if we disregard other later works like the Agni Purana, which 
give codes of war in accordance with Prof. Hopkins’ strict and cautious criticism against using 
them for more antique period, we cannot possibly ignore Kautilya who is so precise and com- 
bines in himself practical knowledge with theory. See Hopkins, J. A. O. S., 13, p. 194, note. 
Not to speak of other works, Kautilya mentions details of various battle-arrays which include 
our Sakata and Cakka vyiithas; See Arthasastra, X, 6. For the detailed descriptions and maps 
of these, see Date, op. cit., pp. 72 ff; 94, 105. 
2. J., II, pp. 405-6; p. 345. 

Sen, op. cit., p. 132. 
anes IT, pp. SS Bare, 219-G. 158. 

-» VI, p. 449-G. 1577. Cf. J., TID, p. 5 “anivattino hutva yujjatha.” 
J., V, p. 410-G. 283. ; #3 = Ayes 
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two armies meet on the borders of their respective kingdoms. The Assaka 
king, advised by his intelligent minister, marches on a thorough-bred with his 
thousand followers against the opposite host. The Assaka army is victorious, 
for it has: 
wih ee eae the hero bold. 
The fixed resolve thai may not yield, 
Intrepid prowess in the field, 


High courage and adventurous might.’’* 


The siege-warfare, on the other hand, was the usual practice. The ag- 
gressive king would besiege his neighbour’s capital and would take the offensive 
with the call of “either surrender or battle.” If it was surrender, it was all 
right, otherwise the besieged king had to be ready for battle. It was for 
this reason that the cities of those days were so strongly fortified. The forti- 
fications consisted of walls (pakdra) and, at intervals, gates (dvara) with towers 
(affalakotthaka) and battlements (gopura). And immediately surrounding the 
walls, were moats and trenches (parikha) which obstructed the approach of 
the enemies as far as practicable.* In one instance, along the rampart 
of the city, watch towers were constructed: at the four gates and between the 
watch towers three moats were dug, -z.,a water-moat, a mud-moat and a dry 
moat.* The walls were generally built of bricks (iéhikd)* and the height 
did not extend beyond 18 bubs, | . 

The first step during the operation of the siege was directed against the 
ditches. Thus we hear 3 command given by the invading king to his army: 
“Disperse all about the city, fill up the trenches, break down the walls, raze the 
gate-towers, enter the city, use the people’s heads like pumpkins cast on a cart 
--+» ° But this was not an easy task. The besiegers could surround the 
city, could girdle it with fences of elephants and horses, chariots and mass 
of soldiers,” arranged in any number of ways.® But the actual attack very 
often taxed the skill and energy of the besiegers to the utmost in scaling or 
eae down the walls of the enemy’s city, and success was hard to get, if 
at all, 


1. J., Il, p. 3-7 and G. 4. 
2. J. IL, pp. 50, 95 ; IV, p. 106-G. 38. “Ukkinnantaraparikham dalhamattalakolthakam.” 
VI, p. 276—GG. 1190-1, x 3 ee 

3. J., VI, p. 390—“nagare mahapakaram....tatha anupakaradvaratialake antar 
dekaparitham kaddamaparikharm sukkha | parikham ti tisso parikha.” Cf. Arthasastra, IL 3. 

4. J., ITI, p. 446, 

>. J., IV, p. 182 “atthdrasahattham pakéram.” og ee 
aa Ya VT p. 400—“Khippar ito ito ca magarari avattharitea parikhash bhindita, paar 

. iecae aa varatidlake bhinditva nagaram pavisitea sakatehi kumbhan dani viya mahajanasea 

7. Ibid, p. 396, 

8. Ibid, p. 397-G. 1457 “ tisandhiparivarita ” p, 435, “tisandhicalusaikhepare.” 

%. J., Il, pp. 218, 221 ; III, p. 159 “‘parehi appadhamaiyan” 
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First, the trenches were so deep and filled with water or mud, with snakes 
and crocodiles, that it was not a very easy task to cross them.' Even if they 
could, the walls and gate-towers afforded, a stronger resistance. For it was 
from there that the mighty warriors belonging to the other party, -roused up 
and, armed with all manner of weapons, marched up to the gate and red-hot 
missiles, showers of mud and stones, were thrown upon the invaders. When 
the latter were in the ditch, attempting to destroy the wall, the men in the gate- 
towers dealt havoc with arrows, javelins and spears, with the result that the 
attempt of the invaders ignominiously failed. 


When such attempts at storming and attacking failed, other means to 
cause the other party to surrender were thought of. Here it was that stratagies 
and diplomacy came to play an important part. Men of shrewd commonsense 
and profound wisdom, being at the helm of military affairs, brought into play 
their endless manoeuvres and novel tactics, thus lending a considerable inte- 
rest to martial operations.* Stoppags of supplies of necessary provisions, by 
means of blockade, seems to have been a very familiar device by which obsti- 
nate resistance could be forced into surrender.* In order to avert the calamity 
consequent upon such a blockade, élaborate and comprehensive measures were 
taken before-hand for storing up food, water, wood and other necessaries of 
lite by far-sighted ministers and advisers of the king. The city was thoroughly 
guarded. Poor people residing in the tity were removed outside, where they 
could be free to get’food and water, ‘and instead rich families from outside 
were brought and settled in the city, and great quantities of corn and water 
stored up.* re act se 


A regular system of espionage was another feature of such siege-warfare. 
Spies (upantkkhittapurisa) were regularly employed to watch the activities 
and preparations going on in the enemy’s camp, and secret reports were 
received which greatly helped to determine lines of actions to be taken against 
the enemy.° The postern gate (Céladvara) of the city was the usual way 
through which the ingress or egress of these men was possible. Ingenuous 
efforts were made through these spies who mixed up with the enemy’s people 
to know the secrets, and spread internal dissensions and disaffection by “so 
representing the facts (mtisdvadam) as to produce an impression, that the whole 
army had been corrupted by taking bribes from the other party.” In this way 

1. J., VI, p. 407-8. “parikhayam kumbhiladinam galakumbhila” Cf. Arthasastra, II, 3. 

2. J., VI, p. 400 “....tam eutva. siirayodha nanividha dvudhahattha dvarasamipam 
gantod...-puresehi pakkam@la-kalalasificanapasdnapatanadihi wpadduta ‘patikkamanti, pa- 
hace bhindissama tt parikham otinne pi antaraitélesu thita usy-satti-tomaradihi mahavindsam 
papenti, 

a. Sen, op. cil., Pp. 132-3. 
OBB ti ei ee, sabbadistsu saiicaram pacchinditvad nagaram rundhi....tato darada- 
Eabbhauaparith yena kilantamanussam nagaram vind yuddhena jantussati,’ VI, pp- 400, 

5. J., VI, pp. 390, 393; 400-2. 

6. 1bid., pp. 296-G. 1293. “Araka parivajjeya sahiturm pahitam janam ;°? 389-90; 401-2: 
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the forces were disrupted and plans failed. Sending and receiving of mess- 
ages were mostly effected by fastening letters to the arrows and throwing 
them in the desired direction.* Flight of the king or the leader from the 
field was an unfailing signal for his party to retreat.? 


There remain now a few observations to be made as regards warfare, 
It was realized that “a small army with counsel could conquer a large army 
that has none, one king could conquer many, even as the rising sux conquers 
the darkness.”"* There is nothing more to be said with regard to the ethical 
side of war. The long-standing custom of not hurting a messenger or ambas- 
sador was followed.® It is moreover probable that wounded soldiers in war 
were carried away on stretchers (phalakd) and properly treated.© When a 
king was invited by another king, the expenses (paribbayam) of his army were 
borne by the latter.7? The victorious king while returning to the city, went 
round it in a solemn procession,® and the warriors feasted on dainties.® 


Various kinds of weapons were in use for offensive and defensive pur- 
poses. It is not necessary to go into detailed descriptions 

WEAPONS. of each.'° Bow (dhanu, capa), quiver (kanda) and arrow 
(sara) were familiar. There were three parts of an arrow; 

tala handle, dandaka stock, and vaja-feathers.'' Poisoned arrows were also 
in use.'* Ndrdca was perhaps an itot arrow.1? Vast, pharasu or kuthari 
representing axe, and mugara, a kind of elub, were ordinary weapons.'4 Sila 
was a trident spit.1° Sword and spear were more familiarly used ; Sarasatti 
is a frequent compound ;'© tomara.was.a kind of javelin.17 Sword (khagga: 
asi) reigns supreme. The common type was about 33 angulas long,'* “of the 
colour of sheat-fish, well-oiled, glittering, well-finished, very sharp, made 
of tempered steal and strong.’ Sheath and hilt of the sword—tharu : thala 
are known.?° Vajira-vajra or the thunderbolt is mentioned.2' Of 








1. IJbid., pp. 391, 399, 401, 403. : ae 
2, J., II, p. 90; VI, p. 400 “pannan likhitoa kande bandhitva tam pavattim pesesum.” 
3. J., UL, p. 21.—*Niindyakatta sangamassa mahantam pi balam yuijhamanam thokatho- 
kam osakkati.” V1, pp. 405, 409, 446—G. 1563. 2. Br HE Oe 
© J., V1, p. 448—G. 1566 “Appaseno pi ce manti mahasenam amantinam jindli raja- 
rajano adicco v'udayan tamam.” : | 3 
5. J., I, p. 319—“diito emiti vadantam na varenti ;°’ VI, p. 528 “tasma ditam na hanants 
esa dhammo sanantano.”? Cf. 8. V. Vidvanatha, International Law in Ancient India, p. 29. 
6. J., VI, p. 55. “laddhappahare phalake nippajjapetva vuyhanti.”” 
8. d., 1, p- 438. 
9. J., Ill, p. 522-G. 75. . 
10. For this one may be directed to Prot. Hopkins’ learned treatment in J. A. O. S., 13; 
PP. 269 ff. and Date, op. cit., p. 10 ff. : a ge 
1l. J., V, p. 130: feathers of heron: II, p. 89; V, p. 475-G. 390. nali should be quiver 
P- 220 ; dhanutuhnira, V, p. 129. 
12. Ibid., p. 49; J. A.O. 8., 13, pp. 277-8. 
13. J., IV, p. 182; V, p. 129; J. A. O. S., 13, pp. 275, 279. 
14. J., I, p. 273; U1, p. 102; IV, p. 208. 
15. J., V, pp. 163, 488. 
I, p. sn III, p. 6; V, pp. 410, 481; VI, p. 400; Kanaya in I;p. 273, 


» P- . 
1, p. 273 ; III, p. 338. | 
J., VI, p. 449—GG. 1581-3; nettimsa-nistrimsa: Ibid., p. 188 ; 449-G. 1581. 


: ty Pp- 220-]. 
21. J.,1V, p. 182, See Date, op. cit., p. 17. 
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defensive armour and weapons, we have both cammam and vammam. 
The leather-shield (cammam) is described 1s of a hundred layers carefully 
wrought by leather-workers and a strong defence against arrows.' And 
coat-of-mail or armour was also very well known, and used, as the word 
vammino, so frequently occurs. It was worn underneath the undergarment 
(nivdsanantare).2 Kita, Karoti and Utihisa representing the diadem worn 
on the head are known.? 


Before closing up this chapter, we wonld lke to notice the police 
arrangements of those times, as this should come under the head of military- 
organisation. 


As we are, all this time, speaking about central administration, we may 
leave the local police-system which, however, rested with the village-headman 
himself. 


For the city and towns, there was an official variously called chief-con- 
siable, city-governor and Lord Protector—the nagaraguttika. As the title 
signifies, he was the city governor, his duties being to guard the city, especially 
during the night, to arrest thieves and questionable personalities and to carry 
out sentences of punishment.* At night-fall, the gates of the city were closed 
by the gate-kvepers who called out three times before doing so,® and the city- 
guards petrolled the streets.© Probably,a drvm was sounded to the night- 
watches’, which were three.* The nagaraguttika wore round his neck, asa 
badge of his office, a wreath of red flowers®. He was “king by night.’1° The 
police however was not above corruption.’* Our nagaraguttika, perhaps, cor- 
responds to the nagala-viyohdlaka of Agoka,'* and the ndgaraka or the 
pauravyavaharika of Kautilya.'? 


There is an indication of the presence of a sort of ‘Volunteer Police’ 
(afavirakkhika) who, dwelling at the entrance of woods and forests, hired 
themselves out to guide travellers through those forests which were frequently 
infested with robbers.'* It seems from the relations of these ‘vanacarakas’ 
with the king, that they had some official position and probably correspond 
to the Kautilyan aranyacaras.*5 








1. J., VI, p. 454-G. 1610 Yodhaphalaka : V, p. 389. 
2. J., VI, P. 296 (nivatthakojo) ; V, p. 129; Sina heikeioubaits 2 sbed. 
3. J., V, pp. 128-9 ; 373—G. 140; VI, p. 592-G. 2464. 
See etic 
5. J., I, p. 379 “nagaradvaram pidhanavelaya tikkhatiuy: saddain anusdvesi.”’ 
6. JL p40, 140; th ose, oe um m anusdvesi. 
i. J, V, p. 459—“yamab 
. - ti 103 “‘tiyamaratti?” 
- Pp 30 ae 7 = ® : ' i 7 
oa nagaraguitikanam kanthe rattapupphadama 
ll. J., 101, pp. 59, 436. 
12. Separate Kalisga Edict I. 


13. Pe isp he 1,13; U, 36; IV, 5. 3 
+ 1, p. 283 i teat IIT, pp. 98, 150, 249, 371; V, pp. 22, 471. 
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CHAPTER VI 
LOCAL GOVERNMENT 


PyWHERE can be no doubt, that so extensive states like Kasi and Koasla, 
i le Anga and Magadha, Assaka and Kalinga, with well-marked boundaries 
and distinctions, were divided into different administrative units, provinces or 
districts and villages. Though we, unfortunately, do not get much inform- 
ation about the provincial or district administrative arrangements, it is 
nevertheless conceivable that officials like the rajjugahaka-amaccas or rajukas, 
with whom we have already become familiar, were provincial heads. It bas 
been well-maintained! that the Rajukas or ldjukas of the Agokan Inscriptions 
were provincial heads, their main functions being, presumably, survey, land 
settlements and irrigation. Though the term mahdmatia accurs several times 
in the Jdtakas,? it is very difficult to say how far it corresponds with that occur- 
ring in the Arthasdstra of Kautilya and the Agoka Inscriptions where, indeed, 


.. ithas been taken to mean provincial official. Similarly is it doubtful whether 
_ the guttas and the purisas appearing so often in these stories* should have any 


affinity with the yuktas and the purusas of the Mauryan administrative system.” 
It is certainly difficult to attach any tecbnical significance to these general 


terms. Still we may be permitted to bold, that tnese were officials connested 


with the provinces oc districts, but did nos possess such wider and more distinct 
powers as their followers of the Mauryan days did. We may lastly note that 


there is even a suggestion to the fact that: some kings appointed their princes 


as governors or viceroys over the provinces (janapadas) in their kingdoms,°® 
as was really the casa in the Mauryan days.’ 


The village, on the other hand, was clearly an administrative unit, After 
ANADMiNis. 2, what was a kingdom if not a definite collection of 
EL villages ?® Then, as even now, the bulk of the people lived 
et in villages. ‘The greatness of a kingdom is represented by the 
number of villages it included.® 


1. Dikshitar, The Mauryan Polity, pp. 208; 216-9. = 5 
2, J., Il, pp. 367, 378; IV, pp. 134—G. 101 where mahamattas are distinct from mantins, 
202 “rania va rajamahamatiena”’ : 
__ 3. Dikshitar, op. eif., pp. 208-10. Of the third group of provincial officers v1., the prade- 
Sikas or the pradestaras, we have no mention in the stories. 7 ; <4 
4, J.,1V, p. 492; V, pp. 14, 117—G. 20, where yuttd are clearly associated with the Jana- 
pada or district affairs ; 1, pp. 200, 263, 384; 11, p. 122; II, p. 326; VI, p. 185. 
_ 5. Dikshitar, op cit., pp. 222-7. . . | 
6. J.,1V, p. 131. “Raja tesa janapadam datoa uyyojesi ;” also VI, p. 204—G. 128% 
_ 17. Prince Bindusara was the Viceroy of the southern provinces; Agoka is also said to have 
been Viceroy at Takkasila ; and under Agoka himself, no doubt, his princes _ (kumélas) were 
7 200 as viceroys at Taxila, Ujjain, Tosali and Suvartagiri: See Dikshitar, op. cit., 
8. Cf. Rhys Davids “But the peoples of India, then much more even than now, were, first 
and foremost, village-folk.’? Buddhist India, p. 50 = ke : “a 
— 9. J. Itt, pp. 365-367, G. 76 “...g@ : preg ripunnant solasa; V. e ea 
Satthi gamasahassini paripunnani sabbasa.”” The figures 16,000, and 60,000 may seem to 
aggerated, but they are not improbable. Cf. Pran Nath, “Videha may certainly havo Ht 
tained 16,000 villages, provided village be taken in the sense of survey village or estate. 
Economic Condition, p. 51. a= 
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A village (gama) consisted of closely-situated habitations in the midst of 
cultivated fields and jungles. Beyond the fields lay the waste and the wood- 
land, where the village-caitle were grazed,’ and the villagers went to gather 
firewood and leaves of trees.2_ Most of the villages were protected with simple 
bamboo-palisades with gates. 


The population of a village extended from thirty to a thousand families* 
or, approximately, from 150 to 5000 souls. It is not necessary at present to 


- go into economic details. But it is quite essential here to state some of 


those facts in order to get an idea of this administrative unit—the village. 


There were different orders of villages, viz., nigamagama, janapadagama, 
dvargama and paccantagama and villages occupied with different guilds 
varying in importance and population. People could live in these villages a 
simple and inornate life, pursuing their trade and commerce, agriculture, 
and various other avocations in peace and security. 


Though, so far as the internal administration of a village was concerned, 
it enjoyed a fair amount of autonomy, the central government did not follow 
a strictly non-interfering policy, as we shall see. 


Every village was under the control of its beadman called the gamabho- 
jaka® or the gadmani.® The literal meaning of the tiile 
THE HEAD. Jgamabhojaka would ‘be “one who enjoys a village’, 1.¢., @ 
MAN. village given in reward by the king. Now, as has already been 
hinted at before,”.there.seem ta have been two iypes of 
villoges, viz., (a) those, the revenues ‘yielded by which were enjoyed by an 
individual and (6) others, the revenues of which were enjoyed by the State. 
In either case there must be a headman. Whether this headman was the 
rewarded person himself or not, is not at all clear. It may be easily supposed, 
however, that the higher officers like the purohita, who were the recipients of 
such grants, could not possibly act as the headmen of the villages. In that 
ease, they only had concern with the annual income to fetch which they would 
proceed to their respeutive villages and Jeave every other item of administra- 
tion in the hands of a person who was really the headman. Ta some other 
cases, where the recipients were just ordinary persons like a merchant or a 
Brahmana, the headman may have been the same as the recipient. Anyhow, 
since the distinction cannot be more comprehensive, we may proceed with our 
task of observing the actual administration of a Village, taking the g@mabho- 
jaka of the stories as the headman proper. 
2. d., V, p. 103. 
3 57 b P 239; IL, p. 76 “nalaparikkhitto”’ ; 135 ; TIL, p. 9; TV, 370. 
Es ee. hs 199. | “Tasmin ca game tims ‘eva kulani honti ;” V, p. 7 1—“ekekasmin pance 
Po. 8 Pats ati 3” AL p. 281 “Pesan gamato avidare aisio sahassakutiko gama” alo 
thirty men, with their fade Sane” whore “thirty. men’ must of course meas 
5. J., I, pp. 199, 354, 483 ; II, pp. 136, 300—G. (2): IV, pp. 115, 326. 


6. _J., IV, p.310—G. 84. Gramaniis a Vedic title for the village- 


: : : Vedic Index 
i, hade see now Atindranath Bose, J.H.Q., Dec. 1937, pp. 610 ff. 
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The functions and powers of the ga@mabhojaka were wide and important. 
He exercised judicial powers and also executive authority, so far as his civil 
and, to a certain extent, criminal jurisdiction extended. Thus one ga@mabho- 
joka issued prohibitions against the slaughter of animals within his jurisdic- 
tion,’ and another stopped the sale of wine.2 Elsewhere? a gdmabhojaka 
fined a fisherman’s wife for stirring up a quarrel and she was tied up and 
beaten to make her pay the fine. Once, when crops failed in a village due to 
famine, the headman distributed food to the famine-stricken villagers on 
promise of receiving a share of their next crops.* These instances sufficiently 
indicate that the headman had substantial powers at his command. But 
his poweis were not unlimited, nor completely transferred. He could not 
become 2 tyrant in his own village. 

Firstly, he was not without any control from above #.e., the king. Once a 
gamabhojaka spoke ill of the villagers to the king, but on their innocence being 
proved, the slanderer’s (pesuiifiakdrakassa) possessions were given over to 
them and he was made their slave and finally turned out of the village.® 
Another headman was properly punished by the king, as he, with his own 
people, went away to the forest, deliberately leaving the villagers at the merey 
ofrobbers.© That his judicial powers also were restricted in character is secn 
from the fact, that he could not deal with complicated Jaw-suiis arising in 
his village,” nor could he inflict graver punishments. We see from the Gama- 
neanda Jataka,* that in judicial matters the final authority largely rested 
with the king or his Court. I+ also proves that the administration of justice 
was one of the essential links® that bound the villages to the Central Govern- 
ment. If one of the litigant paréies in a village wanted redvess at the hands 
of the king or his Court, inspite of suitable arrangements in the village itself, 
he could do so, and the case had to be decided accordingly. It the other party 
refused to agree to such a course he was liable to punishment. ‘Now this 
people,”’ so we are told, “have a custom that they pick up a bit of stone or 
& potsherd, and say, ‘Here’s the king’s officer: come along’. If any man 
refused to go, he is punished.” '° 


Secondly, the villagers themselves, perhaps through their committee, 

- exercised not a little amount of influence on the activities 

VILLAGE | of the headman. In both the instances cited above, viz., of 
| LY. prohibitions against animal-slaughter and sale of intoxicating 
liquors, the villagers make a representation in a body to their 

headman to suspend or annual the prohibitions, for those were their 


l 

2. Ibid., “....camabh ojako majjavikkayam varetea.”’ 
. dl.» I’ p. 483" pipes 
5 
6. 





- J., i, p- 135. 
J., 1, pp. 199-200. er . ) 
5. J., I, p. 355—“ayam dutthabhojako corehi ekato hutva gamam vilumpapetva corest pa- 
oe : 3m kammam pakatam jatam. Ath’assa raja dosanurtipam niggaham akasi.” — 
- “9 - pe 204, 
& J. 1, p. 301. 
Another essential link was the revenue-collection. = es = te 
10. Ibid. “Tesu pi janesu yam kitci sakkharam va kapalakhandam va ukkhipitoa aym '- 
rajadiito, ehiti vutte yo na gacchati tassa rajatam karonti.”” <a 
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time-honoured practices. The headman had to yield and say: “Do as you 
have always done aforetime.”' The village-committee must have been a 
potent force in the carrying out of the affairs affecting the common interests 
of the villagers in general. Although it is not possible to say anything defi- 
nitely regarding the constitution of such committees, indications are not want- 
ing to point out the fact that the heads of the houses in a village carried on 
their common affairs in remarkable harmony and co-operation. It is neces- 
sary to point out in this connection, that though the majority of villages very 
likely contained a heterogeneous population, there were others, inhabited 
exclusively or mainly by members of a single class or followers of a single 
occupation, thus making a homogeneous whole.? In this latter case, the guild 
or corporation (sey), which was, as we shall se¢ later on, already a powerful 
factor in the economic and social life of the people, shared with the headman 
the responsibility of carrying on the management of rural affairs. Andif the 
village vonsisted of men following more than one profession, the village-com- 
mittee might have comprised a xepresentative of each family in the village. 
Thus we see in the hamlet of Macala in the kingdom of Magadha, heads of 
thirty families ot which its population was composed, assembling together in 
the middle of the village, and carrying on the business of the village.* Simi- 
larly in another place* we find the same number of men transacting the vill- 
age-affairs. This is significant. And as has been well observed,® “it may not 
also be improbable that, irrespective Of the total population of a village, the 
committee usually consisted of thirty members or thereabouts.” 


7 The meetings of the village-committee must have been held in a hall 
(sala) in the midst of the village, provided with boards, seats and a jar of 
water.° As to the nature of work generally performed at these meetings (gama- 
kammam or gamakiccam) the same Macala hamlet provides us with an interesting 
example, The members of this corporate body are found to be in complete 
agreement with their leader, who is credited with much initiative (te timsa jand 
Bodhisattena samanacchanda ahesum).? Tere the leader is said to have estab- 
lished the members of his committce in the Five Commandments and thence- 
forth to have gone about with them doing good works. Then the people too 

doing good works always in the Bodhisatta’s company used to get up early 
and sally forth with razors and axes and clubs in their hands, With their 

1. J., IV, p. 115.—“....mahajano sannipatitva aha-Sami mayam migasikaradayo ma- 
ret yakkhanatn balikammarm karisedma.... pubbe imasmin kale ore hon cane Bek... 
Tn mhiikarn Poti fapegelage omar ‘ pubbe imasmin kale surdchano nama hott... 
mtucaiean will’be discussed in detail while speaking of economic conditions in the following 

3. J., I, p. 199—“Tasmia ca game tims ‘eva kulani honti, te ca tiznsa kulamanused ekadi- 
easan gma ihe thet gdmakanmarh arts ns MMs 68 nn Exlaman 

4. J., IM, p. 8 “Tatthe tims jan riasevakd vasanti —'Meodin o,. nhccsmntts eannipe 
titea gamakiccars karonti?? nt ICR vasanti. Te pato va gamamajjhe sannips 

5. Sen, op. cit., p. 108. 

6. J., I, p. 199 “....gamamajjhe.....sdlam karesi. tattha Lasanani santharited 
paniyacatin: thapesi.”” The santhagara, or the mote.hall. w es odshe tans ce 
74; gamassa kammantatthanam at J., IV, p. 306, sta immer : 

7 J., I, p- 199, 
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clubs they used to roll out in the way all stones that lay on the four highways 
and other roads of the village, the trees that would strike against the axles 
of chariots they cut down ; rough places they made smooth: causeways they 
built, dug water tanks and built a hall.”* A remarkable picture, this, reveal- 
ing before us the healthy spirit of communal work, the sense of dignity of 
labour and the genuine public spirit. Observes Dr. Radhakumud Mookerji: 
“We have here in this short paragraph a most graphic and complete account 
of the evolution through all its stages of a village built up by the communal 
labour of its inhabitants. We may notice how the assembly hall of the village 
figures prominently in its public works as being the indispensable material 
requisite for the growth and sustenance of that larger public spirit or civie 
consciousness, which builds up the village itself.”2 Indeed the villagers of 
Macala provide us with a refreshing example through the gloom of the inter- 
mediate period of our history, specially when we are to-day bent upon plan- 
ning a country-wide rural-reconstruction schemes. There is nothing to show 
that the workers of the Macala village had to depend upon state-funds or 
grants for their public works. The village was self-supporting. 


Influential as the village-committee was, it often went against the inte- 
test of the gémabhojaka, For instance, in the same Macala village, the mem- 
bers ofthe committee, having by common consent given up the habit of drink- 
ing wine, incurred the displeasure of the headman who practically traded on 
the immorality of his own people :-“When these men used to get drunk and 
commit murders and so forth, I used to make a lot of money out of them, not 
only on the price of their drinks bit‘also'from fines and dues they paid. But 
now here’s this young brahmin Maga bent on making them keep the Command- 
ments ; he is putting a stop to murders and other crimes.’ 


From all this, it seems that the village government was largely carried 
on by the committees with the help of the headman, and, excepting judicial 
matters of graver character and the revenue-collection, the Central Gov- 
ernment did not interfere much with the rural affairs. Village life was thus 
peaceful in general but sometimes disturbed by the autocratic actions of the 
headman or the harassment by the tax-collectors as we saw before. Even 80, 
the villagers would not suffer a despotic gamabhojaka, They would take 
the law in their hands. For instance, when once a headman intrigued with a 
villager’s wife he was seized by the lock of hair on the top of his head, 








= 





1. J, 1p. 199. “Le piten eva saddhim puiiani karonti kalassa vulthaya visipharasum- 
CAMaling catumahipathadisu musalena paisine uppattelva pavatienti, yandnam akkhapatighat- 
Baraat whkhe _faranti, visamam samamn karonti, setum attharanti, pokkharaniyo khananti, salam 
ty 
2. Local Government in Ancient India, 2nd ed., p. 146. ticeassi- Sato” 
apo? P 199—“Catikahapanadivasena c’eva dandabalivasena ca dhamam labha 
ongst these Cai deserves our pected notice. It most probably comes from the eg 94 
or Cara a well-known word in epigraphic records, but its meaning is differently plo | 
ever, a Cate meant a policeman and unjust extortion by him from the people is so ciear from 
oa PstaPhical records: Of. eg., 8. I., IX, 283, 298; XL, 179, 221. For faller desoription 
of this official see Pran Nath, op. cit., p. 64 ff. Our gamabhajaka, then, had also poet ak 
‘0 perform. It is clear that he is represented by the pael of our times; contrast Rhys 
Davids. J. R.A. S., p, 887 (1901). 
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he sould be left free, acancial Sy auentiac enjoying 
in dances shack and favoured by. the — * On the whole it would 
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= seem thet the village was a self-governing unit. + 
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SECTION III 
ECONOMIC ASPECTS 


INTRODUCTION 


¢éTo'conomtics,” says Morshall, “is a study of mankind in the ordinary 

business of life ; it examines that part of individual and social action 
which is most closely associated with the attamment and with the use of the 
material requisites of wellbeing.” ' With this general but able definition of 
Economics, we proceed to.examine the Jdiaka evidence on the economie 
‘conditions of Ancient India. The fact hascome tobe recognised on all hands 
that economic currents are the most active forming agencies of the world’s 
history. It has become quite clear, as shown by that great thinker, dreamer 
of a new era, Karl Marx that economic forces have been the main guiding 
forces behind all prominent repercussions in the world’s history. And this is 
as much true of the olden days as it is of the present age, which reverberates 
with momentous economic problems, plans and efforts at solutions all the 
world over ; and if to-day another world war looms large on the horizon, be 
sure it will be largely due to economic causes and conflicts. 


To interpret history and understand it in this light, and on this basis, 
becomes necessary and all the more intéresting. Of course, many will sneer 
at the idea of looking at ancient history and that too of a land like India with 
the modern perspective. But this must be done if history has any value. 


If we use the modern seientific terminology, the economic life of the 
Jataka people, as in all other cases, may conveniently be studied under the 
usual heads of Production, Consumption, Distribution and Exchange. 
Though the material at our disposal is not quite sufficient to present 
systematic account of every fact under these heads, the method itself will 
nevertheless prove to be valuable. 


; It is delightful to note, moreover, that there is nothing of theories and 
ideal speculations here, but actual facts, and sometimes figures, which give 
us a realistic picture of the economic people, both villagers and townsmen, 
of those ancient days. ; 


The study of the physical or the natural environment which is always 
the basis of all economic life and activity must precede 


ENWEAL our investigation. But the task becomes difficult when the 
MENT. period chosen is far removed from the present, as It 1s with 


us, and materials for our studies are silent on this point. We 
can therefore only have a general idea of this phenomena which should 
be taken for granted as not quite materially at variance with what it is at 
Present. The geographical situation must have been the same as now, with 
little of geological disruptions. So also with climatie conditions. The 
ionin te ea ee nes I, 8th ed. p. 1, quoted by Alfred E. : 
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Ganga-Yamuna plain was rich and fertile with plenty of water, and hence the 
plentiful growth of rice and sugarcane which we notice in the stories, 
Kalinga or Orissa suffered most from want of rain. The Central-Indian 
stretch of land was covered over with dense forests—the Mahakantara of 
little later period—which brought heavy rainfall. The richness and variety 
of flora and fauna that are to be seen in the Jatakas show the large extent of 
area and a great variety in physical features and climate of the country even 
in those days. As for the facilities of communication, they were decidedly 
few and that too bad. Roads were not well constructed and were infested 
with thieves and robbers thus impending free communication. Water trans- 
port was comparatively better. The coast was not developed, though natural 
and rough harbours did help the adventurous traders of Bharukaccha or 
Caripa or Kavirapattana. On the whole, the conditions were, as may be ex- 
pected, simple and primitive. Nature was ready to respond, but where was 
the human being to call and question her? But, then, can we expect this 
at a time more than two thousand years earlier in the history of evolution ? 


As to the social background, we need not say much here, as we are going 

| to have a separate chapter on this subject. But in order 

SOCIAL BACK. to understand its influence on the economic life, we may 

GROUND. point to the existence.of joint-family system, which preserv- 

ed the status and condition of a man, system of heredi- 

tary occupations, which also helped to stabilise the industries, system of reli- 

gious mendicancy which deprived labour of a much useful element, and the 

class-divisions into the well-off nobility. (éssard) and the poor (dalidda) which 
to a certain extent marred the social harmony, as usual. 


From the analysis of the modern conception of wealth, we find four 
characteristics, viz., it is material, it is consummable, it is 
NATURE OF appropriable and it is transferable. Wealth of the Jdtaka 
WESNES. times consisted in gold and silver and such otber pre- 
cious metals, household gear, kine, oxen and horses, cattle 
(pasu), fields and stores of grain (Kotthdgdrd) and even slavesand hired labour- 
ers—mostly agricultural and commercial capital. And what industrial capi- 
tal there was, was in the form of tools and implements of the various crafts- 
men, We may also add that the organisation of industry was based on private 
and not collective property of land and other means of production and 
distribution. Finally, there was, as we shall see, a considerable differentia- 
tion of occupations most of which again had become hereditary. This 
naturally necessitated facilities of exchange. And though we hear of a girl 
working for a garment anda dog being bought for apiece of money and a 
cloth, money economy had come into existence. 


OHAPTER I 
PRODUCTION 
I 
LAND 


| % 7E KNOW THAT in any investigation of Production, the determination 

of its primary factors is quite essential. As in modern times, 80 

also in those days, the factors of production were land, labour, capital and 

organisation. These are the chief means of production. ~ Let us, then, try 
to get whatever information we ean, for each of these factors. 


Agriculture was the main occupation of the masses as usual. This and 
other items such as cattle-breeding and dairy-farming constitute rural econo- 
mics which we should first study. 


The whole country was filled with a net-work of villages and towns, 
the former occupying a much larger space. As already 
TYPES OF stated, there were different orders of villages such as gama, 
VILLAGES. ——  gdmaka, nigamagama;-dvadragdma and paccantagama. Gama 
means an ordinary village, gdmaka a small village, or 
more appropriately, a hamlet. Nigama ordinarily meant a town, “though 
there was not....any such hard and ‘fast line between g@ma and nigama to 
warrant the exclusion....of some gdmas which may have amounted to 
nigamas.”' A nigamagama thus means a village, astir with the bustle of a 
market town, as distinct from a gama with its quieter life.2 Dvdragama 
obviously means a village near the gate of a city or a great town, that is, in 
other words, a suburb. The other order of villages was that of the paccanta- 
gamas or border-villages. Economically speaking, ali these orders can be 
classified into three main types which may be designated as : the mixed types, 
the special or the suburban types, and the border types. Under the first 
type, come those villages which were occupied by people of different castes and 
Occupations. Perhaps these were in majority, and had the gamabhojaka as 
their administrative head. | 


The special and the suburban types consisted of those villages which 
Were occupied solely, or mainly, by particular communities, some of them 
specialising in some kinds of industry. Both the nigamagdmas and the dvaraga- 
mas come under this head. We have instances of villages of Brahmanas,* 


1. H.1., p, 200. 

2. J.,1I, pp 225, 232, for instance. 

3. See Gupta, Land System, pp. 25 ff. 

4. J.,I p. 368. III, p, 293, 342; IV, p. 276. 


C. 
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Candalas,' hunters,? robbers,* carpenters,* smiths,° potters,® and weavers.” 
“These were either suburban to large cities, or rural, and constitut- 
ing a3 such special markets for the whole country-side.”** The existence and 
growth of such suburban areas were due either to the policy of segregation 
adopted by the higher castes or the king with regard to the people of lower 
classes like the Candalas or to the natural tendency of localisation of particular 
kinds of handicraft or industry, in which case the villagers had of necessity to 
depend on a contiguous town or a self-contaimed village. In any case, the 
economic life in these dvdragamas was very poor.® These villages were 
under their headmen (jeithaka). 


The third type, namely the Border villages (paccantagdmas) was also a 
very notable feature of those days. We have already seen, that these border- 
villages were in a very insecure condition owing to the organised depredations 
of robbers and marauders.'° It was for this reason that these paccantagamas, 
where it was difficult to distinguish between a rebel and a loyalist,'' could not 
reasonably flourish as much as the villages of the former types which were 
nearer to the heart of a kingdom or which enjoyed thé privileges of a close 
proximity to towns and cities.'? It is therefore not at all surprising that we 
read of some bozder villages deserted and in a ruined state (purdnagamaff- 
hana).'* The economic life of the people on the borders was very largely ina 
primitive stage, as we see them making’their settlement wherever they can 
best find their food, dwelling and’shelter. '4 


As regards the size and population*of an ordinary village, we have seen 
that it might consist of anything from a group of two or three houses to an 
indefinite number, and that the number of its inhabitants varied from 30 to 
1000 families or 150 to 5000 souls. And if we take the number of the villages 
in the country as 60,000, then the total population would be 30 crores. But 
this is only a conjecture.'5 








—S es 


1. J., IV, pp. 200, 376, 390; VI, p. 156. 


2._J.,,p 36 IV, p: 413; V,p.337 VI, p. 71. A nisddagamai mentioned in 
the Lafyayana Sruata Siira, VILL, 2,8. See Ved.'In, “1, 454." 


3. J., IV, p 430—“Both in North and South India i = str class a 
by criminal tribes”—Gupta, op. cit,, p: 26. outh India there are still villages inhabi olely 


4. J., Ii, pp. 18, 405; IV, pp. 159, 207, 344. 

5. J., II, p. 281. 

6. J., III, p. 376. 

7. J, 1, p. 356 

8. C. H. I., I, p. 208 ; J. R. A. S., 1910, pp: 862 /f. 

9. J., IL, p, 162. IV, p. 225; V, pp. 288, 442, 476; VI, p. 170, 180. 
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pabarited karamare gohet® Ss di8a ubthepoea ar, Sanapaat paviste phat 
il. J., UL, p 9: “team kosi, rajapuriso corapuriso ?”? 

12. Sen, op. cit., p. 104. . 

13. J., I, p. 478. II, pp, 76, 102; Of, Mahavagga, Il, 10. | Pu 

_ 14. J., IV, p. 289-90. “paccantavasino yattha yattha bahum mainsam labhanti tattha taitha 
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Allthis about the habitat, the homestead (bhiimibhdga).! Now let us 
take up the cultivable orarable or the agricultural land (khetta) 
AGRICUL- proper. For, this is the land which formed the largest and the 
TURE, most important factor in production. And the wealth of the 
nation then, as always, primarily depended upon the strength 

of the country to produce commodities, agricultural or manufactured. 


This arable ground of the gama (khetta) lay outside clustered dwellings 
and beyond the sacred grove of trees of the primeval forest (ara%7ia) left stand- 
ing when the forest-clearing had been made for dwelling and cultivation.* It 
was divided into small individual farm-holdings, each in the possession of an 
individual land-owner or a peasant-proprietor, Boundary stones (thambhe) 
were set up to distinguish the plots of land possessed by different owners. ° 
The limits of the whole khctta might be extended by fresh clearing of the forest- 
land. And while the majority of these farm-holdings were probably small 
‘manageable single-handed or with sons and perhaps a hired man,’° and 
though the nature of agricultural implements would hardly permit big farming, 
large estates of 1000 karisas (8000 acres?) were not quite unknown.° The 
fields were guarded by fences,” snares,® placards (pannasafifiam)° and vari- 
ous other means'° and field-watchmen,'! from intrusive beasts and birds. The 
internal boundaries of each farmer’s plot must, apparently, have been made 
by channels dug out for carrying the water for irrigation."* 

As for the local or physical aspects of agriculture, we need not go much 
deeper, for it is always determined by the condition of the soil, climate or 
water-supply in such parts of the country where lands are brought under culti- 
vation. And these facts were not materially different then from what they 
are now. Mighty rivers like the Ganga, Sindhu, Yamuna, and also other 
smaller ones like the Kannapeyna, Godavari and Sotthivati watered and en- 
tiched practically the whole of the continent except perhaps Rajaputana. 
As to climate, it will not be unfair to say that on the whole, apart from slight 
variations, it was not different in substance from what it is now. The only 
part which looms large before our eyes ag unfortunate in getting sufficient rain 
and thus becoming famine-stricken, was Kaliiga or Onssa, which, even 
to-day, is not well-off in this respect. 

1. J., IV, p.359-G. 217. = nee 

2. 8B I.,p. 45. J., 11, 358 and G. Ga—*....sabbam vanam chinditea Khetians karitea 

wammam karinsu.”’ IV, p. 359-G. 217. 

J.,1V, p. 281 ; Contrast, Rhys Davids, B, J. p- 46. 

*¥ Il, pp. 307-8; C A, 15.45 Pp ik 
I, p. 277 III, p. 162. 
- LI, p. 293; IV, p. 276. 
” L pp. aa 153; fit, p. 216. 
feo d,D. 14d, 
9. Ibid., p. 153 ; IV, pp. 262-3. - 
eae J., I, p. 143 “tattha tattha opitam khananti, siilani ropents, pasanayantans aajjenti, 
so Ta etl, roel Lhettagopaka) ; IV, p, 277 

il. J., 11, p. 110 (khettarakkhaka) ; 111, p. 52 (khettagopaka); TV, p, =1%- | , 
u 12. How shane fields were ondinacily a traced au te gathered from & deseription 2 
od eag9e, VILL, 12, 1, where the Buddha is said to have beheld the Magadhat Ee: 
d into short-pieces (accibaddham:) and in rows (palibaddham) and by outside ponies 
yadabaddhar:) and by cross-boundaries (sivighdtakabaddham) which he likened to ® patch 
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Scarcity owing to drought or to floods is often referred to,* “Tn 
days of famine and drought,” says the Vessantara Jdtaka,* “corn did not 
grow and so men being unable to live used robbery : tormented by want, 
poor people would gather at the king’s courtyard and upbraid him.” And 
the gatha: 


“Tn hope their felds the farmers plough and till, 
Sow seeds and labour with their utmost skill ; 
But should some plague, or drought afflict the soil, 
No harvest will they reap for all their toil.”’> 


shows the intensity of this phenomenon, experienced even to this day in the 
form of the ‘Quake and the Cold wave and frost. 


How was this agriculture actually carried on ? Ploughing was, as it even 
now is, done with ploughs drawn by an oxen-pair.* The 
METHOD or folk expressed the idea of ploughing as the “making two of 
PLOUGHING. one.””5 After ploughing, clods in the earth were broken,® 
and soil was turned wich spades.” Nothing definite can 
be gathered from the siories as to how and wherefrom water was supplied 
to the fields. It is however presumed that, even though the artificial irrigation 
such as digging long canals was for all practical purposes unknown in those 
days,® the presence of large rivers and tanks and wells must have been made 
use of much in the same way as to-day... Much of course depends on rains 
which were uncertain. Water was taken through conduits (nikkham sukunda- 
lam), ‘the green grass clothing it about.’° Seed was sown at usual time,'® 
and to the grown-up crops, the proverh gave the title ‘guhya’ because they could 
cover the crow out of sight.1' When ripe, the crops were cut and corn threshed 
on a prepared floor (khalamandala)*2 and then taken to the granary.'3 Beyond 
this, we do not know anything about agricultural methods, such as the use 
of fertilisers and the adjustments and rotation of crops, existence of which 
may however readily be conceded. 3 





J., 1, pp. 329, 450 ; II, pp. 135, 149, 367; V; pp. 183, 40] ; VI, p. 487. 
J., VI, p. 487. 
J., V, p. 401—G. 245. 
J., 1, p. 502; II, pps 59 (nasgalisa), 165, 300 (dve gone); V, p. 68. 
J., VI, p. 364-“Ekasaa dvidhakaranam nama kasanam.”’ 
J., 11, p. 59. 
J., V, p. 68. 
8. The existence of dams across the rivers for irrigation purposes can be seen in the 
famous Sal:iya-Koliya episode given in the Introductory portion of J., V, pp. 412 ff. 
9. J.,V, p. 401-G. 245. | 
10. J., 11, p 135; V. p. 401-G. 245 “Vapanti bijani” 
ll, J., 11. p. 174—G. —“tatam varaia vend ce auhaamaha” Bor bakaouhk see P&nimi, 
Ss cre 2 Uoelt 126—“jatam yavam yena ca guhyamahu.” For kakaguhya see es at 
12. J., I, p. 341; V1, p. 297—G. 1301. 
13. J., 1, p. 467; IL, p. 135; IV, p. 240; VI, p, 297-G. 1301. | ie 
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What then were the agricultural products in general? The predominant 
grain-harvest was that of rice of different varieties (sali: 
FIELD- wth - tandula).' The eastern portion of India, specially Bihar 
CROPS. and Bengal, has always been famous for this rice-harvest 
which mainly depends upon the abundance of water-supply 
which could be got from the Ganges and its tributaries. Amongst other 
field grain-crops are mentioned barley (yava) and millet (kavigu).2 Among 
pulses, grams (kaldye) peas and beans (muggamdsa)* and also perhaps 
sesame (ti/a)* are mentioned. Oil-seeds like the castor (eranda) must have 
been grown and with these may be mentioned the cocoanut trees.5 Of the 
spices, we have mention of pepper (marica), moist and dry ginger (addasingi- 
vera), white mustard (siddhatihaka) and cumin (jiraka). é Salt and vinegar 
(lona-ambila) are frequently mentioned as necessary ingredients in food.” 


Sugar-cane (ucchu) seems to have been a very common crop and its sweet 
Juice was used in plenty.* Sugar (sakkar a) was most probably obtained from 
sugar-cane.® 


Of the fibre-crops, cotton (kappasa) was of course the most important,'® 
Other kinds of fabrics, viz., silk (koseyya), wool (kambala) and linen (khoma)"' 
are also mentioned, but we do not know as to the extent to which these 
articles were produced. It is also probable that the aloe-fibre was grown and 
utilised.'? The Salmali or simbali or the simul (silk-cotton) trees which 
yield a silky fibre, were known.'2 But no information is at hand as to 
whether these fibres were converted into'fine silk or not. 


We cannot clearly ascertain whether indigo or such other chemical dyes 
were produced or known, though the mention of a variety of colours'* may 
lead us to believe in their existence and cognisance. 


Betel (tambulam) and arecca-nut (piga) appear to have been cap 8 
Zrown. 15 


Of vegetables, a large variety is to be found. Among others pot-herbs, 
pumpkins, gourds, cucumbers and convolvulus (sakam eva alabu-kumbhandi- 
a ee ee ee 


l. J.,1, pp. 429, 484; 3; Ill p. 383; 1V, p. 276; V, p. 405-G. 262; VI, 
d 5: 3 Ais IT, pp. 135, 373; IL p. p- 
2. J., 1, p. 110; II, p. 216; VI, p. 580. 
: oH Be Tas 743 L pp. M199, 4343 V, p. 37; VI, pp. 355, 580. 
Sie "9 
5. J.,I,p.4 193 tT p. 440 ; V, pp. 354, 417; VI, p. 529 G. 2023, 
G, 113.07 bP 2445 IL p. 363; Ul, p. 225; V, p. 125 VI, p. 536—G, 2083 (sasdpo); 039— 
iy Ld 
7. J., 1, pp. 244, 304; 11, p. 263; Tl, p. 2 
8. J., 11, p. 240 IV, p. 160-1; VI, p. B96. 2113. 
a Yip 110; LY, pp. 214, 379 ; V, p 3A: ae eadae ine 
0. J., IIL, p. 286; V, 343; VI, pp. 47—G. 160; p. 537— 
Hi. J., IV, p. 138; V, p. 282: VI, pp. 47; ao ec 500-6, 1798-1801; 534-G. 2065. 
— 3” YB 530-6. 2024, Subbarao, op. ate 72. . 
9%. d., T, pp. 03; IN, p. 39; V, p. 269-G 120. ae 
ea: a V1, p. 279—G, "1293-5 ; sankatiner of niliya as indigoin VI, p. 537-G. 2086, is woes 
© Clear. 
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eldlukddint tipusd) were grown,’ Cultivation of garlic (nddi) is also 
known.? | 


Horticulture was in a very high state of efficiency. The Jédtaka stories 

are replete with descriptions of gardens and parks and we 

arena have a very large variety of garden-produce—both fruits 
| and flowers.? Among the flowers, to mention only a few 

moro important ones, we have kimsuka, patali, kannikdra, Jayasumana, 
kadamba, strisa, bakula, sala, ketaka and so on :4 


“Festoons of flowers garlanded 
As when the banners fly, 
Blossoms of every hue and tint 
Like stars that dot the sky.’”’> 
“Always the many-coloured flowers, 
Blow fragrant on the breeze.’’® 


Of the fruits, again, not to go into details, we may mention mango, rose- 
apple jackfruit, fig, grape, plantain, date and so on :7 


“A man may stand bencath the trees and pluck them as they grow 


The choicest flavour, taste, both rips and unripe show.”’® 
Mango-groves were evidently a common: feature.° 


For vegetables and fruits there were the green-grocers or fruit-sellers 
(panmka) who specialised in them and bought from the growers to sell to the 
customers, and it was a very flourishing industry.‘° And so also with the 
flowers, which were grown and used in sufficiently large quantity to give rise 
to the specialised occupations of the florist and the garland-makers (méla- 
karas).'* This fruit and flower culture must have been highly advanced, 
for forcing flowers and fruits out of season was known. 12 


1. J.,1, p. 312; IV, p. 445; V, p. 37. 
2. J., V1, p. 536—G. 2083, 


3. Innumerable are the trees and plants, flowers and fruits mentioned and described with — 


“& keen sense of observation mainly in the gathas of the stories. See specially J., 11, pp. 105-6; 
IV, p. 922—G, 1-2; V, pp. 37-8, 100-G. 19-21, 405, 420: VI, 269-G. 1 168-8; 538. 38 GG. 
2012-2100. C/,G.P. M jumdar’s Upavana Vinoda,a Samekria treatise on Arbori-Horticul- 
ture, Calcutta, 1935, esp. informative Introduction. 
J., V1, pp. 530-39-GG. 2024-2115. 

5. Ibid., pp. 529-30-G. 2023 ; 2034. 

s Hy, p- ae 2067. 

i id., pp. 529-GG. 2017 ff ; 534 GG. 2060 ff. ete. 

8. Ibid., p. 529-G. SUL seawater ee 


9. J.,1, p.139. The variety and plenty of flowers and fruits excited the wonder of 


the Greeks: see Diodorus, 11, 36. 


10. J., I, p. 4125 Ll, 179; IE, p. 21-2; 1V, pp. 445; 448-G. 119; 449. The word par- 
naka occurring in the Vajasaneyi Samhita, xxx, 16, has been variously interpreted by Vedic 


commentators. To our mind the term is uite equivalent to o annika and 
should mean a green-grocer..’” See Ved. Ind., II, a. BOL. om ert 

11. Jey I, p- 120; IV, P; $2; VI, Pp. 276-G. 1197. 
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Among the miscellancous crops we may mention lac (lakkha), saftron 
(kuswmbhara) and camphor (kappura)' as the more important ones ; honey 
(madhu) seems to have been easily procurable,2 for wherever flowers are in 
plenty, bees are sure to be there. 


We spoko of the agricultural land and its produce. We shall now proceed 
to deal with the waste land, pastures and such other grounds, and their useful- 
ness in the economic development in those days. 


These waste or non-agricultural lands may be classified into cremation 
or burial grounds, forests and pastures, mining and river-tracts. The crema- 
tion grounds do not seem to have been of much economic importance at that 


The pasture-grounds, on the other hand, were more useful. On these 
grounds the cattle and goats were grazed. The people customarily entrusted 
their flocks to a communal neatherd as even now (cf. le fromageur of the Pen- 
nine Alps). These gopdlakas or gopas and ajapalas led the herds to the pas- 
ture grounds, grazed them during the day and returned them to the owners 
in the evening.* Or, as it sometimes happened, specially in the case of 
wealthy people, they kept the herds with themselves in a shielding by night 
and brought the produce to the owners from time to time.° 


This naturally leads us to notice the breeding and rearing of live-stock 
REARING OF and dairy ferming—both akin to agriculture. Animals are of 
LIVE-STOCK great use for purposesiof cultivation as well as of draught. 
eeeee Cattle were of»course-a--highly esteemed form of wealth,° 

and their tending and rearing was an essential concern t0 
the people for, “upon kine depend men.” Cattle were rubbed with oil® 
and supplied with necessary food, usually grass and some kind of fodder.® 
Knowledge of cattle and their habits of eating and drinking were patent to 
the people.'® The method of dairy-work may not have been quite scientific 
and economical, the hygiene of the cattle may have been neglected, but 
people did try to improve upon their work in this direction.'’ Hence it 
was that the supply of milk and its four products viz. curds, buttermilk, 
butter and ghee, was abundant!? and so the people could get the most 
nutritious kind of food easily. 





1. J.,I, pp. 149, 319; IIL, p. 183; IV, p. 256; V1, p. 55; p. 536-G. 2073; 537-G. 2092. 

2. J.,1, p. 238, Ill, p. 41; IV. p. 379; V, pp. 20, 384. =. 

3. J., 1, pp. 194. 240; 388; III, p. 149; 401-G. 129; IV, pp. 250, 326; Buffaloes are 
mentioned, J., 1V, p. 364-G. 252. | . 
J., 1, p. 194; LIL, pp. 149, 401; IV, p. 364—G. 256; V, p. 417. Snes 
J., I, p. 388 “mahavibhavo setthi.... tassa gopalako gavo gahelva aran Higa pavisitva 
tattha gopallikain katva rakkhanto vasati selthino ca kalena kalai gorasam Gharati.” Cf. for the 


6. J., VI, pp. 1801-G. 789-90, ; 

7. J., IV, p. 253-G. 113 “pasunatha ayam paja’’. 

8. J., 1, —P- 195. a = 
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mate for instance, the knowledge that if the cows were afraid of anything they were apt 
= “ <i yERCagords Bp vat a) Of. Mahavagge, V1, 34, 21, 
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Together with cattle, flocks of sheep and goats also were usual, as we saw 
above, and even kings are said to have possessed them.' We de not know 
as to how far these were utilised for wool-production. Here may also be men- 
tioned the breeding of horses for quality,? which made considerable traffic and 
dealing in them possible.* Kings, as we saw, were fond of hunting wich dogs 
which led to the breeding of a good strain.4 

Vast stretches of land, otherwise waste, yielded a large quantity of grass 
and such other useful herbs. And grass-cutting was a quasi-agricultural 
industry followed by the poorer strata of workers (tinahdraka).* | 


Let us now turn to forest-lands (vanapacara),.* India of those days seems 
to have been richly gifted with forest tracts. Almost’ the 
ARBORI- whole of the country was covered over witha large variety 
CULTURE, of trees. Arboriculture, as a science akin to agriculture, may 
not have been recognised to its fullest measure, but the 
beneficial influence of forests does not require any human agency, They 
were, as they always are, of much economic value, They provided the 
country with materials (bhandam) for the construction of houses, vehicles, 
shops and various kinds of implements and the like. Various kinds of timber, 
bamboo, creepers, fibrous plants like those mentioned before, leaves like 
those of betel, wild flowers, medicinal herbs and roots were to be found in 
plenty. And for these the Vanacarakas,.or the foresters, reamed about? 
and the wood-workers, the baskettmakers, workers in bamboos, and the 
carpenters sallied forth far and wide from their abodes. Above all, the 
forest-trees were an unfailing source of fuel'for the commuunity,® and of a 
living to the wood-gatherers (katthaha@rakas).'° A Jdtaka,*' moreover, 
informs us that self-sown paddy (sayafjato sali) was to be found in the 
forest regions cf the Himalayas. Similarly honey, of which we read 
frequently as eaten wich rice, was most probably obtained in the forests from 
the wild beehives. '2 
But, apart from their valuable uses for food, fodder, fibre and timber, 
trees are highly useful for their influence on the climate and rainfall, as is well- 
known. Thus, inspite of a failure of agricultural produce due to drought or 
inundation which sometimes visited the country, people could support them- 
selves on forest trees which yielded starch, oil, sugar, vegetables, fruits and 
fibres. | 
In connection with forest lands it would be well, by the way, to speak of a 
few more aspects connected with them, viz., hunting and its economic value. 
J., I, p. 240; IV, p. 363-G. 247-posayanti ajelake. = 
has, UT, pp 81 29 et es "See Supra p. 164 
». 176: IV, p. 437. 
121; ITI, pp. 129-30; V, p. 417. 
p. 359—G. 217. | 
p. 12, 417. 7 
. 17; Ve : - pp. 29, 207-8; 251; V., pp, 291-2. 
vr 12.” Soe Gupta 8 8 
p. 3085 IIL. p. 200, sate Laat 
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Hunting was by no means an unimportant occupation in those days. 

Flesh-eating was a very common practice as we shall see 

HUNTING. later on." Venison was highly esteemed. Not to speak of 

the king goingona hunting merely to experience the delicacies 

and pleasure of eating venison ‘broiled on charcoal;’2 it is important to note 

that there were regular hunters—the luddakas and the nisddas, whose sole 

occupation was to capture or kill the animals and earn their living by selling 

them.* Not only that, there were special villages of these hunters, as we 
have already seen. 


Equipped with staffs, bows and snares, they would roam far and wide 
on and among the mountains and forests in search of prey.> They laid a snare 
of twisted cord of leather-thongs set witha pole, in the deer-drives.¢ They 
knew the time for deer to come down from the hills and would post themselves 
‘In ambush by the road.’? Some of them would form themselves in a circle 
with weapons in their hands and then rouse the doomed cieatures. by their 
shouts, and capture them.® Others used to build platforms on the boughs 
of the trees at the foot ot which “they found the track of deer and watch aloft 
for their coming to eat the fruits,” and when come, “they brought them down 
with a javelin.”® Thus they obtained hide, claws, teeth and fat,'® all 
economically useful products. From elephants, whether deliberately killed 
or otherwise, was obtained ivory which was the raw material of a very 
important industry.'' Panther’s skin was also a useful material. ' 


Similar was the occupation of bird-catching and fowling. Birds were, 
POULTRY. no doubt, caught and sold for pets,’ but, as was more 
usually the case, they were meant for consumption, 


“What fate for one caught in a snare 


Except the cruel spit?” 








1. See for instance J. IV, p. 370; V, p. 489-G. 424, ete. 

2. J., IV, p. 487 Angarapakkam magamamnsam. 

3. J., Il, p. 184; IV, pp. 252, 334, 337, 341; V, p. 41. z ot 

4. Cf. “Their industry was certainly a very importantone. The large stretches of forest 
open to all, separating most of the settlements ; the absence of any custom of breeding cattle 
for the meat-market ; the large demand for ivory, fur, sinews, creepers and all the other produce 
of the woods ; and the congeniality of the occupation, all tended to encourage these hunters. 
Rhys Davids, Buddhist India, p. 94. The hunters had already been cut off from the rest of the 
society, as in Greece : see Zimmern ; “The mighty hunters of old days, once the pride of their 
small communities, were cut off from the society of the growing city, and became recognized 
outcastes”—The Greek Commonwealth, p. 236. 

5. J., IV, pp. 413, 425; VI, pp. 170; 582. 

: I, p. 388; 11, p- 154 ; ILL. p. 184; IV, p. 414. 

ie we fy p- 64. 

8. J., II, p. 325. IV, p. 258. VI, p. 582, | . 

9% J., I, rs 173 ; lie ie I, pp. i60 ; 164; 1V, p. 49; IV, p. 392. Two other artifices 
consisted in (1) laying Valusarighatayanta (Vrsabha Jataka, Mahavastu, for Barhut illustration, 
see Barua, Barhut Jataka Scenes.) and (2) Setting dogs from two sides (KokasunakEhavatthu, 

nmapada, Commentaries, for illustration see Barua, Barhut Jataka Scenes). 

<4 o b p. 388—“Camma-nakha-datha ee san 

1. +i, p. 221; II, p. 197.; V 45. 49: 5 eee tr : 

12. J. Vi, p. 6L-G. 269—“afina ivperre dipi.” For hunting in the Vedie period, ¢f. 
Ved. Ind., U1, pp. 172-4. | i sgn eee 
13. J., 1, pp. 140, 175; I, p. 132; III, p. 97, 429; IV, pp. 279, 418; V, pp. 110, 
45, 365, 458 ; Vi, pp. 419-20, ; 
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thus cries out @ captured bird.’ In either case the fowler got his living,? 
These fowlers were sometimes numerous enough to have a village all to them- 
selves as we have seen.? They caught the birds with snares and traps. The 
snare, made usually of stout horse-hair (vdlapdsa) and fixed to a stick (yatthi) 
was strewn on the ground. As soon as the birds descended on the ground 
they were caught fast into it.* Sometimes they used a decoy-bird (dipakak- 
kara or tettira) which, by its cry, gathered its kinsfolk ,* or they themselves imi- 
tated the note of a bird to gather its kind together, and when the birds were 
drawn together, they flung the net over them, and whipped the sides of the 
net together so as to get them all huddled up ina heap. Then they crammed 
them into their basket and carried them away.* Thus they sold them away, 
sometimes fattening them before sale.?_ Among the birds thus sought after, 
were parrots and peacocks (for pets) and quails, partridges and ospreys.® 
Beautiful feathers of the mallards were sold and brought a nice sum,® | 


Fishing of course formed a very important occupation and fisheries an 

important addition to the national wealth of those days. 

FISHERIES. Fish was largely consumed. Besides being the usual food of 

those living near the river and sea-tracts,'° it was sold and 

consumed by others.'' Both the net and the line (jdla: bdlisa) were used to 

catch fish.'* Basket-traps (kumindni) were also set in pits and holes of 

the rivers to capture them.'? Line snd net fisher-men were differentiated. '4 
Fish of various kinds were known,?*” 


Coming now to mining, we feel that it must have been undertaken quite 
extensively, though on primitive lines. India has always 

MINING. been famous for its mineral wealth. The oft-quoted passage 
from Megasthenes is no exaggeration: ‘And while the soil 

bears on its surface all kinds of fruits which are known to cultivation, it has 
also underground numerous veins of all sorts of metals, for it contains much 
gold and silver, and copper and iron in no small quantity, and even tin and 
other metals which are employed in making articles of use and ornament 28 
well as the implements and accoutrements of war.’'® And the most 








1]. J., V, p. 339—“Ka nu pasena baddhassa gatiraninia mohadnasa !"” 

2. J., I, pp. 208, 434, 475; 1, p. 132; ILI, pp. 64, 97; V, p. 337. 

3. Supra, p. 184. | 

4. J., IM, p.97; IV, p. 278. V, pp. 337, 346, 358. 

5. J., 11, p.161 Il, pp. 64, 357-G 64, 

6. J., I, p. 208, 

7. J.,1,p. 434. 

_ a i, wanes MS D. _ IV, p. 392. | 

* oy oy [De > lor bird-catchin in Vedic lod Pedic I p Is. 

v. 3 i PP: ins for hing Period see Vedic Index, Tl, p. 173 

L. bj De 1; L, pp. 362, 434; ILI, p. 429. VI, pp. 72, 580, 
12. J., I, pp. 210 482; II, p. 178. lll 370; V, p. 38 2. 
mL oP o7 aT Ip lll, p. 370; V, p. 389-GG. 202-3. 


. 208, 
14. J.,1,p. 482 (balixita) : for the Vedic fishing. ef. | 1, pp. 173- 
15. a V, p. 405—G. 264, hing, cf. Ved. Ind, Il, pp. 173-4. : 
16. Fragment 1, McCrindle, Megasthenes and Arrian p. 31 A modern geologist Mr. ¥- 
Ball in his introduction to the Economic Geology o is r uotes this statement and 
regards it as absolutely true. cology of India, P- ENs a this ae 
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elaborate treatment of the subject by Kautilya' leaves no doubt about the 
fact that mining had reached a stage far above the rudimentary. 


The Jdtakas mention a large variety of metals such as gold, silver, copper, 
brass, iron, lead, tin and various kinds of precious metals, crystals (phalika) 
gems, diamonds, rubies, pearls and corals* which, however, might not come 
under indigenous production. True, we have no information as to the method 
or extent of digging mines, clearing the ores, smelting, and such other processes 
connected with mining. Besides metals, were to be found hundreds of mineral 
gubstances—vinaddhad—such as salt, collyrium, arsenic, yellow orpiment, 
vermilion, and so on.? All these would naturally lead us to the conclusion 
that mining was undertaken to a very great extent, by methods which might 
not be very scientific in an age prior to Kautilya’s or Megasthenes’s. There 
remains no doubt, however, looking to the various metal-industries, that India 
of the Jétaka times was rich in mineral wealth. It may be that some of the 
rich metals were imported from abroad. But as to the general mineral wealth 
having been indigenous there seems little doubt. 


The existence of mines and miners can be gathered from this metaphoric 
verse } . 


“And the brick mound, search as you may, contains, 
No veins of iron for the miner’s pains.’”4 


Before finishing with land-produétion, we should mention that land also 
supplied ordinary earth, mud, brick,:mortar, cement and such other things— 
raw materials for stone-working and building-industry.® 


So far we have dealt with land or the natural resources which are of pri- 
mary importance among the factors of production. We have seen that there 
was an abundance of fertile land as well as of mineral resources. The major 
part of the total population of the country was engaged in agriculture. We 
saw that the land was split up inio a number of small holdings, with well- 
marked boundaries. The science of economic welfare has taught us that 
cultivation by fragmentation is a greater evil than fragmentation of land by 
sub-division of holdings. Small holdings there were, but there is nothing to 
show in the stories that cultivation by fragmentation was carried to excess. 
In other words, under the joint-family system—indeed an important institu- 
tion from economic standpoint at that time—smaller holdings were brought 
together under joint-cultivation. Moreover, we have instances of estates of 
1000 karisas and more. And, also, land was with the agricultural class. Yet, 





1. Arthasiéstra, II, 12. | ae Suufits eclurigh) 
2. J., IL, p. 296-G. 16-7 (ayo, Wham, tipu, aisam, rajalam, jataripam, mulla veluriya); 
I, pp. 331, 351, yo; IL a 6. VY G0, 85.0. 143, 102, 118, 256; V, pp. 95, 416; VI, pp. 117-20, 
151-G. 705, 175, 186, 231, 275-9, 340, 462, 493. 
3. J. V, p. 416—“aijana-manosila-haritala-hingulaka.” 
4. J., VI, p. 212—G. 917: Cf. J., II, p. 295. | 
_ 5. 3,1, pp. 333 (ifthaka), 335 (udukkhala), 429 (mattika), 432 (wlloka). 
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with all this, we must say that agriculture was practised on a small szale, 


Cultivation was almost always extensive, not intensive, though the methods 


varied slightly according to different nature of the soil-swampy, black, dry, 
and so on. The peasant toiled on with the help of practice and inherited expe- 


rience, with little of scientific knowledge. The implements were simple. Still, 
the peasant does not seem to have been inefiicient. But, as in all ages, capital 


was wanting. Perhaps there was no need of it. The average peasant, except- 
ing a smaller section of kutumbikas or well-off peasants, corresponding to the 


Russian koolaks, was poor, though not to the extent to which he is fallen to-day. 
Agriculture is important not only in itself, but on it depend mainly the manu- 


facturing industries. It is clear that the raw materials of every industry 


must come ultimately from the land. And so also with allied industries of 


eattle-breeding, arboriculture, pisciculture and mining of which we spoke 
before. We shall now deal with various manufacturing industries prevalent 
in the davs of the J atakas. 


We shall presently see that India of those days had a great variety of 


flourishing industries, Industrial production, depending as 


ees it does on agriculture and raw materials, was never poor— 


either in quality or in quantity. Most of the industries 


were worked by hand-labour. It seems India was far ahead, in comparison 
with other countries of those times, in- dexterity, and skill, swiftness and 
delicacy of touch of her artisans.-The metal industries and textiles had 
particularly attained eminence. This ttaditional prosperity of India, in 0 
far as it concerned Industries, began’ to be ‘vanished only at the dawn of the 
Industrial Revolution in the West which, with machines and the capitalist 
regime all the world’ over, sounded the deathknell of handicrafts and 
small industries. India now needs not the quiet reversion to old and simple 


crafts, which is only an outcome of despair to reform the present system of 


production and distribution, but an organised, planned and well-thought-out 
Industrial development to the mass-benefit, With all the sneering, curses and 
anti-propaganda, Russia has shown the path by which an exclusively agricul- 
tural country can be converted into a ful l-fledged Industrial country, devoid 
of the evils and conflicts of a capitalistic system, 


But perhaps this was out of place here. Our eyes should again revert to 


that far-off age when things were comparatively simple. 


India has always been nated for its silks. In the Jdataka times, Benares 
TEXTILES had already acquired great fame for the special excellence 


SPINNING& of its wares—“‘Fine Kasi cloth, worth ten thousand pieces” 


WEAVING, 





had already become a proverbial phrase.' Besides this 
finer stuff, Gandhara and Kodurhbara were known to be producing woollen 


1. J., If, 443-G. 14] (Kasikaai ca muduvattham); 1), p. 10 (satasahassaggahanikam) + 


V, p. 78-G. 230. VI, pp. 49-G. 194, 50-G. 225 (kasikuttama), 144-GG. 647-9; 403; Cf. Maka 


vagga, VIII, 2 where Buddhagoga explains Kast ag one thousand. Vinaya Texts pt. 1a, p» 196 


n. Cf. G. P. Majumdar, 7. C., I, pp. 19], ff. 
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cloths of great value.' The silk cloth (Koseyya) was most probably 
embroidered with gold*; kings wore turbans of gold.* The state-elephants 
also had golden cloths.* Thus, while silk was a jrtion of royalty and 
wealth, the garments of the large majority of the people were made 
of cotton.” Hemp might have been in use, but to a very limited 
extent. Thus, besides the ordinary dress of the people, costly and dainty 
fabrics of silk cloth and fur were worked out into rugs, blankets, cushion 
cloths, coverlets and carpets,® sufficiently enough to have a foreign market. 
Ascetics are said to have worn ‘robes of bark’ probably made from 
aloe-fibre.” 


Thus we see that weaving was the mosi important industry of the country 
next to agriculture. It was, of course, hand-loom weaving which reached a 
perfection in the production of a variety of fine and coarse cloths. 


The preliminary processes of ginning, clearing, pressing, carding and 
spinning were also important industries by themselves. We have unfortu- 
nately no reference to carkhd or the spinning wheel here. But about its 
existence there can be no doubt.® All these were, and to some extent still are, 
the domestic industries—the chief occupation of women as the references from 
the stories show. “Itthinam kappdsapotthanadhanuka”—women’s bows for 
carding cotton—must have been common and familiar household articles.? 
Of weaving we have a graphic scene -herein : 


“As when the lady at.her loom 
Sits weaving all the day... ws 


Her task ever goes less and less.”"'° 
Weavers probably got on nicely with their profession,'' but the profession 
itself was considered to bea miserable and low work. At present of course 
handloom weaving can hardly stand against mill-competition. The cloth 
merchants are termed as dusstkas.12 
1. J., VI, pp. 500-GG. 1796, 1801. 
2. Subbarao, op. cit., p. 71. 
3. J., V, p. 322-G. 119-Kajicanapatia. =e? 
4. J., IV, p. 404-G. 60 “nage hemakappanavasase’’ also V. p. 258-G. 43. 
J., Tl, p. 286; VI, p. 41. 
on J+ 1, pp. 149, 304; IL, pp. 68, 274; p. 138 (kambala); 187, 453 (citlatthara) ; VL pp. 
186, 191, 280 varapolthakatthara nam)’. : | 
1. I, pp. 149, 221, 319; IIL, pp. 183, 274, 284; IV, pp. 256.356; V, p. 1875. VI, 500. 

_. 3 See J., VI, p. 336. Amongst the findings at Mohenjo Diro were numerous spindle 
whirls in the houses ; and that it (spinning and weaving) was practised by the well-to-do and the 
poor alike is indicated by the fact that the whirls are made of the more expensive facince as well 
4s of the cheapar pottery and shell.”” Mohenjo Daro and. the Indus Civilization, 1, p. 32. 

9. J, VI, p- 4]. 
10. J., VI, p. 26-G. 105—‘Yathapi tante vitate 
Yam yam devyupaviyats 
Apskkams hoti velabbans.’ fs 
Cf. Rg Veda, 2, 38, 4 “The weaver rolls her growing web together.’ 
IL. J, I, p. 356 (tantavaya lamakakamma) ; IV, p. 475 (pesakara). ~~ ? 
12, J., V1, p. 276—G. 1197, ; aon 
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Allied to weaving is dyeing. Although no direct information van be 
gathered as to this undoubtedly an important industry, the variety of colours 
known to the Jdtakas' and the mention of garments, rugs and curtains as 
dyed scarlet, orange and yellow and red, among others, should be sufficient to 
establish the fact.2 Even an umbrella is said to have been red-coloured.3 
Moreover the word “Cangavéra” occurring in a couple of gdthds* and meaning 


dyer’s straining cloth® should dispel any doubt that may be lurking in our 


minds as to this fact. The word rajaka, ordinarily meaning a washerman and 
occurring in a gdthd,* should also include a dyer. One Jdtaka actually indi- 
cates the existence of coloured clothes in the dyers’ street—rajaka-vithi.7 


Together with this we may mention the tailoring industry which must 
have existed, and that in quite a flourishing state, as the use of clothes is 
no where scanty ;® tailors were called the tunnakdras. 


We may well believe, then, that for clothing India was self-sufficient and 
had not to depend on the sweet will of other countries. Not only this, but 
the production from the weaving industry of the country was probably such 
as could supply a commodity for the export trade of India in those days. 


The country, being predominantly an agricultural one, as we saw, 
FOOD AND we may, as a matter.of course, expect her to supply her 
aetna DP sons with all the necessary food-stufis. | 

The production of salt was very iniportant, in as much as it could be 
produced in any quantity from the watér of the sea. And there were salt 
makers—lonakaras—who also prepared salt by boiling the salt-water.® 


Fish and meat. (macchamamsa) were obtained in abundance and had a 
flourishing market'® as we havo already seen. Meat was also dried and 
preserved.'' Slaughter-houses (sind) were common. 


The manufacturing industries connected with food-grains are rice-hulling, 
wheat and miliet-milling and bakeries. There were indeed no flour mills, but 
the flour must have been prepared at home by means of grinding-stones which 
can be seen even ‘now in almost all the villages. 


1. J., VI, p. 279-GG. 1223-6. The colours named are white (seta) dark-blue (nila), 


brown (pigala) yellow ater ern (sovanna), silvery, (rajatamaya), red (ratta, indagopa), 
) etc, 


black (kali) madder-like (maiijeijha) 

- J.,1, p, 449; IV, p. 258—G. 119. 340; V; p. 211. 

. J., VI, p. 218-G. 934—‘Jambonadam chatlam, 

. J. V, p. 186-GG. 219-20. 

- See Rhys Davids, Questions of K, ing Milinda, 11, p. 278, 

J., VI, p. 276-G. 1197. 

. J, IV, p. 81, 

- J., IV, pp. 24, 38; VI, p. 364. . 

J., V1, p, 206-G, 889. 

J., 4, p. 478 , LI, p. 362; ILI, 49; V, p. 458; VI, pp. 62, 72. 
il. J., 111, 100, 378; VI, p. 62, 111—G. 469 - 276-G 1196 . 334. 


_— 
7 OM ah oe oo bo 





PRODUCTION __ 107 


Refined sugar as such was perhaps little known, but the commonest form 
of production was from sugar-cane. Both the lump-sugar and powdered 
sugar were in use.’ The sugar-cane-pressing instruments were in vogue.? 


Some methods, though primitive in nature, must have been adopted for 
the purpose of pressing out oil from the oilseeds, though nothing is given out 
by the stories as to the form of thisindustry. Oil was largely consumed in the 
kitchen. > 


Besides the cooks employed by the rich and the kings,* there were 
_ others who had their own quarters in the city where they prepared and sold 
food.° 


Corn was also sold® and the corn-sellers were not wanting in their tacties 
of mixing good grain with chaff so as to profit.” 


Liquor was, no doubt, manufactured and consumed on a large scale.*® 
Drinking festivals were a common feature of those days, even though the evil 
effects of drinking were recognised'® and abstention from it was preached." 
Liquor was extracted from rice and fruit mixture,!? the soma plant’? and 
ea the sugar-cane,’* and was sold in shops (surdpana) open day and 
nig ¢,15 


In the metal industries many a handi-craft attained to considerable 


METALS AND magnitude. 3 na 
cote io Then, as now, Indians and specially women-folk, were fond 
oes of ornaments. So gold-smiths had a very flourishing trade. 
=e "It is significant, aspointed*out by Prof. Subbarao,'® that 
“shops of gold-smiths-ware (sabhani kirandni) are warned against in the 
same breath with gossip, drink and lewd company.’"'7 Among the precious 
metals and jewellery mention has been made of gold, silver, diamonds, 
pearls, crystals and jewels,'® which all however may not be of indigenous 


: J., 1, p. 238; Til, p. 110; IV, pp. 274, 379; V, p. 384. 
J., I, p. 240—‘‘ucchuyante”’ “ : 
J.,1, pp. 195; 423. Il, p. 301; 111, pp. 503, 537. 
J., IL, p. 319; 361; ILI, p. 225. V, p. 292. 
J., ILI, p. 287; V, p. 290; VI, pp- 276-G. 1196 (odaniyaghara). 580-G. 2399, 
J., I, p. 267. II, p 198. 
J., V1, p. 110-G. 463. | 
5 J., I, pp. 349, 362; III, p- 40; IV, pp 217-G. 31; 222-G. 46; node Y paid Mea sg aa 

V7, 457, 467, V1, p. 328-G. 1445. (Sura, varana, majja, dsava are the different n 
perhaps of different kinds of liquor). | 

9. J., I. pp. 362 (Suranakkhatto) 489; II, p. 240; VI, p. 161. 

10. J., I, p. 362; IV, p. 494. 

ll. J., V, pp. 15-8 GG, 36-59. 

12. J., V,p. 12; VI, p. 505. 

+3 Me ve pp. ae 457. 

* dy lV, p. 16] (uccharaépassavam). : , . 

15. _J., 1, pp. 121, 252, 269, 350. IL, pp. 427, 431; IV, p. 115; 223-6. 53; V, p. 13; VL 
PP. 276-G.'1100; 328, eR BLS NP 

th a p. 70. 

fy uy LV, p. 223-G. 53; Suvannakaras mentioned J., V, p. 438-9. , 03.4 
irk? 32 L pp. 177, 351, 479. IE, p. 6. IV, 60, 85, 296; VL, p. 117-20, 175, 279; 493-G. 
1748, Hiraniasuvanna is a compound occurring often, ¢.g., J., VI, pp- 186, 462, sg this 
48, Hoernle, in his translation of the Uvdsagadasdo, p. 13, may be correct in explaining 
*s “unwrought and wrought gold,’ bE : b 
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produce, as has already been pointed out. Washen rubies are known,? 
Cucumbers of gold are said to have been sold.* Gold ornaments were set 
with gems, the art of cutting and polishing of which was known.* Bead 
and gem necklaces are mentioned.° 


Among a large variety of golden and other precious ornaments prepared 
and worn were bracelets, (hatthattharana), rings (muddikd) necklaces (mala), 
earrings (Kundala), waistbands (mekhald) anklets (kdyiira), hair-pins, front- 
let pieces, zones (Sandhanam) crests for the turbans (cuélamanr).° 


Trade in ornaments was extensive enough to permit of specialisation of 
particular kinds of ornaments. For instance, we read of aman who made 
ornaments for the head.? Ornaments weré made not only for men but also 
for animals, as we often notice kings fond of adoring their elephants and 
horses with finery, such as gold, trappings, girths and network of gold.*® 


The tich and the kings used golden vessels for eating and drinking 
*‘though not so exclusively, perhaps, as the stories suggest.’’? 


The art of inlaying must have been known; chairs and bed-steads and 
thrones used by kings were inlaid with gold, as were also the royal cars.'® 


The deseription of a celestial car would make the inference tenable that 
relief-work was also practised.11 Another interesting feature of gold industry 
was the preparation of mirrors (dddia) by giving fine polish to the surface 
of the metal.’ Golden plates were used for inscriptions of messages OF 
sayings of importance, '? Fire oanued Huboes 


Silver (rajata) is also frequently mentioned. Silver dishes were used for 
eating. '* 


The word Kammdra, though it may mean a worker in any metal thus cor- 
| responding to the English word “Smith,” should properly refer 
METALS. to “Blacksmith,” so far as our stories are concerned. For we 

have distinct mention of Swcannakdras and Manikdras.'® 
These workers in metal supplied agriculture with ploughshares, spades and 


On this see Arthasastra, TI, 11. 
Jey is Pp: 331. 
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J, 1, p. 3853 VI, p. 340. oper 99 
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similar implements.' Iron posts and chains are also mentioned.2 Household 
materials such as pots, pans, and bowls were prepared of copper and brass 
(tamba: karsa) and bronze? so that amalgamation of metals was known 
and practised. Indeed there is a distinct reference to copper rust washed in some 
acid (ambiladhotam viya tamba malam).* Iron was converted into steel and 
made into tools of various crafts such as axes, spades, hangers, hammers, 
saws and chisels, pegs, forks, iron-staffs, barber’s tongs, and soon.> Various 
weapons of war and coats of mail were also prepared on a large scale.® But 
they also did finer and delicate work, for instarce in the shape of fine needles 
(stici) of great lightness and sharpness’ and strings of musical instruments 
(tantz).° There is a fine description—and a minute one—of an usukara or the 
maker of arrows who heats a piece of steel in a pan of coals (avgdrakapalle) 
and wets it with some sour rice-gruel (Kafijzkena) and then, closing one eye 
and looking with the other sideways, makes the arrow straight.® 


The anvil (adhikaraniya) and the pincers of the smith are mentioned. '° 
And thus the furnace of a smith (wkkd) is described : 


‘‘As the smith’s fire burns inwardly 
And is not seen inside... .’’11 


The smith’s trade was quite an extensive one, as we find special villages of 
smiths (kammdragamas).'* The Avzgarikas were probably the same as the 
metal-workers or smiths. '3 


Ivory-work was, as it still is, a very important industry. There used 

| to be special quarters in a city (Dantakéaravithi), where the 
NE eee ivory-workers lived and carried on their industry or rather 
handicraft.14 They made a number of small articles of “diverse form and 
shapes, bangles and all manner of trinkets,”'> and they also prepared costly 
earvings and ornaments, handles for mirrors and inlayings in royal chariots,'® 
ee were slain for their tusks, but a living lenis tusk was 


OO 
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considered worth a great deal more than a dead one’s.!. The ivory-workman 
prepared things by means of a kind of saw (kharakakaca),? 


The potters (Kumbhakaras) made various kinds of bowls, jars and 
vessels, small and big, used even in palaces.? They lived, 
POTTERY. for the most part outside the city or village,* but their wares 
; were soldin the bazar.° The potter used to bring cow-dung 
and clay.© The usual way of his work was this: Lumps of clay (mattika) 
were kneaded with water and then mixed with ashes and dung (gomaya), the 
mixture was placed on a wheel (cakka) which was constantly turned (avijjha), 
and various vessels were moulded by the skilful hands. The wet vessels 
were then dried and baked (sukkhdpetud; pacitvad) and made ready for 
consumption.” Some carried their craft to a higher crafts-manship and _ skill, 
for we read of figured pottery (ndndripant samutthdpesi).® The potter’s art 
still is a matter of pride for India.® 


Vaddhaki is a word which is used in these stories both for a 

wood-worker and a stone-worker. It should, therefore, 

Fences mean a builder, either in wood or stone. Similarly, the 

MASONRY, pdsdnakotiaka or the stone-cutter,1° the ithakavaddhaki or 

the worker in bricks't and the gahapatisippakdra or the 

clod-hopper'? probably refer to oné and the same worker, namely the 
mason. pele oy | 


The workers in stone were probably employed to lay foundations of build- 
ings and parks and to build bathing ghats and flights of steps to rivers and 
tanks.' The ordinary stone-cutter is seen building houses with the ruined 
material of a former gdma, and also hollowing 2 cavity in a crystal as a cage 
for a mouse.'4 The master-builders—mahdvaddhakis—worked more elabora- 
tely. They levelled the ground and cut posts and spread out the measuring 
line.1° Here the two works—in stone and in wood—probably combined in 
one. The mere durable buildings were built of bricks and mud (ifthaka: 
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mattika),' and mortar (wdukkhala)? and cement (ulloka)* are alsa known, 
Besides the ordinary work of building, the more skilled workers, quite con- 
ceivably, carved pillars and bas-reliefs, whose beautiful examples can still be 
seen at Barhut, Sanci or Amaravati: For, of sculpture and engraving we 
have independent references, 


There was, it seems, a heavy demand for workers in wood and car- 
penters. The superstructure of most of the houses was of 

CARPENTRY. wood. And the usual mode of work of the carpenters is 
graphically described in a story. “They world go up the 

river in a vessel, and enter the forest, where they would shape beams and 
planks for householding, and put together the frame-work of one storey or 
two-storey houses, numbering all the pieces from the mainpost onwards; 
these then they brought down to the river bank, and put them all aboard ; 
then rowing down stream again, they would build houses to order as it 
was required of them; after which, when they received their wage, they 
went back again for more materials for the building and in this way they 
made their livelihood.’”’* This is the most illuminating instance of a co-opera- 
tive work witnessed in these stories, and this was true perhaps only of those 
who lived in their special villages, the waddhakigdmas, mentioned so 
frequently, 5 for there might be individral carpenters also. ® 


The carpenters also made furniture for the houses such as seats, chairs, 
bed-steads, chests, ladders, efc.7 and also toys. But they were not only 
cabinet-makers: they also built ships*’ ‘and’ vehicles of all sorts, carts and _ 
chariots of different kinds.® They also prepared various machines (yantdni) ;1° 
% usual tools of a carpenter were hatchet, adaze, chisel and mallet among 
Others, 11 


We do get mention of lamps (dipd) which were lighted after sunset,'? 

but we have no idea as to the kind and construction of the 

ates AND lamps. Probably they were simple lamps, made of a tin box 

ig containing oil—similar to the lamps still to be seen in remote 

) villages. -The forest folk and the itinerants, on the other 
hand, carried torches (ukkd: aldtam) probably made of grass. 3 
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As to fuel, we find that dung, mostly cowdung, and wood gathered from 
the forests, were used for fuel almost everywhere. ' 


The rush-workers (Nalakaras; Velakdras) often went and worked in the 
CANE AND forest, where they could find their raw-material, bamboo 
LEAF-WORK. among others.2 They cut the bamboos with their lmives 
(sattv) and made bundles of them.? With this branch of industry were also 
associated lute-making, basket-making, rope-weaving and mat-weaving.4 
Other products of the same industry were palm-leaf-fans (tdlavantam: 
valavijzanam) and leaf sunshades (pannachattakam).> Their skill and workman- 
ship are seen in @ description of a palm-leaf-fan, on which a white umbrella 
was depicted and, with a banquet-hall as the subject (vatthu), among a variety 
of other forms, was represented a standing figure of a beautiful queen.® — 


Among the miscellaneous industries, may be mentioned the dye-producing 

work, This was probably done from leaves like those of haritala 

ee ee and from vermillion (hivgulaka).7 Preparation of lac-juice 

CHEMICALS,  (lakkhdrasa) was also an important industry,® as it we largely 

consumed by the ladies in adorning their hands and feet.® 

Various kinds of drugs must also have been prepsred, of course from 

vegetables and such other ingredients, and the science of medicine was highly 

developed.'° An instance of a dead body laid in a coffin (ésui) and 

embalmed with oil and ointment, (elakalale pakkhipdpetva) and preserved 
safely,’’ gives us an idea of the existence of some kind of chemicals. 


Leather-industry was evidently progressive. The Rathakdra'2 or the 
LEATHER- cobbler manufactured quite a large variety of things. He 
eee prepared shoes of various qualities,1! shields of a hundred 
layers, leather-bags and sacks, ropes and straps and also parachutes (chatia).'* 
He could supply royalty with shoes richly wrought with varied thread.'4 


Flowers were grown in large quantity, as we saw, and were gathered and 
FLOWERS brought to the garland-makers (md lakdras) who made 
PUM Soe beoutiful garlands and bouquets with them.'® Perfumes and 
"UMERY. eae ae 

54 _ essential oils were also prepared. Sandal-wood, specially 
the kasikacandana, was the chief raw material and also a finished product 
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in itself.! Sandal-wood-powder (cupna) and oil were manufactured.2 
There were several kinds of perfumes, the prominent among them being 
that prepared from the pzyavigu flowers. There used to be manufactured 
a rich oe called the Sabbasamhdraka, compounded of many different 
scents.> Agarw and tagara were commonly used for scenting p purposes. ® 
Perfumes and various other scented articles were sold in the market, and 
the seller, the gandhika as he is called, was an expert in his profession, 
could make out what perfume a particular thing scented of.? India has 
vk been famous for its scents—aitars, 


The foregoing discussion has shown that people used to live by the 
OTHER plough, by herds, and by merchandise,* and usury is also 
OCCUPATIONS.. added to the list.® 


The various crafts and manufacturing-works which we have hitherto 
noticed and discussed, were such in which the utilities produced by labour 
were fixed and embodied in outward or material objects. A substantial por- 
tion of labour was, however, spent in occupations where the utilities were fixed 
and embodied in human beings (or animals) or consisted in a mere service 
tendered.1° These latter, though perhaps out of place here, must be studied, 
in order to have a complete grasp of the subject. 


There were, first of all, the teachers (dceariyas) who gave lessons in the 
three Vedas and other sciences (tayo ved@ sippdni ca).'! The Physicians (tikic- 
chaka) carried sacks upon their backs; -root-filled and fastened tight, whose 
stock-in-trade were healing herbs.and magic spells.'2 Surgeons (vejje) there 
were also, who could fit a man, who might need it, with a false tip to his nose, 
which was cunningly painted for all the world like a real nose’? or who could, 
with a masterly skill, take out eyes from the sockets of a person.'4 The 
vaithuviggacariyas were men ‘who were skilled in the lore which tells what are 
good sites fora building.’'5 The lakkhanapathakas were those who were well- 
versed in avigavijja or the science of prognostication from marks on the body, 
chiromantics, palmistry etc. ;1® and there were others, the fortune-tellers— 
nemittad—who read future Aout the study of = constellations and the move- 





l. J., 1, p. 331; v, p- 302-G. 40. 

2. eg 129, 238 ; a ie wo a V1, p. 336. ; 
3. J» Vi pp. 205, 2 

4. J., V1, p. 

5. Ibid aye a 

6. J., VI, pp. 530-G. 2025. 535-G. 207 74; 537-G. 2091. 

7. J.,1,p P. 290—Gandha-dhitpa-Cunna-kappuradini ; 1V, p. 82; VI, p. 336. 

8. J., I, p. 347-G-2; V, p. 156-G. 116. 


9: J., IV, p. 422-G, 112—‘Kasi vanijja inadanam unchacariya....’ Kautilya has also 
a simitar list— ri pasupdlye vanijye ca vartté. ArthaSastra, 1, 4; Kusida or usury is 
noe é.g-, hy Sukra, 1, 311; Gautama, xi, 21; for the fifteen ways of living— 


10. Cf. Mil, qu quoted by Subbarao, op. cit., p. 74; Rangaswami, op. cit., 86. 
11. J., Il, p. 137 etc., See infra, chapter on Education. 
12. J IV, B. 361—G. 227 
13° ap 455; also II, p. 213; Il, p. 202. 
15. a, p. 407. Iv, 
= » P, 297; 323. 
as : I, pp. 272.200 ; Ei, pp. 21, 194; 200; 250; III; pp. 122, 158, 215; IV, p. 935; V; 


ECONOMIC ASPECTS 


ments of the astral bodies.! Some plied their trade of doctoring for the devil- 
stricken people (bhitavejjd)* and others, with the help of cintamanivijya, 
successfully traced out the foot-steps of the absconders.* The parditas and 
the poets (kabbakdrd) composed and recited their poetry (gitam) and were 
richly paid for it.4 The snake-charmers (ahigunthika), who were clever in 
catching snakes, specially with the help of a tricky monkey,® earned their 
livelihood by exhibiting their power and command over the snakes.° Simi- 
lar, and equally servile, occupations were those of a mangoose-tamer 
(kondadamako)’ and others who lived on various charms and incantations. ® 


There were musivians (gandhabba) who lived by practice of their art ;* 
so also the drummers (bherivadaka) and the conch-blowers (sam khadhamaka) 
earned their living by playing on their respective instruments av public festi- 
vities—to the crowds of holiday-makers.1° Then there were the actors and 
dancers (nafanattakd) who, by the performance of their respective arts, some- 
how, gained their bread.'' And the itinerant jugglers and acrobats (mdya- 
karas) who knew the ‘javelin dance’'? and exhibited a wooden puppet worked 
by hand,’* would roll about and play on the ground’? and, by such other 
slight performances, catered for the amus-ments of the crowd and got their 
living thereby.'® All those who were occupied in these, more or less parasitic, 
arts, formed what Fick would like to call a “‘multiform and chaotic society 
which resists more or less every attempt at classification and about which 
there can be no talk of an organization according to castes in that age.”'® 


a 2 
LABOUR 
| During the foregoing discussion on the production of wealth, we have 


already dealt with one of its factors, viz., land. Let us now speak something 
about the remaining ones. 
We take up labour. While considering this aspect of production we have 


to deal with a variety of details, as for instance, the extent, efficiency, and the 
nature of labour. 
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We have indeed no statistical knowledge as regards the total population 

of the country at that time. But if we can be allowed to take 

POPULATION. the figure 60000 as the total number of villages,’ and 2500 as 

the population of a single average village of 500 families,2 

(taking a family as consisting of five members) both of which we dare not 

take as reliable, nor even plausible, then we get, on calculation, 15 crores as 

the total population of India. Whatever it may have been, it seems clear 

that there was no dread of a growing population. People on the contrary 

yearned for children, and there was scope for an unlimited increase in 

population, owing to the vast areas of virgin soil available for occupation 
and cultivation. 


We do not know how far the health and strength of the people went to 
secure productive efficiency. The majority of the people were 
EFFICIENOY. _ dependent upon agriculture, as seen above, and the artisans 
and craftsmen do not seem to have had any effective 
demand either, as their products were used only by the royalty and the high 
class people. The large mass of the people, therefore, had very little 
of a nourishing dietary. They generally lived upon rice (ydgu), cakes 
(ptiva) and some kind of curry, buttermilk and perhaps fish, while dainty 
rice-porridge (paydsa) and meat and other nutritious condiments were the 
privilege of the rich few.* Apart from this, however, the open-air work of 
the peasants and other labourers did maintain their general health and 
strength. 


The general tendency of the guste was, it is true, to follow the same 
vocation which their fathers had adopted.4 Not only indivi- 
MOBILITY duals, but families are often spoken of in terms of their 
OF LABOUR. traditional calling. We have, for instance, such expressions 
as the “family of caravan-drivers” (satthavahakulam),*® 
“grain-merchants’ family” (dhavifiavanijakulam),® “green-grocer’s family” 
(parnikakulam),’ or the “potters’ family” (kumbhakdrakulam) ;* and in 
these instances, the son takes up his father’s calling ; the satthavahaputta is a 
satthavaha himself and the potter’s son is a potter himself.* But, inspite of 
this tendency, nothing prevented a person of one occupation finding his 
way into another, if he so chose to do. There was complete freedom of initia- 
tive. A few instances of this freedom and mobility may be cited. A low 
class deer-trapper (migaluddako) becomes first | a protégé and then oes inse- 


L. J., V, p- 258-G. 41 ““salthigamasahaseani.”” 
2. J., V, p. T1—“paticakulasatani’’. 


3. For instance, J., we ee 379; V, pp. 211, pp. 384-5; 441 “asatibhinnakhirasappimad- 
husakkharayutto payieo—.. . te daliddataya w uppadetum na eakkonti"’ 
# Sige ot an 1, cating 107 ; 120; 122, 283, 284; Le 236; III, p. 200, 
» P- 
_ J., I, pp. 98, 107, 194, 312; I, pp. 79. 
“ To, p- 198, 
J., I, p. 312. 
J. ete 79; I, B nie: 
Cf. also : f ade i Fi 


Seonen 


luddo, 11, pp. 330 f; V, pp. 356-8. 





206 ECONOMIC ASPECTS 


parable friend of a rich young setthi.! A pious farmer and his son, without 
much ado, turned to rush-weaving.2 Similarly a young man of good family, 
but of reduced circumstances (duggata kulaputia), starting on his career by 
selling a dead mouse for cat’s meat at a farthing, then turning his capital and 
labour to every variety of job, finally bought up a ship’s cargo with his signet- 
ring pledged as security, and won both a profit of 200 per cent and the hand 
of the Sefihi’s daughter.? We have also an instance of the whole village of 
wood-workers being removed and located in another place,* without even a 
hint of social barriers. Thus the mobility of labour, both from place to place 
and occupation to occupation, was rendered largely independent of status.> 
Still we cannot forget that hereditary tendency was a prominent factor in the 
economic life of those days. 


It is questionable whether, in spite of that hereditary skill in the work- 
manship, the people ever applied themselves to work seriously and with a view 
to improve their craft. It cannot be said with any certainty that the work- 
man had the incentive, the impetus and enthusiasm for his work. Perhaps the 
few who were in the service of the ruling princes and the great lords, like the 
rajakumbhakara,® the raja-mdlakdra,’ the rdjupatthaka nalakara,® or the 
tailor in the employ of a merchant, had some incentive to develop their ecraft.® 
But Fick says: “the designation of these as court-purveyors seems to me to 
refer to a special position which raises-them above their otherwise low or 
even despised rank.”'° This low appreciation of the dignity of labour, of 
which we have many instances in the class of hinasippas or the despised 
arts,''. must have been a great drawback in the output of a good and 
efficient work, if it were not for the organizations which some of them were 
fortunate enough to possess. 


It is of course needless for us to dwell on the character of labour as 
productive or unproductive. The large number of parasitical 

maha professions which existed in our Jdtaka-society, 2s dis- 
DUCTIVE. cussed above, show that a considerable portion of labour 
: Was clearly unproductive, though there is no such condem- 
nation of labour in the stories themselves. But still the distinction between 
acd (Ukkattha) and “low” (hina) labour was recognized. All these workers, 
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the hunters and the fishermen, the wood-workers and the potters, the bar- 
bers and the Sweepers come under the category of “‘low’’ classes. Through 
their professional work they fell into contempt. 


For the most part, 1t seems, each workman was a separate unit and had 
to find his own raw material and sell the finished product of his labour, thus 
combining the labourer and the trader in himself. Thus the workman, as in 
medieval Europe, “was primarily a trader, bis success depended as much on 
his shrewdn<ss in trade as on his skill in industry.”2 The class of middle- 
men was therefore not known, except in some towns and cities where inland 
and foreign trade was carried on an extensive scale, 


But this was true only in the case of those ordinary agricultural 
HIRED LA- people with a little piece of land at their disposal and in 
BOURERS. the petty manufacturers or artisans, who did not require 
any added labour. 


There was still, mostly in towns and cities, the regular serving class, com- 
posed of all possible elements of the population differing in point of race and 
professional work. To this class belonged the hired-labourers and the slaves 
(Dasa-kammakaras) who laboured for others in return of some payment 
(bhataka), whether in kind or in money.? Let us first take up the hirelings 
or the wage-earners (kammakaras:, bhatdkas). 


The nature of the work is not always'specified. We read of a poor gaha- 
pati who supports himself and his mether by working for hire (bhatim katva).4 
In another instance, a young man, similarly, worked as a hired labourer.® 
Not only men, but women also, old and young, used to get their living by 
working for hire. Of the specified labourer, we have mention of the workers 
on the farms. Every big land-owner, like the one in the Sdlikedara Jataka,? 
kept a number of day-labourers in his service. These farm-workers laboured 
from morning till evening.® Some other workers used to live by carrying 
water (udakabhatim katva).° Similarly there must have been labourers in the 
service of every rich tradesman or manufacturer. The bhatakas of the Salikedara 
Jataka were held responsible for any damage caused by their neglect. 1° 

The majority of the working class plied on their profession of a labourer 


without ever aspiring to a fighar state. This profession of a hired labourer, 
as that of the slave, was as much hereditary as any other occupation. The 
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Bodhisatta, reborn in a poor family (daliddakulay), works, when he is grown 
up, for hire at a Sefthi’s." 

What was the position of these hired labourers ? It was not at all envi- 
able. The agricultural labourer received the customary wages and many 
times in kind2—an usual phenomenon even to this day, And as to an ordinary 
labourer, too, he could not earn more than a mdsaka or even half a masaka, 

and in almost all instances of a hired-labourer, it is invariably mentioned 
that the wages he got were hardly sufficient for his maintenance.* With such 

a low wage, it was simply impossible for the ordinary worker to raise himself 
to a higher position. ‘Born and bred in poverty, he bore his sad lot as a 
nature-necessity in order to leave it to his children as a legacy.”* Perhaps, 
the cause of this cheapness of labour and low wages is to be found in the 
proverbial poverty of the people and also, to a certain extent, in the want of 
efficient organization of labour in ordinary life. The idval was that “a man 
should always work for his interest in whose house he is fed.”’* 


The day-labourers were, perhaps, taken care of in the house of their 
master, though they did not live there but returned to their own lodgings in 
the evening.© These houses, like the residencies of the poor (duggata), were, 
most probably, outside the town or the city. The water-carrier, for instance, 
of the Gangamdla Jataka,’ lived with.a poor woman who likewise maintamed 
herself by carrying water, at the northern gate of Benares. 


Thus the position of the hired workers was anything but happy. But they 
still enjoyed a certain freedom,.if. not happy living, in comparison with the 
slaves (dasa) about whom we now will speak something. 


Slavery was quite common in those days. ‘The slave or servant was 

an adjunct in all households able to command domestic 

SLAVERY. service.”® Both male and female slaves—ddsa and dasi— 

flitter across the pages of the Jdtaka stories They were, 

for the most part, household or domestic servants,® who resided in the 
family of the master and performed all sorts of household duties. 


Four kinds of slaves are specifically mentioned: ‘Some are slaves from 
their mothers (dmdayaddsa), others are slaves driven by fear (bhayapanunna); 
some come of their own will as slaves (sayam upaydnti), others are slaves 
bought for money (dhanena kitd).”"1° All these and some more types of slaves 
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are represented in our stories. Children of the slaves generally took, or per- 
haps had to take, the same profession in life. Birani of the Nimi Jdtaka 
was a home-born slave ( dmdayaddsi).* So was the fraudulent Katahaka.? 
References to slaves bought for money are numerous.4 A Brahmana is sent 
by his careless and sinful wife, who pretends to be unable to do household 
work, to beg money wherewith to purchase her a female slave. The Brah- 
mana begs 700 Kahdpanas, a sum which he considers sufficient for buying 
a male or a female slave,° while in the Vessantara Jataka, the high-born prince 
was sold for 1000 panas.® Probably the price varied with the accomplish- 
ment of slaves. In the Khandahala Jataka we have a suggestive reference 
to persons becoming slaves voluntarily and out of fear.” It also appears 
that captives and prisoners of war or raids also could be, and were, enslaved. 
We read, for instance, of some borderers raiding the country-side. It is there 
said that “having assailed a town, and taken prisoners, laden with spoil they 
returned to the border. Amongst the prisoners was a beautiful maiden who 
thought to herself: ‘these men, when they have carried us off home, will use 
us as slaves ; I must find some way to eseape.”® In another story we hear 
of fear entertained for some captured kings who might be enslaved or brought 
to the border country and sold out as slaves.° Slaves, especially female, 
are also mentioned as given away by way of gifts (da@nam).'° We have in- 
stances of persons being deprived of fliéir_ freedom as a judicial punishment 
and reduced to slavery. The village-superintendent of the Kul@vaka Jataka, 
for instance, who has slandered the villagers before the king, is oondedined 
to lose not only his property but also his freedom: the king makes him the 
slave of the village people.'! Elsewhere ‘we read of ministers, condemned to 
death by the king for outright jealousy, being given away as slaves.'? To 
the category of slaves belonged also the paricdrakds and messengers (pesse) 
who were dependent upon their masters.1? The institution of slavery was 
so common that not only kings and wealthy people but the Brahmanas and 
simple villagers and farmers also kept slaves in their families. '* 


The treatment of the slaves was, generally speaking, humane and 
considerate. It, however, depended on, and differed according to, the 
temperament and capacity of both the master and the slave. There is 
complete absence of legal rights of the slaves in the stories. The right of 
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the master over his slave seems, according to the prevailing custom, to 
have been absolute (ayiro hi ddsassa janinda issaro).! 


About the family of a Brahmana agriculturist, the Uraga Jataka says: 
‘With a female slave they composed a household of six, the Bodhisatta 
(Brahmana) and his wife, the son and daughter, the daughter-in-law and the 
female slave. They lived happily and affectionately together.”2 Thus the 
female slave was not considered as a different or outside person but one of 
the members of the household. A similar familiar relationship between the 
master and his female slave is pointed out in another Jdtaka also.3 There 
the family-priest, whom the king asks to demand a boon, consults, besides 
the members of his family, also the slave Punna, what her desire is. And the 
slave-girl, humble as she is, desires 4 mortar, a pestle and a sieve.* Prince 
Sutasoma is courteous enough to accept the words of his slave with due 
honour.® Sometimes the slaves were permitted to learn reading and writing 
and handicrafts along with the sons of their masters.6 We also find 
that the slaves often enjoyed their master’s confidence, and sometimes 
were even appointed as store-keepers or guards of the property of their 
masters.? 


But all these are instances which reflect the mentality of the master who 
gives better treatment to his slavés'as if only in charity. We may not be 
justified in our inference from the abovécited examples that the position of 
the slaves was happy and favourable Nor can we be fully certain about 
their real position. For there,are other-instances which clearly speak of the 
miserable lot of these classes. The happiness and sufferings of the slave were 
linked up with those of his master: his weal and woe depended upon him, 
as the learned Pandita Vidhura testifies himself ® Katahaka, who was ap- 
pointed a store-keeper could not command any confidence in himself. He 
is constantly in fear of losing his higher status. He reflects: “I shall not 


always be kept at this work. The slightest fault, and I shall be beaten, impri- 


soned, branded, and fed on slave’s fare.”*? In another place, a female slave 
is thrown down at the door of the house and beaten with rope-ends by her 
master and mistress, because she could not bring home her wages.'° The 
pretty little girl Kanha laments her unfortunate condition before her father: 
“As though I were a home-born slave, this Brahmin thrashes me,”’!! These 
similies do indeed reflect the reality. Such is also the simile ‘‘like slave before 
his lord,” given to show that repetition of pitiful words is not dignified. '2 
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Slaves could be rightfully given away to another.’ We have two instances of 
run-away slaves who were seeking opportunity to free themselves from the 
clutches of their masters.2, We cannot say with any certainty whether the 
master had any right over the person of a female slave, though it was not 
impossible in that age.* Slaves could regain freedom on payment‘ or 
through voluntary manumission by the master.® 


The work which the slaves had to do was of course manifold, The slave 
was ordinarily engaged in cooking,® fetching water,” pounding and drying 
rice,® carrying food to, and watching, the field,® giving alms'° ministering 
to the master when he retired,'' or handing the plates and dishes, brmging 
the spitton and fetching the fans during meals,'? sweeping the yards and 
stables! and such other duties, 


Til 
CAPITAL 


Coming to Capital we find that it was practically negligible. The producers, 
as we saw, had to supply themselves with tools made of metals or wooden im- 
plements easily available. The fact that cattle-breeding was carefully attend- 
ed to in those times, and that cattlewere considered as the best form of wealth, 
shows, that almost every cultivator had a-pair of oxen to till hisland. Large- 
seale production was unknown, and there could not exist any idea of what is 
now called the co-operative movement. And even the ordinary manufacturer 
got the necessary raw material ‘mostly: through barter, there being no need 
of investing capital for his work. The State took away a pretty heavy share 
of the national wealth in the form of taxes, rents, fines, cesses, efc., which was 
squandered away to maintain a great number of parasitical professions at the 
Court. There is no trace of state-Capital being invested in productive con- 
cerns. Then the only other minority of the people who possessed capital was 
that of the rich tradesmen, the Setthis or the rich Brahmanas, who are des- 
cribed as possessing 80 kofis.1* These people also either spent their surplus 
over luxuries and unproductive purposes like alms-giving or hoarded the 
wealth,'® perhaps through fear of State-extractions or with a wish to save 
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4t for the family, rather than invest in production. Thus there wasa great 
lack of fluid capital for purposes of industrial development. This state of 
things remained for centuries together without much change. 


IV 


ORGANIZATION 


Jt is highly remarkable indeed that, in spite of a comparatively lower 
stage of trading enterprises and lack of fluid Capital for the investment in 
industrial purposes, the economic life of this period evinces a higher state of 
co-operative activity and commercial or trading organization. Of course, the 
associative spirit, lending itself into formation of various associations for 
mutual assistance, due to a natural growth of civilization, to the instinct of 
self-preservation, goes back to very early times.’ Economic groupings of 
various kinds are already known from Vedic times. “The existence of trade 
associations, says Fick,* “which grew partly for economical reasons better 
employment of capital, facilities of intercourse, partly for protecting the legal 
interests of their class, is surely to be traced to an early period of Indian Cul- 
ture.” The Law-books* and the Kaufiliya® present a much more developed 
stage of this remarkable feature of the economic life of India. The culture- 

stage of the Jatakas, falling as it does midway between the Vedic and the 
strictly—Buddhist periods, embodies invitself the first beginnings, the forma- 

tion and the process of development, of the. Merchant and Crafv Guilds which, 
in later times, reached a high water-nisrk of organization, efficiency and im- 
portance, with their own laws, usages and officers. 


As far as economic organizations were concerned there was, it seems, 4 
clear-cut and well-marked-out difference between the traders and the met- 
chants on the one hand, and the craftsmen or the artisans on the other. So 
that it will be better for us to deal with the organisations, in whatever forms 
they may be, of these two types of workers. 


Our texts frequently’ make mention of the Seniyo (skr. Srenayah)—a 

} term which has been generally accepted as standing for 
aunt Guilds.? But unfortunately they do not give us any clear 
idea as regards their character, their constitution or organiza- 
tion. It will appear, however, from what follows that these sents or 
pees were particularly, if not nie restricted to the craftsmen © or the 
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artisans 7.e., those who were both the producers and the sellers of their own 
goods or articles. It is in this sense that we take sem: as denoting parti- 
cularly the craft-organization leaving out other temporary or semi-orga- 
nizations of merchants or other groups of workers. | 


It is to be regretted that only four of the eighteen crafts (stppdani), organ- 
ized in the form of a union,' are specifically mentioned: “the wood-workers 
(and the masons), the smiths, the leather-workers, the painters and the rest 
expert in various crafts.” It is difficult to fill up the fourteen unnamed 
guilds. Probably the number is only conventional, but it does indicate the 
wide-spread organization of the various crafts. As a matter of fact, the 
stories reveal a considerably greater number of crafts and occupations as 
already noticed.? And out of these, however, only the more important and 
stable ones are likely to have been organized in the form of a union. 


Although the Jdiaka stories do not enable us to fully comprehend the 
nature of craft-unions or guilds, such as they were in those days, they never- 
theless give out certain indications here and there which may help usa little 
in our study. | 


ih 


There appear certain circumstances which, as Fick observes,4 “greatly 


favour a combination and organization of particular unions.” 


Firstly, the hereditary character of the craftsman’s profession was, as 
already noticed,® of essential importante. From his early youth, the son 
was apprenticed to the craft and’art of hisfather. And the manual skill, the 
talent for a particular craft, was an inheritance of the family from generation 
to generation. But the fact of hereditariness alone is not sufficient for in- 
ferring anything like a compact union. 


Secondly, the remarkable localisation of mdustries was an important 
factor which greatly contributed to the organisation of particular branches 
of industry. These localisations ere seen mainly in three features : inside 
the cities, outside, but in the proximity of, the cities and in the isolated parts 
of the country. 


Within the towns and cities, we see that certain streets, if not quarters, 
were fixed for certain artisans and tradesmen. For mstance, the dantakdara- 
vithi. was the street of the Ivory-workers,® the rajaka-vitht that of the dyers,’ 
the tantavitatatthanam was the weavers’ place® and Surapana was the place 
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of the liquor-shops.’. So were the florists’? and the perfumers’ bazars.? 
These instances alone however do not give us anything which may go to 
justify our inference that the crafts therein mentioned were organized in 
some form of a union. 


Some trades and crafts were followed outside the towns or cities, although 
mostly in their proximity. Amongst these the potter’s craft seems to have 
been the most important. The Kumbhakdra Jdtaka* mentions a suburban 
village (dvdragama) in the vicinity of Benares, inhabited by the potters. Simi- 
larly, “not far from Benares’’ as the Alinacitta Jataka says,5 “Jay a carpenter's 
village (vaddhakigama) which, as we have already noticed, provided a splendid 
example of co-operative work.® Further instances of such settlements, places 
occupied only with particular branches of industry, are also to be found in the 
stories.” These craftsmen’s villages or settlements, in the immediate neigh- 
bourhood of a big city, could find an easy market for their products and could 
also supply themselves with their ordinary needs, such as clothes, foodstuffs, 
implements and the like, from the city. About one of such villages, that of 
the carpenters, we learn moreover that it contained a thousand families. 
These were divided into two parts of five hundred families, each under a head 
or a leader (jefthaka).® This may or may not be taken to show that at times 
there existed more than one union of the same class of craftsmen in the same 
locality. Another interesting sidelight thrown by the same story on the orga- 
nization of such unions is that the carpenters living in that village, failing once 
to carry out the orders placed before_them for which they had received large 
advances, were harassed and summoned ‘to fulfil their contract. But, instead 
of doing that, they built a mighty ship secretly, emigrated en masse, with 
their families, “slipping down the Ganges by night and so out to sea, till they 
reached a fertile island” where they ultimately settled. Such a mobility of 
guilds is also witnessed in the inscriptions of a later period. 1° 


The craft-villages, not to speak of other homogenous villages that lay 
in the middle of the flat country, Were much more remarkable. They formed 
themselves, naturally, into special markets for the whole country-side. Thus 
we read in the Suci Jdtaka"' that there were two smiths-villages (Kammara 
gamas) situated very near to each other, one of which is said to have comprised 
a thousand huts (sahassakufiko). From the villages round about, people 
came there to have razors, axes, ploughshares, spikes, needles and other 
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implement made (vasipharasu-phalupacanadikarapanattham). Similarly, the 
hunters villages (nesddagamas) on the Ganges or further afield supplied skins, 
ivory and the like.! “When one reflects,” so runs the talented reflection of 
Fick, “what a difficulty such a local isolation creates in the economical rela- 
tions, one will see in these manufacturing villages, not a phenomenon of secon- 
dary importance, but a highly important factor and one that is characteristic 
of the physiognomy of the social life of that time. The power of traditional 
customs, which suit the spirit of the Indian people inclined to schematism, 
has created and maintained here a new impetus which is stronger than the 
practical need which obviously points to a variety of professions within the 
same common life. However much the origin of professional communities 
may have to be traced, as we have to do in the case of the Russian village com- 
munities, to the close relationship of the villagers with one another and to the 
equal right of all in the common property,? on the Indian soil the mainten- 
ance of such a remarkable institution seems to have been due principally to 
the inborn tendency towards organization, classification, schematism in the 
minds of the Indians. As the Brahmanas worked together in villages in wheh 
foreign, especially lower, elements were not tolerated so, following their 
example, social groups united by community of profession, separated them- 
selvs from one another and helped to create the manifoldness of modern 
caste-life.”? We cannot wholly agree to the learned scholar’s view, specially 
with regard to the ‘impetus’ for seh {wnions, end the creation of caste- 
svstem. We are inclined to believe that it was the practical need, the 
natural instinct, more than anything else, which went to create such isolated 
village-unions. eA 


Lastly there was the institution of the presidents (p@mukha) or aldermen 
(jetthaka), which indicates the presence of a certain form of organization. We 
have instances of such aldermen in the case of smiths (kammadrajelthaka).* 
garlandmakers (mdlakarajetthaka)® and carpenters (vaddhakijetthaka).° 
We are not told anything about the power or the functions of the aldermen, 
Their offices were probably hereditary as all others in that period, though not 
strictly so. These leaders of the guilds are sometimes described as quite 
important persons, wealthy of course, and favourites at the Court. “The 
principal smith,” says for instance the Suci Jdtaka,” “was a favourite of the 
king, rich, and of great substance.” Nothing is given out as to how these pre- 
sidents of the guilds were inter-related. One Jataka,° however, inentions an 
officer, the Bhanddgarika to wit, who was the supreme head or the judge of 
allthe guilds, besides being the ‘treasurer,’ literally the “‘houser of goods.” 
The institution of such a post must have been the result of some quarrelling 


1. J., II, p. 36; IV, pp. 413; V, p. 337; VI, p. 71. 
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among the guilds, as Mrs. Rhys Davids has suggested.’ About the office of 


this Bhandagarika, also we know very little. “It was not confined to the 
custody of moneys.... it is possible that it referred to a supervision of the 


goods made or dealt with by a guild or guilds and not only to the king’s 


exchequer.” # 
The learner or the apprentice (Antevdsika) also appears in the stories,# 
But no terms or conditions of pupillage are given. 


Thus it would seem that some of the crafts, at least, were organized in 
some form or other. What were the regulations of work, rules of apprentice- 
ship, control of the craftsmen, we do not know. Fick compares these organi- 
zations with the guilds of the Middle Ages in Kurope. * 


While the craft-guilds, thus, seem to have enjoyed, more or less, a 
| permanent form of organization, the other unions, those of 
eee the merchants and tradesmen (vdnija@) were less 80, 
These latter only seem to have had a temporary character: 
Although two of the characteristics or factors of an organisation, iz. 
hereditariness® and the institution of an elder (jetthaka)® are present also in 
these unions or combines, their permartient character is no where revealed. 
“In individual branches of the tradesmen’s profession, their small gan 
lity may be the reason why we do not read anything of 9 close organization.”7 
The frequently-mentioned petty tradesmen (vadnajd) who cry out their wares in 
the streets of the city cannot of course be imagined to have belonged to any 
organization. The pedlar dealing in pots and pans sells his goods with the ery 


“buy water pots, buy water pots.”® Similarly another merchant (vanqya) 


went about hawking his goods, which were carried on a donkey.? So also 
the corn-dealers (dhatifavanija)'©® the green grocers (pannikd),'! and such 
other petty tradesmen who appear in the stories do not seem to have formed 
any organization oi theirown. They plied on their trade in their individual 
capacity, unbounded by conditions of a common union, and fixing their own 
price, !? 

There are, however, certain indications here and there which would 
appear to show that there existed some sort of concerted commercial action 
on the part of the traders who earried on their more extensive trade on land 
and sea, thus forming something like occasional combines. 








1. See J. R. A. S., 1001, p. 865; O. H. L., I, p. 206. 

2. ie » pp. 206-7. 
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‘ Op. tity p. 384 pp. 290 ff. Cf. Dialogues of the Buddha, I. pp. 84, 
he 
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hereditary.” C.H.J. I, p. 210. , 
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We frequently read of caravans (sattha) consisting of 500 carts (the number 
of the carts is only conventional) laid with goods (bhanddni) travelling across 
the country.! There the rank of the Satthavaha, or caravan-leader, seems to 
imply some sort of federation. Moreover, this position was apparently here- 
ditary as the term satthavahakulam indicates.? The insecure condition of the 
roads in those times necessitated the co-operation of a certain kind among 
these merchants. Having long and dreary distances to traverse, and being 
always in fear of an attack by organized bands of robbers who lay in wait for 
them? the travelling tradesmen naturally went united in a body, with one 
man as their elder (jefthaka). This naturally implies that other merchants 
with their carts followed the Satthavaha and looked to him for directions as 
to halts, watering, precautions against brigands and dangerous places, and 
even as to routes, fordings eéc.* But it was not a strict union. Subordination 
was not always ensured® and the evidence at hand does not warrant the infe- 
rence of any fuller syndicalism among the traders. 


Then again the hundred or so of merchants who, in the Cullaka-Setthi 
Jataka,® come to buy up the cargo of a newly arrived ship, have not formed 
any union, but are apparently each trying to “score off his own bat,” no 
less than the pushful youth who forestalled them.? 


In the same way we do not find any indication of syndicate or federation 
or any agreement existing between the out-going traders on board a common 
ship. The 500 fellow-traders on board the ill-fated ships in the Valdhassa® 
and Pandara® Jatakas, or the 700 who were lucky enough to have Supparaka 
as their pilot,'° or those others who areso often mentioned as sailing away to 
far-off lands for trading purposes: !" in all these instances we do not hear 
anying like a close organisation, “beyond the fact that there was concerted 
action in chartering one and the same vessel.” We cannot say whether 
these occasional combines were in any way similar to the joint-stock 
ventures of the chartered trading companies of England in the 16th and 
17th centuries. But they were at least the precursors of co-operative 
enterprises, the Sambhiyasamutthanam of the Dharma Sitras'? and 
Kautiliya,'? which lay down definite rules for such organisations, 


We have several references to merchants entering into partnerships , either 
permanent or on specified oceasions only. Thus the Kiatavanija Jataka‘* 
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informs us that two merchants entered into partnership and took five 
hundred waggons of merchandise from Benares to the country-districts, 
Similarly we read in the Mahdvanija Jdtaka' that a number of merchants 
went into a temporary partnership. Another, the Serivanija Jataka,? also 
relates the story of two merchants trading in partnership. The Guétila 
Jdtaka? again indicates concerted action, in work and play. Also the 
horse-dealers, of whom we read so frequently’ as coming from the North and 
selling their horses, apparently carried on their business jointly. It is 
likely that the trading in company may have been undertaken to prevent 
mutual under-selling or the cornering of any wares. ° 


We do not know as to how the agreements among partners, if any, were 
drawn up.* But there is at least room for inferring that there were some 
elementary principles for the partners to abide by as the legendary story in 
the Kilavadnija Jdataka,’ already referred to, shows. It is related that two 
merchants called respectively the ‘Wise’ and the ‘“Wisest’’ entered into 
partnership and took 500 waggons of merchandise from Benares to the ecoun- 
try-side, where they disposed off their wares, returning afterwards with the 
proceeds to the city. When the time for dividing came, the Wisest seid, “I 


must have a double share.” “Why so?” asked the Wise. ““Beeause while 


you are only wise, Iam the wisest. And Wise ought to have only one share 
to the Wisest’s two.” “But we both had an equal interest in the stock-in- 
trade and in the oxen and waggons. “Why should you have two shares ?” 
‘Because Iam Wisest.” And so they talked away till they fell to quarreling, 
until at last they made an equal division... This may be taken to show® that, 
while it was recognised as a general prinviple that profits should be propor- 
tionate to the share one contributes to the stock-in-trade, the idea of awarding 
special share for greater skill in business was not altogether unknown. 


What then was the position of the Sefthi (mod. Seth) who constantly 
figures in the stories ? Certainly, it was very high and 

THE SETTHI. respectable both in the Court and outside.® The title sefthi 
| (Sresthin : Best: Chief) itseif, rendered as “Treasurer” with- 

out much justification, may possibly imply headship or a representative 
character over some class of industry or trading.'° Fick is probably right 
in alluding to him asa openers of the Commercial Community.1' The 
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word surely implied an office (thdna) held during life: it was hereditary.’ 
He appears to have a double role—that of an official and a rich trader. In 
his official capacity he attends to the king (rajupatikana) daily.2 He takes 
formal permission of the king when he wants to renounce the world? or give 
away his wealth to charity.* 


But his part as a rich and influential merchant prince is much more pro- 

nonnced than his part as an official. A Seffhe living in Benares engages in 
trade and drives @ caravan of five hundred waggons;° also we find mention of 
seithis living in the provinces and in the country side.* There also their wealth 
and influence are great. Leaving aside the conventional statement of his 
wealth as eight hundred millions (asitikotivibhavo)’ we find that the setthis 
had, in their possession, nice houses with gorgeous coaches, servants and 
herdsmen.? Sometimes they also possessed rice-fields.* Tt follows from this 
that “we have to look upon the seffhis not only as tradesmen but also as 
cattle-rearing and land-cultivating owners of the soil’’'® There might be a 
obief (maha) sefthi and an anusefthi or subordinate officer."' 
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OHAPTER Il 
DISTRIBUTION 


[ IS THE DISTRIBUTION of produced wealth which has been the main 
- guiding factor in the struggle for existence among the different members 
of the society, from times immemorial, 


The fundamental problems in the economics of Distribution are the divi- 
‘gion of accumulated wealth between the various members of the community 
and of the annual income between its different members. 


Though the stories often speak of persons of colossal wealth like the 
Setthis or the rich Brahmanas, we will not be justified in holding, in general, 
that there existed startling inequalities in private property as they exist to- 
day. The extraordinary opulence of the kings, the Sethis or the rich Brah- 
manas, was, perhaps, an exception, if not an imaginary thing. Big fortunes 
could not arise owing to the much simpler conditions prevailing in the economic 
life in those days. Very often all the factors of production were controlled 
by the same person (or persons) and, in such cases, all the shares of the produce 
practically went to him. Both in the case of peasant-proprietors and the 
small-scaled handicraftsmen, they supplied the labour as well as the small 
capital required, and were themselves the organisers. So, on the whole, 
the question of distribution does not appear to have been so acute or 
embarrassing as it did become at a later stage of the evolution of society. 
Still, however, the study of the various questions involved would reveal 
something which would not be described as harmonious or satisfactory. 


The fundamental principles which govern the distribution of “national 
dividend” are two, viz., “that each sharer should be remunerated on the prin- 
ciple of productivity, i.e., according to the services rendered or the amount of 
utility created by its services, and secondly by basing remuneration on the 
personal and human needs of every member of the community.”' Let us sve 
how far andin what manner these principles are applicable to the con- 
ditions prevailing in the Jdtaka-period, as regards rent, wages, interest ot 
profit. 

The question of the ownership of land in Ancient India is very much 
disputed,? of course owing to the apparently contradictory 

RENT. statements and views contained in the literature of Ancient 
| India. Our Jdtakas do not at all bother about this problem. 
What they reveal is, as has already been noticed, that the right of individual 
property in land, implying the powers of use and alienation by way of sale, 
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gift, mortgage eic. was well developed.* Certain customary rules regarding 
the prescription, limitation and adverse possession, in regard to the ownership 
and tenure of land, must have been current, and acted upon. 


The general system of tenure under which land was held in those days 
seems to have been much similar to the presept-day permanent raiyatwart 
system. The ryot or the kufumbika possessed, according to immemorial cus- 
tom, a right of possession and hereditary occupation in the land so long as 
he paid the rent that was due. This is, of course, peasant-proprietorship.* 


The amount of rent depended mainly on custom. Simple as the condi- 
tions of those days were, the share of the produce from land which went to 
the king must here be treated as rent. The productiveness of land must 
have been understood to depend upon its fertility, both natural and acquired, 
dnd on its accessibility, as determined by its proximity toa market and the 
cost of transport. Productivity was, no doubt, a factor in the determination 
of the actual rent of any plot, but not the sole factor. Rent was not due 
to mere difference between the produce of any particular ‘plot: end the plot 
on the margin of cultivation, as the Ricardian doctrine supposes, but was, 
more or less, @ definite charge. Of course, as already noticed, rent was 
subject to enhancement or reduction, and in that case custom was set aside 
in preference to the whim of the king or his officer. 


We cannot say for certain whether there was any inter-relation between 
rent and prices. In fact, we have no indication whatsoever of anything like 
violent rise and fall in prices. 


Rents were, usually, paid in kind.* At the time of the reaping of crops, 
or sometime after, the representative of the king, the tax-collector (Balisa- 
dhaka, Niggahaka, etc.) used to be present in the fields, and a division of the 
produce was made between the king (rai tobhaga) and the peasant-proprietor, 
who represented his family. This system seems to have been somewhat 
sdvantageous, inasmuch asif and whon crops failed, the peasant could secure 
remission, or at least postponement of the rent.° 
——— : ; 
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Thus, excepting the general share of the king, probably one-sixth of the 
gross produce, and barring occasional extractions by the tax-collectors, the 
whole of the produce was available for distribution among the toilers of the 
soil themselves." 


We have already become familiar with the two types of labourers, the 
hirelings or the wage-earners and the slaves (ddsakammakaras). 
WAGES. The craftsmen were, so to say, self-reliant and independent 
labourers. The wages of a craftsman were the price for the 
article sold, which included all elements of expenses of production with which 
modern economic analysis has made us familiar. Similarly, in the large 
majority of cases of peasant proprietors where no added labour was required, 
the wages, as we understand the term today, did not exist. In both the 
cases, the instruments of labour, as already stated—land, agricultural imple- 
ments, the workshop, the tools—were the instruments of labour of single 
individuals, small and circumscribed. The producer was the labourer himself 
a.e., there was no need to appropriate the product. The worker’s property 
in the product was based upon his own labour. This was no wage—labour. 
And even where external help was used, it was, as a rule, of little importance 
and very generally was compensated by something other than wages. The 
domestic servants, the ddsas, of course, boarded and lodged with their emplo- 
yers. The assistants or apprentices to. craftsmen worked less for board and 
wages than for education and training, in order that they might become 
master-craftsmen themselves. = 


This was the general rule. But society had far advanced from the pure 
primitive stage. Wage-labour had come to be recognised. We have seen 
labourers (kammakaras : bhatakas) working for wage, for hire. The labourers 
were hired on the farm.* They were generally paid their wages in kind.*® 
The country being mainly agricultural, demand for hired labour on the farm 
was necessarily little, and consequently wages were low and non-progressive. 
They were not at all in proportion to the work done. 

In the case of those other labourers who worked for hire, we find thav the 
wages they received were hardly sufficient for their bare subsistence. The 
madsaka or one-fourth of a copper pana that the hired labourer received® could 
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not have been sufficient for his happy living, even if the purchasing power of 
a copper para was high, as is sometimes suggested.' At the most, it could 
supply the worker with a good meal, or a little garland or some drink. It is 
expressly and often mentioned with regard to the day-labourers : “he (or she) 
lived a hard life on workman’s wages—(bhatim kaivd kiccena jwati)’* 


There was of course no question of any connection between prices and 
wages, Wages were, more or less, fixed by custom. 


Loans and usury are as old as the Vedic times and perhaps much 
older. Rnam or debt is repeatedly mentioned, from the 
INTEREST, Rjveda onwards, having apparently been a normal condition 
among the Vedic Indians;? the Law-Books* and the 

Kautiliya® are of course much more elaborate on the subject. 


The Jdtakas also show that loans were common.® In one story,’ there 
is a tolerant tone concerning the money-lender (inayika) : “a patron, in enab- 
ling a huntsman to better himself, names money-lending (inadanam), together 
with tillage, trade and harvesting as four honest callings.”” But the character 
of the money-lender, as profit-mongering, evading any legal or customary rate 
of interest, is also recognised, in as much as hypocritical ascetics are aecused 
of practising this profession. ® i. 


But this is all general. We &6 not know as to how and under what eir- 
cumstances money was lent and What the interest on that money was,® The 
term which appears in the Law Books as usury—orddhi, vaddhi—is found, '° 
meaning profit or interest. The practice of borrowing money (inamaddya: 
inam gahetva) seems to have been almost universal. That the rates of interest 
were high or that the creditor (indyika) was intent on profit-mongering may be 
inferred from this unmistakable fact that the familiar figure of the embarrassed, 
even desperate debtor (dhdranako) flits across the pages of the Jdtakas.‘' A 
bankrupt invites his creditors to bring their debt sheets (inapanndni : mod. 
khuts) for settlement, only to drown himself before their verv eyes.'? Another 
flies away to a forest,'® Anxieties of a debtor were indeed many. Freedom 
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from debts (inamokkho) was not easy, though desired.' Only a debts-freed 
man was considered fit for renunciation,2 and that was the reason why it was 
felt necessary to debar any candidate who was a debtor from admission to the 
Buddhist Saigha.? Sometimes the poor borrower, perhaps the cultivator or 
the small artisan, becomes heavily indebted, and the debt often runs through 
the life of the borrower and is inherited by his heirs ( pettikam inam) 
much in the same way as today. 


There is very little to be said on this part in the shares of the dividend. 
Agriculture, as a money-making process, has never been a 
PROFITS. profitable business. And as to the manufactures also, we 
have seen that they were on a very small scale and therefore 
could not possibly secure anything like a good profit. It is very difficult to 
trace out exactly from the stories that class of middlemen whom. the 
economists call the entrepreneur. These men stand between the producer 
and the trader. They purchase wholesale the surplus produce from the 
producers and sell it to the petty businessmen. Perhaps the only men from 
the Jdtakas who can correspond to these middle-men were the rich Setthis 
and the rich traders who travelled from place to place, both on land and 
sea. The daring youth of the Cullaka-Setthi Jdtaka,® buying off the whole 
of the ship’s cargo and selling it off to different merchants of the city 
might be regarded as a typical entrepreneur. He snatched a heavy profit, 
indeed ; the Sefthis, and the Vanijas should also belong to this class of middle- 
men, stan i 


We can well see that the problem of Distribution was not at all an intri- 
cate one as it is today. The industries of the country, ineluding agriculture, 
were small-scaled, And the factors of production, being very often controlled 
by the same person, all the shares would naturally go to him.® 

1. -J., IV, p. 280-GG. 7-8. | 

2. J., VI, p. 18—G, 44 “Ananassa hi pabajja evam isihi vannitam.”” 

. Mahavagga, 1, 46; See C. H. I, I, p. 238. 
5 
6, 





. J., VI, p. 193-G. 840. 
. J.T, pp. 120 ff. 


SEs character and purpose which make them indifferent administrators of the capital 
oh ta which labour is powerless. The unduly small share of the national dividend possessed 
| if death Ghee of a stream of moral and physical evils which mingling withthe waters 
i h which descend from the high levels of luxury produce effects ‘ibee causation is only 

cure as long as we neglect the study of the Error of Distribution!’ Money, Riches and 







Poverty. p. 152. 


CHAPTER III 
EXCHANGE 


“Merchants through hope seek treasure far and wide, 
And taking ship on ocean’s billows ride ; 

There sometimes do they sink to rise no more 

Or else escaping, their lost wealth deplore” 


—Sudhabhojana Jataka,* 


‘The ocean ever ebbs away 
And fills again the self-same day.” 
—Samudda J ataka.? 


sa WAS CARRIED ON briskly by land as wellas by sea. The inland and 
L overland trade seems to have been extensive. It was important in 
itself and also served as a feeder to the sea-trade, Benares was indeed 
the chief industrial and commercial centre in those early days. From it 
passed the great trade-routes to and from all directions on jand and water. 


From east to west (pubbanta aparantam)? is of course a general term 

; for the great trade-route that passed through different 
rein 3 stages. Taking Benares as the centre of this route we can 
| | trace out the different stages through which the traffic was 
carried on. Leaving out Tamalittion the extreme east coast which was 
undoubtedly a great port,4 but which does not appear in the stories, we 
see that Campa was the next great trading Centre from the east. We 
know that traders from there sailed to Suvannabhimi,® probably passing 
through Tamalitti, On land Carapa was joined with Mirhila, the Videhan 
Capital. But further west, along the river Ganges, came the great centre 
Benares.? On land Benares had busy trade relations with Ujjeni.® 
The route, probably, passed through Kosambi and the Ceti country, as we 








1. J.,V,p.401-G. 244, The oversea trade between India and the neighbouring countries 
existed from oe early times, even before the time of the Vedas which contain numerous 
references to it. See Vedic Index. I, p. 462; i PP 431-3. See also P, T. Srinivas Aiyangar, 
Trade in India. I. H. Q., 1, pp. 693 3 1, pp- 38 Z- 

BF Doe 06, 9685-11; ps B02 >.¥ep_ATl 

op ty 98, 368 5 I Lf o> Vs Pe Site 1! nam thi 

4. Cf. eee: G. E. B., p: 69 ‘The branch of the celebrated Bodhi tree was taken from this 
acing Ce ce 

= “s - . of ff. * * 

6. J., VI, 732, Fine distance between the two is said to have been 60 leagues (yojanas). 

7. The defaulting wood-wrights of the Samuddavant ; J ataka, Je, IV, p- 159, on 
ocean-island from Benares. From here also Satkha, the Brahmate epee Suyanpa ae 
IV, p. 15. P&taliputta (Patna), coming between Campa and Benares, ts @ mentioned ; i 
stories. It was alee very small village at that time as testified by the Buddha ex 
See Digha Nikaya I, 86. Tho celebrated Viéakha journeyed from Campa to Sravasti by : 
Tibetan Tales, pp. 115-6. . 

8. J., II, p. 248, 
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have mention at least of a high way from Benares to Ceti.’ On this 
side, the route branched off to Rajagaha.2 From Videha to Gandhara was a 
very brisk traffic.* It was largely by river, and must have passed through 
Benares. To reach Kampilla or further still to Indapatta from Mithila,* one 
must have had to follow up this route upto Payaga, and then sail up the river 
Ganges, while the Yamuna might carry him up to Madhura. Further west- 
ward the journey would again be overland to Sindha, whence came large im- 
ports in horses and asses* and to Sovira and its ports. Northward (utiara- 
patha) lay the great trade-route connecting India with central and western 
Asia, by way of Taxila (Takkasila) in Gandhara near Rawalpindi and presum- 
ably also of Sagala in the Panjab. Now this was the route which passed 
through the great desert (marukantdra)—60 leagues wide?—probably the 
sandy desert of Rajputana—of which we read so often. Caravans crossed 
this desert day in and day out. “The tradesman,” says Fick,® “who goes 
about the country with his caravan is in fact a typical figure in our narratives 
and, according to the statements in these, caravan traffic cannot have been 
small, either with regard to the distance traversed or with regard to wares 
earried.’’ Thus we see that big trade-routes, through rivers and deserts, 
crossed the land in all directions and carried on an exchange of goods (bhan- 
dam) between the several and widely different parts of India. 


"So much for the inland and overland trade. 


As regards reverine traffic and séa-trade also, we have some notices. 
“The plentifulness of great navigable waterways in Northern India allows us 
to assume an early development of internal maritime trade.”® Well-known 
sea-ports like Bharukaccha (Broach)'° and the sea-board of Sovira,’! on the 
west and Kavirapattana, '!2 and the less-known ones like Karambiya, '? Gamb- 
hira'* and Seriva'* on the south and east are mentioned. Supparaka might 





1. J., I, pp. 253-4. Probably this route from Benares to Ujjeni met at Kosambi the 
great ‘North to South-West Road’ from Savatthi to Patitthana, given in the Sutta Nipata 
verses 1011-3—Savatthi, Saketa, Kosambi Vedisa, Gonaddha, Ujjeni, Mahissati and Patitthana. 
See Buddhist India, p. 103. From Ujjeni to Rajagaha the way lay though Kosambi—Maha 

From Mahissati to Bharuka 


vagge, va 27. echa was an easy way along the Narmada. 
yy dak 
3. J., ILL, p. 365 
4. J., VI, p. 447. | 
5. J., I, pp. 124, 178, 181 ; II, pp. 31, 287; V, pp. 259-60; VI, p. 265. 
6. C. H.I.1, p, 214. We cannot say by which route the 100 league distance between 


Sagala and Kusavati, if this be true, was traversed by K J., V,; p. 290. 
1. oI, po 00, 108. (Sohigeanakas amubotinees 7 Pe 
8. op. cit.,p. 272. According to the Tibetan Tales, p- 99, Jivaka’s journey from Takkasila 
to Rajagaha lay through Bhadramkara city, Udumbara city, Rohitaka land, Mathura city, 
ba ae ee! on bse es on corresponding more or less to the outline drawn above. 
10. J., IIT, 126-7, ] 190-¢ bee P = 7-49, 
ll. J., I, 470. CW ate PS nea 
= i 238. See Kanakasabhai, The Tamils 1800 years ago quoted by Subbarao 
oP a3. y., Vp. 76. 
14. J., I, p. 239. r 
_ 4. J.,1,p.111. Itis presumed that this Seriva is identical with the Seriyaputa mentioned 
in a votive lable on the Barhut Stupa, See Barua, Barhut Inscriptions, pp. 32, 130, = 
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also be added to the list.1 The great rivers served as commercial routes and 
royal roads connected the important cities. Thus it was practicable to reach 
any of these ports, from inland towns like Carhpa and even Benares, as we 
have seen. A brisk coastal trade must also have been maintained between 
the sea-port towns themselves. ? 


And as to the sea-faring activities of the people of that age there cannot 
be a shadow of doubt. We have ample references, how- 
ever meagre the details may be, to show that brisk trade 
was carried on between India and the neighbouring countries, 
on the west and the east. 


In the Valahassa-Jataka,* which reminds us of the sirens and other akin 
creatures, we are told the fate of five hundred ship-wrecked traders, who fall 
in the hands of she-goblins (yakkhinis) in Tarhbapanni or Ceylon. Agam in the 
Sankha Jataka® we have a figure of a ship-wrecked man on a voyage from 
Benares to Suvannabhimi or Lower Burma in search of wealth. In the 
Silanisamsa Jdtaka® we see a sea-faring nymph as helmsman bringing ship- 
wrecked people from off the sea to Benares by river. 


Similarly we hear, in the Mahdjanaka J dtaka,”? of merchants who sailed 
from Carnpa bound for Suvannabhimi, the great trading centre, to which 
traders even from Bharukaccha® went; ;doubtless putting in at a Ceylon 
(Tathbapanni) port : for Ceylon was another bourne of oversea commerce, 
and one associated with ports around which Odyssean legends had grown up.? 
The now well-known Baveru-Jataka'® undoubtedly points out to the exis- 
tence of commercial intercourse between India and Babylon through the Per- 
sian Gulf. But the most important of all these is the Suppdaraka Jataka"' 
which records, though in the usual mystic manner, the perilous adventures on 
the high seas undergone by a company of traders who sailed from the seaport 
town of Bharukaccha, in a vessel under the pilotage of a blind but accom- 
plished mariner. The story gives the names of some of the sea-points through 
which the traders passed. They were in succession as follows: 


SEA-BORNE 
TRADE. 











1. J.,IV, pp, 138-42. Other references to unnamed Pajfanagamas or sea-port towns are 
J, Il, p- 103; IV, p. 16. 7 
2. PA “The whole of the sea-board from Broach to Cape Comorin was studded with 
marts and emporia that served as warehouses for the products of the whole of India and poured 
from their ample stores commodities of various kinds into the markets of the wes MPVs 
Kane, in Proceedings Ist Oriental Conference, Poona, II, p. 365. The Periplus bears ample 
testimnoy to this. | 
3. See Kennedy, The Early Commerce of India with Babylon, (700-300 B.C.) J. B. A. Sa 
1898, pp. 241-88: Scoff, The Periplus, pp. 228 ff. Fick, also, doubts trading on the high seas, 
op. cit., p. 269. ! 
4. J., II, pp. 127 ff. 
J., IV, pp- 15-7. 
J., VI, p 34. 
J, Ill, Pp: 188. 
C. H. I., I, p. 213. 
J., IL, p. 126 ff. On this Jataka, see Biahler, Origin of The Indian Alphabet, p. 84. 
J., IV, pp. 138-42. GG, 105-115. | | 
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(a) Khuramala (b) Aggimala (c) Dadhimala (d) Nilakusamala (e) Na- 
lamala and (f) Valabhamukha. Now from the names and the description 
given in the gathds, these are clearly identifiable respectively with (a) some 
portion of the Persian Gulf, perhaps touching the south-eastern end of Arabia 
(6) the Arabian coast near Aden or some portion of the Somali-land, (c) the 
Red Sea, (d) Nubia on the N. E. corner 6f Africa, (e) the canal joining the Red 
Sea with the Mediterranean and (f) the voleano-sea 7.e., some portion of the 
Mediterranean Sea where volcanoes are still to be seen.! Thus it shows the 
whole sea-route from Broach up to the Mediterranean passing through the 
Persian, Arabian, and the Red Seas. The trade-relations of Indis with 
Babylon, Arabia, Egypt, Greece and South European countries on the 
Mediterranean are, thus, undeniable. 2 


What commodities were exported and imported? or what exchanged 
inland we do not clearly know. Of the inland trade we are 
EXPORTS- mostly told of five hundred waggons laden with valuable 
IMPORTS goods. Probably these loads (bhandam) contained cloths 
for which Benares was so famous. Once* we read of rice, 
beams and other grains dropped by passing waggons. But, as pointed out by 
Subbarao,® food-stufis could hardly have entered in those days into the trade 
between distant places. The silken robes of Kasi® the woollen rugs of Gan- 
dhara’ and the linen cloths of Kodumbara (in the Punjab)® must have 
some of the exchangeable commodities, The needle-work and steelwork of 
Dasanna or the later Vidisa (Bhilsa region in C. P.) was sufficiently famous to 
be distributed.® Peacocks and birds must-have been included.'° In general, 
“silks, muslins, the finer sorts of cloth and cutlery and armour, brocades, 
embroideries and rugs, perfumes and drugs, ivory and ivory-work, jewellery 
and gold” were no doubt “the main articles which the merchants dealt in." 


It is essential, for the growth of trade and commerce especially, that 
; there should be fairly developed means of rapid and cheap 
TRANSPORT. communication or transport. Of course, in those early days 
we cannot expect much more than carts drawn by animals on 

land, simple boats on rivers and well-constructed ships on the sea. 








1. See Jayaswal, J. B. O. R. S., VI, p. 195; Infra. raphi | ler corres- 
ponding N; p- 195; Infra. Geographical Index under 

2. See Mookerji, Indian Shipping, pp. 82 ff. 

3. On this and generally on the whole chapter, it would be worth while comparing Prof. 
Lassen’s valuable treatise on the History of Indian Commerce: trasnlated in J. BO. B. S., X, 
pp. 229-316. | 
J., I, p. 429. . 
op. cit., p. 80. 

J., IL, p. 443-G. 14] ; TI, p. 10; V, p. 78-G. 230; VI, pp. 49-G. 194. 50-G, 225. 
J.5 V, p. 500-G. 1796. 
. Ibid G. 1801. 
2. J., 111, p. 282 ff; p. 337ff. G. 39. 
10. J., III, p. 126 ff. Cf. The Bible, Kings, X, 22. 
ll. Of. Rhys Davids, Buddhist India pp. 98 ff- cf Mo = Tadute skinadaa: oe Bhar 
Scsanite Itunes ton: om ia pp. 98 ff; of. Mookerji, Indian shipping, p. 82 
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We find numerous references to roads,! but itis not clear what sort of 
roads they were. Prof. Rhys Davids says, “There were no made roads, and 
no bridges. The carts struggled along, slowly, through the forests, along the 
tracks from village to village kept open by the peasants. The pace never ex- 
ceeded two miles an hour, smaller streams were crossed by gullies leading down 
to fords, the larger ones by cart ferries.” Probably, things were not quite 
so primitive. Mention of “highways” and “royal roads” (mahamagga: 
mahapatha : ?djamagga) as distinguished from “bye-lanes” and “bye-road’ 
(upa-patha)? might suggest the existence of well-constructed roads, Still 
however the conditions do not appear to have been satisfactory. Roads 
were not smooth.4 They lay through forests and deserts and beset with 
many dangers : dangers from draught, famine, wild beasts, robbers, demons, 
poisonous trees and so on.® The travellers, often, experienced want of water, - 
though wells were dug by the road-side.?_ The journey of a caravan through 
desert or forest country is indeed a typical feature of our stories. The Apa- 
nnaka® and Vannupatha® Jdtakas throw a flood of light on the diffieult way in 
which trade was carried on by these caravans. We are told of five kinds of 
wildernesses (kantdras); those infested with robbers, those in which wild 
beasts abounded, those others visited by drought, demons and famine. These 
were in reality, probably, '° the five successive portions of the route over the 
deserts of Rajaputana. x 


Whenever the wind blew in their teeth, they rode on in front in their 
carriage with their attendants round them, in order to escape the dust, but 
when the wind blew from behind them, then they rode in like fashion in the 
rearofthe column. If it wasa forest ora shaded or cool tract, the travellers 
kept on their march all the day long, and at sunset they unyoked their carts 
and made a laager, tethering the oxen to the wheels. The oxen were made to 
lie down in the middle with the men round them. The leader of the caravan 
with the leading men of his band had to guard at night. On the day-break, 
again, the caravan started on its march.'' If the portion of the route was an 
empty desert, they had to travel by night. The sand of the desert grew as 
hot as a bed of charcoal embers at day time, and nobody could walk upon it. 
So they used to take firewood, water, oil, rice and so forth on their carts, and 
only travelled by night.12 At dawn they used to range their carts in a circle 
ee en eee ee ER ee ere 

l. J., I, pp. 98. 99, 100, 128, 225; II, pp. 3, 70, 82, 118; ILL pp. 200, 526; V, pp- 
22, 46, 266-G. 81; 313; VI, pp. 137, 341, 348, 380. 

2. Buddhist India, p. 98. 

3. J.,1, p. 351; 11, p. 3, 70, 303; II, p. 49; V, p. 106, 266-G. 81 ; VI, pp. 51, 179. 

J.,1, p. 194. pp 22-47%, tha Chote 


4 

p- 194 | | 
5. J., 1, pp. 98, 271, 274, 283; Il, p. 335; IV, p. 185; V snta 
ka Pp. 46, gives a graphic description of roads that lay through jungles and other 


J.,1, p. 99 ff. 
p. 107 ff. | . 
rua, Proceedings 4th Oriental Conference, II, p. 213. 
11. J., 1, p. 101 jf. : } in oS 26) : 
12. Cf. Pliny’s account of the journey on desert on the Red Sea border: (VI, 26): 


Schoff, Periplus, p. 232-3. 
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to form a laager, with an awning spread overhead, and after an early meal 
used to sit in the shade all the day along. When the sun went down, they 
had their evening meal ; and so soon as the ground became cool, they used to 
yoke their carts and move forward. Travelling on this desert was like voyage- 
ing over the sea: a desert-pilot (thalanityamaka) had to convey them over 
by knowledge of the stars." 


And the way was often insecure. Organised bands of robbers, with 
shields on their shoulders and swords in hands, lay in wait for these trades- 
men,? especially in the forest. And there were forest-people (atavimukhavasi) 
at the entrance who led the caravans through the dangerous places and were 
paid for.* | 


Indeed, the way was wearisome and the process slow. The carts were 
drawn by oxen and the broad rims of their wheels were protected by iron 
bands.* These carts or waggons were the ordinary Sakaias.5 But there 
were cars of richer style, no doubt. The ratha or the sukhaydnaka was drawn 
by horses. It had comfortable seats.* Litters or Sivikds were used by the 
royalty and the wealthy.’ 


The great rivers did, no doubt, furnish means of communication and 
some facilities of transport. Of bridges we have no mention.® There were 
fording places® and the streams and watér courses were crossed by means of 
boats.'° There were canoes (ekadonikandvd) also.'' People made a living 
by conveying people and goods across the rivers. !2 


The maritime transport appoars to have been greatly developed, though 
not devoid of its own dangers. As already noticed, sea-navigation was com- 
mon. Voyages were mostly undertaken for purposes of trade by companies 
of merchants,’ though passengers were also taken up.'4 The ships were 
built of wooden-planks (daruphalakani)'® and were dependent on wind (eraka- 
vatayutta) for their onward journey.'® Shipbuilding was fairly advanced, 
as we have seen.'” As to the construction of the ships, we are told that besides 
the outer frame work, there used to be 3 masts (kiipa, mod. Kuvathambha), 
cordage (yottam), sails (sitam), planks (padardni) the oars and the rudders 








1, Wis * * 

2. J., IV, p. 185-G. 58, Cf. I, p. 283: IT, p. 335, 2. 

ey ae fp Il, p. 335, V, pp. 22, 422 

4. Jes IV, p- 210. 

. ae PP. oes 458. 
> 1, pp. 175, 202 ; II, p. 339; Ill, p. 527; IV, pp. 207-8; 458; V, p. 164. 

7. %, IV, Be 378; VI, pp. wee 1797, 514.4. 1913... aetintce hoal 
t there was s0mething lik : ’ iT Yai mult ov ) 

water: O H.I.,TI, p. 214. fre irae ray (e068) <6 raised dyke belle Sees 
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. J, Ll, p. 423; IIT, p. 230; IV, pp. 234; 478. 

11. J., IV, p. 456; V, p. 163; VI, p. 305: Cf. Dhons 

12. J., I, p. 112; Wii,’ p. A chgpg te Pi 

13. J., U1, p. 129; IV, p. 142; V, p. 75. 
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2 oy tt Pp. LL; IV, pp. 20-G. 32; VI, pp. 34, 427. 

16. J., I, p. 239; I, p. 112; IV, p, 20.6. 32. 

17. J., IV; p. 159; VI, p. 427, 
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(phiyaritani) and anchors (laikhdro).' The pilot on board (niyamaka) had 
the charge of the rudder and guided the ship.? 


But there were serious dangers on the high seas. Does not the poor mother 
inone of our Jdtakas say to her son, who is bent upon sailing to a far-off 
country, that “the sea has many dangers?” Our stories are full of ship- 
wrecks, indeed. Sometimes the ship may be swallowed away by whirlpools 
(vohara).4 But often the timber could not withstand the terrible force of 
their surging waves. There was a leakage. The men on board tried to bale 
the water clear. And still, when the planks gave way, water rose and the 
ship began to sink, the crew invoked the gods.° The prayers unawailing, 
they had to catch hold of the planks to be carried wherever their fate liked, to 
unknown and dangerous places.’ | Sx 


It is interesting to notice, en passant, that the Indian mariners like the 
sea-faring Phoenicians and Babylonians of Ancient times, employed the shore- 
sighting birds (disakaka) for finding the direction of land during navigation.® 


The conclusion is that transport, on the whole, was very slow, thus 
obstructing the easy exchange of goods. 


_ The act of exchange between producer and consumer, or between either 
SYSTEMS OF and a middleman was done in different ways. Every village 
TRANSACTION. had its own resident traders. Here, for the most part 
buying and selling were done directly, ¢.e., between the producer and the con- 
sumer, probably in individual shops, or open market-place. A portion of the 
village produce was sold in the village market for local consumption, and the 
surplus, if any, was handed over to the agents in the towns and thence des- 
patched to trade-centres in other parts of the country, or exported out of it. 
Imported merchandise was distributed by the same machinery working in the 
opposite direction. In this process, trade passed through the hands of middle- 
men (vdnijd), whose existence cannot be doubted. 

Within the town as we have seen, there were special streets apportioned 
to different products.® Food-stuffs,'° green groceries, '* and flowers for the 


= ae et ee eee ee 
ptured figures reproduced in R. K. Mookerji, Indian Shipping. 


2. J.,11, p. 112; IV, p. 137; V,p. 326; VI, pp. 326,443. 

3. J., VI, p. 34 —“samuddo nama appasiddhiko, bahu antarayiko.” 

4, J s V, p- 259 

5. J., IV, p- 16. : | ‘ . i: . ; 

6. J., VI, p.. 34 “phalakani bhinnani, talo tato udakam wggalam, navimajjhe samudde ni- 
“Jonati nanadevata namassati:’—the sea is still a god with the 


mugga mahajano rodati paridevah 


7. J. Lp. 110; IL, pp. 111, 128: TIT, p. 289; IV, pp. 2, 1425 V, p. 75; VIL Be Oe An 
interesting thing * Fea A in this sokssalicd is the precautions taken ot before — 
ship-wreck; once when the ship was about to sink, the man on board ate sugar and ghee ané 
then smeared his garments with oil (mattasataka telena makkhitea) and put them tightly rows! 
him and stood leaning against the mast. J., VI, p. 34- The oil-soaked robe could resist She 
slow freezing of the body : “The competitors in swimming even today do not act otherwise: 


.. VI, p. 606. 
8. J., II, p. 126-7, 267. Of. Rgveda, VI, 62-6. 
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towns! were apparently brought only to the gates. Probably near the gates 
or outside them were also the slaughter-houses (s#nd@) and near them the poor 
‘man and the king’s chef bought their meat.2_ And there were the taverns 
(pandgara : surdpana) for the sale of strong liquors. 3 “The workshop in the 
street was open to view, so that the bhikkhu coming into town or village for 
alms, could see fletcher and carriage-builder at work, no less than he could 
watch the peasant on the field.”4 In all these shops (pana) forming the bazaar, 
articles of various kinds were displayed forsale> or stored within (antari- 
pana). In most of these cases buying and selling were direct (7.e., between 
the producer and the consumer): the two notable exceptions being those of 
the green-grocers and the corn-factors. 


It is, indeed, curious that we do not find any mention or clear reference 
either to a market-place in the town or to seasonal market days, as the Haf of 
the modern days, or fairs (melds)—the samd@jas’ or fetes do not appear to 
have included any kind of market.® 


Another way in which the exchange of goods was carried out was by 
hawking, 7.¢., the sellers going about looking out for the buyers. Hawkers 
roamed about in the streets with their wares just as at present® and travelled 
from place to place’® with their goods on a donkey"! or on a barrow.'? 
Horses were taken for sale to kings by the sellers. 13 


It is also interesting to note in this connection that there grew up some 
market-towns (nigamagamas)'4 “‘which served as centres of trade in a 
locality as the name implies and were the natural corrolary of the specialized 
industries of the villages” noticed before.'5 They sometimes grew up at 
the entrances of great cities like Mithia.'® 


Trade with the border was another feature in the business transaction 
of the day.” ““The border merchant served as a sort of entrepot. Merchants 
in the capital cities established relations with the merchants on the border.'*® 
They would load their carts with local produce and give orders to men in charge 
to go to their correspondents on the border and exchange it for the wares in 
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I, p. 120; IV, p. 82; VI, p. 276-G. 1197. 
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2. J., IIL, pp. 100, 378; V, p. 458; VI, pp, 62, 276-G. 1196 : 334 

. J.» 1 pp. 121, 252, 269, 350; iL, pp- 427, 431; IV, pp. 115, 95, V, p. 13; VI, p. 328. 
5. J., Il, p. 267; 11I, pp. 198, 199-G. 77; IV, p: 488: VI, p. 29, 

6. J., 1, p. 350; III, p. 406. ee 

7. See for instance J., 1, p. 423; III, p. 442. 

8. C.H.1.,I, p. 215. 

9. J., 1 pp. 111, 205; IT, p. 424; IDI, pp. 21, 283. 

10. J., ITI, p. 54. 

ll. J., II, pp. 109-110, 

12. J., IV, p. 333. 

13. J.,1,p. 221 15 11, pp. 31, 287. | 
14. J.,1, p. 205; IL, pp. 225, 232; IIT, pp. 21, 283. Of. Arthaéastra, I, 1. (Panyapattana) 
15. Supra, p. 214 

16. J., VI, p. 330, Subbarao, op. oe P. 79. 

17. J., I, pp. 121, 344-5; pp. 31, 28' 

18. J., I, p. 461, 
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their shops,”! or for money. The wares. obtained at the border were 
probably forest produce and also possibly goods of other countries.’ 


“As already said, the exchange between producers and ‘consumers or 

between either aid a middleman was a “free” bargain. 

PRICES. There were no fixed prices.4 Owing to slow transport, 

individualistic and small production and primitive machinery, 

supply was hampered. But nothing prevented the producer or the dealer 

from prevailing by competition’ and also by adulteration, and knavery 

(kitakavi),® and thus bringing about an equation; with a demand “which 

was largely compact of customary usage and relatively unaffected by the 

swifter fluctuations termed fashion.”’’? Merchants were well-known for 
bragging (wkatthani).® | 


We may also note some practices of a more developed competition known 
to-day as “dealing in futures” or “cornering.” We have already noticed the 
instance of the daring youth of Benares. Receiving the earliest intimation 
of the arrival of a ship in port, he proceeded to buy it up whole-sale on credit 
and thus established a “corner” in foreign produce which sent up prices to his 
immense profits.? The same youth had, sometime before, sent up the price 
of grass by a “limitation of output” in agreement with other “producers.”!° 
In another instance two dealers in potS and pans apportioned the streets be- 
tween themselves, each to hawk injhis own district, and they also agreed that. 
“one might try the streets which the other had already been into.”"'! 


Haggling over prices seems to have been hot an uncommon feature of the 
times.12 We however hear of a dealer who regards this haggling as a ** killing: 
work,”’1% | | > > a ss 
J., I, pp. 376, 378. , | 
J., I, p. 404. | 
Subbarao, op. cit., p. 80. 
J., I, p- 9S. , 

. J., IL, pp. 282 ff; GG. 84 ff. . 
6. J., VI, pp. 110-G. 463; 113-GG. 479-80; 235; © 
the Buddha, I, p. 6n.; Uvasagadasio, p. 18. Kw kudamana : chiki In ot 
7. @.H. 1,1 p.216. The principle by which the margin is pushed lower in response +0 
increased demand is sought to be recognized in the following gatha. 
“A wild and savage cow that we 
ee never milked before: 
e milked to-day ; demand ” 1 
For more milk Swi ever more and more.” J., V, P. 105-G. 334. 
Subbarao, op. cit., p. 61 n. 
8. J., V, p. 425-G. 290. 4c Gouin 
9, 321, pp. 121-2. Mrs. Rhys Davids remarks: “The outlay in this ease A eto his 
chee at the Pettis docks, men (purisa), and ushers (patihara) must have cut ae this 
last profit. of 1000 coins, but ho was 20,000 per cent to the good as the result of #8), OM 
the Erofit of 200 and 400 per cent reaped by the traders (J. I. p. 100) falls » little HOR. << 
I, p. 216, Such economic thrills are indeed rare in Ancient Indian literatul® TAt 5 
10. J., I, p. 121; Cf. Subbarao, op. cit., p. 81 and n. Cf. Kautilys, abcess a ie 
eee a, I, pp. 111-2. “Dividing the streets,” is well known among = Cif 
London : Subbarao, op. cit., p. 81 n. y. (aggahena aggars 
ues J., I, pp. iit ff 19s: IT, pp. 222, 289, 424 ff; VI, p- 113-G. 479. : si 

nt hapayanti ‘). ~ as ial i i-" 

13. J. 1, p. 99. Of. BgVeda. TV, 24, 9. The king made his purchases under Spa" (and 
tions. He had a valer (agghdpaka) “who used to value horses, elephants ané 
jewels and gold.” His price was final, J., Lp. 124; 0, p. 3: . bg 
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But it is not improbable that custom and fair-play-sense may have settled 
price to a great extent. Prices were fixed in terms of money, though ref- 
erences to goods exchanged between parties are not unknown.’ Generally 
however barter was replaced by the use of a metal currency to which we are 
now coming. 


Money, as a medium of exchange, was in use in India from very early 

times.2 The Jdtakas leave no doubt whatever as to the use 

OURRENCY, of coins as currency nexchange. Mrs. Rhys Davids rightly 

observes; ‘‘The Buddhist literature reveals a society having 

the full use and enjoyment of plentiful coinage. The worth of every 

marketable commodity, from a dead mouse and a day at the festival, up to 

all kinds of fees, pensions, fixed loans, stored treasure and income, is stated 

in figures of a certain coin and its fraction and that is either explicitly 
stated or implied to be Kahdpana.”’* 


Several Jdtakas* mention a specific class of coins, viz., the nikkhas which 
were surely golden coins, as expressly stated in some of the gathas;> nikkhas 
were not the only class of gold coins known to the Jdtakas. We frequently 
meet with an expression in which the words Airafi7ia and suvanna are assoela- 
ted together.© Dr. Bhandarkar rightly infers that swvarna in this, as in other 
places where it is associated with hiranya, must stand not for “gold” buta 
“type of gold coins.”’” We also read, in the'stories, of gold coins of a still small- 
er denomination, viz., the Suvanna-masakas.® As we shall see, mdsa was @ 
unit in the weight system of Indian coinage which differed in weight according 
as the coin was of gold, silver or copper. A suvanna-mdsaka was therefore a 
gold coin equal to one masa in weight according to the standard of gold 
coinage. Thus we see that in the days of the Jdtakas, no less than three 
types of gold coins were current. Of the lowest value was the mdsaka, of a 
higher denomination was the Suvanna, and of a still higher denomination, 
the nikkha, 


The most frequent. mention, however, is that of a class of coins called 
kahadpanas (skt. Karsapanas).'® This kahapana appears to have been of three 
varieties, according as it was of gold, silver and copper,'! though gold kaha- 

1. J., 1, pp. 103, 109, 377-8; II, p. 247; V1, p. 519. 
2. See Bhandarkar, Ancient Indian Numismatics, pp. 167 ff. 
3. J. R. B. 8., 1901, p. 318; also J. R. A. S., 1901, p. 876. 
_ 4 J, 1, pp. 375, 376-G. 88; IV, pp. 224, 227-GG. 63, 66; 460; G. 228. 461-G, 229-230; 
VI, pp. 462-G. 1630;464—G. 1638; 546, 547. 
6: Su IV, p. 227-G. 63, 66. Bhandarkar, op. cil., PP. 47-50. On the niskas of the 
Rg Veda, as being golden coins, see Rai Sahib Manoranjan Ghosh, in Proceedings, 4th Oriental 
Conference p,p. 711-22, = 
6. J., VI, pp. 69, 186; 462, 493-G, 1742. 
7 Op. cit., p. 51, Cf. Manu, VII, 137. 
8. J., IV, pp. 106, 107; V, p. 164. 
9. Cf. thé remarks of Dr. Bhandarkar, op, cit., p. 53; ArthaSastra, T1, 19; 5 seeds of 
Guija=1 Suvannmasa, 3 a78: 
10. J., 1, pp. 112, 195, 478, 483; TI, pp. 20, 247, 305, 424; IIT pp. 448; 1V, pp. 138. 378; 
es Vi, op Bas, 404 8, pp. 20, 247, 305, 424 ; IIT pp. PP aa 
11, Cf. Simanta-pasidika quoted by Bhandarkar, op. cit.,p, 81, | 
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pana is very seldom referred to. Thus in the Gdmani-canda Jataka’ where 
the pair of oxen and the horse are priced at 24 and 1000 kahdpanas respecti- 
vely, they must be silver kahdpanas “as copper or gold kahapanas would be 
too low or too high a price to pay for those animals.’’* 


On the Kahdpana, Prof. Rapson’s remarks make everything clear: “To 
both of the standard coins in question, the silver purdna of 32 ratis and the 
copper pana of 80 ratis, the same name karsdpana was sometimes applied. 
This double use of the term was probably in ancient times only confusing 
whenever the currency of one district had to be compared with that of 
another. We may gather both directly from the statements of the Law Books, 
and more generally from the study of the coins, that in Ancient India silver 
and copper coinages were often independent of each other and circulated in 
different districts. A copper currency was not necessarily regarded as merely 
auxiliary to the silver currency ; but a copper standard prevailed in some 
districts just as a silver standard prevailed in others. The word karsdpana, 
therefore, may in any particular district be supposed to mean the standard 
coin whether ofsilver or copper.’’3 


The Jdtaka stories also give us the various token coins of this standard. 
We have kahdpana, addha-kahapana, pada-kahapana, masaka, addha-masaka* 
and kakanikd?—almost the lowest money-piece of the day. The kahadpana 
(whether of silver or copper) and its smaller tokens mentioned above, were 
quite intimately connected not only with the commercial life but also with 
the daily intercourse of the period. Whether these instruments of exchange, 
constituting of course a currency of standard and token coins, were issued 
and regulated by any Central Authority or by private guilds we have no 
Means to ascertain. 

We must here note the purchasing power of money or in other words 
PURCHASING prices of ordinary commodities. A pair of oxen was 
POWER. worth 24 kahdpanas,?7 a nice plump dog is bought 
for one kahdpana ;* a decent ass is had for eight hahd@panas,° a fish 








1. J. Li, Pp- 305-6. . 
2. Of. Bhandarkar, op. cit., p. 78; Cf. Pran Nath, op. cit, p. 109. The silver kahdpanas 
were later called Puranas and dharanas ; op. cit., pp. 82, 92. ' = 
e-3. Catalogue of Indian coins: Andhras and Kytrapas: Intro. pp. olxxix-x. Karsapane 
appears to have been so called, because in weight it conformed to one arga, or 80 ratia or 146.4 
nam. The Kahapanas are also identified with the punch— 
abundance: Bhandarkar, op. cil., p. 96. For example 668 





5. J. L p. 120: VL p. 346: Cf. Utaradhyayana Sitra, VII,11. Cowryshells (sippikant) 
ate also mentioned ete te Vs, p- 425-G. 109, but perhaps not as anything still having 
currency. | 
6. Kautilya has half-kakini as the lowest copper coin: Arthasdstra, TI, 12. From the 
Gaigamala Jaiaka, J., Ll, p. 448, it appears that a Pada-kahapana ualled something more 
than 4 misakas; and cariconly enough: the commentary on the inaya Pijaka, as pointed out 
Dr. Bhandarkar, tells us that in the time of Bimbisara, five mdeakas equalled one Pada: op. 
cit., pp. 11]-2, Cf. also C. H. J., I, p. 218. 

7. J., Il, pp. 305-6, 

8. J., Ul, p. 247. 7 ae 

9 J., VI, p. 343, it oe | | — 
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is worth 7 mdsakas only ;' a bundle of grass, again, fetches one masaka? 
and for the same small coin can be had a jar of liquor ;* two ‘poor lovers 
‘buy a garland, perfume and strong drink with one mdsaka ;* a piece of meat 
can be had for an addhamdsaka or evena kakanika® and dead mouse is 
also purchashed for a kakanika.® Similarly a masaka or an addhamasaka is 
the daily wage of a day-labourer,’ as noticed before. To hire a carriage in 
Benares by the hour cost 8 kahapanas.* For the services of a young bull 

to pull 500 carts through a rough ford, a merchant pays 2 kahapanas per 
‘cart ®; a ferry’s fare across the river is 8 kahdpanas'® and the same sum 
seems £0 have been'the cost of a visit to a barber.'! All these instances 
give a realistic picture of the various transactions of the day. Naturally, the 
ordinary people could not go beyond such little sums of mdsakas and kaha- 
panas. The nobility and the rich people are almost always spoken of in terms 
of high expenditures. Horses were highly priced—the prices ranging from 
1000 to 6000 kahdpanas.'2 The Kasi cloth was worth 100000 kahapanas—* 5 

a sum undreamt of by the poor class. All these figures mentioned before 
are not, and cannot, however be taken as quite exact. For the references are 
only legendary and not in the way of statistical figures like those given in 
Kautilya’s Arthasdstra. 


Credit must have been an almost indispensable factor in bisinese 
os even in those days. There was, of course, no bank- 7 ove 
CREDIT. ' The rich people had their own strong boxes or rooms." 

“A great deal of wealth was hoarded in the form of gold 
‘and jewellery or even money and: these were stowed away in a pillow,'* or 
hidden (nidahitvd) in other convenient places.1® The nature and amount 
of the wealth thus hoarded was sometimes registered on gold or copper 
plates.'7 


~ People could also deposit money (nidhi) with their friends. But this 
course was not always safe, for the friend might spend away and then may 
offer his daughter in marriage instead. 1° 


a Fe , Il, pp. 424 and 425.4, 112. 

J., II, p. 130; Cf. Dies 

J., 1, p. 350. 

J., Il, p. 446. 

J., Vis p. 346: 

J., 1, p. 120. 

I, p. 475; ILI, p. 326; 446, 

p- 121 

p- 195. 

p. 112. 

V; p. 138. 

» Pp. 289, 305-6, 

= » Pp. 194, 

- are 351, 466. ITI, pp. 129; 1V, pp. 7, 237. 

“ . i II, p. 443-G. 14] “Nikkham ussisake katam.” WV, 256 
“y 225, 277, 

rs , BP ae v7, 823, 375, 424; Il, pp. 308, 431; TH, pp. 25, 116, 350; IV, p. 
17. Jd. »IV, pp. 237, 488 ; VI, p.29; Cf. Sukra, T11, 376-9. ~~ 
18, J., Ill, p. 342; V, pp. 116-G, 18; 521—CL Theri gatha, 444. a ee 
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Of loans and debts we have already spoken before.! We do not know 
much on this point. Perhaps the things were much simpler, as in every other 
sphere of activity in those days. 


It is interesting to note, however, that some forms of instruments of credit 
did prevail. A merchant, for instance, makes a purchase on credit, by depo- 
siting his ring, probably bearing his initials or other marks of identification, 
as security.” 


Lastly, we may also note some of the notable weights and measures. 
| ___ Among weights we have references to ammana, a measure 
acca of about four bushels,? nali* and pattha (prastha)® for 
| weighing grains etc., and catubhaga® and accharam’ for 
liquids. And among measures of distance, we have anguli,® vidatthi,® 
yatthi;'° kukku,’* usabha’? gavuta'? and yojana,’* though the exact 
measurements of these are difficult to ascertain now. 
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1. Supra, pp. 223-24. 
2. J., I, p. 121. 
3. J., V, p. 297; Cf. Milinda Panho, IV, 1, 19. | 
4. J.,IV,p. 67; VI, pp. 360-G. 366 (addhanalika) Cf. ““The commonest name for one of the 
smaller measures is nali, which means simply a joint of bamboo. The metal vessels are usually 
shaped something like hour-glasses, being narrower in the middle than at the topand bottom.” 
Cunningham quoted by Thomas, Ancient Indian Weights, p. 25n. 
5. J., V, p. 297. Ree EB 
6. J., V, p. 385. 
7. Ibid. 
8. J., VI, p. 341; an aigula—j OMe 
9. J., V1, pp. 339, 341; a vidafthi or vilasti is 12 aigulas or 9 inches. 
10. J., IV, p- 21; a yalhi=2 Vitasti=18 inches. 
11. J., Ill, p. 318;—G.1; a Kukku=26/11 vida}{hi=21 3/11 inches. 
12. J., IV, p. 21; VI, p. 580; an Usabha=20 yatthis= 30 feet. 
13. J., V, p. 356; gavuta-gavyiiti or goruta (krosa ?)=about 1 1/8 m. 
14. References are many : a yojana, or for the matter of that all other measures, vatied 
from place and time. Cf. Arthasastra, IL, 19-20; Pran Nath. op. ct, p. 80. 


CHAPTER IV 
CONSUMPTION 


‘Se. deals with the destination of wealth. It 1s, and must be, 

the aim and object of production. And, speaking in another way, 
production is made possible only by consumption. Therefore, also, the 
quality and quantity of production are only reflection of consumption. 


Consumption of the produced wealth is determined by the standard 
of life which a particular person or society fixes for himself or itself at any 
given period of time. The standard, naturally, differs among individuals as 
well as from class to class. At the same time, this standard of life differs in 
kind. For the consumption of some commodities may give physical comforts, 
but may be detrimental to moral well-being. And the standard of life cannot 
of course be confined within the limits of physical needs. Marshall says right- 
ly; “Let us take the term ‘the Standard of Life’ to mean the standard of 
Activities and Wants. Thus an increase in the standard of life implies an 
increase of intelligence, energy and se -respect, leading to more care and 
judgment in expenditure, and an avoidance of food and drink that gratify 
the appetite, but effect no strength, and of ways of living that are unwhole- 
some physically and morally.”"! Thus a-higher standard does not necessarily 
mean a high expenditure. The best consumption of wealth is, therefore, that 
which results in the greatest. benéfits t6 individual and to society. 


The customs, the social institutions and the religious and moral ideas 
of the people of India, no doubt, have favoured a standard of living which 
is comparatively low. In the Jdtaka days we find that the standard of living 
was much better than it is to-day. The social customs and circumstances 
like the family “system, marriage, and groupings, might have checked the as- 
tounding inequalities—on one side the multimillionaires, the poor and the 
starving on the other—and the people at large were more concerned with 
wealth than with the other-world. The religious and wise moral precepts 
there were in plenty, but material prosperity was, as it has always been, the 
primary concern of the masses. The “Question of Poor and Rich”? (Sirimat- 
dapattho), discussed so minutely in the gathds of the Mahaummagga-d dtaka? 
reveals the same thing. The Wise Mahosadha’s high-sounding praises of 
Wisdom (paiifid) as against Wealth (sirima) have no connection with the 
Reality. It is Senaka who rightly reflects the mind and the life of the people: 
Elephants, kind, horses, jewelled eaiTings, women are found in rich families; 
wise and fools, educated and uneducated—all do service to the wealthy, al- 
though they may be high-born or low-born ; (bahujano bhajati atthahetu) ; the 
world is devoted to wealth (tddhiparo hi loko) and even the Wise has to admit: 

1. Marshall, quoted by Prof. Banerji, op. cit., p. 201, ae 
s 2. J., Mes Sgt We mov (). Of Also » P. 326: jivitasito dhanasa balavaitara; — 
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wealth is beloved because men are devoted to enjoyment (Kantd siri boga- 
tata manussd). Thus, it appears that there was no disposition among the 
Jdtaka-people to stint themselves of moderate wants and even luxuries, 


Articles of consumption are divided into necessaries and luxuries, Neces- 
garies ore, again, sub-divided into necessaries for existence and those for 
efficiency. This of course is no hard and fast distinction, 


It is naturally difficult for us to get a first-hand, or even a cursory know- 
ledge of the average consumption by the Jataka people. We have no statistics, 
no figures whatsoever. We may, however, get a glimpse of the average stand- 
ard of life by reading between the lines of the stories. 


The primary wants, the first necessaries of life, are those of food, 
clothing and shelter. We have seen that there was ample 

FOOD. supply of food. The country was largely agricultural. The 
peasant-proprictor and his family could not, possibly, suffer 

from want of good nutritious food in face of a large and fertile land and 
cattle in their possession. For there were no big landlords who could squeeze 
them out of thier food. And the average hand-craftsman, also, was a well-to- 
do man, getting sufficient food in exchange of his craft. Of course, the food 
that ths average man could have Was not very rich, as already stated. 
Rice-gruel (ydgu), cakes (piva), vegetables and milk and its products were 
common. While rice-porridge prepared with powdered sugar, milk and 
honey and cooked with fresh ghee was the food of the rich few. Food was 
both hard and soft (khddana-bhojana).* People took meals only twice in a 
day—one in the morning and another in the evening (prdtardso ; sdyaméaso).® 


As for clothing, we may repeat that cotton clothes were commonly 
worn. Suit of clothes (sa@fakyugam) was the ordinary 
CLOTHING. dress.* Turbans were commonly worn.’ Vatthdlankdra is 
the phrase which reveals a common taste for good clothing 
and ornaments.© Remarking on the dress of the Mallas of Kusinara, Prof. 
Rhys Davids says: ‘‘It consisted probably of mere lengths of muslin or cotton 
cloth; and a suit of apparel of two or, at the outside, of 3 of these—one to 
wrap around the loins, one to throw over the shoulders and one to use asa 
turban.”? One Jdtaka informs us that people wore undergarments in the 
pockets of which they put money or such valuable things.* The richer class 
could afford to indulge in little luxuries in the matter of dress. The 
Kasi-Kutiama was famous. 





Supra, p. 205. 
J., IU, p. 439. 
J., IV, p. 252; V, p. 230; VI, p. 366. 
. J, I, p. 373. 
J., VI, pp. 369-70. 
J., 1V, p. 323, 
Dialogues of the Buddha, I, p.180n, Cf. G. P. Majumdar, I. C., 1, 3, article on food. 
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In the matter of housing, there is not much to be said. Ordinarily, 

: houses were built of bricks with superstructure of wood.! 

HOUSING. There were windows, looking out into the streets.2 The 

_ houses had generally two doors—one on the front and the 

other on the back side (aggadvara : culladvdra).3 The doors had bolts from 

inside and outside.* A corner-house, abutting on two streets was highly 

prized.> And there were big and stately houses also, well-constructed and 

covered both internally and externally with fine plaster-work (sudhdlepana) 

and brilliantly painted.® | is 

These primary wants are necessaries for existence. An insufficient supply 

of these may be detrimental to physical and even moral welfare of a person. 
We, probably, never hear of such a want in those days. 


But the people of the Jdtaka times were also fond of luxuries, as a 
number of references will show. Physical necessaries aré 
not all in ell. There must be higher wants algo, like 
education, sanitation, leisure and recreation. 7 , 


The people in those days kept themselves well-attired. Trimming of 
hair and beard was common in the case of men.? Ladies were fond of orna- 
ments, as they always are.* Flowers and perfumes were lergely consumed 
as we saw before. Apart from daily recreation, there were frequent festivals 
in which the poor and the rich alike took part.° 








J., IV, p. 154; VI, p. 429, 


J., 1, p. 11; V, pp. 131, 309, 510, oe 
J., 1, pp. 377, 416, 447; IV, pp. 60, 422; V, pp. 400, 438; VI, p. 64. 
J., III, p. 446; IV, p. 255. : 


5 

2. J., Vy p 64: : 

3. J., V, pp. 132; 263; 298; VI, p. 366. 
4, J., V, p. 204, 

5. J., V, p. 350. 

6. Cf. especially V1, p. 430 ff. 
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SECTION IV 
SOCIOLOGICAL: CONDITIONS 


INTRODUCTORY 


S° FAR WE HAVE, more or less, easily discussed the various aspects of 
our study: political, administrative and economic. It is now, when 
we come to the Social side of the picture, that we are confronted with 
innumerable obstacles. It is here that we are faced with problems that are 
not so easy to solve. Theories abound here, and from that angle, the 
subject has been probed into by Fick in his valuable work and by many 
other scholars. Therefore we shall not go here into deep theoretical dis- 
cussion but briefly notice some of the outstanding features of the social life 
of the Jataka people, with a view to grasp the ordinary life and activities, 
and also the mind and thoughts prevailing in those days. 


CHAPTER I 
THE SOCIAL STRUCTURE 


J tia SOCIAL STRUCTURE of Ancient India was mainly based on caste-system. 

It was, in fact, the backbone of Ancient Indian society. Of course, 
we cannot expect as highly developed a system of caste from our stories as 
that in the Brahmanical Law Books. There are two phases of the matter. 
In the ordinary circumstances we find no mention whatsoever of caste and 
everything that it implies. But when morality gains ground, and the story 
has to deal with Brahmana characters, caste-distinctions and allied matters 
do appear. 

Let us first take the theoretical side of the picture. The theory had 
established itself, or at least was beginning to do so, that the Great Brahma 
created the world. 

THEORETICAL And as regards the origin of the caste-system it is said : 
VIEW. 

Ajjenam Ariya pathavim janinda 

Vessa kasim paricariyan ca Sudda 

Upagu paccekam-yathad padesam 

Katahu ete Vasind ti ahu.' 


“Brahmins he made for study, for command 
He made the Khattiyas: Vessa’s plough the land ; 
Suddas he servants made to obey the rest ; 
Thus from the first went forth his high behest ; ” 
and then, ‘‘We see these rules enforced before our eyes” 


No doubt the law of society evolved for the most part out of such con- 
ceptions of religion. The Udddlaka-Jataka? is, of course, the most import- 
ant on this point. The penetrating gdthds, there, first declere that ‘right con- 
duct is theonly way to bliss’: (sasamyamam caranam yeva saccam) : a thou- 
sand Vedas will not safety bring (sahassavedo pi na tam paficca): and then, 
who is a true Brahmana? When Uddalaka puts forth the character of a 
Brahmana as he appai ently sees in real life, 7.e., as one who rejects all 
worldly thoughts, takes the fire with him, sprinkles water, offers sacrifices 
and sets up the sacrificial post,? the purohita, his father, finds fault with 
this conception and replies in his own way, giving out the list of virtues 
that a’ Brahmana should possess,* and then says : 


















- J., VI, p. 207-G. 896. 
~ We, AV, pp. 297-304-GG. 62-76. 
J., IV, p. 302-G. 68. 

Ibid., p. 303-G. 71. 
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“Khattiya, Brahmand, Vessa, Sudda and Candala Pukkusa, 
All these can be compassionate, can win Nirvadna’s bliss: 
None among all the saints is found who worse or better is,””? 
Does this not show that there were in existence the above-mentioned classes, 
at least ? 

Look at the Silavimamsa Jataka? also. The gathas say, that birth and 
caste (jdti ca vanno ca) cause conceit: virtue (stlam) is the highest: Khat- 
tiya, Brahmona, Vessa, Sudda, Candala and Pukusa—all become equal in 
the world of the gods, if they have acted virtuously here. 


The same enumeration of classes of the people, and the same ideal of their 
equality, obviously viewed from ethical standpoint, are given again in the 
Amba Jataka;? and other instances are not wanting,* above all the most 
wonderful verses of the Bhiridatia Jataka® with their scathing remarks on the 
social conditions of the day. 


This is quite sufficient to show that, however much the reformist section 
of the society of the times might try, as in the present day, to belittle the im- 
portance of birth, caste, the Vedas and the Brahmanas and exalt the import- 
ance of virtue as the means to salvation, the division of society into classes 
named above, was 2 fait accompli.° 

But did this class-distinction amount to caste-system as we understand 
it to-day or even that presented in the Brahmanical Law Books ? The question 
is indeed too big and complicated for us to answer at present. We may only 
take a general notice of the data presented in the Jatakas on this point, and 
need not bother ourselves with any technical aspect of the much-spoken-of 
caste-system. 

Class-struggles and conflicting influences belong to all epochs, and are 
grafted onthe most diverse of social constitutions. And the present day 
caste-system is the outcome of various incidents and currents mingled in 
one another through the ages.” 

Let us first take the Brahmanas and see in what position they stood in 
the social structure of the times. | 

The Brahmanas, of all the classes, seem to have formed a homogenous 

na class, bound together by the consciousness of being the 
aan ee premier easte® the only one en] oying the privilege of 
3 acting as priest at a sacrifice? and by the observance of 


certain customs, relating especially to connubium and commensality with a 








a; 
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view to preserve the purity of blood and ceremonial cleanliness.1 But thig 
kind of exclusiveness of the Brahmana class existed only in idea. We 
see frequent departures from the fixed standard of life. Whether this 
was @ degeneration set in among the descendants of the older Brahmana colo- 
nists of the east from the west and accelerated and completed by the mixture 
with non-Aryan Brahmanas, we are not here to ascertain.2 As Fick says, the 
great mass of Brahmanas, spread over the whole of Northern India, does not 
constitute a well-organised body witha chiefandacouncil.2 The Brahmana of 
the Jatakas is not very materially different from a member of any other class, 
He is to be found in all walks of life : “‘we see him now asa teacher asking the 
new scholar about the honorarium he has brought, now he meets us behind 
the plough, now in the court of the king interpreting signs and dreams or pre- 
dicting from the constellation of the stars the future of the newly-born prince, 
now as a rich merchant in the midst of his accumulated treasures, now at the 
head of a big carayan.’’4 


It may be that some of the stories do commit the mistake of much over- 
drawing the picture, in as much as they give 9 prejudiced and contemptuous 
view of the Brahmanas. In many cases, for instance, the Brahmanas are 
represented as greedy, shameless and immoral and serve as a foil to the Khet- 
tiyas who play the part of the virtuous and noble humanity.> The whole 
of the Junha Jataka® narrates the shameful behaviour of a Brahmana who 
pours out bis wisdom only to fétch’a handsome reward from the King. 
The greediness of the Brahmanas is ‘frequently brought out,’ even if we 
disallow the bitter remarks of the Bodhisatia of the Bhiri datta Jataka.* 
The sarcastic name Odariyd (fond of eating) given to them is interesting.® 
The purohita’s greedy nature we have already seen. But, on the whole, 
it seems to us that the instances, though they are exaggerated no doubt, 
reflect perhaps one side of the actual conditions. For we can also see the 
figures of ‘true,’ 7.e., noble Brahmanas, in the Brahmanical sense. | 





Fick'° distinguishes, and rightly, between two kinds of Brahmanas: 
one the “proper,” 7.e., those who corresponded closely to the 

TWO KINDS. ideal sketched in the older seri ptures and the other “worldly” 
. t.€., those who did not much conform tw the strict rules of 
their class, followed all sorts of occupations and represented the major 


. Li See e.9., J. IV, pp. 391-2, 
2. Cj. Dutt, Origin and Growth of Caste in India, I, p. 259. 
3. Op. cit., p- 181. 
5. Fick, op. cit., p. 183. 
6. J., IV, pp. 96 ff. . 
7. J.,L pp. 3 ” 
VI, . 211-2 at Boss 





9. Ibid., p. 208-G. 398. 
10. Op. cit., pp. 192 f. 


THE SOCIAL STRUCTURE 247 


portion of their class. Let us notice a little further, with regard to these 
two types of Brahmanas. 


The Brahmana of the first kind ordinarily passed through these. stages 

in his life: when grown up, he goes to a teacher, studies the 

THE ‘TRUE’ Vedas, then sets up a household, later renounces the worldly 
BRAHMANAS. life and goes to the forest where he lives either as a hermit 
, or surrounded by a host of pupils and ascetics and which he 
quits in course of time to take up the life of the ascetic and live by begging.* 


This seems to be the normal course of life of the Brahmana of the first 
type. Still there may be some differences and the different stages may over- 
lap one another as we often notice.2 Thisis but natural, for we cannot think 
of all the Brahmanas as strictly observing the rules of the four aéramas of 
old.? 


Our stories are quite explicit on the first stage of the Brahmanas, 
STUDY viz, that of studeni—life (ajjhenam). But we shall better 
; reserve this subject for a toe chapter on Rea hion 
as a whole. 


Regarding Sacrifice (dhutaggi), the stories do not enlighten us much. 

“They only mention it, in order to exhibit its worthlessness 

SACRIFICE. and illustrate the swimdling ways of the greedy Brahmanas 

in filling their pockéts.””) The Bhiridatta Jataka, for instance, 

in so many piercing gdthds, hurls a-scathing indictment upon the Brahmanas 

of the times who caused the slaughter of dumb and harmless creatures 

“struggling to the last breath” and who “wore long frauds to beguile the 

simple and strip him bare at last.”* One of the interesting references given 
out here in an off-hand manner is this : 


“The priests a shoot of Butea (palasayatthi) must hold, 
As part o’ the rite sacred from days of old ; 
Indra’s right arm ’tis called, but were it so, 
Would. Indra triumph o’er his demon foe 2’’5 


1. Cf. J., U, p. 85—“ Bodhisatto Kasiratthe brahmanakule nibbattitea vayappatto Takka- 
silan gantva sabbasippani ugganhitea gharavisan pahaya isipabajjam pabbajitea ganasaltha 
hutva: Himavantapadese ciram vasitea lonambilasevanatthaya janapadacarikam caraméino Ba- 
rénasim pated rajuyyane vasitva punadivase dvaragame sapariso Jo bhikkhdcdr ars cari”, also II, 
pp. 394, 411; IIL, pp. 147, 352. 

2. For instance in J., I, pp. 333, 361, 373, 450; 1, pp. 131, 232, 262, we may see the Brah- 
mata renouncing the world immediately after he is grown up, apparently without fulfilling the 
duties of a scholar and a householder ; mantle J., I, pp. 41, 145, 269, 437; Il, p. 45, we may 
see him as an ascetic without any stage as scholar ; becoming ascetic immediate 
after the completion of the studies : aS "iL p72; 72 IIL, pp. 64, 79, 110, 119, 228, 248, 308 ; V, pp. 
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But the ‘true’ Brahmanas, honestly performing their duties, did 
undoubtedly enjoy certain privileges. Respect (arcd) they 
THEIR generally received from the people. Though the stories seem 
PRIVILEGES. to make their position inferior to that of the Khattiyas, 
we cannot forget that they ordinarily were held in respect 
and honour by the people. Brahmins are men of upright life-dhammika 
honts Brahmand*—may be taken as an utterance of these respectful people. 
And the privilege of déna 7.e., of receiving presents, the Brahmanas of the 
Jatakas enjoy in a much greater measure. In this connection we may recall, 
what we have already noticed, the liberality of tho kings which probably laid 
the foundation for the wealth of individual Brahmanas? as Fick suggests,4 
and which was, if not a duty, at least a recognized virtue.5 Not only kings, 
the people in general used also to give gifts to the Brihmanas whose services 
they required on various occasions. On certain occasions, for instance, they 
invited the Brahmanas to meals (Bahmana-vdcanakam) ;* they came, bathed 
and washed their face ; in the meantime the rice was taken from the fire and 
set to cool down: then the guest-water (dakkhinodakam) was given and the 
dishes placed before them. After finishing the meals they took the ‘gifts’ 
(vacanakam), uttered benidiction (matigalam) and went away. 


Whether the Brahmanas also enjoyed immolestability (ajyeyata) and im- 
munity from execution (avadhyata) cannot be determined with precision from 
our stories. Most probably they were free from taxes, for whenever the ques- 
tion is of taxes, the gahapati or the kufumbika is mentioned as the person who 
is taxed.” And though immunity from execution (avajjho bhavati brakmano)* 
was recognized, it was, for all practical purposes, a theoretical dictum, as in 
the eyes of the law we do not find anything like a favourable attitude shown 
towards them. ° 


But a large majority of the Brahmanas was represented by those others 
whom Fick has liked to call ‘proper’ or ‘worldly.’ 


The Jdtakas seem to attach a certain superiority to the Brahmanas 

E belonging to the North (presumably, the older Kurv- 
cn aireenate Paficala land) 7.¢., the Udicca Brahmanas.*® These Udieca- 
: Bréhmanas, probably conscious of their high descent, tried 

to observe the rules and prescriptions of their class. In the Satadhamma 





In the Satapatha Brahmana, xl, 5, 7, 1 jf., the prerogatives of the Brahmana are summed 


1, 
up as: arcd—honour; da its, ajyeyala—unmolestability and avadhyata— from 
being killed : See Vedic Index, Ul, p. of sine taee 

2. J., VI, pp. 554-G. 2200; 576-G. 2348, 

mer eee It, p. 272; II, p. 39; IV, pp. 15, 22, 28, 59, 237; V, p. 312. 

4. op, Bey | LM. 

5. Cf. Brahmadeyam, J., II, p- 166; VI, p. 486. 

6. J.,I, p. 318 ; III, p. 238; IV, p. 391; V, p. 247. 

7. Fick, op, cit., p. 212. 

8. J., VI, p. 199-G. 866. 

9. as xy I, pp. 371, 429. a. I 

10. J., 1, pp. 140, 324, 343, 356, 361, 373, 406, 431, 436, 450, 474, 494, 505; II, p. 83; 
p. 232; V, pp. 193, 227; VI, p. 32. The present day Audicya Brahmanas are, probably, des- 
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Jataka’ we notice the pride with which the Brahmans, in reply to 
the Candala’s question, says: “Iam a Brahmana from the north.” In the 
Mavala Jataka? such an Udicca Brahmane is pitted against a wordly 
native Brahmana. In the Mahdsupina Jataka,® again, it is an Udicca Brah- 
mana who exposes the frauds practised upon the king by the Brahmanas in 
his service. 


Thus we clearly see a marked distinction bemg made between the Brah- 
manas settled from the north (-west) 7.¢., those whom we have called the 
‘true’ or ‘proper’ Brahmanas and others of the eastern land who had deviated 
from the rules and prescriptions of their class and whom we may call 
‘worldly.’ 


These worldly Brahmanas followed, as we said before, all sorts of 
VARIED occu. vocations which might be unworthy from the stricter Brah- 
PATIONS: manical view-point. The Dasa-Brahmana, Jataka* gives a 
list of ten classes of Brihmanas as follows :-— 


1. ‘Some carry sacks upon their backs, root-filled and fastened tight ; 
They gather healing herbs, they bathe and magic spells recite. 
These are physician-like ( Tikicchakasama). 


2. Some carry bells and go before, and as they go they ring, 
A chariot they can drive with skill, and messages can bring: 
These are like servants (Paricdrakasam@)...- 


8. With waterpot avd crooked staff some run to meet the king, 
Through all the towns and villages, and as they follow, sing— 
‘In wood or town we never budge, untila gift you bring.’ 
Like tax-men (Niggahakasama) these importunate.....- 


4. Some with long nails and hairy limbs, foul teeth, and matted hair, 
Covered with dust and dirt-begrimed as beggar-men they fare: 
Hewers of wood (Khanughdtasam4).... 


5. Myrobolan and bilva fruit, rose-apple, mangoes ripe, ae 
The labuj-fruit and planks of wood, tooth-brush and smoking-pipe, 
Sugar-cane baskets, honey sweet, and ointment too, 

All these they make their traffic in, and many other things 
These are like merchants (Vdnijakasama).... 

6. Some follow trade, and husbandry, keep flocks of goats in fold. 

They give and take in marriage, and their daughters sell for gold: 

Like Vessa and Ambattha these (Sama Ambatthavesseht). .-- 
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7. Some chaplains fortunes tell, or gold and mark a beest for pay, 

With profiered food the village-folk invite them oft to stay. 

- There kine and bullocks swine and goats are slaughtered many a day: 
Like butchers (Goghdtakasama) base are these...... 


8. Some Brahmins, armed with sword and shield, withbattle-axe in hand, 
Ready to guide a caravan before the merchants stand : 
Like herdsmen these or bandits bold (Samdgopanisddeht),..... 


9. Some build them huts and lay them traps in any woodland place, 
Catch fish and tortoises, the hare, wild-cat and lizard chase : 
Hunters are these. .... .(Luddakd) 


10. Others for love of gold lie down beneath the royal bed, 
' At Soma-sacrifice: the kings bathing above their head." 
These are hike barbers (Malamajjanasama).... 


All these, in Vidhura’s eyes, though Brahmanas by birth, are not worthy 
of being ealled Brahmanas: “apetad te Brahmaynd—strayed have they.” And 
even if the picture given by Vidhura be a prejudiced and an exaggerated oue, 
we cannot fail to see from other passages also “where a subjective colouring 
on the part of the narrator is out of the question,” that the Brahmanas did 
follow such professions and that they did form an extremely parti-coloured 
society, not a body solely confined to fe paseady of the Vedas and the perfor- 
mance of sacrifices. 


Tn the first place, the BrahinaHay oe employed by the kings for secri- 

fice ; in the Mahdsupina Jdtaka,2 the King is frightened 

SACRIFICE: with evil dreams. He asks the Brahmanes at once who 

readily advise him to preform a ccmplete fourfold sacrifice 

(sabbacatukkena). In another story,? also, the Brahmanas are called upon 

by the king to avert the impending misfortune, and the Brahmanas, here 

also, advise him to perform the fourfold sacrifice. The king orders a great 

crowd of victims which is brought and fastened to the stakes (mahdjano 

thiintipanito). When however the king later learns the true cause of the 
moan, he causes the sacrificial pit (yafifidvdtam) to be destroyed. 


These and such other instances,* no doubt, suggest the conclusion that 
the practice of sacrifice was still adhered to, though it seems to have begun 
to decline during the period of our narratives. 


But the most prominent of the Brahmanical professions presented in the 
Jdtakas are those of dream-reading ~(supinapathaka) and fortune-telling 
(nemitia), which enabled them to practice. fraud and deception on a large 
scale.® 
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On the birth of a king’s child, it seems to have been a standing custom to 
have been the future of the child predicted by the Brahmanas, 
FORTUNE- as we-saw before. The Brahmanas used to predict the 
TELLING. future from the signs (lakkhana) on the body of the newborn 
babe. Also aS versed in the power of Divinstion (Avga- 
vijjdpathakas) they were in a position to judge from the signs on a man’s body, 
not only his past and future but also his worth and character.’ The Umma- 
dantt Jataka2 describes, in the most charming manner, the behaviour of these 
Brahmanas who have come to examine the extremely beautiful girl Umma- 
danti. After an honourable reception, they sit to partake some rice-porridge, 
when Ummadanti appears, magnificently attired. At her sight the Brahmanas 
lose all self-control. Scized with passion, they forget that they have not yet 
finished their meal. Some put their food on their head, instead of into their 
mouth, others let it fall on their hips, others again throw it against the wall. 
Every one is‘ beside himself. When the girl sees their conduct, she says: 
‘These should examine me for my signs! Sieze them by the throat and drive 
them out.’ Sorely annoyed, the Brahmanas report to the king: ‘O king, the 
woman is a witch, she is not suitable for you.’ 


Here the Jataka is at its best in ridiculing and reading the psychology of 
the Brahmanas of the day.* 

Alongside with these, there (was the kindred profession of magic and 

demon-worship. Once we find a Brahmana who, by fixed 
MAGIC & characteristics (for.example,.by scent) knows the goodness 
WORSHIP. of a sword and says,°““Lhe sword has a lucky sign, it 1s 

luck-bringing.”* At another time we come in touch with a 
Brabmana who sees an unlucky omen in a cloth eaten by rats. Even the 
art of interpreting the stars (nakkhattayoga)° was practised by the Brahmanas 
in such @ manner that it deserved the name of “a swindling trade” (niccha- 
jiva). 

Regarding magic and demon-worship we may, first, note the following 
vers«, of the Junha Jataka, wherein king Junha questions the Brahmana who 
has come to ask for a reward : 7 

“Hast thou a penance (tapo), Brahmin, dread to tell, 
Or has thou many a charm (manta) and many a spell, 
Or goblins (yakkha) ready your behests to do, 

Or any claim for having served me well ?”’7 
1. J.P. 200 : U pp. 21, 200, 250 ; IIL, pp. 122, 158, 215; V, pp. 211, 458. 
yates Tame ago in ne ea at te 
a large place, they retain traces of their origin notwithstanding the complete rejection and 
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Here we:see that asceticism, magic and demon-worship are taken for granted 
as belonging tothe Brahmanas. Of some of these manfas or magic incantations 
and their employment we read in the stories. Vedabbhamanta' could 
bring about a rain of precious stones at a certain position of the stars. It 
was very valuable (agghomaharaho). Pathavijayamania? was a charm with 
the help of which one conquered the earth. Cintdmanivyjad? was a charm 
which enabled one to follow after the lapse of 12 years in the steps of those 
that have gone away. 

Magic and demon-worship go together. As Fick says, “the ancient 
belief in an innumerable number of small superterrestrial beings, who as tree 
or snake gods endanger the life of man, frighten him as man-eating or child- 
robbing demons or torture him as disease-bringing spirits, occupies naturally, 
im our narratives which reflect the conceptual world of the lower people, an 
important place.’ And the art of making these beings harmless or useful 
through magic practices is known. This is called Bhitavijad.5 This art of 
exorcism was mainly employed in freving the “possessed’’ of the evil spirit 
dwelling in them (amanussaviddhassa), ® 


Besides all these? which were no doubt “crafts” which could bring liveli- 
hood,* there were many other civil professions in which the Brahmanas were 
to be seen engaged. 


The medical profession (Vejjakamma) in general ‘which among most 
MEDICAL people separated itself from the beginning from the spiritual,’ 
PROFESSION. seems to have been “principally a matter for the Brahmanas, 
as many a reference will show.® | 


The land-cultivating and cattle rearing Brahmana, 7.e., one engaged im 
agricultural pursuits (kassaka-Bradhmana) is, in our stories, 

AGRICUL- & more permanently recurring figure, indeed. Inthe Uraga 
TURE. Jdtaka,'° for instance, we read of a Brahmana who goes along 
with his son to the field and ploughs it, whilst the boy 

collects the weeds and burns them. In another story,'! we see a poor Brab- 
mana farmer complaining, ag one of his oxen is dead, that he cannot any more 
drive the plough. Elsewhere a Brahmana peasant (Kassaka Brahmano) is seen 
unyoking his oxen after ploughing and beginning to work upon his land with 
a spade.** Sometimes these farmers were much more wealthy, possessing 












kL J 1, Dp. 263. 

2. J., I, p. 243. 

3. J, Ii, p. 504, 

4. op. cit, p. 235, 

5. J., IT, p, 611. 
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asmany as 1000 karisas of land.'’ The Mahdsaéla Brahmanas are frequently 
referred to in our stories.2 How such great wealth arose and how it was 
employed we cannot now ascertain. 


Trade they also carried on, both as an ordinary hawker*® and as a big mer- 
TRADE. chant prinee.* Other callings adopted by the Brahmanas 
are those of a hunter,® a carpenter,® a shepherd” an archer® and so on. 


Thus we see that the vast majority of the Brahmanas, like the rest of the 
people, followed whatever profession they Jiked and which could give them 
their livelihood, unmindful of the Vedic studies or sacrificial rites. The poor 
Brahmana farmer of tke Somadatia-Jataka, of whom we spoke a while ago, 
is able to commit to memory a single verse with great difficulty and at the 
decisive moment says before the king exactly the opposite of what he wants 
to say.® 


In the words of Fick, “with the Brahmana agriculturists, merchants, 
hunters and carpenters, we leave the solitary height upon which is enthroned 
the Brahmana, who is raised according to his own theory above all other mem- 
bers of society, and descend to the motely groups of people where the care 
for material existence drives out all spiritual interests and throws into the 
shade the question relating to birth and caste.” '° 

In the Jatakas, as in the general Buddhist Literature, the premier posi- 
Saat ag, tion in society is generally assigned to the Khattiyas instead 
of the Brahmanas. | na 


A Khattiya has always an air of superiority about his We prob- 
ably never hear him addressed by his name or in the second 

ag Ne person by any person belonging to the lower classes. In the 
Sear oRITY, Gargamdla Jdtaka'’ we see the mother of King Udaya whom 
the barber Gangamala has called by his family name 

(kulandmena), erying out angrily: “This loweaste shampooing son of a 
barber (hinajacco malamajjano nahdpitaputto) does not know his place: he 
calls my kingly high-descended (puttam pathavissaram Jdtikhattyam) son 
Brahmadatta.” Even with regard to a Brahmana, the Khattiya seems to be 
conscious of his superiority, so much so that king Arindama, for instance, calls 
Sonaka, the purohita’s son, a man of low birth (Brahmano hinajacco)'* and 
himself he calls asambhinnakhattiyavamse jato, born of an unbroken line of 
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nobles, 7.¢., “in a family the members of which both on their father’s and their 
mother’s side were recognized as Khattiyas.”” From this it more over appears 
clear that the Khattiyas too attached great importance to purity of blood and 
would not regard even the son of a Khattiya by a Brahmana wife as a true-born 
Khattiya.' i 


And in the enumeration of the castes the Khattiyas are almost always 
mentioned first: Khattiya Brahmand Vessa Suddaé Canddla-Pukkusa.2 This 
may be due partly to the fact, that the Buddhist writers were ill-dispused to- 
wards Brahmanism, and partly, perhaps to a greater extent, to the actual 
superiority of the ruling class in general and the degraded condition of the 
Brahmanas in the east.? 


Also, the Khatityas of the time seem to show as much zeal as the Brah- 
manas in the study of the Vedas and other Sdstras and, as we 


‘Spinttoar have seen, many of them went to stay at the famous 
LIFE. University of Takkasila. Hence the superiority of their 


class appears not only in the social and political domain 
‘which was assured to them through their material power itsclf, but even in 
(spiritual field they were not inferior to the Brahmanas. | 


Now, what constituted this Khattiya-elass ? As in the Epic, and prob- 
ably in a somewhat narrower sens¢, the-Jdatakas understand by a Khattiya a 
member of the ruling class which includes the king, his great lords and vassals, 
along with the higher portions of the army.5" As such the term Khattiya may 
well correspond to the Vedic Rajanya.® © 


The Khattiyas had perhaps the sole or main duty of defending the honour 
of their country and so far they could be looked upon as “warriors par excel- 
lence.” But like the Brahmanas, the Khattiya also could and did employ 
ee any occupation he liked without any restriction of class-conscious- 
ness. 


The Khattiyas did not form a compact whole. They only represented 
NOTA the political power. As Fick® says, “certain customs especi- 
Lapa Sl ally those relating to connubium and the prohibition of 
TEES impurity may be noticed in certain ruling families which 
led to separation from the rest of the population, but these customs did 
not seem to have the authority of laws as in the Brahmanical theory.” 





* ” #p- > -s Pe 94; lV, p ). 205, 303. 
3. Cf. Chalmers, J. R. A. &., 1804p. 342. 
4. Hopkins J. A. O. 8. 13, p- 73. 
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Very seldom does the word Vessa (Vaisya) occur in the Jdtakas, and 
THE G4HApa. When it occurs it is used only in connection with theoretical 
TISAND THE discussions, and not to mean any existing social unit or 
KUTUMBIKAS. group, ‘‘A caste, in the sense of the Brahmanical theory, 
the Vaigyas never became even in the western Brahmanical lands,” says 
VESSA Fick.’ “Originally, in the oldest Vedic age, a name for the 
RARELY class of cattle-breeding, and land-cultivating Aryan settlers, 
MENTIONED. it served later the purpose of the theorizing Brahmanas to 
bind together the unlimited number of social groups.” 


If any social division of our period corresponds to the traditional Vaisya 

order, and has a similar meaning, it is that of the Gahapat 

ain (Grhapati) or the houscholder. The Jdtakas make us quite 

FIGURE. familiar with these Gahapatis. In these Gahapatis, we 

ean see the land-owning and mercantile class ranking 

just below the Khattiyas and the Brahmanas. The Gahapatis had their own 

importance and played a significant part even in the court of the king. They 

appear permanently in the retinue of the king, aiong with the ministers and 
the Brahmanas; (Amaccé ca Brahmana-gahapatikadayo. *) 


Like the Khattiyas and the Brahmanas, these Gahapatis also seem to have 
TNL distinguished themselves from the great mass of the people 
A gm by a cortain conciousness: of position and perhaps also by 
pride in their higher, descent... There was also this custom, 
not 4 rigid rule, that the Gahapati parents’ should bring for their grown-up 
scn a girl of good family, of their own class, as we shall notice hereafter.* 
We shall also see that the Gahapatis, at least the richer section represented 
by the Setthis, devoted « part of their life to study, and sometimes in old 
age became homeless ascetics in common with the other classes of the 
people. Moreover, the Jati or caste of a Gahapati secms to have been 
hereditary, for though ruined through the loss of fortune and compelled to 
maintain himself on ignoble professions, a Gahapati still remains a Gahapati. 
We have the instance of one such Gahapati who deals ia vegetables and 
fruits (pannikagahapati).8 Another poor Gahapati maintains himself and 
his mother with difficulty by working as a. hired labourer.* Equally with 
the two higher classes, the Gahapatis, and the Setthis, had deep contempt 
for the low-caste people as will appear.” 
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The Gahapati engages himself in whatever occupation he likes. And 
even as the term denotes, the Gahapati class embraces in its fold all those 
traders and businessmen, the craftsmen and the artisans whom we noticed 
in the course of our investigation of the Economic life of the day,' in fact the 
large mass, a conglomeration of differing groups of people following different 
professions and different rules of iife. Though not forming anything like a 
closed rank, with a social exclusiveness about them or with rigid caste rules 
binding them all, the Gahapatis can be differentiated from the Khattiyas and 
the Brahmanas on the one hand and the Suddas and other lower strata of the 
people on the other. A distinctive atmosphere does, no doubt, surround this 
class of the Gahapaitis. 


Tt is interesting to note in this connection that these Gahapatis aro also 
known as L6bhas (Ibhyas) in our Jdatakas. This term, Ibbha, 
meaning wealthy, occurs also in one of the Upanisads2 and in 
one of the Rock Hdicts of ASoka;? by it is, no doubt, designated the rich upper 
and middle class of the society of the times. 


THE IBBHAS. 


Of these [bbhas, one of the gathds in the Bhiridatta Jdtaka* says, 
“Yathapi [bbha dhanandhatitiahetu 
Kammani kdrente puthi pathavya ...” 


The most important and aristocratic representative of the Gahapati class 
is, of course, the Sefthi whom we bave already known before and therefore 
we need not repeat here what we have already said about his position, status 
and functions. 


Almost synonymous with the word Gahapati is the word Kutumbika in 

the Jdatakas.° It also denotes members of the citizcn class, as 

THE KUTUM- 2 rule like the Gahapatis, wealthy citizens at the head of a 

BIKA. ~ household. The Kutumbikats lived in towns and villages, but 

mostly im villages: a leading citizen (nagaravasi kulaputta) 

seeks for his son the daughter of a Kutumbika living in a village. The Kutum- 

bikas lving in the town, engage in some business or the other, like that of 

a cornselling (dhatifavikkaya).5 Sometimes they are very rich carrying on 

extensive trade.° The Kutwmbikas in the village are well-to-do peasent- 
proprictors. 


1. Cf. Senart’s remarks: The Vaigyas are, in Brahmanic tradition, chiefly regarded as 
clivators and merchant, but Bada erator calling thom generally apis of Bowe 
irya-Fahuyants), op. cit., pp. 117-8. ke As Gorey gpm a te sa 

2. See Vedic Index, I, p. 80. 

3. R. E., V, See Bhandarkar, Aéoka, p. 183. 

4 J, VI, p. 214-G. 929: “As householders to gain a livelihood Count all pursuits legiti- 
mate and good.” 

5. J., OI, p. 267. 

6. J., IV, p. 370 (asitikotivibhavo), 
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During the course of our study of the Economic life of the times, we 
noticed the two main trade-associations, viz., the merchant 
GUILD CASTES. unions and the craft-guilds.!| We saw that merchants often 
formed into a union having the characteristics of the heredi- 
tariness of membership and the institution of the elder (Jefthaka). With 
MERCHANT the gradual development of trade relations and the growing 
CLASS complexities of society, the significance and the inner com- 
pactness of, and the sense of solidarity among, those unions deepened. 
Being similar to the castes on account of the traditional organization, they 
gradually got, in course of time, certain rules and customs of their own and 
tended to appear a distinct order in the social structure. 


The distinctive appearance of a class by itself is much more pronounced 
in the case of the manufacturers and the handicraftsmen. Here, 
as already noted, we see three circumstances: local division 
of different kinds of work, hereditary character of branches 
of profession and the existence ofan elder. These indicate clearly a compact 
organization of handicrafts into guilds. Such were the organizations of 
potters, of smiths, carpenters, ivory-carvers and so on. With regard to 
these, Fick rightly observes: ‘‘....the more in the course of centuries the 
caste theory obtained currency, the greater the exclusiveness ot, and respect 
for, the leading castes, the more did the manufacturers’ corporations become 
incorporated in the caste order. Afterthe example set by the nobility and 
the Brahmanical caste, they surrounded themselves with limitations by which 
a common bed and a common table were'forbidden with members. of castes 
who on aecount of the lowness of their race occupied a lower stage of human 
society than they themselves.’’? 


ARTISAN 
CLASS. 


Between the guilds of tradesmen and most of the manufactures mentioned 

before and the despised classes consisting of the Candalas and 

Sz a others, there lie, in the social structure of the day, a ‘multiform 

RGANIZED ) : s d . 

MASSES. ~- and chaotie’ mass of the people which resists, more or less, 

every attempt at classification. Inthis are included the great 

number of manufacturers standing outside their corporations, the wendering 

dancers and musicians who roam from village to village, eking out their 

livelihood by showing their skill, the tramps who consider every means good 

which helps them to earn their bread and then, the herdsmen, the hunters 
and the fishermen living in the country, in the forest and in the mountains. 


Apart from those artists who are exclusively in the service of the king 

or the rich tradesmen, we see 8 large mass of these people 

THE TRAMP, earning their daily bread with difficulty by catering for the 
amusement of people at festivities. We read of a dancer 

(nata) who lives in a village, not far from Benares, and goes with his wife into 


Supra, pp. 212-18 ff. 
Op. cit., pp. 284-5. 
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the town, where he gets money through dancing and singing.' Elsewhere? 
a dancing family (nafakakulam) maintains itself by begging. Other acrobats, 
showing the javeline dance? and exhibiting a wooden puppet worked by 
hand,‘ the tumblers rolling about and playing on the ground and the jugglers 
(mayakara) deceiving the people’s sight with their sleight performing on the 
stage® are some of the representatives of this class of ‘tramps.’ 


In the same category of wandering jugglers, are tu be placed the snake- 
charmers (ahigunthika). They are seen roaming about from village to village 
exhibiting their charms and powers over the snakes.” One such snake-charmer 
trains a monkey (makkato), gives him an antidote (osadham gahdpetva) and 
then allows to play with a snake and in this way earns his livelihood.* An- 
other also has trained an ape ; when a festival is announced (ussave ghutthe), 
he keeps it with a grain merchant, travels seven days and then lets his snake 
play (ahim kildpento).? These snake-charmers were clever in their business 
of catching the snakes. The Bhiridatta Jataka’® describes in minute details 
how the snake-charmer Alambayana first anoints his body with some drug, 
eats a little of it, seizes the snake by the tail, and holding him fast, opens his 
mouth and spits into it the drug that he himself has eaten, then presses him 
like a pillow and then at last throws him into a basket of creepers (Vallipelam). 
The story also describes the various appearances the snake has to make at the 
order of his master. The snake charmer-was of course a pastmaster in curing 
snake-bites,’ —S 


We have also mention of a mongoose-tamer (kondadamako) of whom it is 
said that his was a servile ocowpation (paratantiyuttabhava), 12 


Then there were the musicians (Gandhabba) and their co-artists. Occasions 
were not rare in those days when festivities (samajja) were held and people 
enjoyed music and dance. The above-mentioned dancers themselves very 
often made singing and playing on musical instruments accompany their 
dances. And there were professional musicians also who came to the festivals 
and earned their livelihood by their music. A drummer (bherivadaka) living 
ina village, goes with his son to the city whena festival is announced, plays 
on drant in the midst of the gathering of the people and gets a good deal of 
money.'* Elsewhere we meet with a conch-blower (sankhadhamaka) who in 
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the same way earns money by blowing on his conch.' And there were master- 
musicians also like Guttila? and Sagga? employed in courts and by private 
persons. 


All these artists, as described before, were a disorganized mass. Yet by 
reason of a common profession they tended, gradually, to form a sort of com- 
bination, which eventually marked them off as a separate class by itself. We 
even notice some of the characteristics of an organization. Some of these 
professions were hereditary. To this may be added the fact that these pro- 
fessions were very little respectable and that, consequently, these men were 
forced to live in isolation. Still, however, the Jdiakas do not make us feel 
that they in anyway formed a strict caste ; nor was there in them the feeling 
of race-community, a factor which, according to Fick,® is of great importance 
in the formation of the despised castes. 


Ta the concluding gathds of the Tittira Jétaka® we witness an admirable 
picture of the life of one of such itinerant people and of the sphere in which 
their destiny unfolded itself : ae 


‘As pedlar thro’ Kalinga land 
Rough roads he travelled, staff in hand ; 
With acrobats he has-been found, 
And harmless beast in toils has bound ; 
With dicers too has often played, , 
And snares for little birds he laid ; : 
In crowds with eudgel-sticks has fought, 
And gain by measuring corn has sought ; 
False to his vows in midnight fray 
Wounded, he washed the blood away ; 
His hands he burned thro’ being bold 
To snatch at food too hot to hold.” 


More settled than these wandering and restless people were the herdsmen, 
the huntsmen, the fishermen and the foresters. On account of their work, 
they inclined more to lead a solitary life away from towns, cities and even 
villages. We observe such people in the Kundla Jdtaka :7 _ cowherds 
(gopalaka), netherds (pasupdlakd), grass-cutters (tinahdraka), stick-gatherers 
(katthahdraka) and the foresters (vanakammika). These people no doubt had 
to visit now and then villages and towns nearby to sell the forest-produce 
and get their livelihood. But in general they led an isolated life. Sometimes 
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however they were in a sufficiently great number to unite into a village com- 
munity and then they might have formed an organization similar, for ee 
to that of the artisans. ' 


It is interesting to find that among fishermen there were different desig- 
nations which appear to coincide with the names of modern fishermen castes. 
Thus the fishermen with nets and baskets (jdlakuminani) were called Kevattas? 
and Kewdat is to-day a namo of a class of fishermen.* The fishermen with the 
poles were called bdlisika.* 


J'urning our eyes again to the busy society of the villages and towns, we 
east a glance over another class of people, that of the serving 
THE SERVING men. We see them ‘composed of all possible elements of the 
CLASSES. population differing in point of race and professional work.’ 
And though we meet with men of higher and aristocratic 
castes engaged as day-labourers (bhataka) in times of distress as is the fate 
of the poor gahapati of the Sutano Jdtaka* and cf the three Brabmana 
girls of the Suvannahamsa Jataka,® they formed a small fragment of the 
serving classes : the majority of these serving people came from families in 
which the profession was hereditary, as we find in the Kummdsapinda Jataka,’ 
However ill-paid and ill-treated the day-labourers might have been, their lot 
was better than that of the slaves, as'wé have already seen. And as regards 
slaves (dasa), with whom we have already become familiar, we may repeat 
here only this, that they were drawn from all classes under various circuni- 
stances ; their lot was miserable: their status low ; but in spite of their low 
status, they occupied in society a position in some respects different from 
that of the despised classes to be noticed shortly. They could not be regarded 
as impure, like the latter, for they had to work for their masters in manifold 
household duties like helpmg their masters in dressing and undressing, assist- 
ing in the care of their bodies, preparing and serving their food, and cleansing 
the house. Moreover, as they iived together in their masters’ family, they 
lacked the local isolation and external combination of the despised castes ; 
consequently, they were not bound up into a caste.® 


We now come to the lowest strata of the social structure of the day. 
Speaking of the Vaigya caste in the Epics Hopkins says, “It is 

con a a probable that at all times the third caste was an elastic term 
TOUCHABLES. for every Aryan not priest or warrior; but it connoted pure 
blood and ‘hence excluded those ‘mixed castes’ which were 

sometimes higher, but more often lower, than the houseslaye. A,great mass 


of these people were the hill-tribes reduced to servitude or to low pursuits, 
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such as leather-workers, fowlers, etc., all those useful but dirty and dis- 
agreeable people whom the Brahmana despised and the Buddhist affected to 
love and honour.”! The distinction between the bright-coloured Aryans 
and the dark-coloured aborigines is to be seen as old as in the Vedas, ata period 
just following the Aryan immigration into India.? The Aryans as they 
spread throughout the country, could not but assimilate in themselves the 
natives. Mixture of races there could not but occur. But the progress of it 
was very slow and was even retarded. While preserving the tradition of here- 
ditary customs, the fragments (of Aryan tribes) were reconstituted under the 
action of necessity and new interests, topographical or otherwise. The exclu- 
sive rigour of the genealogical bond must have been, somewhat impaired by 
this. The way was open to diversified principles of groupings. * 


But the conquerors were evidently at a higher culture-stage than the 
native castes. And in course of time, as the Aryans began to settle in enclosed 
villages, they, dominated more or less by an idea of real or supposed relation- 
chip, formed a corporate body. Then religious considerations intervened. 
Scruples of purity did not allow the Aryan settlers to follow certain profes- 
sions, nor even to receive into their fold compatriots who followed them. Not 
only this. Even among those thus excludsed, the same fastidionsness tended 
to multiply barriers by establishing a.scale of impurity among various trades. 


We meet a number of these low)ra¢es in our stories. The lowest of 
these, and so frequentiy to be met with, are the Candalas. 
They are not allowed tolive. within the walls of a town or a 
village. They live outside (sahinagare),* ina village, by 
themselves (Canddlagamake).? Two Candala brotaers who 
know how to blow a Candala flute (Canddala samsadhopana),® show their 
art outside the city gates.? Even the touch or the sight of a Candala 
caused impurity. In the Setaketu Jétaka® we meet with a Brahmana youth, 
proud of his caste. the way he meets a Candala. “Who are you,” he 
asks, and the latter ‘replies, ‘‘I am a Ca ndala.” And then the anxiety of 
atmospheric purification arises in his mind. He tries to run away from bim 
for fear lest the wind after touching the Candala’s body might touch his own. 
He cries outloudly: “Curse you, you ill-omened Candala, get out of the wind,” 
and goes away quickly to windward.” In the Matarya Jataka,’° it is narrated 


CANDALAS. 
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how sixteen thousand Brahmanas lost their caste (abrdhmane karimsu) 
because they, unknowingly though, took food which had been polluted by con- 
tact with the leavings of a Candala’s meal (Canddlucchithabhatia). And in 
the Satadhamma Jdtaka,' a Brahmana commits suicide becavse he has eaten 
the leavings from a Candala’s dish. The fear of pollution is not confined to 
the Brahmanas alone. A Candala is on his way to the gate of the town, but 
encounters the daughter of the Setthi and, attracted by her beauty, stands 
gazing. The girl, peeping through the curtain of her palanquin, sees him and 
asks : ““Who is that?” and as the answer comes: “A Candala, my lady,” 
she cries out: ““Bah! I have seen something which brings bad luck!” and 
washing her eyes with scented water she turns back. Her escorts strike the 
Candala and make him senseless, and go away.? Similarly do we find in the 
Citta-Sambhita Jataka? the two girls polluted by the sight ofa Candala. Both 
the girls—one a Setthi’s daughter and the other s purohita’s daughter —come 
to the city gates and see the two Candala boys: “This is an evil omen to see” 
(apassitabbayuttakam), they ery out and wash their eyes with perfumed water 
and return home. The multitude crying, “O vile outcastes, you have made 
us lose food and strong drink, which would have cost vs nothing,” belabour 
the two Candala boys so much that they become senseless. When they re- 
cover their sense, one says to the other: “‘all the misery has come upon us 
because of our birth. We cannot do this Candala-work.”4 ‘They conceal 
their birth and go away to Takkasila. _“Contemptuous as a Candala” has 
become a proverbial expression, as ‘if is @ven to-day. Inthe Sigala Jataka,* 
a young lioness, to whom a jackal has made a proposal of marriage, says, 
“This jackal is considreed low and wretched amongst the beasts, and like a 
man of low caste (Canddlasadiso).” Elsewhere also we hear this contempt: 
A Brahmana designates his adulterous wife as ‘Papacandals. ** 


The Candalas were not only despised and kept isolated from the rest of 

the society but were distinguished by their outward appearance 

THEIR DRESS. also. Their dress is thus described: clad in a bad red 

| under-garment (ratiadupatiam) having a belt around him 

(kayabandhanam), above this a dirty upper-garment (pamsukilasamghatim), 
and an earthen pot in hand.? 


The Candalas had probably their own dialect, and by this also they were 
CANDALA- distinguished from the rest of the population, and preserved 
DIALECT. their racial individuality. The two Candala boys Citta and 

__ Samabhiita mentioned before, go to Takkasila, dressed as Brab- 
manas, and study there. Once, on the occasion of a Brahmanavacanakam 
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(invitation to the Brabmanas), the students are having a feast at a villager’s 
house. One of the two brothers takes up a ball of hot rice and burns his 
mouth and asks the other in the Candala dialect (Canddlabhasa): “Hot, 
is'nt it? The other too replies in the same dialect and both are thus 
detected and driven out from the University." 
As regards the professional work of the Candalas, the stories tell us very 
little. Excepting the mention of tbe two flute-players,? of the 
OCCUPATION. m-nder of the old rubbish jinnapatisamkharako® and of one 
who burns corpses,* they do not say anything on the point. 
It should be doubtful, indeed, that their sphere of activity was so circum- 
scribed, though their low stage of culture prevented them from taking to lugher 
professions, even that ofan artisan. Their low position is thus summed up: 
“The lowest race that go upon two feet 
Are the Candalas, meanest men on earth,’”’® 
Almost equally despised, and mentioned along with the Candalas, are the 
| Pukkusas,® the Brahmanical Paulkasas.? These Pukkusas 
PUKKUSAS. were also most probably a non-Aryan race occupying a very 
low position in society. The Jdtakas give us very little 
account of these people. Probably one occupation of theirs was that of 
removing dead flowers from the teniples (pupphachaddaka.)® 
Another non-Aryan race standing-at a low stage of culture was that of 
the Nisddas, the hunters in general, whom we saw in the begin- 
ning of our survey of the Economie life in those days. These 
Nisadas are, of course, the Naigadas of the Brahamanical Caste theory, which 
regards them as descendants of a Brahmana by a Sidra woman? and assigns 
them the work of killing fish and the like.'° The Jdtakas, as we know, also 
give them the work of hunting and fowlmg."’ “Though this was their 
professional work,” says Fick, ‘they fell inte contempt, for the occeupation 
of a fisherman or hunter which represcuits in itself the earliest and lowest stage 
of evolution of human culture, could not in India come to be held in respect, 
for this reason, that it necessarily presupposed the killing of a living being.” '? 
Their low and despised position in society is indicated in various Ways 
in our stories. In the Culla-Nandiya Jataka‘® it is said that a Brahmana 


NISADAS. 


1. J., IV, pp. 391-2. 

2. -J., IV, p. 388. z i 

: tk Me p. 429: Cf. Manu, X, = Mews, So rreste= noel 

. Je, V, p. 449-G. 335—chavadahakam : ef. Mant, (.c. | Pei pe 

5. J., ve ). 397-G. 39: Jati naranam adhama janinda, Candalayoni dipadakanittha. . . 

6. J., Ill, pp. 194-5 —GG. 65-9; IV, pp. 205-G 7-9; 303-G. 72; VI, p. 142-G. 636. 

7. Gf, Brhadaranyaka Upanisad, 6, 4. 13. According to the Law. a Pukkusa is a 


son begotten by a Nisada by a Sudra woman: Manu, X, 18. peas, : 
8. J., V, sf 449 G. ary Cf. Theragatha, V, p. 620, where Thera Sunita sings : Of low 
family am I, 1 was poor and needy. Low was the work which 1 did, namely, that of removing 
faded flowers (from temples and palaces). 1 was despised by men,, held in low esteem and 
reproved.” Cf. Oldenberg, Buddha, p. 159. 
¢ _ . SG 8. 
ll. Hey he ees J. I, p.132; I, p. 97; IV, pp. 364, 413; V, pp. 110, 337. 
12. op. cit., p. 322: Cf, for Greek hunters, Zimmern, Greek Commonwealth, p, 236 I. 
13. 2, i, 200. , te 
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youth, coming straight from Takkasila, takes to the occupation of a hunter 
as he cannot earn his livelihood by any other art. Similarly, the words of 
the king in the Rohantamiga Jataka’ asking the hunter to give up his sinful 
occupation (pdpam) and advising other means of livelihood, such as agricul- 
ture, trade, lending money, indicate the low ostimate in which this proiession 
was held at that time. Elsewhere the son of a Setthi makes his friend- 
hunter to give up his profession.2 The Nisadas also, like their fellow-men 
the Candalas, live outside villages and towns, in a village by themselves 
(nagarato avidtire ekasmin nesddagamake).* 

In the same category of despised classes come the Sapakas, the Svapa- 
kas of the Brahmanical theory whom Manu‘ calls as the 
descendants of a Ksatriya by an Ugra woman. A verse in 
the Matatiga Jataka® says: © | : 

“You know we live on what we chance to get 
Rise! let the low-caste churl enjoy a bit.”’ 


SAPAKAS, 


Besides these despised people whom Fick likes to eall “ethnical castes”® 
as they were held together by a common race, we meet with 


alec other groups of people who, by their mean word, were also 
CASTES. despised and isolated pfrom the ‘civilized’ castes of the 


people. These are characterized by Fick as ‘low ovro- 
fessional castes.’ These also were non-Avyan races carrying on manual work 
and, therefore, low and then despised in the eyes of the more refined and leis- 
ure-seeking Aryan conquerors. Senart says: “‘Nowhere in antiquity have 
the Indo-Europeans shown any great taste for manual professions. The 
Grecks and Romans left them to slaves or intermediate classes, freed men and 
members of the houschold.. The Aryans settled in villages and at first com- 
pletciy pastoral in eccupation, had even less need to follow them in India than 
elsewhere. Manual labour was destined in general to remain the lot of either 
the aborigines or of the peoples whose hybrid or doubtful origin relegated them 
to the same level....the fear of defilement closed a number of professions to 
the Aryans; .. . the aborigines, too numerous to sink individuality to the 
condition of domestic slaves, and driven by circumstances into the blind alley 
of manual trade, were led both by their own traditions and by the influence 
the Aryans to form themselves into new groups in which the profession seemed 
to be the connecting link.”’? 


—" : : E — 





1. J., IV, p. 
2. J., I, p. 51. 
J., IL, p. 36; 1V, p. 422, 
= ad 38: 5] * 
J., IV, .p. 380-G.2: Jandsi team paradattipajivim uttittha pindam labhatam sapako. 
Op. cit., p. 324. The Brahmatical Caste aaiey seaniaece aoae into mixed castes. 
anu, X, 1, 45. Among these are also the Ambajthas in J., IV, p. 363-G. 248, and the 
: in d., VI, Ppp. 353-G.(?) and 490-G, 17] 4, who are called by Manu as descenda nts of a 
Brahmata by a Vaisya woman and of a Ksatriya by a Sidra woman respectively. Manu, X, 
8-9 : Senart remarks: “the explanation of ‘mixed castes’ can never have deceived anyones 
flagrant impossibilities condemn it at sight.” op. cit., p. 101. | 
7. op. cit., pp. 202-35; Cf. Fick, op, cit., p. 325 and n. 
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In the Rathakdras and the Venas, we have to see such low and 
VENAS,RATHA- despised professional castes. The prince of the Khandahala 


cas Jétaka’ tired of kingly life longs to be born in such 


low-classes : 
“() had I bat been born from courts aloof, 
Under some cobbler’s, sweeper’s, outcast’s roof, 
I should have lived my days to the end in peace, 
Nor died a victim to a king’s caprice.” 


Similarly do we find in the Kusa Jataka? the term Vena used in contempt. 


Here we can see the low estimation of these castes. As the words them- 
selves indicate, the Venas are bamboo-workers and the Rathakéras the garri- 
age-builders: professions bounded them, later, into castes. Other such 
classes are those of the basket-makers (nalakard), the flute-makers (Velukara 
or Venukara)? also the weavers (pesakard ; tantavdya)* and the barbers (naha- 

Such then were the social groups in the days of the stories under consi- 
deration. We have deliberately left out one important class of people which 
may not for practical purposes be included in the social structure, for it had 
renounced almost all its relations with the mundane world. This is the class 
of Samanas, the recluses of whom we intend to speak later on while discussing 
the Religious conditions of the times: Here we only mention them in order — 
not to lose sight of them, for they influenced a great deal in the social workings 
of the time. 3 | 


We hope, it will have been sufficiently uriderstood from the foregoing dis- 
cussions that, even though the social structure of the day was, theoretically, 
based on caste-groupings, caste was seldom an index of avocation or social 
relationship. On the other hand, love of society and fellow-ship in feeling 
in which all consideration of caste was completely sunk, were the predominant 
characteristics of the social working of those days. Eeonomically—and 
economic considerations are always in the forefront—the people were divided 
into three main classes : upper, middle and lower—Hinamukkatthamagjhima.® 
These were the proper classes known to the ordinary people, who did not care 
to see to what caste a particular individual belonged. 

Br it OS Oe eee SS ; 

1. J., VI, p. 142—G. 636: “ Yan ninaham jayeyys Rathakarakulesu va Pukkusakulesu 
va Venesu va jayeyyam.” 

2. J., V, p. 306-G. 57: “ Veni trans asi candali...” 

3. J., IV, p. 251. 

4. J., 1, p. 356—“lamakakamma” 

5. J., Ill, pp. 451-2. “Hinajacco malamajjano nahapitaputto.” 
6. J., IIL, p. 248-G, 25; IV, pp. 225, 495, G. 335. Cf. Totsagaiiaoto, 


yamajj ijhima” ; the same work, p. 8, gives detailed groupings as: iy isea atalavaramadarb 
kodumbiyasefthi satthavaha ; kings, princes, nobles, governors, Mayors, bankers and merchants. 
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CHAPTER II 
KUTUMBA OR THE FAMILY 


The unit of society was, as it has been till the present day, the Kutumba 

or the family which comprised a patriarch, his wife (or wives), 

KUTUMBA. his unmarried daughters, and his sons with their wives and 

children. Marriage in this period was usually monogamic, 

though polygamy was not unknown but limited mainly to the richer 

class and the nobility. . In the household, the patriarch was the head and 

master with absolute authority ; the wife was the mistress but dependent 

on, and obedient to, the master. Of the position of women per se we 
shall shortly try to get a clear idea. 


Children were naturally the happy corner of the household. Prayers for 
getting children were not uncommon.' On the birth of a 
CHILDREN. child, neighbours and relatives came with offerings 
(khiramilam) to the parents of the new-born child.2 There 
was a day fixed for naming the child (ndmagahanadivasa.)?\ Names 
were usually formed after those of the ancestors or from the mother’s 
or the father’s side. Probably in thé case of a girl a sacrifice called the 
navamiya was performed nine days after the birth.> It szems that a feeling 
of difference was maintained betweén 4 girl and a boy as the following utter- 
ances of the king in the Katthahari Jataka®.and of the purohita in the Udda- 
laka Jataka’ suggest : “If it be a’ girl, spend this ring on her nurture ; but if 
it be a boy, bring ring and child to me.” Children were carried on hips 
(arckenddaya),® as is well-known, As play, mirth, merry-making and enjoy- 
ment have been the very life-breath of children in all countries and in all ages 
(Anando ca pamado ca sada hasitakilitam),® we see them here in our stories, 
making hills from the dustheaps,’° the girls shaking sand in a smal! winnow- 
ing basket (nice training for their later life),11 the urchins playing at the 
foot of the banyan tree at the entrance of the Village’? or having & 
ride on young bulls of the village’? or else harassin g the poor mother by 
refusing to go to the field.'4 Ideal children were recognized as “nobly- 
bred, quick-witted and easy men to please whatever thing be sped.”'* 
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Of domestic affection and happiness we have a rare representation in our 
DOMESTIC stories. Folklore, portraying, as it does, the real domestic 
LOVE. life, has always been highly prized. The joint-family 

system was, in those times, it seems, free from the vices 
that attend it at the present time." 


The relation of child and parent was clearly one of affection, as a rule; 
for the father is regarded as the type of all that is good and kind. Parents 
are recognized as god-like.2 ‘Brahma hi mata pitaro pubbacariya ta vuccare. * 
so we are told in the Sovia-Nanda Jataka, which deals beavt*fully with the rela- 
tions of parent and child. Supporting parents in their old age was considered 
an imperative duty, enjoined by religion and, more so, by tradition. We 
have, in the Vessantara Jataka,® a noble and sublime representation of that 
parental jove, that precious bond between parent and child which is self- 
evident. We observe Vessantara and Maddi respectfully making obeisance 
to his father who with his hand strokes them pleasantly.© Elsewhere’ we 
have a vivid picture of a beautiful girl ‘“‘like a nymph of heaven” fanning her 
father with a palm-leaf as he lies on a little bed *o allay discomfort after his 
early meal. Children sitting down to meals with their parents, instead of 
waiting upon them, was considered as a sign of lamentable decay of respect 
towards parents.® The relation between brothers and sisters was also, as 3 
rule, happy. ‘The name of a brother a8trong link is found, to join those akin 
to each other”: So we hear in the Mamisa Jdtaka® and in another we hear 
that sisters surely are loving towards their brothers.1° And if the ideal 
prevailed among the folk that: 9 


‘‘A father’s, or a mother’s pain or sister's to relieve 


: A man should never hesitate his very life to give,’'' the utterance 
that : 


“A parent’s fond heart to pity is moved, 
the cry of ‘Dear Father’ to hear’’'? 


is as true and sincere as it is natural, since this human bondage is eternal and 
all-pervading. 


= ——— 





1. Of. “But India aimed at the sublimation of the institution of the family with a delibe- 

rately conceived social and political purpose.” 8. V. Venkateswara, Indian Culture through the 

Ages, TI, p. 280. | 
. J., VI, p. 364“ Pubbadevata nama malapitaro.” 

“s V, p- 331-G. 182. . 
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But the utmost sublimity lies in the affection of a mother towards her 
child. And the stories are so full of pathos and happiness, 
MOTHER AND 

aspect of human love, that they may well stand out as one 
of the sublimest pieces of world’s Folklore. ' 


The Sona-Nanda Jaiaka,' just referred to, presents before us, in all sub- 
limity, the bond of love that always is between parents and children. The 
Brahmana husband and wife and their two sons, Sona and Nanda, are living 
in a hermitage on the Himalayas. The two brothers tender their parents, do 
everything for them.. Later on the elder reproaches the younger for not 
serving the parents satisfactorily, and asks him to go away elsewhere. 
Nanda goes away. And when after more than seven years he returns, the 
mother’s heart is filled with inexpressible tender feelings. She runs towards 
her son, embraces him, smells and kisses (cumbitvd) his head, and keeps her 
heart at rest, and then says: 


“Just as the tender bo-tree shoot is shaken by the blast, 
So throbs my heart with joy at sight of Nanda come at last, 
Nanda, methinks, as in a dream returned I seem to see, 
Half mad and jubilant ery, ‘Nanda comes back to me.’ 
But if on waking I should-find my Nanda gone away, 
To greater sorrow then before my soul would be a prey. 
Back to his parents dear to-day Nanda at last has come, 
Dear to my lord and me alike, with us he makes his home. 
Though Nanda to his sire is dear, let him stay where he will— 
Thou to thy father’s wants attend—Nanda shall mine fulfill.2 


The following gathds, still more clearly, put before us the type of an affec- 


tionate mother with all her joys and anxieties, more sublimely than even 
Wordsworth could : 


“Craving a child in prayer, she kneels each holy shrine before, 

The changing seasons closely scans and studies astral lore. 

Pregnant in course of time she feels her tender longings grow, 

And soon the unconscious babe begins a loving friend to know, 

Her treasure for a year or less she guards with utmost care, 

Then brings it forth and from that day a mother’s (janetti) name will 

Tat OBE: 

With milky breast and lullaby (gttena) she soothes the fretting child 
Wrapped in his comforter’s warm arms his woes are soon beguiled. 
Watching o’er him poor innocent, lest wind or heat annoy, 





l. J., V, pp. 312 ff. 
2. bid., pp. 328-9 G. 159-63, 
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His fostering nurse she may be called, to cherish thus her boy 
What gear his sire and mother have she hoards for him, ‘may be, 
She thinks, ‘some day, my dearest child, it all may come to thee.’ 
‘Do this or that, my darling boy,’ the worried mother cries, 

And when he’s grown to man’s estate, she still laments and sighs ; 
He goes in reckless mood to see a neighbour’s wife at night, 

She fumes and frets, ‘Why will he not return while it is light ?””' 


Out of the four riddle-like questions placed before the wise Mohosadha 
by the king, the two are worthy of our attention here. The first is : 


“He strikes with hands and feet, he beats the face, 
And he, O king, is dearer than a husband;’’? 


and in solving this the wise man says: “When a child on the mother’s lap 
happy and playful beats his mother with hands and feet, pulls her hair, beats 
her face with his fist, she says, ‘Little Rogue (Coraputta) why do you beat me?’ 
and in love she presses him close to her breast unable to restrain her affection, 
and kisses him ; and at such a time he is dearer to her than his father.”’ 


The second question is : 


“She abuses him roundly yet wishes him to be near : 
And he, O king, is dearer than a husband.’’3 


The solution of this is thus beautifully given: “the child of seven years, who 
can now do his mother’s bidding, when he is told to go to the field or to the 
bazar, says: If you will give me this or that sweetmeat, I will go; she says: 
‘Here my son,’ and gives them; then he eats them and says : “Yes, you sit 
in the cool shade of the house and Iam to go out on your business’! He makes 
a grimace, or mocks at her with gestures, and won’t go. She is angry, picks 
upa stick and cries: ‘Get out, may the thieves chop you up into little bits 
(gaccha, cora tam khandakhandikam chindantu).’ So she abuses him roundly 
as much as she will; but what her mouth speaks she does not wish at all, and 

so she wishes him to be near. He plays about the livelong day, and at evening 
not daring to come home he goes to the house of some kinsman (f#dtaka). The 
mother watches the road for his coming, and sees him not, and, thinking that 
he durst not return, has her heart full of pain; with tears streaming from her 
eyes, she searches the houses of her kinsfolk, and when she sees her son, she 
hugs and kisses him and squeezes him tight with both her arms, and loves him 
more than ever, as she cries : “did you take even my words in earnest ? (puta, 
mamapivacanam hadaye thapesi) ?’. thus, a mother ever loves her § son more in 
= hour of a 





1. Ibid., pp. 329-30-GG. 166- 12: also ITI, p. 323-6. ll. 
2. J., VI, 376-G. Hanti hattehi padehi mukhan ca parisumbhats 
So ve raja piyo hoti kantenamabhipaseasi.” 
3. Ibid., p, 377-G. Akkosati yathakimam agama ca’ asta icchals 
Sa ve raja piyo hoti kantenamabhipassast.” 
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And, then, who can ever forget the slim and tender-hearted figure of Maddi, 
wife of that Prince-sage Vessantara, pining for her dear children Kanha and 
Jali, for she has been late in returning to the hermitage being obstructed on the 
way ? Her feelings are hard to be reproduced here in piecemeal. They should 
be experienced from the story itself, the Vessantara Jdiaka,' the noblest and 
the sublimest in the whole of the Jataka collection and, to our mind, in the 
world’s literature or folklore. 


We only quote this verse spoken by the boy Jali, bereft of his mother: 
“How true that saying seems to be 
Which, men are wont to tell: 
Who has no mother of his own 
Is fatherless as well.’’2 


But, are we here all along playing upon mere sentiments and poetic im- 
agination, and have no basis on the realities of life ? The suspicion does arise 
but we cannot share init. We cannot fora moment believe ourselves that all 
these are mere ideas, and do not reflect real life. ‘No piece of folklore can ever 
remain out of touch with real life : if it does, it is something else, but not a 
piece of folklore. 


Anyway, nobody will object to our contention that domestic love and 
family tie were in those days on a sound footing. 


The son, after marriage which was'largely controlled by his parents as 

we shall see, must have lived in the same house and under 

JETTHAKA. the control of his father. But clearly as the father’s years 
advanced, the care of the household fell on the shoulders of 

the eldest son.* After the death of his father, the son looked after the 
family property,* and if the son was yet young, the management was in the 
hands of the mother. Brothers were entitled to equal shares of the family 
estate.” It seems probable that there was a tendency for the family 
to break up as soon as the parent died. The sons would then stay in 
the vicinity of one another for mutual support and assistance. In this 
way, the little knot of houses of the several branches of the family would 
together form the nucleus of the second sta ge in the society, the nati a predo- 
minant feature of the sociology of the times. 





1. J., VI, Pp. 480-593, specially gathas, 2213-2929, 
2. Ibid., p. 553-G, 2189—Saccam kira evar dhamsu 

nara kira evans Gharmey 

yassa naithi saka mata 
Cf. for motherly fee ings tbid., pp. 19-20-GG. 50-5. 
J.; V, Pp. 326-G. 149: Jefthaka is mod. Jeth, elder brother of a woman’s husband. 
. = ate 337; III, pp. 56, 300: Cf. Subbarao, op. cit., p. 9. 
J., Ill, pp 57, 300, 302-GG, 106-109, 
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CHAPTER III 
THE RELATIONS 


Throughout history Man has remained a social being. Why Man alone? 
NATI OR THE Sociability is indeed a common instinct in every living 
ACQUAINT- being. This is luminously clear from our stories which deal 
ANCES. = with Man and Animal alike. To keep oneself surrounded 
by relations is an instinct of self-preservation. The whole of the Taccha- 
Sikara Jataka’ reveals this in a marked manner. A Boar, reared up by a 
carpenter, thinks to himself, when grown up: “I cannot live alone by myself 
in this forest ; what if I search out my kindred, and live in their midst ? 
(iatake pariyesitvd tehi parivuto vasissdmi.)* He then not only lives amidst 
his kindred folk, but takes the leading in vanquishing their common foe, 
the Tiger, and thus provides a fitting illustration for the all-embracing 
maxim : : 


“United friends, like forest trees—it is a pleasant sight, 
The Boars united, at one charge the Tiger killed outright.’’* 


Of course, there always are gradations in relationship from the family 
onwards, according to the variations of interests: “Matdpitumittasuhayja- 


fidtivaggo—father, mother, friends, Kinsmen and acquaintances’’—this is 
the phrase* which gives some of the prominent circles of this relationship. 
But in all these, %idti appears to be an all-embracing term and is frequently to 
be met with inthe stories. Itisa term used not so much inthe sense of blood- 
relations (salohita) as in the much wider sense of an acquaintance (as the root 
ft@ clearly means to know) in whom a relation was undoubtedly merged. Well- 
fare of their fidtis was the chief solicitude of the people of those days. In their 
daily life, the people were guided by the love of those whom they knew well, 
their friends and acquaintances. No important activity could be done with- 
out taking one’s 7iatis into confidence. Even the king held consultation with 
his fidtis, over and above his officers and subjects.° The Owl was made king 
by his “tdtis.© The “ati gathers together and laments over the death of one 
of its members.? The wealthy, if he is wise and considerate, should share 
his wealth along with his %ati in order that he may win fame and rejoice in 





1. J., IV, pp. 344 ff. | 
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heaven.! ‘Mayd tvam samanuitiidto sotthim passatu Tidtake,’ says a fowler 
while setting free a bird he had caught. The liberated bird expresses the 
game desire in return: ‘Evam luddaka nandassu saha sabbehi iatihi’2 He 
who is faithful to his friends is of all kin the best ;? kingdom (rajja), relations 
(tiataka) and wealth (dhanam) are the three things worth consideration by a 
reluctant Prince. A widowed queen, big with child, arriving to an unknown 
city was asked as to whether there was any fidtaka, relation, of hers in that 
city.® 
“One mortal dies—to kindred ties born in another straight : 
Each creature’s bliss dependent is on this associate’’® 


‘so we hear in the Dasaratha Jdtaka. To have a respectable position in the 
midst of one’s own 7iati was one of the highest aims of the people.” Blessings 
of his 7ati a Prince should always covet ; for surrounded by them he is always 
safe.® So intense is the bond of affection that a parrot never leaves its tree 
‘though a dead stump,’ because it is its idti and its sakhd.® 
The ati was, most probably, a circle of relations where caste or creed 
had no place and recognition, and marriage as we shall presently see was con- 
tracted in such fidtis. 
Even more sacred and stronger than the bond between an individual 
and his (or her) %@é, was the tie of friendship (metti). 


Pl OR Numerous are the stories: which, with appropirate parables 
FRIENDS. and similies and with knowledge of real life, exemplify the 


high value of friendship. Toa man, a friend’ was nearer 
and dearer than his fidtz. | 


But to establish friendship is no easy task. For the world is full of deceit- 
ful appearances. Therefore caution is required at every step. You may 
have friends. But if they be sense-lacking, they may turn out your foes and 
ruin you, even as the son, in the Makasa Jdtaka,'° cleft his father’s skull, 
while slaying the gnat, or as the girl Rohini laid low her mother, while 
drawing the flies away.'' Unthinking people, contracting friendship with 
anybody and everybody, share the fate of the lion Manoja at the hands 
of the jackal Giriya,'? or of the sage Indasamanagotta at the hands of his 


pet elephant,'> or again of the whole family of the iguanas (godhd) at the 


1. J., IIL, p.302—Dhiro bhoge adhigamma Sarmganhati ca halake .., Of. IVp. 127) @. 92. 
2. J., IV, pp. 418-G. 98. 

3. J., VI, p.14-G.15. Natinare utamo hoti yo mitlanamn na dibhali. 

4. Ibid, p. 15-G, 23; see also ibid., p. 19-G, 48, 

5. Ibid, p. 32. 

6. J., IV, p. 127-G. 90. 

7. J., VI, p. 360, G. .“*tassera tam rithati iatimajjhe. 

8. J., IV, p. 135-GG, 103-4”... aatiparibulhan-..amitta n ee 

6. 3, TD 4028. OG sg Seger ee 


10. J., 1, pp. 247-G. 43. 

ll. Ibid., p. 249-G. 44, 

12. J., TI, pp. 323 and GG. 10-13. 
13, J., II, pp. 42 ff. and GG, 21-22, 
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chands of one single chameleon (kakantako).' This is the constant advice 
tendered by a father—an experienced man—+to his growing son easily 
susceptible to a woman’s seductious charms : | 


“One that can gain thy confidence and love, 
Can trust thy word, and with thee patient prove, 
In thought and word and deed will ne’er offend— 
Take to thy heart and cling to him as friend. 
To men capricious as the monkey kind 
And found unstable, be not thou inclined, 
Though to some desert love thy lot should be confin’d.’”’* 


Great stress is rightly placed on company with the good. In touching similies 
the truth was made known: “‘As is the friend whom he chooses for himself 
and follows, such he himself becomes—such is the power of intimacy. One in 
constant intercourse affects his fellow, a close comrade his associate, just 
as a poisoned arrow defiles a pure quiver. Let not the wise become the friend 
of the wicked for fear of contamination. Ifa man ties up stinking fish with a 
band of Kusa grass, the grass will acquire a putrid smell, so is intimacy with a 
fool ; but if a man binds up myrrh in a common leaf, it will acquire a pleasant 
odour, so is intimacy with the wise. Therefore, knowing the maturity of his 
‘own actions like the ripeness of a basket of fruit, let not the wise man follow 
the wicked but follow the good.? —“Sukho bhave sappuruscht sangamo”’: 
friendship with the good brings happiness,* so says Punnaka, the Yakkha 
general. Countless indeed are the benefits of good friendship. For protection 
from any outside danger the need of a friend was absolutely felt by the 


people. 
Mittam sahdyam ca karonti papdita 
Kale akdle sukham asayana.° 


It was through his friend’s help that the barber, shipwrecked and east ashore, 
could his home in safety see,* and it was again through his friend, the Jackal, 
however small and weak he might be, that the lion’s life was saved, as he him- 
self admits (sigalo mama padnado).” The Mahdukkusa Jataka,® where we 
hear the Hawk proposing a marriage to a she-hawk who asks whether he had 
any friend—for they must have some one who can defend them against any 
danger or trouble that may arise—and where we see how true her words are, 
should have been sufficient to ingrain the truth—of the benefits of good friend- 
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ship—in the minds of those who might have heard this story or among whom 
it originated. And people in those days, as even now, must have had to pass 
through bitter experience in contracting, and, all the more so, in maintaining 
their friendship; and it was from this experience that they learnt for 
themselves, and tried to warn their fellow-brethren, that to the slanderer’s 
whispered sneer one should never lend a willing ear, for ‘slander parts friend 
from friend’; but he,! 
. “On his friend in trust will rest 
As child upon its mother’s breast, 
And ne’er will by a stranger’s word 
| Be parted from his bosom’s lord—’’? 

a great psychological truth indeed ! 


The virtues which were to be found in a true friend are enumerated in 
the Mittamitta Jataka* and ‘are quite simple and indicative of the early exis- 
tence of the Aryan society in a strange land surrounded by unfriendly people.”4 
They are : he remembers his friend when he is away from home, feels delighted 
at his return, soothes him with gentle words when ailing, is among his well- 
wishers and not his enemies, restrains others from speaking evil of him, is in 
company with those who praise him, extols his wisdom and praises his works, 
rejoices in his prosperity and feél§.downhearted at his fall, opens his secrets 
to him and never betrays his, feels at a banquet the want of his company and 
expresses the desire that he might‘also'meet with the same. 


Not without reason, such feelings are constantly expressed. ‘Adversity, 
it is said, makes strange bedfellows and the limited circle of acquaintances in 
a small state not in a position to give adequate protection to individuals made 
them largely dependent on mutual comradeship and friendly alliances in which 
consideration of caste or creed had practically no place.’ 


The people in those days moreover were, as they even now are in remote 
villages, hospitable to strangers. The door of friendship 

HOSPITALITY. was also open to these strangers. They also became 
acknowledged friends, upon some practical demonstration 

of friendly motives. Residence for a single night, receiving the hospitality 
of a stranger by accepting from him food, drink and shelter, was enough to 
bind the guest and the host in close friendship. The wise Vidhura thus 
expressed to Punnaka, the Yakkha, who showed indications of an unfriendly 
attitude: “In whosesoever house a man dwells even for one night, and 
receives there food and drink, let him not conceive an evil thought against 
him in his mind ; he who is treacherous to his friend burns the innocent 
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hand that hitherto remained free from wound.”' Such a host-friend was 
likened unto a tree that sheltered even for a little while the refuge, who 
sought it.2 The host’s duty it was to honour the guest (sakkarasam- 
manam) by washing and anointing his feet and seating him on a seat 
dsanam).* Rightly says the merchant in the Prtha Jataka. 


“The custom of our family-’twas so 
Received by us from ages long ago— 
Is to provide the stranger with a seat, 

_ Supply his needs, bring water for his feet. 
And every guest as kinsman dear to treat.’’* . 


The same words might still be heard in some remote village or the other 
of this ancient land. , 


— se a ee 


1. J., VI, p. 310-g. 1364. 
.--2. Ibid. G. se AT ems rukkhassa chayaya nisideyya sayeyya vi. na tassa sakham bhaii- 
jeyye” also V, pp. 240-G. 153; 72-G. 222; 87-G. 260-61; VI, p. 256. 

“3. J., IL, p. 10; IV, p. 52. The term used for a guest is Pahuneyyaka (mod. marathi 
pauna): J., II, p. 440. 

_ 4 Ji, IL, p. 120-G. 147-8. 


CHAPTER IV 
POSITION OF WOMAN 


Having had a cursory glance over the structure of society, the various 
classes of which it was composed and then the units of Society, 1.c., the family 
and the relations, we now pass on to examine the different aspects, the different 
fields, into which the manifold activities of the people in those days revealed 
themselves. Our main object here will be to depict real life, life as it was 
actually lived by the general mass of the people among whom, for the most 
part, these stories originated, life material as well as spiritual. 


It is no exaggeration to say that in Ancient India, if the family was the 
unit of the social fabric, domestic or household affairs centred in no less degree 
round the woman. The picture of the family that we have drawn, however 
feeble, has the lady of the house in the centre of the canvas. 


In order to understand and estimate fairly the position of woman in those 
days, we have to deal with two types of evidence in the stories: the one is 
the great mass of abstract statements about her, scattered here and there, 
mainly in the didactic gdthds, the.other is what we obtain from the actions 
done and parts played by the female characters in the stories themselves. The 
former evidence, as usual, should be handled with caution, for such passages 
are oiten avowedly prejudiced intone; and substance. Moreover, they are 
oiten contradictory, as is natural, and it may not be possible to reconcile state- 
ments found in one place with those in another. On the other hand, the 
simple stories, when outstripped of didactic garment, give us a firmer ground 
to stand upon. And still, the abstract statements need not be wholly set 
aside : what we have to do is to see how far they harmonize with the general 
atmosphere, with the examples recorded in the stories. By doing so we shall 
be able to see that the Jdtakas depict the bright as well as the dark side of 
female character. It is a vivid picture that we are going to see. 





Lo proceed now with the subject proper, it seems convenient to try to 
analyse the position of woman through the four stages of life: childhood, 
youth, maturity and old age. 


The first stage is naturally spent in her father’s home. To the Hindu 

father a daughter has not been, for various social and economic 
HOOD. reasons, a great blessing as the son, who has been considered fit 
__ to save his father from hell (theoretically), and to support him 
in old age (im practice);' yet, once a daughter is born, the natural affection 
cannot be denied : it is against human bondage. If there was some distine- 
tion between a boy and a girl, as we saw above, it was only outwardly. A 
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bey and a girl receive equal care and affection from their parents, as Jali and 
Kahpajina do, | 
As to her training or education, we practically hear nothing. We have, 
no doubt, examples of women who are intellectually qualified 
EDUCATION. like Amara and Udumbara. We first meet with Amara, as a 
beautiful girl and wise. Early in the morning, while on 
the way to her father’s farm to bring him rice-gruel, she is seen by the 
young man Mahosadha. She is equally skilful in talking with hand-ges- 
tures and in symbolical language. While asked her name, she replies: “My 
name is that which neither is, nor was, nor ever shall be ( Immortal : 
amara);” in reply to the question, “For whom do you carry that gruel?” 
she answers, ‘‘For the god of old time (father);” when asked about her father’s 
occupation, she says, “He makes two out of one (ploughing);” when asked 
about the place of her father’s farm, she says: “the place whence those who 
go come not again (cemetery).” She is expert in business-like dealings. She 
discovers the treachery perpetrated on her husband by the four wicked coun- 
cillors, Senaka and others. These men desirous of causing a breach between 
the husband and wife, steal things from the royal household and send them to 
Mahosadha’s house through a slave girl, so that he may be accused of theft. 
But Amara writes down all particulars on a leaf (panne likhitud)—day, month, 
the names of the things sent, of the sender.and of the girl who brought it. She 
also answers their letters. So is also-Queen Udumbara. She also knows writ- 
ing and reading.’ But these stray examples do notat all justify our inference 
that the girl’s education was, even fairly, attended to. Universities like Tak- 
kasila are only for boys: girls have no entrance there. And even at home the 
gitl hardly gets any education, 
But it is very probable that music and dancing were the two allied sub- 
_ jects in which women held sway in those days. Whenever 4 
Svea reference is made in praise of woman, she is invariably 
referred to as skilled in singing and dancing (Kusala nace- 
agitesu). It is Kanha, and not Jali, who can sing.* 
But beyond this there is nothing more to be said about her childhood. © 
The next stage of a woman was youth, which brings us to the question of 
There are very clear indications to show that early marriage was unknown 
iy <i in those days. Nowhere do we see her as a child playing 
MARRIAGE- with her dolls at the time of marriage. Sixteen is the usual 
age when girls are spoken of as grown up, and fit to be 
given away in marriage.* On the other hand a girl passing her twentieth 
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year or more without getting married was a rare, quite an exceptional cage, 
In the Amba Jdtaka, one of the four daughters of a merchant of a 
thus takes an oath (sapatha) before the false ascetic : 


“Let the maid that robbed thy tree, vainly for a husband sigh, 
Past her teens though she may be, and on thirty verging nigh.'” 


This, inter alia, suggests that though the girl getting married at 
sixteen or so was the general custom, circumstances did, sometimes, force 
them to remain without a husband (appatikd kumarikd) for some time more.? 
The son’s age at the time of marriage is also generally given as 16 ;3 but it 
seems probable, at least in the case of the Khattiyas and the Brahmanas and 
all those who went out for education at that age, as we saw, that twenty or so 
was the age of marriage. After all, there cannot be, as there never have been, 
such hard and fast rules as regards marriageable age. The bride of equal 
age, (tulyavaya) for instance, is not unknown.4 


Similarly, limitations on marriage imposed by Brahmanic usage and 

| injunctions are conspicuous by their absence in the stories, 

SISTER-MAR- and even sister-marriage is not quite unknown. Inthe Udaya 

RIAGE: Jataka,® leaving aside the doubtful case of Rama and Sita 

in the Dasaratha Jdtaka,® we find Prince Udaya marrying his 

own sister, Princess Udayabhadda, though born of a different mother 
(vematikabhaginim). 


The marriage of cousins also.appears to have been in vogue. Both in 

: the Asilakkhana and the Mudupdni Jatakas,? we see a king 
COUSIN-MAR- giving away his daughter in marriage to his sister’s son 
RIAGE: (hagineyyo). It was this form of cousin-marriage. i.¢., mat- 
riage with the daughter of the mother’s brother (matuladhita) 

or the son of the father’s sister (pitucchaputto) which was usual, and 
even desirable. The wicked queen of Padumakumara, after having hurled 
her husband down the precipice in a forest and taking a crippled fellow for 
her paramour, goes about abegging among the people, pretending to be 4 
devoted wife. And when asked by the people what the man is to her, she in @ 
proud tone says: “He is the son of n my father’s sister, even me by my family 
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my own husband.”' So also Prince Vessantara is married to his maternal 
uncle’s sister, Princess Maddi (mdtuladhitaram)? Presumably, the other form 
of cousin-marriage %.¢., marriage with the daughter of the mother’s sister or 
the son of the father’s brother was not usual;? 


Marriage was usually of three forms: marriage arranged by parents 
of both parties, Svayavmara and Gdndharva marriage, The 
KINDS OF commonest form of marriage was that arranged by parents 
MARRIAGE: of both the parties, and established between two families 
of the same caste (jdati) and rank (kulam); marriage within 
one’s own jdti was the rule. And it is probable that the jdtis of 
the stories were endogamous. Almost everywhere we notice the effort to 
keep the family pure through marriage confined to people of one’s own 
standing and profession, and not to allow it to degenerate through mixture 
with lower elements.¢ Such is more usually the case with the Brahmanas, 
The Brahmana parents, in the Ananusociya Jdtaka,® give express instructions 
to the people whom they send for finding a girl for their son to bring a Brah- 
mana girl (Brahmanakumarikam dnetha). The ordinary course, however, is 
that the parents bring a wife for their son from a family of the same caste 
(samadnajatikakula).© ‘Sadist bhariya,’ or wite of the same type, is a phrase 
frequently occurring in the gathas.7_ But exceptions regarding caste and rank 
are not unknown. Thus for instance yore Ahiparaka married a merchant’s 
daughter, Ummadanti.® 


Generally do we find that to the inclinations of young people, very little 
or no weight was attached in matters regarding marriage (dvaéhavivaha), 
‘Much against his will’ is an oft-occurring sentence in this connection. We 
always read that the elders consult with each other, and sometimes inform 
their grown-up children ; but ultimately the parent’s will prevails.® Some- 
thing more still. It may sometimes happen that the chief members of two 
families made a compact in their youth that if one of them had a daughter 
and other a son, they would wed the pair together (dvahavivaha),'° 
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In this form of marriage a wife was, for the most part, obtained for money 
paid to her father’s family by the husband or his father. Passages like ‘kito 
dhanena bahuna’ (spoken by a monkey who does not differentiate between the 
husband and the wife),! ‘bhariyd dhanakkita? or ‘bhariyd ya pi dhanena hoti 
kitad,* sufficiently testify to the prevalence of the practice of giving daughter 
in marriage in exchange of money. Thus speaks Udayabhadda before her 
former husband who has come to test her: 


Men that would woo a woman, raise and raise 
The bids of gold, till she their will obeys, * 


Still however money was not the sole consideration in these matters: the — 
character and virtues of the bridegroom and the bride were of primary import- 
ance. It may sometimes be considered rather preferable, in the case of a 
father having more than one daughter, to have them placed in the hands of one 
groom of known good character and manners.* The dcariya of a family 
advises the father of four daughters as to the kind of the grooms he should 
select for them : 


“Good is beauty ; to the aged show respect, for this right 
Good is noble birth ; but virtue, virtue, that is my delight.’’€ 


‘The father gives all his four daughters—wooed by four different persons—to 
the one virtuous wooer. 


The usual practice in this form of marriage was that the bridegroom used 

to come to the bride’s house for marriage on the fixed days.’ 

CEREMONIES: Lucky days were fixed for the ceremony. Once an ascetic is 
consulted as to whether stars are favourable for holding marti- 

age ceremonies. The fixed day is however found inauspicious and the 
bridegroom does not come to the bride’s house for marriage and the girl is 
married away to another.° The bridegroom and his party were received 
with great honour, and were provided with lodging and other requisites- 
garlands, perfumes, garments and the rest. We do not know much 
about the ceremonies that were to be performed at the marriage. Whether 
the purohita or a Brahmana in general had any thing to do with marriage 
celebrations, we are not told; ‘the presumption is that he did nothing in 
this connection as marriage was not yet included in religion or considered a 
sacred function.'° We once hear of the father of the bride pouring water over 
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the bride and the groom and giving her away.' More than this, we do not 
know what the nature of this dvdhavivahamangalam? was, 


We have several instances which show the existence of the dowry system 

(ddyajja),? though it does not appear to have been very 

DOWRY- commonly prevalent in those days, if we are to judge from the 

SYSTEM. references to it which are, to say the least, scanty. It is of 

course needless, as we have no ground, to enter into a 

discussion of the question as to whether or how far such a dowry, if it existed, 
was the property of the bride. 


The custom of celebrating the marriage with bathmoney (nahanamilam) 
given by the father to his daughter, specially in royal weddings, or of 
collecting presents (patifdkard) on the occasions may have been prevalent, 
though clear references to this are lacking. 


We have several instances and references where girls, on attaining proper 
age, which generally ranges from sixteen to twenty, choose 
SVAYAMVARA. privately or publicly husbands for themselves from a number 
of suitors. The Kundla Jataka,> for instance, refers to the 

svayamvara marriage of princess Kanha. Her father has’ an assembly 
proclaimed for this purpose; a host;ofmen are assembled arrayed in all 
their splendour. Kanha, with a -basket of flowers in her hand, stands 
looking out of an upper lattice window; on seeing the five sons of King Pandu, 
she falls in love with all five and throws a wreathed coil of flowers on their 
heads, and says: ‘Dear mother, I choose these five men.’ She is allowed 
to have these five men, despite the father’s great vexation. This is 
evidently a reminiscence of the well-known Svayamvara of Draupadi 
(Krsna) of the Great Epic. In the Kuldvaka Jataka® also, we find Sujata, 
the daughter of the Asura king Vepacittiya, selecting a husband after her own 
heart from the great assembly of the Asuras mustered by her father (Sujatam 
alan karitud sannipatatthanam anetvd cittarucitam samikam ganha ’ti dhamsu). 
The Naga princess Irandati goes, at her father’s wish, to seek a capable hus- 
band for herself, gathers-all the flowers in the Himalayas, coloured, scented or 
tasteful, spreads a couch of flowers (pupphasantharam) and performs a pleasant 
dance and sings sweet music, thus fascinating the Yakkha general Punnaka, 
whom she takes by the hand and returns home.’ But these are all illusive 
examples, and do not justify our inference at all that this kind of marriage 
still existed. It had already gone out of usage, though the ideal and the charm 
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of it remain for ever.’ In the Jdtaka times, Svayamvara—free choice of a 
husband by a girl—was only an exceptional boon,? conferred on her by her 
father with whom the final verdict might still remain. 


We may also note the third form of marriage—what may be called the 
Gandharva marriage—in. which the bride and bridegroom 
GANDHARVA make their own choice, without the knowledge of their 
MARRIAGE. — guardians, and are married without rights or ceremonies.3 
Thus we hear in the Katthahdri Jataka*: a king has gone 
to his pleasure garden, sees a woman merrily singing and picking up 
sticks in the grove, falls in love with her, becomes intimate with her; the 
woman conceives: the king gives her the signet-ring from. his finger, saying: 
“If it be a girl, spend this ring on her nurture; but if it bea boy, bring him 
to me.” In course of time, the woman is made queen-consort and the son 
viceroy. This again is a reminiscence of the celebrated union of Sakuntala 
with Dugyanta. In the Vindthina Jataka,® we read of a girl who, though 
betrothed to a rich man, goes away with a hunchback. Later on, however, she 
is disappointed on seeing this hunchback lying huddled on the earth ‘like a 
lute with broken strings,’ and returns to her betrothed husband. In the 
Mahadummagga Jataka,®» we find Mahosadha disregarding the idea that 
others—his sister Udurhbara for instance,—should choose a wife for him; 
he himself goes to seek a ‘wife to suit his taste,’ meets the village girl Amara 
on the way, has a long wooing chat with her, lives for some days in her house 
and finally carries her away. rictalfonal.. .* 


So also the following gdthd, similar to the one quoted before, and uttered 
by another young maiden of high parentage, in denying on oath the false 
charge of stealing mangoes in a garden, indicates the existence of abhisdrikas 
waiting in search of their lovers: 

“She that thy ripe mangoes ate 
Weary path shall tread alone, 
And at trysting place too late 
Grieve to find her lover gone.”’7 


Instances of elopement and abduction must also have occurred, 
as. when a king slew his enemy-king and bore off his queen to be 





Sdthoiia on Se ‘eis ge this svayamvara was probably only meant for the Keatriyas : See 

2. J.,1, p. 207. Here may also be noted some instances where we hear of young men, 
causine Iden im 1. * 1 ; 7 s 1 7 - “—aa and & iD 
thom allover the country. J. Te p08; T¥e pr ang a2 Fea if as thei wives, and sending 

3. J. H. Q., Il, p. 1568. 

4. J.,I,p 134 ff. 

5. J., 11, pp. 225-6-G. 163. 

6. J., VI, p. 364 f 

7. J., I, p. 139-G. 171: (See next page.) 
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his own wife,’ or when a robber-chieftain kidnapped a village girl and kept 
her as his wife.? 


To come now to the question of the wife’s position in her husband’s home. 
00. WIVES We should first note, that she may have to put up with 
r co-wives (Sapatti), though rarely. As a general rule, people 
were no doubt monogamous. Very rarely, if at all, do we hear of people 
bringing a second wife while the first is still living. Only once, as far as we 
can gather, we read of a Brahmana asking for, and receiving, two wives, 
and that too as a boon from a king.? Princes, of course, are always 
polygamous, considering it a privilege to have a crowded harem, with a rare 
exception of a Prince Suruci.* And it is here, among the royal household, 
that we can have a glance over the relations between co-wives: “What 
isthe worst misery fora woman?” asks a king of his queen while intending 
to give away his daughter in marriage to another prince, as already promised. 
“To quarrel with her fellow-wives (sapatti-rosadukkham),” so answers the 
queen.® And if the same princess Sumedha, after being married to Prince 
Suruci, who, at first monogamous, is afterwards forced to accept the usual 
number of sixteen thousand concubines, through people’s and his own 
queen’s requests, speaks out that : 
“No less than sixteen thousand \dames my fellow-wives have been ; 
Yet, Brahmin, never jealousy nor anger came between ; 
At their good fortune I rejoice ; each one of them is dear ; 
My heart is soft to all these wives.as though myself it were,” ® 
she is a rare exception, proving, negatively, the opposite. ‘Anger of a co-wile 
is a serious thing,’ so asserts the Naga woman in the Bhiridatta Jataka,? 
Thus, if polygamy was a rare incident in genoral life, polyandry 
was not less so. Princess Kanha’s polyandrous marriage 
POLYGAMY & stands out as a solitary case in the whole of the Jdtaka 
POLYANDRY. book: but this too does not fall in our period—the 
Mahajanapada period: it is a trait of an anterior period, 
viz, the Epic age. And even in the Epic period the particular form 





Digham gacchantu addhanam ekvka abhisariya 

samkhete patim ma adassa yG te ambe avahari. Tp piled a m8 
There is a delightful wooing scene of a cock and a she-cat at J., ITI, pp. 265-6-GG, 57-62. Itis 
also delightful to note that the wood, usually a Sala-grove, is the scene of love-making. Once 


& poor man, gone into the woodland to gather sticks and leaves with his sister, comes running 


60—Sapattiroso nama bhariyo : see for Epic examples, specially, the senti- 
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of polyandry was, it is said,‘ connected with the principle of levirate 
and Niyoga. 


Thus strictly speaking, both polygamy and polyandry were unknown in 
those days. A man could not, and did not, marry more than one woman at a 
time, nor could a woman as a general rule marry twice. We have already 
noticed an instance where a bride is given away to another man on the failure 
of the first selected bridegroom in coming to the bride’s house on the 
appointed day. When he later comes, he is told that the girl cannot be 
married twice over. Hven if she is not loved by her husband, a wedded 
wife may not take another mate: it is against custom.* So also; 


“Wedded, for others’ wives we do not sigh, 
But we are faithful to the marriage-vow.’’4 


Even the king, if he wanted to have a new woman as his queen, first ascer- 
tained that she was not another’s, as we have seen before. 


It may however happen, that a woman may be forsaken, or allowed to go 
away, by her husband or may go away of her own accord, 
RE-MARRIAGE. and that both of them may then take to newer mates. We 
learn, from the Ruhaka Jdtaka,> that a Brahmana, simpleton 
as he was, believed his wife’s words} made himself fine like a horse, putting 
the horse-trappings on himself, went down into the street prancing along 
horse-fashion, and when brought.to.his shame by those laughing at him, 
became wroth with his wife, drove her away and took another wife. The 
Lakkala Jataka® informs us, that Vasitthaka was a young villager, who 
supported his father in his old age. He had a wicked wife. She did not 
want the old in her house. So she persuaded her simple husband to get 
tid of him by treachery. But their little son, shrewd as he was, won't allow 
this thing to be done. He brought his father to his senses. Vasitthaka, now 
angry, gave her a sound drubbing, and bundled her head-over-heels out of 
doors, bidding her never darken his door again (ito patthaya imam gaham ma 
pavisi). The woman dwelt for a few days in another house. Vasitthaka then 
pretended to bring another wife. And the women in the neighbour’s family 
told his wife, “have you heard that your husband has gone to get another 
wife in such a place ?” “Ah,” said the forsaken woman, “then I am undone; 
there is no place for me lefé.”’ Tt was only after great beseechings on her part, 
that she was taken back in her former home. This long incident, by the by, ~ 
shows the utter helplessness of a woman who may be forsaken by her husband. 
1. Siddhanta, op. cit., p. 154. | 
Ser oy er py 
Mi llaaten anuvatanind malas kale antimagandhint an -elasd wadaso,jgscchande® 


4. J., IV, p. 53-G. 82.“ Mayans ca bhariyan: natikamama,” 
6. J., IV, pp. 45-9, 
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Once a lord justice boldly advises a queen to forsake her husband who does 
not love her’. At another time we hear the Bodhisatta asking a Brahmin 
whose wife was found guilty of adultery : “Brahmin, will you keep your wife 
or take another ?”’ (kim te sa yeva bhariyad hotu udahu aiviiam ganhissasi). 
The Brahmana, however, keeps her back.2 And even the wise Vessantara, 
quite naturally and unhesitatingly, speaks out to his wife Maddi: 
“Be kind, O Maddi, to thy sons, thy husband’s parents both, 

To him who will thy husband be, do service, nothing loth, 

And if no man should wish to be thy husband, when I’m gone, 

Go, seek a husband for thyself, but do not pine alone.’’$ 


Though these words are naturally annoying to Maddi, the most devoted 
wife ever born (kasma deva imam ayuttakatham kathesi?), their significance 
cannot be lost sight of. The words of Pabhavati point to the same thing, 
though in quite a different tone: ““what have I to do with such an ugly, hide- 
ous husband ? If I live I will have another husband.’’* 


Thus divorce was allowed, but it seems without any formal decree. 


The general position of the wife was in no way better. The ideal of a 

wife in those days was ‘that she should be equable (sddist or 

IDEAL WIFE. tulyavayd), obedient \(@ssavd or anubbatd), sweet of speech 

(piyabhanini), fruitful, far and famous (putta-rapa-yasiipela), 

and waiting on the wishes of her husband (chandavasdnuga):.* The woman 

virtually became a mere object of play (upadhogd) with the rich, and to 

the average householder, an instrument for procuring progeny. She wasa 

mere padaparicarika—like a servant.’ It is not to be wondered at if we, 

in our stories, should find a sad and gloomy picpure of women-folk, in 
general, leaving aside the abstract statements. 


Let us see this picture. The instances that will be cited now, will, we 
hope, enable us to have an insight into the social life of the day. 


There are twenty-five different ways in which a wicked woman is known : 

she approves her husband’s absence from home: she is not 

WICKEDNESS. pleased at his return, she speaks iil of him, she is silent in his 
praise,she neglects his interests, she does what ought not to 

be done but she never does what ought to be done, she goes to bed with her 
=e on and lies with her face turned away from him, she changes her side 
quently, she makes a eek ado, she 38 a ter tt sigh, she feels a 












2. J., Ill, p. 351 

3 J., VI, p. 495-G. 1751-2“... yo ca iain bhatt manneyya... no ce... aiiam bhattarans 

4 J, V, 288—* ahamjivanti gored atiesengns 

5, Cf. the example of Isidasi in Therigat 

6, J., IV, p. 76-G. 134: 422-G. 111; 428-G. 130; Vp. p. 348-0. 62 Vip. 381-4. @ 
ees J, I, p. 342; VE, p. 264. Of. Ibid p. 478-G. 1052-3. “ Chayaya va vg anapayimi... 
cleaves like a shadow.” G. 1868-9. 
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pain, she frequently rises from bed as if at nature’s call, she acts perversely, 
she lends her ears to a stranger’s voice and listens attentively, she wastes 
her husband’s goods to gain some other love, she forms an intimacy with her 
neighbour, she wanders abroad, she walks along the streets, she indulges in 
adultery, she treats her husband with disrespect, she exposes herself 
shamelessly to passers-by, and standing at the door she often looks around 
with a confused mind.” What a masterpiece of observation ? Is it merely 
a feat of imagination? We do not think so. 


Then, on eight grounds a woman despises her husband : if the husband be 
poor or sick, or old, or a habitual drunkard, or reckless, or dull, or overworked 
by his cares of business, or disobliging to her.2 Further, on nine grounds, 
does a woman incur blame (padosam): if she is fond of frequenting parks, 
gardens, and river-banks, fond of visiting the houses of kinsfolk or of 
strangers, given to wearing the smart cloth-vest, addicted to strong drink, 
stares about her with idle looks, or stands before her door.? 


Or, look at this: a woman makes up to a man in forty different ways 
(accavadatt): she draws herself up, bends down, frisks about, looks coy, presses 
together her fingertips, plants one foot on the other, scratches the ground with 
a stick, dances her boy up and down, plays and makes the boy play, kisses 
and makes him kiss her, eats and-gives him to eat, gives or begs something, 
mimics everything, speaks in a high or low tone, speaks now indistinctly now 
distinctly, appeals to him with dance, song and music, with tears or coquetry, 
or with her fury, laughs or stares, shakes her dress or shifts her loin-cloth, 
exposes or covers up her legs, exposes her bosom, her arm pit, her navel, 
closes her eyes, elevates her eyebrow, pinches her lip, makes her tongue loll 
out, looses or tightens her cloth-dress, looses or tightens her head-gear.* A 
perverse sex-mentality, this, but a true representation all the same. Anda 
deep insight into sex-phenomena, too. 


Indeed, Siieinetiom of a woman is brought out in all its aspects, 
_., Once @ poor man’s wife insists upon going to the Kattika 
paki i festival putting on a safflower-coloured cloth, while the 
husband, is too poor to get it. But the wife is obstinate, 

and does not hear her husband’s pleadings for poverty, and so causes her 
husband to risk his life in stealir ¢ safflower from the king’s conservatories. 
The man is caught, hauled up and impaled alive: his last words are: “Alas! 
I shall miss going to the festival with you arrayed in safilower-coloured 
cloth, with your arms twined round my neck.” Another woman feigns sick- 
ness and does not do her household duties. We have a vivid picture, much 
like the present day, of how strife and discontent prevail in a household owing 
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to the young wife’s treachery. Poor Kaccani! Old and feeble and innovent, 
she is driven away from the house by her own son through ear-poisoning by 
the young wife who does not like to wait upon her old grand-mother' as 
the one, noticed before,2 who does not like the presence of the grand-father 
inher house. Once a wife is tired of walking and is carried on shoulder by her 
husband. In course of the journey, she is so thirsty that the man at last strikes 
his right knee from which she drinks blood, and thus quenches her thirst, 
Afterwards they live on the bank of a river. Once the husband notices 
arobber with hands, feet, nose and ears cut off, drifting down the stream 
with loud wailing. The husband takes pity, brings him to his hut, and cures 
him. Now the wife falls in love with this stranger, and at last gets rid of her 
husband.* What an appalling instance of an ungrateful and treacherous wife ! 
Numerous are the instances of this nature in our stories. Nothing is spared 
while hurling a bitter invective against woman-kind. And the harsh reflec- 
tions so frequently to be met with! The ways of women are difficult to be 
understood : they are as perplexing as the course of fish inthe sea.* “‘Frailty, 
thy name is woman”’ is the experience or rather the opinion, expressed centu- 
ries before the Great English Poet, and in a land quite different from his. 
Fickleness of mind is an inborn instinct of a woman. Her mind is as changing 
as that of shifty monkeys, as the shade cast by trees on height or depth around, 

and as the tire of wheel revolving swift'without a pause or rest.5 Truthfulness 
is scarcely seen (saccam tesam sudullabham). 6 Like fuel burning in a blaz- 
ing fire, they burn a man whom they serve for gold or for desire.” __ The selfish, 

possessive and doubtiul nature of a woman, is illustrated by the words of the 
wife of a fowler: ‘day by day you'return empty-handed ; I suppose you’ve 
got a second establishment to keep up elsewhere.’® Similarly a fish, while 
caught in a net and at the fisherman’s fire, says : 

Ts not the cold, the heat, or wounding net; 
‘Tis but the fear my darling wife should think 
Another’s love has lured her spouse away.’’? 

The poor man’s wife who wanted a safflower-coloured cloth said to her husband: 
‘Tf I can’t have them dyed with safflower, I don’t want to go at all. 


Get some other woman to go to the festival with you.’'° It is once stated that 
& woman cannot be satisfied with three things: intercourse, adornment and 
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child-bearing.! Insatiable and incurable is lust in a woman. So passionate 
are women, that no guard can keep them right. A daughter stood holding her 
father’s hands, and escaped with her paramour without her father’s knowledge.? 
A girl was brought up entirely by women from her birth. She saw no 
man other than her husband. She was kept in a seven-storied house with 
a strong guard of women only. Butshe managed to bring an outsider into the 
house, by her designing waiting woman, and corrupted herself and then took 
to various tricks to prove her innocence.3 In fact, corruption is the rule of 
their life. Given opportunity, all women work iniquity. No woman finds 
delight in her own house. A wife forsakes her husband though strong 
and lusty. She will sin with any other man, even with a lame person. A 
householder’s wife plays tricks with her husband, in whose absence she carries 
on intrigues with the village headman.* In her husband’s absence, a Brah- 
mana lady misconducted herself, and there was no end to the stream of her 
lovers in and out of the house.? A bride, while carried in a closed carriage 
accompanied by a large escort, misconducted herself with King Kandari of 
Benares who was kept concealed by his minister in a tent-shaped screen, in 
order to be convinced of the depravity of woman-kind.® Passion in woman 
is all-consuming. They are proud by nature. They will not let their pride 
kiss the ground easily by a man whom their heart yearns for.° A queen had, 
by her repeated importunity, caused her husband, the king, to promise that 
he would not look on any other woman with eyes of love, but she herself used, 
regularly, to sin in the absence of the king.1° But with such a corrupted state 
of things in the harem of the king we.have already become familiar. Here we 
only try to get an idea of the state of things among the general mass of the 
people. Women are profligacy incarnate (itthiyo asdta ndma).'' Passion makes 
them completely blind. No woman is ever faithful to one man alone.'? So 
on and so on. And the Jdiakas leave no stone unturned to prove this. 
Examples they give us in countless numbers, both from history and from 
everyday life. Similies they employ, so striking,'? that they won’t escape 
from our memory easily. We must now stop here, we think. The upshot 
of the whole discussion is, that adultery and corruption did exist in the 
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society, as always; paraddra gamana and ithimdyd were not, or could not 
be, absent.! All women—unmarried women, unmarried girls (kwmdriyo), 
married women (sabbhatiu) and widowed women (j7mnd)—are prey to fleshy 
lust, but through honour’s voice they check the passion, so we hear also.? 
And this precisely is the keystone of the whole subject. Whereas corrup- 
tion was certainly there, and mothers often became sorry for their sons 
visiting neighbourer’s wives and not returning home in time,® the situation 
could not have been so utterly hopeless as the stories would make us believe, 
with all the emphasis at their command. The purpose of the Jdtakas, 
specially in this direction, is avowedly didactic, and we must discount the 
terms in which women are referred to. These utterances are from, and for, 
the ascetics—those who, perhaps, tired of their own weakness, and despaired 
of their failures, want to run away from the world: and so it is that women 
are a stain to the religious life—itthiyo néma pabbajitassa malam.* These 
people, you see, having got all the terrible traits in the character of the 
tender sex in one place, cannot entertain respectful feelings towards women. 
They are apt to cherish frightful feelings, and to keep themselves aloof from 
feminine charms that overcome man’s reason,® as admonitions to budding 
ascetics like Isisinga, go to show.® The general mass of the people, on the 
other hand, had not the least aversion towards, or squeamishness about 
women. We may not deny the existence of moral corruption, buf we must 
emphatically hold, that the perverse sentiments expressed before were not 
the sentiments of the people in general: they come from the mouths of 
those who, through some reason or other, looked beyond this world, and 
whom Varahamihira, a few centuries after, termed ‘wicked persons.” And 
in the face of their preachings, people maintained their love towards wives, 
whose status, though, was no higher.*® In the Jdtakas themselves we can see 
this other side of the picture, the picture of devoted and chaste wives, of 
happy love and affection between husband and wile. 


People never love others as they do a beloved wife, so we hear ;° “may 
THEOTHER thy friendship with thy loved wife be indissoluble :” is the 
BIDE: benediction of Vidhura bestowed upon the Yakkha general 
Punnaka, who won the hand of Irandati.'° 
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“A maiden fair, with wreath upon her head 
Fragrant with sandal oil, by me was led 
A happy bride within my house to reign :"' 


These utterances of a mother give us the picture of a happy household. The 
custom, as to-day, made unrelated girls, sisters.* As against the invectives 
cited above we have the following: 


‘Truth that sages ascertained, who is there that dares to blame ? 
Women in this world are born, destined to great power and fame. 
They for dalliance are formed, joys of Jove for them ordained, 
Seeds within them germinate, source from whence all life’s sustained. 
They from whom man draws his breath scarce by man may be disdained.’"* 


All women were not like Alarnbusa or Nalinika : there did arise, from time 
to time, illuminating illustrations of Sujata, Sarhbula, Amaradevi, Udaya- 
phadda, Udurhbara, Rija and others. Sujata, fair and lovely, was a faithful, 
virtuous and dutiful girl, properly discharging her duties to her husband and 
parents-in-law. Both husband and wife dwelt together in joy, and unity, 
and oneness of mind.4 Saribula was again a symbol of a devoted wife. She 
followed her leprosy-stricken husband to the forest, and served him with 
exemplary devotion.> And thus the words of the Samyutta Nikaya® that: 
bhariya parama sakha—wite is a supreme comrade—come to be true. 


These instances, no doubt, confirm the idea that a woman’s highest object 

of worship was her"husband, the ideal of a Hindu wife that 

AT HOME. has stood the ravages of centuries. Ideas prevailing at the 

i time, with regard to the duties and status of a wife, as already 

noticed, show that she was under the subjection of her husband, and was 

his absolute property, for Vessantara could give Maddi away to a Brahmana 
who begged her of him, and still ‘‘she did not frown nor chafe or cry.’’” 


On the question of seclusion again we have evidence both for and against. 
SECLUSION. But the evidence for seclusion of women is very scanty 
indeed. It is for the most part the royal maidens who are 

termed Orodha.® Only the queens, and princesses, and perhaps daughters 
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of noble families, went in a covered carriage (paticchannaydna).1 But even 
there the custom does not seem to have beenrigid. We often see queens freely 
moving in the palace, and talking with ministers and other officers.? 
Generally however women had complete freedom. They enjoyed in public 
places. of enjoyment.? Daughters-in-law were not forbidden, as to-day, 
to talk before their elders, fathers-in-law.4 A man goes with his wife 
through the bazaar freely.5 At public ceremonies, or feast or festivals 
women are seen moving without any fear,® as we saw a woman insisting on 
going to the festival in a safflower-coloured garment, with her arms twined 
around her husband.” Still however we are inclined to believe, that oppor- 
tunities were very few in which women could develop their capacities. They 
were, for instance, not supposed to be knowing swimming, as the men 
were.® We are elsewhere? told that women are naturally timid (iéthiyo 
bhirujatika). And cowards are compared to women. When an archer 
becomes wroth with the robbers for offering him raw meat, the latter says : 
“What, is he the only man, and are we merely women ?”'!° The husband 
drives the cart and the wife sits behind.'' 


Motherhood is the one outstanding aim of the Indian marriage ideal : 
MOTHER- “Women,” says Manu, “were ordained to be mothers, even 
HOOD—THE as men were created to. be fathers’—a statement of the 
“5 principal purpose, perhaps not quite in harmony with modern 
notions, but none-the-less significant of the hidden aim of human life.'? 
That is why a wife is called Pajdvati (or pajdpatt) in our stories.’> All 
women, whether rich or poor, long (puttatthika) and beg for sons and 
daughters, and offer prayers and gifts to heaven.'* Barrenness was a curse 
toa woman.'5 She was less respected for this reason, so much so that we 
hear of a woman pretending to be big with child up to the last, through 
the help of her good old nurse who instructs her fully in the whole process. '® 
Here we fortunately have a glimpse of a woman in this state. The woman who 
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J., VI, p. 328-G. 1447. | 
. J., I, p. 499. On the freedom of woman in ancient India see Oldenberg, Buddha, 
p- 164; “lt is probable that while in earlier days 4 good deal of freedom ted allowed = all 
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8. J., ILL, p. 221-G. 123. 
9. J., VI, p. 29. 
10. J., IIL, p. 220. 
11. J., Il, p. 122. 
12. Shah, Splendour that was Ind., p. 197. 
13. For instance, J., Il, pp. 6, 305. 
14. J., VI, p. 150-G. 694-7. 
15. Cf. MBH. X11, 127, 129. 
16. J., IV, p. 37; also J., IV, p. 489. 
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became heavy with child wasgenerallysent to her own parent home (pitrkulam)' 
for bringing forth the child.. Stopping of monthly courses (uéukdla) was the 
sign of\a, woman having conceived. The general idea of the child’s time in the 
mother’s womb was 9 or 10 months.2 During this period there is a strong 
craving in a woman’s heart, (dohala) which must be fulfilled, at any cost, and 
we have many a figure of harrassed husbands on this account.? Some cere- 
monies were performed at the time of a woman’s conception for the protection 
of the embryo (gabbhaparihdra).4 The pains of travail at the birth of a child 
are kown as Kammajavdta, * thus showing how deeply the Karma theory was 
rooted in the minds of the people. 


~ As to woman’s inborn love for finery and ornaments (Vatthdlankard), 
we have ample evidence. Women were in those days, as 
ORN AMENTS. they have always been,® fonder of these things than men.” 

- Fine garments of cotton, silk and linen were worn.® How 
these were worn by the ladies, we have no clear indications to show.? The 
twO, upper and lower, garments, of a single piece each, were probably 
cOlmmon +0 both sexes, though women seem to have further elaborated 
their toilette by supplementary clothing for such parts of the body as the 
prevailing notions of modesty required them to clothe. Among the various 
ornaments worn by women, at least of the richer class, were necklaces 
(malq@) earrings (kundala), of jewels or: Kusa flower or palm leaf, bracelets 
(keytira), frontletpiece, foot-hangle (palypadakam) and waist bands (mekhala).'° 
These and other ornaments worn by ladies jingled like little birds that chirrup 
in time of rain (ciritikd).'' Face-powdets were also used (hakkipanisentam 
mukham).'* They smeared their hair, arms and other parts of the body with 
sandal oil.'* Fair tresses on the head, with many a curl parted in the middle 
and tipped with gold, added to the charm and beauty of women.'* They also 
dyed the finger-tips of their hands and feet, crimson-red, like copper with 








1. J., Il, p. 122; IV, pp. 37-8; V, p. 439. 
2. J., I, p. 503; IV, p. 37; VI, p. 485-G. 1699. 
3. J., I, pp. 278-9 ; IV, pp. 334, 414; V, pp. 354-5; VI, p. 263-G. 1141: Cf. Yajiavalkya, 
oie hac ews p Pere va : _ : i ator engi : for a comprehensive pein ee 
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lac.' The toilet of course remained incomplete without a mirror which was, 
in the case of high-class ladies, fixed to ivory-handles,? just as we see in a 
fresco-painting at the famous caves of Ajanta. Some kind of footwear 
(pdaduka) was also used by the ladies. | 


Coming now to the position the woman occupied with regard to her child- 
| | ren, we have only to remind ourselves of what we have 
ie already noticed before. We have seen that the mother was 
an object of great reverence. At this stage, grown-up as 
she was, she naturally occupied a substantial authority in the household. 
The internal management and control of the house were solely in her 
hands. Once a monkey, just let loose by its owner, a gahapati, informed 
its tribe in the forest that human society was vastly different from theirs in 
view of the following : 
“There are two masters in the house: one has no beard to wear, 
But has long breasts, ears pierced with holes, and goes with plaited hair ; 
His price is told in countless gold ; he plagues all people there,’’ 
This shows vividly, and in a humorous way, her position in the house.® 


Excepting perhaps the royal ladies and high-class women, it was not un- 
| common for ordinary women, old and young, to work for 
Sane - livelihood.” In the villages, the peasant women did various 

kinds of work, for instance, of watching the fields.* Spinning, 
weaving and other allied occupations were usually meant for women,° as 
we saw. Flower-girls (pannikadhitd) went about selling flowers and fruits 
in baskets.1° Many of the poorer women, however, were employed in 
domestic service as waiting-women (paricarika),'' maid-servants (ddst)'? and 
nurses (dhati).13 The work and the position of female slaves, we have. 
already noticed. She, the Ddsi, had to perform many duties,'* and the 
treatment she received does not appear to have been in anyway enviable. 
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Among other means of livelihood, we now note the “shady one of 

prostitution,’ which was a recognised institution. We are 

ao: here leaving out the dancing girls (ndtakitthiyo), who formed 

the royal harem with which we have already become familiar. ' 

There were besides these, the courtesans or prostitutes who usually belonged 

to that section of the fair sex which had no place by the domestic fireside of 

the common householder, and were reserved for the pleasures of the people. 
These women earned their livelihood as courtesans. * 


In order to understand clearly the position of these courtesans, we shall 
briefly reveiw the stories concerning them. 


A ganikd once used to make great gains; but afterwards she did not get 
the worth of a betel-nut (tambulamattamapi), and nobody courted her. The 
reason for this was that the woman used formerly to take a price from the 
hand of one, and not to go with another until she was off with him (ajirdpetva), 
and that was why she used to receive much. Afterwards she had changed her 
manner, and without leave of the first she went with the last, and so she was 
left forsaken. 3 


A vannadasi received a thousand pieces from a youth, who visited her 
only once and then disappeared. She, for honour’s sake (stlabhedabhayena), 
took not so much as a piece of betel fromanother man, and so she gradually 
became poor. “The man who gave me's thousand pieces has not come these 
three years ; and now I have grown poor. I cannot keep body and soul to- 
gether.” She went to the chief-justice to seek advice, and was told to return 
to her former profession. * 





These two instances seem to suggest, as an ideal, that a courtesan should 
look to only one man, and as a statement of fact, that she did receive many. 


Sama was a courtesan (ganikd) of Benares. Her price, as usual, was 4 
thousand pieces of money. She was a favourite of the king’s, and had a suite 
of five hundred female slaves (vannaddsiyo). A young wealthy merchant, 
who was enamoured of Sama, presented her every night with a thousand pieces 
of money. One day, while standing at an open window on the upper floor 
of her house, she saw a robber, comely and gracious, being led along the street. 
Sama fell in love with him at first sight. She got the robber released by send- 
ing a thousand pieces of money to the city-governor as a bribe, saying that the 
robber was her brother and that he had no other refuge except in Sama, and 
the young merchant was executed as a substitute. Thenceforth Sama ac- 
cepted nothing from any other man’s hand, but passed all her time taking her 
pleasure with this robber only. The robber thought, one day, that if the 
woman should fall in love with any one else, she would cause his death also. 
So he took her with all her ornaments on to a garden, squeezed her till she 
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became insensible and then decamped, with all her jewellery, never to return. 
When Sama recovered consciousness, she could not find her lord. She fasted 
and led a simple life for a few days, but when she learnt, from the people she 
had despatched in search of her lord, that he would not have her, she took 
once more to her former course of life, full of regrets." 


Practically the same thing is told about another courtesan (nagaraso- 
bhani) of Benares, Sulasa by name. But here Sulasa is described as one—a 
woman that too—who possessed rare wisdom and courage. The robber, after 
three or four months, desired to leave her, taking away some of her jewellery. 
He told her one day, that while being hauled along by the king’s men he had 
promised an offering to a tree-deity on a mountain top. Sulasa, to fulfil his 
desire,put on all her ornaments, and accompanied him to the top of a mountain. 
There she was told by the robber, that he had not gone there for offering but 
for killing her and depriving her of all the jewellery. In piteous words she said: 
‘husband, why would you kill me? I left a rich man’s son for you, spent 

large sum and saved your life. I might get a thousand pieces a day, but I look 
at no other man. ‘Such a benefactress I am to you; be kind enough to spare 
my life. I will be your slave.’ But the robber did not move. Then Sulasa’s 
wits rose to the occasion. She prayed for the last embrace. He agreed. She 
walked round him in respectful salutation three times, and kissed him. Then 
she stood behind him, as if to do obeisance there, and threw him down the 
precipice. The robber was crushed)to pieces, and died on the spot. With a 
burning heart Sulasa returned home.* | 

In these two instances we do envisage the fact, that a courtesan did not 
always like to flirt with many. She yearned to have a msn of her choice, 
and then to live happily with him and with nobody else. * 


Another lady of the town (nagarasobhanit vannaddast) was beautiful and 
prosperous. A young merchant, as before, gave her a thousand pieces daily, 
and took pleasure with her constantly. Once being late, he went to her with- 
out money. She said: “Sir, Iam but a courtesan ; I do not give my favours 
(keli) without a thousand pieces : you must bring the sum.” She did not here 
the young man’s entreaties, and ordered her maids to drive him away. Being 
discontented, he turned out an ascetic. When the king, a friend of the young 
man, knew this, he at once ordered her to bring him back. She drove in a 
chariot to the place where the man was, and beseeched him to return. But 
the man setting forth the utter impossibility of this, she came back. 

Then we hear of Kali, another ganika of Benares. She had a brother, 
Tundila by name, a debauchee, a drunkard and a gambler who wasted her 
wealth. She could not restrain him. One day, he was beaten at hazard 
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(dutapardjito), and lost the very clothes he was clad in ; wrapping about him 
a rag of loin-cloth, he came to his sister’s house. But she had commanded her 
maids to drive him out. And so they did. He stood by the threshold (dvd- 
ramile) and made his moan. Nowa rich young merchant, frequenting Kali, 
came and asked Tundila why he was crying. On knowing the reason, he con- 
soled him and entered the house, and asked Kali why she treated her brother 
like that. “If you are fond of him, give your clothing yourself,” she replied in 
scorn. Now in her house (ganikdghare) the fashion was this: out of every 
1000 received,500 were for the woman, 500 for clothes, perfumes and garlands; 
the men who frequented the house received garments, stayed the night there, 
and on the next day put off these garments and put on their own and went their 
ways. Here the young man put on the garments provided for him, and gave 
his own to Tundila who hastened away to the tavern. And on the next day, 
according to the orders from Kali, the maids surrounded the man when he 
was going out and took the clothes from him and bade him off. The man 
lamented upon his state. ' 


Thus we get a very vivid and realistic picture of the life these courtesans 
led in those days.2_ They lived upon their varna. Usually the rich people 
were their patrons, and kings also held them in favour.? They lived in state 
and luxuries, with a large train of servants. They kept intimate connection 
with court-musicians.> A courtesan, a8 &@ general rule and in the eyes of the 
ordinary people, was not looked down as a moral outcast past redemption, as 
we may see her talking freely with Gamanicanda and sending a message to the 
king,* though expressions like ‘a vile. trade (nicakamma),’? ‘a house of ill- 
fame’ (gantkaghara),® and ‘this bad life of mine (kilittha)? and a low woman 
(durittht kumbhaddsi),'° show that the moral aspect of the occupation was 
not lost sight of. Still, discounting the objective colouring, we do not feel 
that these ‘public women’ were in any way below the normal standard, but 
they, Sulasa, Sima and others, like their sisters Arhbapali and Salavati'', 
rose to a higher standard through their intellectual and artistic accomplish- 
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ments, and came to be respected, rather than hated, by the people in 
general, ! 


Whatever the reasons for the existence of the institution of prostitution 
may be,? it is certain that it was an important institution. It cannot more- 
over be said with any sound reason, that people sought the company of the 
ganika because their life at home was miserable or unbearable, but evidently 
they were drawn by her accomplishments, physical and intellectual.* We 
hear : 


“With wives chaste, faithful and of high degree, 
A man may circumspect and prudent be, 
May curb his passions well in such a case, 
Yet in some harlot his whole trust may place.* 


Before leaving this subject of the position of woman, we must note her 

condition in widowhood. The first question here is, whether 

WIDOWHOOD. she had any right to live as a widow or whether she was ex- 

pected to accompany her husband to the funeral pyre. We 

do not find a single instance, as far as we can see, of self-immolation of 8 
widow. The custom of Satt was quite absent in those days. 


But the state ot a widow was terrible indeed. Vidhavdputta is a term of 
scorn and reproach. And the piteous words of Maddi, who envisages that 
state, are worth noticing in this connection : 


“For terrible is widowhood. ... The meanest harries her about. 
Knocked down and smothered in the dust, held roughly by the hair, 
A man may do her any hurt, all simply stand and stare. 

Even in a prosperous household, bright with silver without end, 
Unkindly speeches never cease from brother or from friend. 
Naked are rivers waterless, a kingdom without king, 

A widow may have brothers ten, yet is a naked thing. 

A banner is the chariot’s mark, a fire by smoke is known, 
Kingdoms by kings, a wedded wife by husband of her own. 

The wife who shares her husband’s lot, be it rich or be 1t poor, 
Her fame the very gods do praise, in trouble she 1s sure.” © 








ae Cf. the character of Vasantasena of the Carudatta of Bhasa and the Mrechakajika of 
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It seems however that widow-remarriage was allowed, and widows, if 
not grown very old, did marry another man and there was nothing abominable 
in that.’ 


About the legal property-rights of woman, we learn next to nothing. 
We once hear an old man, complaining that as soon as he 
PROPERTY. was dead, his wife, being young, would marry some other 
RIGHTS. man and spend all his money, instead of handing it over to 
his own son.2 Petiikam dhanam, as a dowry given to her, 

may have been recognized as a sole possession of a woman. * 


Some women also took the monastic vow like men, and lived by begging, 
away from the mundane world. These paribbajikas* were 


FEMALE generally wise and learned like Bheri of Uttarapaficala, and 
ASCETICS. liked to form company with the learned male ascetics. This 


| sometimes actually resulted in close intimacy, and it does 
not seem quite improbable that some at least, tired of this ascetic life, again 
came back to householder’s life, like Saccatapavi of the Kundla Jdtaka.® 
Sometimes both the husband and the wife together took to ascetic life, and 
then they lived in the forest abstaining from any worldly connection, having 
their own separate huts (pannasdld).© Public opinion does not seem to have 
been in any way against these female aseetics. 


We feel, at the end of this discussion, that normally the position of woman 
was happy. But it was not quite satisfactory. Freedom to enjoy light and 
air, the two blessings of God, sheno doubt had, and her personal freedom was 
seldom interfered with, but she was accepted more for meeting the demands 
of the male-sex than for any aspirations of her own fulfilled. 


——— 





., WI, p. 494-G. 1748. 

J., Il, pp. 93-4; 383; IV, pp. 23-7; 306; V, pp. 427-8; VI, pp. 73, 467. 
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CHAPTER V 


EDUCATION 
le is no doubt one of the standards by which cultural position 
of a particular society or people is to be judged. From the light which 
these stories throw, here and there, on the system and nature of education, 
we may be inclined to say that the Jdataka society had reached a high water- 
mark of cultural attainments. ' 

As to the general education of a child at home—for the Indian system 
of primary education was mainly one of hereditary transmission of skill in 
arts and crafts—we know very little. Once we hear: when the son of the 
Seithi learnt writing (lekham), the slave Katahaka too went with him carry- 
ing his slate (phalakam vahamano ganivd), and thus learnt writing.? It 
would seem from this, that the boys received instruction somewhere outside 
the home, presumably at a public school. The use of the word ‘“phalaka’ or 
board also shows, that method of instruction of beginners in the art of writing 
was much the same as in the primary schools of to-day. The boys learnt the 
three Rs—reading, writing and arithmetic—in these elementary schools.° 


After completing this general education, the boys were sent out to some 

| well-known institution for higher education. Of all the places 
UNIVERSITY which imparted higher edueation, Takkasila, in the extreme 
; north-west, was by farthe most important and widely 
renowned, Our stories abound in references to this famous University town.4 
It was, as we have already noted, the chief intellectual centre of the age, 
attracting students and scholars trom different and distant parts of the 
country.5 The fame of Takkasilé as a great centre of learning was evidently 
due to its world-renowned teachers (disdépamokha dcariya). Let us see how 
this great University seat imparted education to the youths of the country. 


As stated before, students are always spoken of as going to Takkasila to 
| ieee complete their education and not to begin it. As a rule, the 
ae ee time for beginning the higher studies at; Takkasila is given as 

the age of sixteen (solasavassakdle),° or when the students 
come of age (vayapatte).? Naturally, students of a maturer age only could 
be sent so far away from their homes. 


61, and the other by Dr. RK. . 
ee l. “Comeni lls the first f a child the mother’s school, and finds 

2. J.,1, p. 451. “Comenius calls the first years of 6 Chi. er | ae 
here the cal(avente ofall lator education.” 8. V. Venkateswara, Indian Culture, through the 


Ages, 1, p. 107. - : 
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While dealing with the education of Princes we have, by reproducing a 
long and characteristic passage from the Tilamuttht Jdtaka,' 
ADMISSION. noticed practically all the principal features of the educational 
system and organization of the times, specially at Takkasila, 
We saw, there, how the student, coming from abroad for learning, was 
admitted into the University. Usually the students paid the entire tuition 
fees—the teacher’s fees (dcariyabhdgam)—in advance, which was 1000 pieces 
of money (a favourite figure). In lieu of paying fees in cash, a student was 
allowed to pay them in the shape of services to his teacher. Such students 
attended on their teacher by day and received instruction by night? and 
were called dhammantevasikd, as against those feepayers—dcariyabhagadayaka 
—who only learnt the arts. The duties of 500 Brahmana pupils of a school 
were, among others, to gather firewood from the forests for their master.* If 
however a student wanted to devote his whole time to studies, without sparing 
any time for such services, and at the same time was not able to pay the fees 
in advance, he may be trusted to pay them after the completion of his educa- 
tion. We read of one such Brahmana student paying off the fees by begging 
after completing his studies.5 It may also happen, that poor students were 
provided a free education by some charitable community. For instance, once 
the “‘Benares folk” used to give day by day commons of food to the poor 
lads, and had them taught free. | Then again the cost of education was, to 
some extent, taken over from the teachers, and the pupils, by the occasional 
invitations to dinner extended tothem by philanthropic householders or by 
the latter themselves bringing to the: former presents in oxen and rice and 
milk.? Another class of sijudents was formed by those who were sent as 
companions of the princes of their respective countries at State expenses.°® 
Looking to the length of time a student took to finish his education, and to 
the necessary expenses which the teacher had to incur, the amount of fee 
charged does not seem to have been very heavy. 


Though the University centres were mainly residential, day-scholars 
| | were also admitted to instruction. Prince Junha of Benares 
DAV GURL ots oe sear | ¥ ake rs 
ARS. had an independent house for himself from which he attended 
the college at Takkasila. “One night after lessons he left the 
teacher's house in the dark and set out for home.”? In the day-scholars 
were included householders or married students. We have several instances 
of such day-scholars, married men, who are obstructed by their wives from 
going to their master’s house and listening to his teachings.1° 








1. J., Il, pp. 277-8. Supra, pp. 89-90. 

2. eat Il, pp. 47-8; IV, pp. 38-9; 50, 128, 298, 316 ; V, p. 457. 

4. J., 1, pp. 317-8. 

5. J., 1V, p. 224. 

6. J., 1, p. 239—‘Baratasivasino duggatanam paribbayars datva sippam sikkhapentix 
7. J.,1, pp. 191, 318; IL, pp. 171, 587, IV; p. 391. 

8. d., Ill, p. 238; V, pp. 247, 263. 

9 J.,1V, p. 96.: 
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The usual number of students under an individual teacher is invariably 

given as five hundred—which, again, is a conventional figure. ' 

Saas. Among these, the majority was, of course, formed by the 

Khattiyas and the Brabmanas.? The minority was formed 

by sons of sefthis or magnates and officers of kings.? Once we read of 

a tailor going to Takkasila, but that also in the company, or rather as a 

servant, of a merchants’ son.* Candalas were not admitted, as we saw from 
the instance of the two brothers Citta and Sambhita.® 


The particulars about the life of the students are very few in the stories. 
But from these few we at least find, that the students led a 
STUDENT LIFE. very simple life. Kven ithe aristocratic princes came there 
with the modest equipment ofa pair of onesoled sandals 
(ekatalika upadnaha), a sunshade of leaves (pannachattam) and a thousand 
pieces of money as the teacher’s fees, of which not a single piece was pro- 
bably left for private use. In other ways also the life of the students at 
the University was under strict contro) of the teacher, so much so that they 
were not even free to go to a river for bath, except in the company of the 
teacher.’ Their standing duty was to gather firewood in the forests, and 
also personal service to the teacher.® ‘Their food was also simple con- 
sisting mainly of rice-gruel (ydgu) or simple rice (bhatia), and prepared by a 
maid of the teacher’s house.* At invitations, which were not infrequent, 
they were given sugar-cane te molasses (gulam), curd and milk 
(dadhikhiram).*° 


Of course it is inconceivable thata single individual could manage a school 

of 500 pupils or so. He was helped by a staff of Assistant 

ASSISTANT teachers (pitthi-dcariya). And only the most advanced or 
TEACHERS. — senior pupils (jelthantevdsika) were appointed as Assistant 
teachers.1!1 The senior pupils also rendered help in teaching 

work. We read of a teacher appointing his oldest pupil to act as his sub- 
stitute.'2 Another teacher of Takkasila, while gomg to Benares on some 
mission, says to his chief pupil: “My son, lam going away from home, while 
I am away, you are to instruct these my pupils.”'* These senior pupils or 
monitors (anusatthdra) were held in respect by other pupils.'* By being asso- 
ciated with teaching these seniors soon became fit to be teachers themselves. 
Prince Sutasoma ae the senior pupil soon attained to 4 Sirah fo in teaching 
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(nipphattim papunt) and becoming the private teacher of his comrade in 
the school soon educated him, while the others only gradually acquired their 
learning.’ We may also note, in this connection, that the teacher was nota 
single individual, but had a family of his own (dcariyakulam),? having wife and 
childzen.? And it was quite usual for the teacher to give his daughter, if 
he had any, in marriage to his eldest and advanced student,* and he might 
establish a special test for the purpose. ® 


The study hour seems to have commenced very early in the morning, 
when the boys were roused from their sleep by the crowing ofa 
cock. The cock, it seems, was domesticated in every school to 
serve asaclock. It was a necessity. Once, when the trained 
cock died, the students brought a second one which, however, 
had been bred in a cemetery, and had no knowledge of times and seasons, and 
used to crow casually—at midnight as well as at daybreak. Roused by his 
crowing at midnight, the young Brahmanas fell to their studies; by dawn they 
were tired.out and could not for sleepiness keep their attention on the subject 
already learnt (gahitatihanamajt) ; and when he fell acrowing in broad day, 
they did not get a chance of quiet for repeating their lessons (sajhaya). 
And, as it was the cock’s crowing both at midnight and by day which had 
brought their studies to a standstill, they took the bird and wrung his neck.® 
This passage shows that there were cértain hours for private study, when the 
students repeated new lessons and revised the old ones. The two things 
had probably to be finished before noon. 


Instruction by the teacher seems to have been imparted at times conve- 

nient to the students, and light and lucky days were observed 

INSTRUCTION. in giving it,’ reminding us of the ‘anadhydya’ system of the 

Upanisadic times. As pointed out before, the poorer stu- 

dents performed menial work for the school during the day time, and 

recelyed instruction at night®. Possibly, the day-scholars also learnt the 

sippas at night.° The dcariyabhdgaddyakas were treated like the eldest 
sons in the house, and were given schooling on every light and lucky day.'° 


STUDY HOURS. 


From the frequent use of the expression ‘sippam vdcesi,’ i.¢., ‘causing to 
read the sippas, the arts, it seems clear that the students 

TEXT BOOKS. used to read books. Andin the instance already cited, the 
reference to drowsiness preventing the students from under- 

standing (lit. seeing-passanti) the subject already learnt, also indicate the use 
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of books. We have also direct references to the existences of books (potthakam) 
‘preserved with brilliant, coloured rappings, and read laying them upon a 
beautiful standish.’' Moreover, the repeated mention of the use of writing, 
both in private and official correspondence, leaves no doubt as to this. 


The three Vedas and the eighteen sippas or arts? are repeatedly spoken 

of as the subjects taught at Takkasila. The invariable men- 

COURSES OF tion of the three Vedas shows that the Atharvaveda was 

STUDY. not included in the curriculum. The Vedas were of course 

learnt by heart. We do not know of what did the 18 syppas 

consist. We have however mention of the following individual arts and 

sciences: elephant lore (hatthisutta),? magic charms (mante),* spell for 

bringing back the dead to life (matakutthépanamantam),® hunting (luddaka- 

kamma),® spell for understanding all animals’ cries (sabbardvayananamantam),’” 

archery (issdpasippa: dhanurvidya),® the art of prognostication (avgavijja),® 

charm for commanding all things of sense (dlambanamantam),'° divining from 
the signs of the body,'' and medicine (f2Aiecha@).'* 


Most of the references in the Jdtakas point to the students taking up the 
sippa or the science course. It seems that technical education was much more 
valued in those times than Vedic or theological studies. It is also evident from 
some passages that a student was allowed to take up a special course in one 
of the stppas, in addition to or without the ordinary course. * 


These sciences were not simply theoretical. Knowledge of the literature of 

a subject had to be followed by its practical applications. For 

PRACTICAL | some subjects, like medicine, practical training was naturally 
SIDE. essential, as we know from the account of Jivaka’s education. *4 
In other subjects, the practical course was left to be com- 

pleted by the students themselves when they left their colleges. They wandered 
far and wide, acquiring all practical usages (sabbasamayasippani) and under- 
standing country observances (desacdrittam).1® Princes had to demonstrate 
their technical knowledge before their fathers after returning home from 
Takkasila, as we have seen before. ‘‘A practical turn was indeed given to all 
instruction asa pedagogic principle.” In addition to theoretical lectures and 
practical training, nature-study was sometimes insisted upon for those who 
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furnished by the Navgalisa Jataka ;1 a world-renowned professor of Benares 
had 500 young Brahmanas to instruct, one of whom had always foolish notions 
in his mind (dandhabhava), and always said the wrong thing ; he was engaged 
with the rest in learning the scriptures as a pupil, but because of his folly 
could not master them. The teacher was at pains to consider what method 
of instruction would be suitable for that ‘veriest dullard’ of all his pupils. 
And the thought came to him, that the best way was to question him on his 
return from gathering firewood and leaves, as to something he had seen or done 
that day, and then to ask what it was like. ‘For,’ thought the master, ‘this 
will lead him on to making comparisons and giving reasons, and the continu- 
ous practice of comparing and reasoning on his part will enable me to impart 
learning to him.’ But the experiment in the end failed, for the boy compared 
snake, the trunk of an elephant, sugar-cane, curd and milk, all to the shaft 
of a plough : 


“For universal application, he 
Employs a term of limited import. 
Plough-shaft and curds to him alike unknown 
—The fool asserts the two things are the same.’”? 


This at least shows the earnest desire on the part of the teacher to use all his 
intellectual powers to educate a childs 


Next to Takkasila, Benares was the most important as a centre of learn- 

ing. It was however largely the creation of the ex-students 

BENARES. of Takkasila who'set upyas teachers at Benares, presumably at 
other places as well,? and carried thither the culture of that 

cosmopolitan educational centre which was moulding the intellectual life of 

the whole of India. In course of time Benares also produced its own alumni 
as educationists—teachers of world-wide fame with the usual number of 500 
pupils to teach.4 It is also probable that Benares had, ae Takkasila, 
specialized in the teaching of certain subjects, specially music,® as it has till 

the present day. With all this, however, Benares was still a growing 
university in those days, and did not attain much celebrity which it after- 

wards did since the decline of Takkasila. The movement of students 
towards Benares is, in the Jdtakas, very slow and scarce in comparison with 
the other city. Even the students of Benares had to seek resort in Takkasila. 


From the foregoing discussion it will have been apparent, that there was 
a general spread of adltioation throughout the country. And it will have 
become also evident, that the demand for the knowledge of the Sippas or for 
technical and scientific education was not less keen than that for seo 
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education or religious studies. The large mass of middle-class people’ and 
the lower strata of society, however, do not seem to have got any benefit of 
this education directly. 


Before we leave this subject, we must also note another institution which, 
_ In a way, promoted the spread of education. We mean those 
FOREST-SEATS. forest-seats where religious teachers, mainly drawn from the 
class of ex-students of Takkasila, having renounced the world, 
imparted instruction to numerous disciples in the traditional learning of the 
age. These hermitages also served as schools of higher philosophical specula- 
tion and religious training. Some of the boldest sepculations in Indian 
philosophy naturally emanated from these sylvan and solitary retreats, away 
from the haunts of men. Generally these were set up in the Himalayas.? 
Sometimes however the bands of ascetics would establish themselves near 
the centres of population, and would have facilities for attracting recruits. 4 
Setaketu is said to have been originally a senior pupil at a Benares school. 
He then went to Takkasila for education in the arts, on completion of 
which he wandered through the country learning all practical arts, and 
at last came across a group of 500 ascetics in a village, who after ordaining 
him taught him all their arts, texts and practices (sippamantacaranam).® 
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CHAPTER VI 
ARTS AND SCIENCES 


F“ advanced from the primitive stage as the Jdtaka society was, it natu- 


. rally saw the development and prosperity of various arts and sciences. 


People in that age had come to possess refined tastes and aesthetic percep- 
tions : they strove for the joy and beauty in life. 


Reading and writing (vdcanam, lekhanam) were commonly known. As 
LANGUAGE we saw just @ while before, numerous are the references to 
AND LITERA- the various and widespread uses of writing in the Jdtakas, to 
“ree the writing of epistles,’ ta the forging of letters,? to inserip- 
tions on gold plates,* to inscription over a hermitage,‘ inscription in letters 
(akkharani) of vermilion upon a wall,® to letters of the alphabet engraved on 


gold necklets,® to inscriptions upon garments and accoutrements,’ to the 


scratching of a message on an arrow,® and to the scratching of a writing ona 
leaf (panna).? 


Pali, in the form, more or less, in which these stories are written, was most 
probably the common language of the people, though Samskria may have been 
spoken among the more literate andrcultured class, and there may have been 
different dialects also, as we discerm from the specific mention of the Candéla- 
bhasa.*° tia Sogabi gtd 

Among literary works, in addition to the various works of antiquity like 
the Vedas and the Vendargas,'' the Akkhdanas or ballads’? and stray gathds 
composed by sdvakas, isis or kavis,'* Hatthisuttam or the treatise on elephants 
was known.'* The gathds of the Jatakas themselves, indeed, reveal a highly 
developed stage of Poetry, rich with imagination and beauty of style,'5 and 
deep with thoughts and observation alike.!® The Akkhdnas or the ballads in 
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prose and verse, such as those sung by the rhapsodists, were current and had 
set up the stage out of which the future Epics were to be evolved.1 We may 
also discern the beginnings, the first steps, towards a future drama in the 
varied productions of shows with scenery, music and dancing before a big 
concourse of people on certain festival days : these were the samajjas of which 
we shall presently speak. We have a distinct reference to ndtakdéni, which 
were, most probably, dramatic performances, as distinguished from pure danc- 
ing and acting or pantomimes.? It seems the age of the Jatakas saw the be- 
ginnings of literary activities—of prose, poetry and drama—in the ordinary 
language of the people.? 


Of mathematical sciences, we do not get much information from the 
MATHEMATIcs. Stories. But there cannot be any doubt that they were far 
ASTRONOMY- advanced from the Vedic times. The numerical system must 
ASTROLOGY. have been well established, as we may guess from the stray 
references to numerical figures, and their fractions. Some arithmetical process 
for multiplication must have been in existence in order to get the following 
instance : 4x 5002000: five hundred attendants for each of the four dogs 
would make the total two thousand (ekkekkassa oer sunakhasatani parivarott 
evam dvihi sunakhasahassehi parivarita).® 


Both astronomy and astrology seem to have been well advanced, though 
no information as to their scientific character is available. Of course various 
nakkhattas were known, and the nakkhattajananakas made forecasts on the 
moving of different constellations (nakkhatiacdram).° And the popular belief 
of Rahu covering up the moon’s orb and the latter’s liberation from the jaws 
of the former,” and the idea of hare in the moon,® were also prevalent. 


Medical science seems to have well advanced in those days. There were 
Vejjas and tikicchakas who knew their profession well, the 
profession which they had obtained as a legacy from their 
ancestors like Bhoga, Vetarani and Dhammantari (Dhanvantari?)® The 


MEDICINE. 
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typical figure of a doctor can be discerned in the following gdthd, already 
quoted before :— 


“Some carry sacks upon their backs, root-filled and fastened tight ; 
They gather healing herbs, they bathe, and magic spells recite.” 


And there were royal-physicians also.2_ Of course they took their fees. 


Tt seems that the snake was the most dangerous creature, specially the 
black-snake (kanhasappo).* Particularly the breath coming from its nostrils 
(ndsdvdia) was believed to be very poisonous, causing blindness if it fell on 
the eyes." Whether this was the same as the ahivdtaroga, by which the whole 
family of the Amba Jataka, except the son who broke through the wall and 
escaped, was destroyed, we have no means to ascertain. Snake-bites were 
cured.” 


Ordinary wounds, bumps and scars were healed by applying some oil 
(telam), and bandaging the injured parts (sdfakakanna).® Pounding the bark 
of a tree on a stone and rubbing the ointment on the wounded palms through 
which holes were made for binding strings healed the wounded parts.® 


Among diseases we have mention of jaundice (panduroga) but no remedy 
Is suggested.’’ The treatment for dysentery (lohitapakkhandika) was a broth 
made of millet and wild rice, mixed with leaves sprinkled with water, without 
salt and spices. Irregular food was known to be one of the causes of dysentery.'? 
And it was also recognised that there is no proper digestion of food without 
proper sleep;’® indigestion (ajinno), among other things, is due to over-eat- 
ing.'* Milk mixed with a pungent drug, if drunk, was thought to ensure protec- 
tion from getting cold in the water.15  Sisdbddha or headache was known to 
be very obstinate, sometimes lasting for years together ; and some medicinal 
herb, when ground on a slab and mixed with some water and then applied to 
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phasukam ahosi.” nee 

10. The Jaina Acaraigastira, I, 6, 1. 3. names sixteen diseases: Boils and Leprosy, con: 
sumption, falling sickness, blindness and stiffness, lameness and humpbackedness, oro am 
dumbness, apoplexy and eye-diseases, trembling and c ippledness, elephantiasis, and Ee 
besides these many illnesses and wounds occur.” 

ll. J.,1, p. 431; II, p. 102. 
12. J;, Ul, p 213; I, p. 144, 

13. J., III, p. 143. 

14. J., Ul, p. 362, 

15. J. 1p. 458. “tikhinabheeajjaparivaritam kira’ pivanti....sitars na badhati.” 
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the forehead, could heal the pain.! Symptoms of rheumatism—V dtabadha— 
were, among others, contraction of bodily parts and humping of the back, as 
the description of the goat (menda) and the dog (sina) in the Mahdummagga 
Jdtaka? shows. Constipation was another disease for which proper treat- 
ment seems to have been thought out. The patient had to take a dose of 
ghee, perhaps mixed with some medicine (tikkhina sappr), as even to-day in place 
of castor-oil, butter-milk mixed with some ghee is used asa strong purgative. 
After taking this, the patient was not expected to talk or work much, but 
simply to lie down in bed. And the psychological aspect of diseases was also 
not lost sight of : the sickroom was well arranged to please the attention of 
the patient.* Leprosy (Kuttham)—stricken man had to be carefully nursed. 
The spot was washed, a salve anointed to it, and a bandage was put on it.* 
Yoo much indulgence in sexual intercourse was recognised to be an evil bring- 
ing in its train various diseases—cough (kasa) asthma (sdsa), bodily pain 
(daram) and childishness (balyam) among others. The physicians first of 
all studied and diagnised the case properly and then prescribed proper re- 
medy forit. “It is the way of physicians,” says the young physician of Bena- 
res just returned from Takkasila, “first to learn whence the disease arises, then 
to make a remedy to suit.”® It was also recognised that mental sickness is 
incurable by physical treatment: it can only be cured by a psychological 


remedy.” Hye-diseases were also cured.® 


Besides medicinal treatment, delicate surgical operations also seem to have 
been carried out. A surgeon once fitted a man with a false tip to his nose, 
Which was accidentally cut by the sharp edge of a sword, and painted it so that 
it looked like a real nose.® Sivaka was really a master-surgeon.'° The sur- 
gical operation that he successfully carried out, on the person of king Sivi, 
was simply marvellous. The king wanted to give away his eyes to a Brah- 
mana who begged for them. With great pain and hesitation, Sivaka, the sur- 
geon, sat to his work : he pounded a number of simples, rubbed a blue lotus 
with the powder, and brushed it over the right eye: round rolled the eye, 
énd there was great pain..... Again he rubbed in the powder, and brushed 
it over the eye: the eye started from the socket, the pain was worse than 
before.... A third time he smeared a sharper powder and applied it: by the 
drug’s power, round went the eye, out it came from the socket, and Pean 


a 


ethics VI, p. 331. Osadhars gahetva ivadage gharesites thokam nalatante makkhesi sisa- 
badho gato 
: J, Vip pp. 179; 350“ pitthim nametva ekain padam ukkhipiiva” and GG. (?) 
te 413. 
4 ge , VI, :p. 383 “Uruyd kujthamatthi, tam dhovitva bhesajjena makkhetva upari pilotikam 
5. dy VI, p. 295-G. 1288 “ Na balham itthim gaccheyya sampassam tejasamkhayam Kasam. 
éasam, daram balyam khinamedho nigacchatt.” | , 
6 J., IV, Pp. 171. “ Vejje nama ayam vyadhi imam nissdya samutthito ti faiva tadanuc- 
Pe Ne nat jam karonti;” See also J., a. me 
. 143-4 5 IV, 171-2 G. 25 
8 S2VL ae PPp- 
9. J.,1, p. 455: Vejje datva nasikakotim phasukam karapetva lakhaya patinasikam karetvd. 
10. Probably he was no other than Ji _ the court-physician and surgeon of Bimbisara 
and his son Ajatasattu: Mahdvagga, VIII, 1 ff. 
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dangling at the end of the tendon.... The pain was extreme, blood was 
trickling, the king’s garments were stained with the blood. Then Sivaka, with 
his left hand grasping the eyeball, took a knife in his right, and severing the 
tendon, laidthe eye in the king’s hand. In the same way the left eye was also 
taken out, and both the eyes were then placed in the eye-sockets of the 
Brahmana who then began to see.' | Nobody would contend, we hope, that 
this minute description is only an outcome of rich imagination, and has no 
bearing with reality. 

It is not strange at all that, with such an advanced stage of medical 
science, knowledge of Anatomy was not lacking. For instance, it was possible 
to distinguish between two heads (sts@ni) : whether of male or of female. For 
it was known that the sutures (stbbdnz) in a man’s head are straight (ujukdni) 
SIMA 33 Geis in a woman’s head they are crooked (vaikdni).? We are not ina 
position to ascertain the truth of this statement, but the fact that anatomy 
of different parts of the human body was known and studied cannot be gain- 
said.* 


Tt is not that this knowledge of physical sciences was confined to human 
beings : it was also applied to animals. Elephant lore, for instance, must 
have been a deep study of this animal, its characteristics, its diseases and cures, 
its training and so on. And there were,elephant-doctors (hatthivejjd) who were 
well-versed in this science.5 They, knew how to find out any ailing in eleph- 
ants and to cure it.° Once a certain elephant trod upon a splinter of accacia 
wood, which pierced his foot, and caused it to swell up and fester (uddhumé- 
tapadam). With sharp tool an incision’'was made about the splinter, a string 
was tied to it, and it was pulled right out. The gathering was then laneed, 
washed with warm water and doctored properly, and in a very short time the 
wound was healed.” Similarly characteristics of different animals and birds 
were known.* Minute knowledge of anatomy of snakes was natural: a male 





1. J.,1V, pp. 407 ff. Nanabhesajjani ghamsitwa bhesajjacunnena niluppale paribhavetva dak- 
khina-akkhim upasimghapesi, akkhi parivatti, dukkha vedana uppajji.... paribhavelva puna 
upasimghapesi, akkhi akkhikipato mwici....tatiyavare kharataram paribhavetva wpandmesi 
akkha osadhabalena paribbhamitva akkhikipato nikkhamitva naharusutiena olambamanam althasi. 
So vamahatthena akkhim dharetwa dakkhinahatthena satthakam adaya akkhisuttakain chindited 
Of divaks's Masterful Sian son poli 

- - Jivaka's eriul surgery : once he made t] Ww ing from some 
head-disease, lie down on his bed, fied him fast to the fot cut rie Satara the head, 
drew be on the flesh on each side of the incision, pulled two worms out, and then closed up the 
sides of the wound, stitched up the skin on the head and anointed it with salve; at another time 
he cut through the skin of the belly, drew the twisted intenstines out, disentangled them, put 
pees hr Sore wotee the skin and anointed it with salve: Mahdvagga VUJ, 1, 18; 22. 

-» VI, p. 330. 


4. For minute details of anatomy in Vedj literat } ‘ndex. p. 358-62. 

& bn on y ic ature see Ved. Index, Il, pp. 358 

6. J., I, p. 187. 

7. J., LU, p. 18; lukhinavasiya khanukassa samantato odhim katva rajjuja bandhitva 
Gkaddhanta khanukam niharitea pubbam mocetvd unhodakena dhovitea tadanuripehi bhesajjehi 
nacirasea eva vanam phdsukam karimeu,” 


8. A horse's wound is healed: J., I, pp. 180, 184; it was a common knowledge that dogs 
vomit by eating away the mixture of kusa grass mashed into buttermilk : I, p. 177; crow’s 
hunger is appeased for the moment by eating a lamp-wick (dipavatfi); J., p. 2433 drugs 
about the persons Prevent animals from approaching near: 1, p, 200, 
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snake is distinguishable from a female one by the following features : the 
tail (naguitham) of the male snake is thick (thalam), that of the female is thin 
(tanukam); the male snake’s head is thick (thilam), the female’s is long 
(digham) ; the eyes of the male are big: of the female small: the head 
(sovatthiko) of the male is rounded, that of the female cut short. ! 


Not only this, the knowledge of various trees and fruits, particularly the 
poisonous trees like the Kimphala, and how to remove poison, was also not 
lacking. 

It seems, on the whole, that the science of medicine and surgery was far 
advanced in the Jdtaka days, from the primitive stage when folk-medicine was 
closely connected with charms and sorcery, such as we see it in the Atharva- 
veda. 3 


The Science of Archery—Issdpastppa*—once a highly advanced science, 
ARCHERY. has almost lost its place to-day. In the Jdtakas, we have 
several instances which show how this science had attained 
to a high state of efficiency.. 


In the Asadisa Jataka,® we see Prince Asadisa exhibiting a marvellous 
feat of archery. The king, in whose service he was employed had asked him 
to bring down a cluster of mango-fruits./~ The archer chose a suitable position. 
He spread a screen around him and) there (antosdnim) dofied the white cloth 
which he wore over all, and put on a red'cloth next his skin ; then he fastened 
his girdle, and donned a red waistcloth. From a bag he took out a sword in 
pieces, which he put together and girt’on his left side. Then he put on a 
mailcoat of gold, fastened his bow-case (cdépandlim) over his back, and took 
out his great ramshorn bow (mendakamahddhanu), made in several pieces, 
which he fitted together, fixed the bow-string, red as coral (pavdlavannaim 
jtyam) ; put a turban upon his head ; twirling the arrow with his nails, he 
threw open the screen and came out, prepared for the amazing feat.... He 
. Sped the arrow forth swiftly (vegam janetvd kandain khipi). As the arrow went 
up, it pierced the exact centre of the mango stalk (ambapindivantani ydva- 
majham kantamadnam).... Then he let fly another arrow with greater 
Speed than the first. This struck the feather (pumkhe) of the first arrow, and 
turned it back.... Down it came, not a hairbreadth out either way, but 
neatly cut through the stalk of the mango cluster.7 

lod, VI, pp. 339-40. 

2. J., 1, pp. 170, 271, 272-G. 53, 368, 380. 

3. See Bloomfield, in the second volume of the Grundriss der Indo-Arischen Philologie 
und Altertumskunde, pp. 58 ff. “‘ But the science of indigenous Medicine and Surgery, continuing 
through all the intervening centuries to the present day, indicates even now a degree of in- 
trinsic worth and vitality, which would well repay a closer study and research than it is now 
fashionable to accord this science.”’ K.T. Shah, op. cit., p. 110. 

4, J., I, p. 356: II, p. 87; TH, pp. 219; V, p. 127. 

5. tis perhaps only when we happen to witness the wonderful feats of a brahmacari of 
Some gurukula that we are reminded of its former glory. 

6. J., I, pp. 88-9. 

7. J., LU, pp. 88-91-G, 59—darepati akkhanavedhi. 
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More amazing and marvellous are the feats of the master-archer Jotipala 
of the Sarabhanga Jataka.1 The same preliminary preparations are made, He 
has summoned for expert archers-men, who pierce like lightning (akkhana- 
vedhi), able to split a hair (vdlavedhi), and to shoot at a sound without seeing 
(saddavedhi), and to cleave a falling arrow (saravedhi), just as Asadisa did; 
he sets up @ pavilion in a square enclosure in the palace yard, and at the four 
corners he stations the four archers equipped with plentiful of arrows. He 
himself stands in the middle with an arrow tipped with adamant (vajiraggam 
naracam), and asks the four men to shoot him allat once. They begin to shoot 
their arrows simultaneously. But he strikes them severally with his own iron 
arrow, and makes them drop on the ground, and remains unhurt to the last. 
This is called the arrow-defence (sarapatibéhanam). Then to show that he 
can shoot the four men posted at the four corners, with a single arrow, he fixes 
four plantains (kadaliyo) at the four cornors, and fastening a scarlet thread 
(rattasuttakam) on the feathered part of the arrow, he shoots it aiming at one 
of the plantains. _ The arrow strikes it, and then the second, the third and the 
fourth, one after another, and then strikes the first, which it has already pierced, 
and so returns to the archer’s hand: the plantains stand encircled with the 
thread. This is called the ‘pierced circle-—Cakkaviddham. Other feats per- 
formed are : arrow-stick (saralatthi), arrow-rope (sararajju), arrow-plait (sara- 
venir), arrow-terrace (sarapasdda)) ‘arrow-pavilion (saramandapam), arrow- 
wall (sarapakaram), arrow-stairs (sarasopdnam), arrow-tank (sarapokkharant), 
blossoming the arrow-lotus (sarapadumam “nama pupphdapesi), and raining 
a shower of arrows (saravassam).. .Then again he cleaves seven incomparably 
huge substances, pierces a plank of fig’ wood, eight inches (angula) thick, 
@ plank of asana wood, four inches thick, a copper plate (tambapattam) two 
inches thick, an iron plate (ayapattam) one inch thick, and pierces a hundred 
boards (phalakasatam) joimed together, one after another, shoots an arrow at 
the front part of wagons full of straw and sand and planks, and makes it 
come out at the back part, does the same thing from back to front ; drives 
an arrow through a space of over a furlong (usabhd) in water, and more than 
two furlongs of earth, and last but not the least, pierces a hair at the distance 
of half a furlong, at the first sign of its being moved by the wind.2 All these 
were of course extraordinary performances (asddharanani) of skill, but not 
at all impossible. Art of hitting (sakkharakhipanasippa) was also a wonderful 
thing. A marksman cuts the foliage of a tree into various shapes asked for— 
an elephant or a horse for instance—by throwing stones after stones and he also 
shoots the dry pellets of goats’ dung (sukkha ajalandika), one by one, like flies, 
through slit in the curtain right into the chaplains’ gullet (tdlutalam).* 

Among the Fine Arts, the Kalds or sippas, appertaining to music both 
MUSIC AND vocal (gita) and instrumental (vadita)—and dancing (nacca) 
DANCING. were widely cultivated. Not only the kings and nobles who 
were, 48 we saw, always surrounded with musicians (gandhabba) and dancers 





» pp- 129-131. 


de, 
- Pp- 418- 20. 


1. V 
2. Ibid. 
& JI, 
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(natanaccaka),' but ordinary people too loved to sing and dance or hear 
and witness others doing so. Women of course were naturally gifted in this 
respect. Even a poor girl gathering firewood in a garden does her work with 
the accompaniment of singing. Another young girl gathers flowers of all 
kinds, makes them into a flower-wreath (pupphacumbatakam), climbs 8 mango 
tree with beautiful flowers, standing on the bank of a river, and plays there, 
dropping flowers into the water and singing in @ sweet voice.* A great 
merchant’s son does not go after any serious learning but only enjoys in 
singing and dancing (gitanacca).4 Undoubtedly people had a great love for 
music. The kinnaras, as usual, are noted for sweet music and dancing.® 
Naturally there were master-musicians (gandhabbd), like Guttila and Musila’ 
and Sagga,® who taught musicto others and sometimes also held competition 
among themselves. 


Unfortunately we do not get much information as to the technical character 
of vocal music except that it was sweet (madhura). But there must have been 
certain rdgas or modes of singing corresponding to the tunes of musical instru- 
ments, no doubt. The keeping of perfect harmony between the notes of song 
and the tunes of the cords only could produce the best music.° 


Among the musical instruments (turiydni),'° the vind'' even then was the 
most popular. Now, what kind of vind was this? It appears that this old vind 
was a harp without a post ; it hada hollow belly (don), covered with a board 
or stretched leather (camma-pokkhara) :'2~this belly was broader towards the 
back, where its end was rounded, and tapered towards the front, where it was 
continued into an upstanding curved arm (danda)'? which often terminated 
in a little scroll like the head of a violin. It had seven strings (sattatanti),'* 





e. g., J., 1, p. 470; V, pp. 249, 261, 506-7-G. 478. 
J., 1, p. 134: gayitva gayitva ; a boy of 7 years at J., V, p. 249. 
J.,1V, p. 231. madhurena surena gayanti ; see also II, p. 329. 
J., IV, p. 255: ef. also IV, p. 160-G. 13. 
J.,V, p. 290: Even the ascetics indulgeinit: J., I, p.362-G. 80. 
J., IV, p. 252: ete madhurena surena gayanti, manuiiiam naccants. 
., Il, pp. 248 ff. 

J., ILI, pp. 188 ff. ; a f= 
. J., IL, p. 329: I, p. 188 “tantissarena gitassaram gitasearena tantissaram anatikka- 
mitva madhurena surena ga@yt or gandhabbam adayt. 7 

10. The primary idea of turiya, tura or tarya, is instrumental music, that is vddita, or or- 
chestra, as we might term it. Cf. Panissaram Kumbhathiinam nisithe, atho pi ve nippurisam 
hi tiriyam : J., V, p. 506-G, 478; generally the term is used for any musical instrument, as 
vinddini turiyani. , p. 40; nana turiyani gahetva: V1, p. 289; the word appears to have 
been used in the Buddhist literature in the triple sense of musical measure (fala) musical instru- 
ment, and playing on musical instruments with or without the accompaniment of dancing, sing- 
ing andthe rest. See Barua, Barhut Inscriptions, p. 51: the label on the Barhut railing 
reads : Sadika sammadam-turam devanam : Ibid., p. 47. ae! | 

ll. Cf. Ananda K. Coomaraswamy, J. A. O. 8., 50, PP. 244-53; 51, pp. 47, 284; 57, pp. 
101-3; N. B. Divatia, Annals B. O. R. Y, XII, pp. 362-71. 

12. Cf. J., V1, p. 580-G. 2389: Vadantu ekapokkhara. some OE: saat 

1. J., I . 225: Vinddandako vi miutito, 226-G. 163. So’ yam samkufito 

thinnctonilgather Poa” 252 (euddhadanda). , ; 

14, J., 11, pp. 252-3-G. 184; VI, p. 51-G. 234“ Kada vinam virujako sattatantimanoramam.” 
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which were one above the other, and stretched from the arm to the belly, 
forming as it were arcs to the crescent of the whole frame: The top-most 
string was called the bhamaratanti-bee-string ;' all these strings passed through 
holes (chidddni)? in the flat surface (parchment sounding board) of the belly, 
and probably also passed through, and were fastened to, 1ts rounded under- 
side (pokkhara). The weight of the instrument lay well back. Thus, from this 
description of the different parts of the vind,* it becomes clear that it was much 
simpler than the bin of the modern type,* but similar to that depicted in the 
sculptural representations at Barhut and elsewhere,® and was something like 
the accompanying illustration.® 





This old vind was used equally by men and women, either as a solo instru- 
ment,’ or as an accompaniment to.song,® but even more often to accompany 
dancing,® whether dramatic or professional.1° It was held under the left arm 
or in the lap, with its thin arm projecting forwards and upwards. It was 
played upon by the finger-nails (agganakhehi)'' (of the right hand). From the 
Guttila Jataka,'? which presents before us the two master-musicians, playing 
upon the vind, we also know something of the tuning of the harp. Musila plays 
the vind, first having tuned it to a high pitch (uttamamucchandya mucchetva 
vddest) ; then he tunes it lower to a medium pitch (majjhimamucchanaya) and 
finally plays with the strings slack (sithila).13 Evidently all the seven strings 








1. J., Il. p. 253: here the seven strings are broken in succession, the player performing 
on those remaining, and finally on the arm alone. The first string to be broken is bhamaratanti 
and it should be the top-most one, for this being the longest would have the lowest note. 


2. J., lll, p. 507. 

3. See Milindpaiho, p. 53 (Trencher). 

4. See illustration, Annals B. O. R. I., XII, p. 364. 

6 Bee illustrations, J. A. O. S., 50. 240. 

produced from A. K. Coomaraswamy, op. cit., 50 p. 246. 

7. Of. J., Il, pp. 248 ff. eqn ae 

8. eg., JUL, p 328, Til, p. 188: IV, p. 470. 

9. J.,1, p 292: Of. Hindu Tales, p. 105-6, king Udayana playing on the vind and the 
10. J., TL, p. 507. | 
1. J.,1V, p: 470. 


12, J., I pp. 248 ff cast 

13. Mucchana is evidently used in the older sense equivalent to sthana, pitch or ree 
but now mirchand has come to mean mode, and there are seven miarchands in each ae pis 
which seven are called jatis, a term practically equal to raga ; jativina occurring in J., LL, p- nee 
should mean, according to Coomaraswamy, not ‘a beautiful vind,’ but one adapted to the play 
ing of Jdatis: op cit., pp. 249-50. 
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resounding make a music powerful and divine.' In the case of a harp for 
charming elephants—Hatthikanid-vind—,? three of the strings have magical 
effects when struck. 


Of other string-instruments, we have no knowledge.* But of other kinds 
of musical instruments coming under the pajicangika-tiriyam,* many are 
mentioned : Panissara, sammatdla or the cymbals, kumbhathiina (udakavddya?) 
playing on cups filled with water in varying proportions, various kinds 
of drums—Bheri, mitinga, muraja, alambara, anaka—, conches, etc.—sankha, 
panavadendima, kharamukham, godhdparivddentikd, kutumbatindvmani.® Of 
the wind instruments, venu, or the flute was popular.°® 


Music and dancing go together. The Nafa-nattakas are frequently men- 
tioned in the stories.7 Much of this dancing seems to have been of an acro- 
batic character, like the javeline dance, or the pole dance.® But serene dance, 
with waving hands, regulating foot-falls and graceful movements, performed 
with the accompaniment of the vind or the venu, is also known.® That 
inborn instinct of graceful movements led people to see this phenomena 
not only among human beings, but.also in Nature (C/f., the Vedic usas) in 
beasts and birds. And people liked to train pea-cocks and pea-hens to utter 
sweet notes and dance at the snapping of fingers and clapping of hands.'® 


The Pictorial art, cittakamma, also, seems to have been highly developed 
and to have added its own quota to the endless artistic glories 

PAINTING. of India. Paintings were drawn on the walls (bhitti) as well as 
on panels or boards(phalaka).'' We read of Prince Kusa 

preparing a palm-leaf fan for his beloved Pabhavati, and depicting on it a 
white umbrella, and taking as his subject-matter a banquet hall, amongst a 
variety of other forms, he represents a standing figure of Pabhavati.'? Balls, 
with various designs painted on them in a variety of colours, are also men- 
tioned (cittabhenduka).'3 In the great religious assembly constructed under 
the supervision of the wise Mahosadha, painters (cittakare) painted beautiful 
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Saas 





1. J, Ll, p. 253., 
« as, WI, pp. 255, 262. (ae | 
3. Acarajga Sitra, Il, 11, 2 mentions Vind, vepamei, Vadvisaka, Tusaka, Panaka, Tum. 
bavinika or Dhamkina, 

4. See Kamasiira, Bonares Ed. p. 33. 

5. J., Il, p. 344; V, p. 390-G. 206 : VI, pp. 217-G. 931: 276-G. 1198; 277-G. 1199-1200; 
580-G. -90). 

6. J.,1V, p. 284: See Acaraaga Siira, Il, 111-4. , 

7. J.,1l, p. 61; IV, pp. 284; 323-4; V, pp. 249, 276; VI, pp. 7, 580-G. 2388. 

8. Vamea-dhopana atJ., 1V, p. 390, is taken to mean an acrobatic performance correspon- 


—“ ba Vamsa-nrtyam of the Sat Brahmana, X11, 6, 2, 20, and not flute-playing as we 
said before: Cf. J. A. O. S., 48, p. 281, 2. panes *§ 

See ony of: 3 AV) P 284-muduke hatthe nametoa VI, p. 265: manoramenakarena naccitva. 
See a , p. 324. - : — 
= 10. d., IL, p. 37: I, p. 127: IV, p. 336: Cf. Sita in the Utararamacaritam, III, 19, 
Karakisalayatalairmugdhaya nartyamanam.” Cf. on‘ Nrtw’ I. H. Q., UX, p. 164. 

ll. J., 1, p. 304. 


12. J., V, pp. 291-2: talavantam Latva tattheva setacchatiam Gpanabhiiman ca vatthum ga- 
hetua thitan Pabhivatizn ca tt nanaripani dassett. a eanie : ; 
___13. J., V, pp. 196, 203-G. 37; Pavilions (vimanas) made with canvas dyed in many a tint 
nandaratichi vatthehi) : J., IV, p. 304-G. 75; decorated peaks on gate-houses (ndndcittams) : 
VI, p. 125-6-G. 558, 562. 
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pictures (ramaniyam cittakamma ), so that the hall became like Sakka’s 
heavenly palace Sudhamma.’ And on the walls on either side in the great 
tunnel—Mahd-ummagga—clever painters made various kinds of paintings: the 
splendour of Sakka, the zones of Mount Sineru, the sea and the ocean, the four 
continents, Himavat, Lake Anotatta, the Vermillion Mountain, Sun and Moon, 
the heaven of the four great kings with the six heavens of sense and their 
divisions—all were to be seen in the paintings,” reminding us of the marvellous 
paintings in the grand cathedral caves of Ajanta. * 





For this Cittakkamma or painting, the surface of the wall appears to have 
been most ordinarily used, as even the ordinary houses had the walls decorated 
with vermillion letters, and perhaps some other representations also. The 
walls, on which the paintings were to be made, must be carefully plastered, 
probably coated with lime and nicely polished (sudhdlepanam).* Lattice-work 
(kilavija) was also known.® 


The plastic arts, particularly sculpture, appear to be more difficult of 
execution and perfection than the pictorial, at first sight. 
SCULPTURE. Obviously the manual labour is greater and the knowledge of 
anatomy must be higher owing to the need to show the third 
dimension. However, the creative excellence and uniqueness are distinctly 
superior in painting which soars;to limit less heights, in imagination and 
finery. Sculpture flourished side, by side with, if not to the same extent 4s, 
painting in the days of the Jdtaka stories. Unfortunately no specimen of 
sculptural achievements has survived which can be satisfactorily identified as 
belonging to this period, though the sculptor’s art is as old as the Indus 
valley, as the antiquities discovered at Mohenjodaro and Harappa clearly 
testify.® 


The earliest material for carving selected by the Indian artist seems to 
have been wood. Gradually stone and metal revealed before the artist an 
inexhaustible field for the display of his skill and craftsmanship. The J atakas 





Ee Des VI, P god. 
2. J., VI, p. 432; also V1, pp. 412, 481. 

3. Jayamangala commentary on Vatsyayana’s Kaémasiira quotes a beautiful verse, 3pp- 
rently froma Silpa Sastra about thesix great requisites of painting, viz., ‘‘knowledge of appear- 
parti hiydete A eheeoaa ry measure and coe of forms, action of feelings on oe at of 
grace or artistic representation, similitude and artistic manner o ‘ng brush and colours.” 
See Modern Review, 1914, pp. 581-2. e - wis rs 

4. J., V1, p. 432: Of. J. A. O. S., 48, p. 263: I. H. Q., Ill, p. 53: Anold booklet named 
memento Sarina ~ ae of plastering the walls belts painting, shows the way 
how : she several colours fo inting and explains the process of paintin the walls : 
See I. H. Q., ILI, pp. 53-9. es so ore 

5. J., V1, p.412. See description of Indasdlaguha in the Digha-Nikaya, Il, Sakkapanhe 
Sithaistis exiles cxsctadliaitioa Sales Babak Barked Salen teeece hae 

6. One has only to go over the marvellous facts and figures and illustrations embodied 
in the 3 bulky volumes of Mohenjodaro and the Indua Civilization by John Marshall. “While 
third or fourth millennium B.C., it must not be supposed that a complete hiatus divides this 
early period from later times. A part of the remains at Mohenjodaro probably dates between 
1000 and 400 B.C. and on the other hand the minor antiquities from various Indian sites, as at 
Basrah, Taxila (Bhir mound), Pataliputra and South Indian prehistoric sites go back at least 
to the 5th century B.C. History of Indian and Indonesian Art, pp. 4-5. 
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inform us that carving out figures from wood was known. The Brahmana 
of the Asatamanta-Jdtaka, cuts a fig tree and prepares a life-size wooden figure 
from it.1 We also hear of a stone-image (sila@patimd) of an elephant erected 
at the Karandaka monastery (assamapadam),* which at once brings before 
our eyes that famous stone-elephant of Dhauli (Orissa) where the Edicts of 
Asoka are written.? In the great tunnel constructed by Mahosadha, there 
were, in the royal chambers, statues of women (mdtugdmapotthakarupakam), 
very beautiful ; without touching them no one could tell they were not human.* 
And we have numerous references to statues of gold (swvanna patwmda),° 
though of their artistic qualities we have nothing to say. We also read of a 
gate house which had a decorated peak and was surrounded by statues of 
Indra as though guarded by tigers®. 


The Jdatakas nowhere expressly mention an image of god, but from what 
we are told of the Cetiyas, thipas and the devakulas or the temples outside the 
cities, where presumably the gods or devatds were worshipped, we might 
assume that such images were not unfamiliar in those days. Within a few 
centuries these shrines developed into those wonderful structures, at Barhut 
and at Saiichiamong others, where series of scenes from these very stories first 
begin to challenge the artist’s imagination and embody his skill.’ 


As usual, the demand for beautiful dolls and playthings (Kilabhandakam) 
of which the children were very fond, also offered a vast field for the exercise 
of the plastic art.® 


Of secular architecture, we have*nothing much to say, over and above 
what has been already said as regards ‘housing’ and village- 

ARCHITEC. construction, as also the fortifications of a city. The mention 
Ais of the Vatthuvijjdcariyas or men qualified for testing sites for 
house-building® and of Vissakamma, the Divine Architect, ' : 

sufficiently shows the importance of secular architectural science. The exis- 
tence of great halls and palaces cannot be doubted. The cyclopean walls of 
Old Rajagaha, frequently occurring in the stories, are undoubtedly very an- 
cient.'' The rativaddhanapdsdada and the pupphakapdsada as also the iron- 
palace—ayoghara—are mentioned.'2 We hear of palaces resting on 4 











J., 1, p. 287. Uduribararukkham chinditva attano pamanena katthariipakam katva. 


1. 

2. J., IV, p. 95. 

3. See Ludwig Bachhofer, Early Indian Sculpture, I, pl. 1. 

4. J., VI, p- 432. 

5. J.,1, p. 343: ILI, p. 93: IV, p. 105: V, p. 282. 

6. J., VI, pp. 125-6-G. 558, 562: Cittakitadvarakotthakam parivaretva thita Indapatima :. . 

an Indasadisehi ryaggheh’ eva surakkhitam : Cf. A. K. Coomaraswamy, J.A.0. &., 48 

7. K. T. Shah, op. cit, P- 140. . 
8. J., VL, p. 6—darakinam nama kilabhandakam piyam hoti ti suvannadimayéns hatthi 
kadini avidure thapesum. 

9. J., I, p. 297; IV, p. 323. : 
10. J., I, pp. 314-5; VI, p. 332. 
11. For other remains of Post-Vedic pre-Mauryan date see Coomaraswamy, History 9 


Indian and Indonesian Art, pp. 10 ff- 
J., IV, pp. 122, 492 ; V, p. 187; also V1, pp. 117-9. 
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single pillar (ekathiinaka-pasada).' Some palaces had huge octagonal stone- 
columns (silathambhe) numbering one thousand.* Several architectural terms 
seem to be not devoid of interest :* Kotthaka is usually ‘gatehouse’ ;4 
Kotthagara is a store house,> but Kufdgara generally means a house with a 
finial or roof ridge:* Pafijara has the double significance of ‘attic’ and 
‘dormer-window,’? and Kannekd is connected with the rafters (gopdnasiyo) 
and is to be seen from within the house by looking up: it is probably always 
ornamented, very likely representing an inverted lotus. It is distinct from 
the rest of the roof. It is patera.® 


The Mahd-ummagga Jataka® presents before us indeed a marvellous 
underground construction—a great engineering feat. The description of the 
construction of the great tunnel is indeed too realistic to be passed off unnoticed: 
the mouth of the tunnel was upon the Ganges’ bank; its entrance was in 
the city. It was provided with a door, eighteen hands high, fitted with 
machinery (Yantayuttadvdra) so that all were closed by pressing a peg (dni). 
On either side, the tunnel was built up with bricks (w&thikaht) and worked with 
stucco (sudhakammam); it was roofed over with planks (padaracchanam) and 
plastered with cement (ullokamattikd) and then whitewashed (setakammam). 
In all there were eighty great doors and sixty-four small ones, all of which 
closed by pressing one peg and opened by pressing another. On either side 
there were some hundreds of cells for placing lamps (dipdlayd), and they also 
were provided with machinery, so that when one was opened, all were opened, 
and when one was shut, all were shut. On either side, there were one hundred 
and one bed-rooms (sayanagabbha) for one hundred and one Khattiyas. In 
each of these was laid a variegated bed, as also a great couch shaded by a 
white umbrella, a throne placed near the couch and a statue of a woman of 
surpassing beauty. Also on either side of the tunnel, skilful painters made all 
sorts of paintings as described before. The floor was like a silver-plate bemg 
strewn with sand (vdluka). On the roof were full-blown lotus flowers (ullo- 
kapadumani). On both sides were booths (@pane) of all kinds ; here and there 
were hung festoons of flowers and scented blooms. Thus they adorned the 
tunnel until it was like the divine hallof Sudhamma,'® A grand construction, 
this. The Ajanta and Ellora caves, out of so many existing rock-cut structures, 
show that the ‘shove description 1 is not simply an imaginative picture."' 








Is 3; 1V, pp. 79, 153. 
__ 2. J, IV, p. 215: V1, pp. 127-G. 568: 173-G. 769: atthamed sukata thaibha sabbe velu- 
riyamaya eahassatharabha pasida. 
3. Cf. A. K. Coomaraswamy, J. A. O. S8., 48, Pp. 250 ff. 
4. J., 1, pp. 227, 351; Il, p. 431: VI, p. 413. 
5. For instance, J., V, p. 184-G. 212-3: 
6. J., V, p. 188-G. 225-6; Of. J. A. O.8., 50, p. 243. 
‘éi an J., I, p. 172 (rathapanjara); IU, Pp. 379 (Vivata sihapafjara); IV, pp. 60-G. 
Be 8. Re I, p. 201: Ill, pp. 317-9-G.1; 43], 472; See A. K. Coomaraswamy, J. A. 0.8. 
pp. 238 
9. d., ti, pp. 332-3; 428-36; 459-60. 


lo. J., vl, p. 432. 

ll. Underground houses are also mentioned in the Jaina Sdtras : Cf. Acaraiga Sitra, om 
de J The PP a af an eo nak eee of dwellings Viharce, ST 4 6: 
ammiyas, 1 Si or constructi lls, tanks and lak J , 

V, p. 233; VI, p. 333; 344-5. a eee a sia , 


ARTS AND SCIENCES 319° 


Of religious architecture, we only discern the first beginnings in the stories. 
We do find mention of the devakulas (lit. residence of the gods) or temples,! 
but we do not know anything about the nature and architectural character of 
these buildings, except that they were the resort-places of the travellers, thus 
corresponding to the later-day dharmasalas. 


Then again, we have several references to thipas (Stipas),? built upon the 
remains of the deceased persons. The Swata Jataka* relates, that a land- 
owner from the day of his father’s death was filled with sorrow, and taking his 
bones from the place of cremation he erected an earth-mound (mattikathipam) 
in his pleasure-garden, and depositing the remains (atthini) there, he visited 
the place from time to time, adorned the tope with flowers and studiously 
lamented, neglecting his daily duties and personal comforts. Another 
Jdtaka® gives an account, much more minute, of the obsequies of a king. 
The ladies of the royal harem came to the cemetery (dlahanam), as retinue 
for the deceased king, with red garments, disheveled hair and torches in 
their hands. The ministers made a funeral pyre (dadrinam citakam) with a 
hundred wagon-loads of wood. On the spot, where the body was burnt, a 
shrine (Cetiya) was erected and honoured for seven days with offerings of 
incense and flowers. The burnt skull (stsakapdlam) inlaid with gold, was 
put at the king’s gate, raised on the spear-like staff (kwntaggee) serving as 
royal insignia, and was honoured. Then taking it as a relic (dhatu) another 
shrine (Cetiya) was built and honoured with incense and garlands. 


From these two typical cases, we comé to know something about the original 
and simpler character of the thipa® andthe Cetiya,’ ‘The topes (thipas),’ says 
Rhys Davids,* ‘were not especially Buddhist monuments, but in fact, pre- 
Buddhistic, and indeed only a slight modification of a worldwide custom.’ 
Originally made, in the Aryan days, of wood or bamboo, these soon began to 
give place to more enduring structures. Instead of heaps of earth or of stones 
covered with earth, as had been the custom in more ancient times, there now 
were beginning to be built solid brick structures. ‘The first step was prob- 


1. J., 10, p. 238; IV, p. 39; criticising Lassen who adduced, as a second argument in 
favour of the priority of Buddhism to Jainism, the fact that both sects erected temples, J acobi 
says:.... “Instead of seeing in the Buddhists the originals, and in the Jainas the imitators, 
with regard to the erection of temples and worship of statues, we assume that both sects were, 
independently from each other, brought to adopt this practice by the etual and irresistible 
ages of the religious development of the people in India: Jaina Sutra, (S.B.E. XXII) 

tro. p. XXi. . | 

2. The origin of the form Thipa is traced back to an Indo-European word like Tumba, 
from which the English Tomb or the h Tombe has been arrived. According to this connec- 
tion the sté#pa is nothing but a Tomb or tumulus: Barua, J. H. Q., IL, p. 16. 

3. J., ILI, pp. 155 ff. 

4. Dr. Dated Sak : “Though here the custom is one of cremation and the man is a 
member of the Aryan or cultured community, he is said to have lamented, being subject to 
natural weakness and subconsciously under the superstitious belief that his weeping might 
bring back the departed soul.” J. H. Q., Ul, p. 19: also Barhut stone as a story-teller. Scene 
in Cunningham's Stipa of Barhut, pl. xlvii, 3. 

5. J., 111, pp. 374-5. 

6. Cf. also “e Ill, p. 434: builton the square ; mahathipaJ.,I11,p.461. 

__%. See also J., Il, p. 256: III, p. 375; VI, pp. 68, 173-G. 768 (vanacetiyani) ; Caitya- 
Vrksas in the Atharvaveda, parisista. ) | : 
8. Buddhist India, p. 80. See also J. H. Q., IL, p. 229. 
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ably merely to build the cairn more carefully than usual with stones, and to 


cover the outside with fine cunam plaster to give it a marble-like surface. The 


next step was to build the cairn of concentric layers of the huge bricks in use 


at the time and to surround the whole with a wooden railing.”' None of the 


most ancient structures of this kind have survived or been explored sufficiently 
to enable a restoration to be drawn. But some idea can, no doubt, be had 
from examples of a little later period.2 The most glorious examples of the 
stipa now in existence, viz., those of Barhut and Sanchi, with their wealth 
of inside and outside decoration, presuppose a few centuries of artistic as well 
as religious development. * 





1. Buddhist India, p. 82. 

2. The tope built by the Sakiyan Kinsmen of the Buddha over their portion of the remains 
of his funeral pyre is an earlier example, but this is stillin ruins: Ibid. p. 132, fig. 33. 

3. Some architectural terms in regard to the thipa and the Cetiya are known to the 
Jétakas : Vedika or the railing, torana, the arch, and dvdra the gateway: J., V, p. 511; the 
cetiyas were sometimes marked with finger-prints, gandhapajicasigulikam ; J., 11, p. 256, 
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CHAPTER VII 
RELIGION AND PHILOSOPHY 


| Tira much hesitation we enter into that mystic and all-pervading world, 
the world of religious beliefs and superstitions, which has always 
baffled the most acute mind in grasping and analysing its 

The material at hand is indeed vast in its 
. substance. On the theoretical side, the 
Jétakas present before us more Or less the same Buddhistic religious thought 
which we find in other recognised Buddhist canonical works, specially the 
N ikayas. So that it would be simply tiresome, and not at all necessary, to 
go into minute details in this connection. Our main interest lies on the 
other side, viz., the practical one. And, in so far as the stories give us 4 
realistic picture of the religious sdeas and beliefs, manners and customs pre- 
valent among the folk, of the pre “Buddhistic days, the ‘nformation would, 
we hope, be useful and welcome. Therefore, in the course of our discussion 
= this, religious, aspect of Ancient Indian life, we shall have to ty to 
leave aside, as best we can, the purely academic and philosophical discus- 
sions, hair-splitting debates as the Buddhists themselves would say, which 
abound in the gathds of this collection, nd 0 get a glimpse of the popular 
mind and practices of the time, retaining, at the same time, the harmonious 
connection that may have existed between ¢he two. Just 4s the beliefs and 
ideas recorded in the RgVeda do: not, for the most part, represent the 
popular or the folk mind, ! but an advance on, OT reform of, the ideas and 
beliefs commonly held, so also these stories do not, when they speak in didactic 
strain, represent the mass-mind : they ds? only when they mingle with the 
masses for the time being, and not amons their adversaries © y. And it 18 
here that our work lies. Here we find amp’ 


POPULAR 
RELIGION. true character. 


scope and weighty in 


» evidence which unfolds to us the 
minds of the people at large, their conception of the universe, its regulative 
forces, the chief sources of detriment to man, and the ways and means of avert- 
ing the evil influences which now and then assai mankind. 

As arule, Religion is or has been the behaviour of man with respect to the 
Natural forces and influences of this universe which he regards, quite believ- 
ingly, as the expression and manifestation of some supernatural bemg. He 
tried to explain and reconcile the diverse phenomen® that he constantly wit- 
nessed by imagining the existence of ever-present es which , he thought ; 
controlled the universal system. These agents may be classified into two =F 
gories : viz., (a) the beneficent elements, and (b) the malevolent agents. * 
the former category belonged the various gods, the devas, which wert 2 49 PS 
to be the controllers of the cosmic syste™, 


agencl 


and the ancestral 










to the welfare of mankind. 
<a | #7: for the Groat Epic, 
1. For this see Kirste in the, Vienna Oriental at Journal 10 002, PP tt for tay Howitt, 
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The gods were many, and the most prominent among them was Sakka, 
the later transformation of the great god of the Veda, Indra.' 
SAKKA. Sakka is called Sujampati among the gods and Maghava by 
men.” He is at the head of the Thirty-three devas dwelling 
in the Tavatimsa heaven which is the topmost of the three other heavens 
viz., the Yama, the Tusita and the Parinimmita.? This heaven of the Thirty- 
three was the happiest place imaginable, abounding in rich palaces and 
gardens,* where the Devadhitas and the Accharas sported.> Sakka had Matali 
as the charioteer and Pancasikha as his musician.® His palaces were Masak- 
kasara’ and Vejayanta, and Sudhamma was the assembly hall of the gods.® 
The belief was common that when Sakka’s life draws towards its end, or 
when his merit is exhausted and worked out, or when some mighty being 
prays or through the efficacy of virtue in priests or Brahmanas full of 
potency (mahiddhiyd-Samana-Brahmandnam), his palace and the yellow 
marble throne (pandukambalasildsanam) grow hot and shaken.® His character 
as the rain-god (Pajjunna) was still retained. !° 
Among other Vedic gods who still survived, though slowly fading away, 
OTHER Gops, Wer the Moon and the Sun (Canda Suriya).1' The worship 
of the Fire (Aggi) and Water (Apa) is laughed at in scorn, 
and its worthlessness and foolishness explained beautifully to the Common 
Folk :12 
To Worship fire, the Common drudge of all, 
Senseless and blind and deaf to-every call, 
And then one’s self to live a life of sin— 
How could one dream that this a heaven could win ?'3 and so on. 
The wind-god Vayu (Mdluta) has also been the laughing stock of the 


story-teller.'* Varuna is still a power, ranked with the highest,’ but he 
is gradually reduced to a tree-god,1® more prominently, a Naga king par 





vere India, p. 234. 

pp. 9-G. 12; 403-G. 55; EMail hit 5 146, G. 183. 

). 202 ; IT, pp. 89, 312: V1, p. 279-G. 1221. 

> Pp. 132, 278-G. 1216: Pharusaka, Cittalata, Missaka and Nandana. 

p. 240: TI, pp. 57, 256-G.(?) IV, p. 90; Barhut Jataka label: Cunningham, The 
ut, pls. xiv, 23; liv, 32. See fos and Sinha, Barhut Inscriptions, pp. 48 ff. 

» Ill, p. 222; V, p. 383; the gandhabbas at VI, p. 265-G. 1146. 

Vi, p. 289-G. 1255: Masakkasairan iva Vasavassa. 
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13. Lbid., p. 207-G. 893 ( Vessinara). 
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excellence,' and a lord of the oracle girls (va@runt)? who, possessed by the god, 
would, as the Greek Pithias, prophesy smooth things.° 


Of other mythological Deities of benevolent character, we may mention 
Siri or Sirima, the Goddess of Luck, of plenty and success, who was very 
popular.* She is stated to be the daughter of Dhatarattha, one of the four 
guardian angels. 5 Then we have Gargd-devatd, the presiding female deity of 
the Ganges or rivers in general. She is represented as the custodian of fishes.° 
She too, like Siri, is represented on one of the Barhut medallions, mounted 
on elephant-faced makara and holding a goad in her right hand.? Mani- 
mekhala, the divinity of the sea, who looks after men sailing over the vast 
ocean, seems to have come in at a rather later stage, but commands respect 
over a wider area.® 


It is quite natural, that the mutual assimilation of different traditions of 
diverse sections of the people, different explanations about the same Natural 
phenomena, diversity in the conception of the various aspects of Nature, gra- 
dually enlarged the huge pantheon with various traditions about individual 
gods and goddesses, almost on the lines parallel to those we find in Greece, 
Rome and other parts of the ancient world. Anthropomorphic considerations 
naturally played the supreme rOle in the evolution of these ideas. “The primi- 
tive mind is swayed by wonder and fear, and naturally tries to do recompense 
for the good done or to appease the/ariger of the omnipotent agents. As such, 
the gods were worshipped, and this*worship was nothing but offering various 
kinds of food or sacrificing animals to. them—practically, the same means as 
win success with ordinary men. ii Gourse of time, this sacrifice elaborated 
into a complicated ritual and came to have a difierent purpose and mean- 
ing.”’? 

If wonder or gratitude impelled man to venerate or worship the various 

deities mentioned before, fear made him dread the spirits of 
EVIL SPIRIT. evil which infested the world. People had to take recourse to 
various arts and artifices to counteract these evils, to what we 
call spells, charms or magic which still survive. Prominent among these evil 





1. J., VI, pp. 164, 257-329-GG. 1153-7 ; 1164-71; 1350, 1424-8 ; 1439. 

2. J., V1, p. 586—G. 2425. Varuniva pavedhenti thanadhara rabhisijicatha : the commenta- 
tor explains varuni as yakkhavittha ikkhanika, Cf. atiyakkha ; V 1, p. 502-G. 1828. 

3. ch D. N: Sen, 4th Oriental Conference Proceedings, LI, p. 699. 

4. J., IL, pp. 257, 258 (aham mahajanassa issariyadayika) 261, 262-G. a0, 51 (synonymous 
with Laue 263, 264; V, p. 399. G. 236-7. 

5. The Jataka mythology distinguishes between the Vedic Sri and the popular one by 
representing the former as a daughter of Sakra or Indra and the latter as the daughter of Dhria- 
rastra the guardian angel. See Barua and Sinha, op. cit., pp. 74-8; Barbut Sculpture : Cun- 
ningham, op. cit., pls. X X11], 1, LIV; also Buddhist India, tigs.. 36, 37, 38. 

6. J., UL, pp. 423 ff; G. 113-4. 

7. Barua and Sinha, op. ci., p. 68’; Cunningham, op. cit ple, 2S XST- 

8. J.,1V, pp. 17-21; VI, pp. 35 ff., Cf. for details regarding this divinity an and the Far- 
Eastern versions, 8. Levi in J. H. @., VI, pp. 597 ff. VU, pp. 173 ff. 371 ff; other heavenly 
beings : the gandhabbas, the Kimpurisas and the Kinnaras : J., IV, pp. 25-ff-G-.110, 111, 116, 
442 ff-G, 169-186; VI, p. 265-G. 1146; See Barua and Sinha op. cit., Coy Cf. for philological 
and ethnical relations between the Asses, Horses and the Gandharvas, the Greek Centaurs and 
the Iranian Gandarewa : J. Prayluski, Indian Culture, li, pp. 613-20. 

9. N. O. Banerjee in Calcutta Review, XXIII, pp. 67-8 
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spirits which endangered the safety of man were the Asuras, the eternal 
enemies of the gods,'! the Danava-rakkhasas,? the Vijjddharas or the wizards 
flying invisibly and endowed with all sorts of spells and magic (abbhutad- 
hamma),? and above all the Yakkhas and various other spirits.‘ 


The Four Great Kings (Catummaharaja) were the guardians of the four 
quarters: Dhatarattha in the Hast at the head of the Gandhabbas, Virulha in 
the South at the head of the Kumbhandas, Virupakkha in the West above the 
Nagas and Vessavana-Kubera in the North above the Yakkhas.° All the 
quarters (disd@) were worshipped in times of danger or calamity.® 


Of all the evil spirits, the Yakkhas were the most commonly dreaded, and 
2 | people were in perpetual fear of them. Vessavana, the Lord 
Con os AK- of the Yakkhas himself, is not held without fear.? To com- 
mon people, the world seemed to be infested with the Yakkhas. 
Even their signs and bodily forms were not left out. They could be recog- 
nised because they had unwinking and red eyes, cast no shadow, were fearless 
and without mercy,® in stature as tall as palm trees, head as big as an 
arbour, huge eyes like bowls, two tusks like turnips and the beak of a 
hawk.® They lived on the flesh of men and beasts,'° and haunted deserts 
and forests, trees or waters.'' The she-goblins, the Yakkhinits were even 
more dreadful, as they, by their various snares of beauty, music, smell, 
taste and comfort, attracted men and made them their prey.'2 People were 
believed to be possessed by the Yakkhas: a goblin named Naradeva took 
possession of the minister Advinda on every fast day, so that he barked like a 
mad dog.'* It, however, seems. from the descriptions that the Yakkhas 
might have been an aboriginal tribe,'* like the Nagas. 
The Nagas, under the guardian angel Virupakkha, or as sometimes Dha- 
tarattha,'° were, according to the superstitious belief, the Siren-serpents whose 
worship has been so important a factor in the folklore, superstition and poetry 
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1. J., 1, pp. 202-206-G. 30. 
Ze d., . p- 527. 
3. J., Il, pp. 303, 455 ; 527-31-G. 90 (Vayussa putio); the episode is depicted in a Bart- 
hutrailing. See Barua and Sinha, op. cit., pp. 89-90 ; J., IV, p- 496-G. 34]. | 
_ 4 For detailed lists see the Mahdsamaya Suttanta and the Atanatiya Suttana of the Dighs. 
arene ii am Buddha, I, pp. 286 ff ; Ill, pp. 188 ff. 
. J., Ul, p. 257. 

6. J., VI, p. 562-G. 2256— Sabba dist namassisam puthum kalvana anjalim.’ These four 
great kings are all called Yakkhas in the Barhut inscriptions: their representations on a railing 
te —_ are lifesize: See Cunningham, op. cit., pls. LILI, XX11, LV; Barua & Sinha op. 
é =, PP: , c 

7. J.,1,p.328; Il,p.16; UL, p.502; V1, p. 265. 

8. J., Vi, p. 307. sce ae 


i J 1, p. se, also I, p. 102 ; we p- 49]. toon in 
| 1g 4, Pe A 3 Ill, : 327 5; . 458: © cannibalism Grierson, . 
J.R.AS., 1905. <? 2 #9 a worse 

ll. J., 1, pp. 99, 349; upon the central rafter of the hut: LI, p. 1 


: 6, 

12. J., 1, pp. 240, 395-7 ; 11, p. 128; I, 2 | le Yakkha witb a face of a horse: 

a seaniadad Yakkhini). i, p. Ill, p. 502 (a female Y. with a 

13. J., VI, p. 383. 

14. It seems also correct to say that the Yakkha worship in its ultimate analysis is indis- 

putably hero-worship.—Barua and Sinha, op. cit., p. 67; te the U tteraa na Sitr iil. 

14-15 ; V, 24, the Yakkhas are greatly praised; a Yakkhanagara is mentioned at J., I, p- 101- 
15, J., V, p. 164-G, 751 ‘ Dhatarattho hi Naga@nam bahunam api isearo.’ 
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of India from the earliest times down to-day (cf. nagapaticami). Cobras in theit 
ordinary form, they lived, like mermen and mermaids, beneath the waters' 
in great luxury and wealth in rich palaces surrounded with beautiful gardens. ? 
They could at will, and often did,adopt the human and other forms;? and, 
though terrible if angered, were kindly and mild by nature, and people offered 
them sacrifice with milk, rice, fish and meat anddrink.* “Not mentioned,” 
says Rhys Davids,® “either in the Veda or in the pre-Buddhistic Upanigads, 
the myth seems to be a strange jumble of beliefs, not altogether pleasant, 
about a strangely gifted race of actual men, combined with notions derived 
from previously existing theories of tree-worship and serpent-worship, and 
tiver-worship. But the history of the idea has still to be written.’ 


Then there were the Garulas (Garudas), or the Suwpannas, the Indian coun- 
terpart of the harpy and griffin, half man, half bird, perpetual enemies of the 
Nagas, on whom they feed.’ They also could, and did, adopt the human form, 
and were of beautiful form, so much so that a queen of Benares fell in love at 
first sight with a Swpannardja who carried her away to his island-above.* 
According to Rhys Davids, ‘‘they also were, perhaps, originally a tribe of 
actual men, with an eagle or a hawk as their token on their banner.” 


Of other such feared creatures, having an ethnological probability, were 
the man-eating Pisdcas,'° similar to,the Yakkhas, the Bheravas and'' the 
Kumbhandas.'2 a 

And there were various Titans, Souls; or spirits supposed to animate and 
to reside in the wind (dkdsatthadevata),'?in water (udakarakkhasa),'* in 
thunder and rain,'® above all the tree-gods (rukkhadevata).'° 


== 





l. Supra, p. 65. 

2. See especially J., V1, pp. 269-70-GG. 1164-71, where we have a picturesque description 
of Bhogavati (or Hiraififiavati), the city of Varuna, the nagaraja ; also VI, p. 167. 

3. J., ll, p. 13. 

4. J.,1, p. 498. AtJ., IV, p. 353-4-G. 198, the spirit of a banyan tree who reduces the 
merchants to ashes is called a Nagaraja, the soldiers he sends forth from his tree are Nagas 
and the tree itself is the dwelling place of the Naga. 

5. Buddhist India, pp. 23-4. A. 

6. On the Nagas as an important race of men occupying an important place in the pol: ‘ical 
conflicts, at the time just before the Buddha, see Supra, pp. 63-5. The Naga maidens Vimala, 
wife of Varuna and her daughter lrandati are described as possessing rare beauty : J., VI, pp. 


262-G. 1140 ; 266-G. 1149; 269-G. 1169-70. See illustration of Naga mermaids in water, at 
Buddhist India, fig. 41: ‘‘These Nagas are re ted on the ancient bas-reliefs as men or 
women either with cobras’ hoods risin , from behind their heads or with serpentine forms from 
the waist downwards.” Ibid, fig. 42. 

7. J., I, p. 13: V1, p. 19). 

8. J., ILL, pp. 91 ff. G. 105-8; 187 ff. G.55-9; here also the nigrodha tree has some con- 
nection with the abode of the garulas or supannas. 

9. Buddhist India, p. 224. me ~ 

10. J., IL, p, 16-G. 9-10: ILI, pp. 146-7-G. 183-4; cf. the terrible description of a pisaca 
(piséya) in the Uvasagadasdo, pp. 46-51 ; also Grierson in J. R. A. S., 1905. 


1}. J., 1, p. 499. 

12. J., I, p. 397; ID], pp. 146-147-G. 183-4. 

13. J., 1, p. 499. 
14. J., 1, pp. 128, 170-1 ; sea-sprite (samuddadevata) : p. 497. 
15. J., 1, P- 167. 

16. J., 1, pp. 168-328 ; 415, 423, 441. 


526 SOCIOLOGICAL CONDITIONS 


Tree-worship is indeed very old, and widely spread.’ It was, of course, 
7 not the trees as such, but the souls or spirits supposed to dwell 
gt ae within them (nibbattadevatd) and to haunt them, that were 
| looked upon as gods. And this notion survived down to the 
rise of Buddhism as we see from the Upanisads.? Our stories are full of refe- 
rences to this tree-worship, with its superstitious and savage customs. Offerings 
were made to the tree-spirits :> even human sacrifices were offered,* they were 
consulted as oracles, and expected to grant children, fame and wealth ;5 they 
were believed to injure those who injured the trees in which they dwelt,® and 
they were pleased when garlands were hung upon the branches of the tree, 
lamps lighted round it, and bali offerings were made, at the foot of the tree.’ 
Horried and hideous practices were connected with this tree-worship. In the 
Dummedha Jdiaka,* we hear of these devoted-people (devatdmangalaka) offer- 
ing sacrifices to the banyan-tree in which the entrails, blood and flesh (ma- 
msalohita) of the victims —goats, cocks, pigs and the like—are the substantial 
parts of the bali. In the Dhonasadkha Jdtaka,°® a still more horrid picture is 
witnessed. The unhappy princes are knocked unconscious (Visa), their 
eyes slit out, the bodies (kalebaranz) cut open, and the entrails taken out, and 
the carcases thrown into the river. The entrails are hung as garlands on the 
tree, which is marked with spread hands dipped in the blood of the victims 
(lohitapaticangulikani).'° Quite a” similar description occurs at another 
place also.'* One does not find the-slightest reason to doubt these detailed 
descriptions: though the custom may not have been widely prevalent. The 
spirit of the tree was obviously looked. upon as having an insatiable craving 
for human and animal flesh and blood.* ““The present custom of daubing the 
tree with vermilion is most probably a reminiscence of far more sinister 
rites.” '2 





1. Cf. “there is scarcely one tribe of Indo-European stock that did not worship and even 
fier sacrifices to trees and tree-spirits.” Jarl Charpentier on the Naicasakha of the Rgveda in 
. &. A. 8., 1930, pp. 335 ff, which he has tried to explain as‘‘ worshipper of the banyan 


qe 


2. See Rhys Davids, Buddhist India, p. 227: J. 1V, p. 154. 
ef J., 1, pp. 169; 259 ff. 344 ff. G. 76, 423-G. 8, 425-6; III, p. 23 ff G. 26,146 ff. IV, 
p. 1 

4. J., 10, p.160; V, pp. 472, 474, 48s. 

5. J., I, pp. 259, 404-5 (a tree spirit is asked to settle the dispute between the two 
merchants); 423; Ill, p. 23 (sukhaseyyam pucchati); 1V, p. 351, ff. G. 179-197; 456; 474; 
this idea is fully alive to-day and is of a particularly primitive trend. 

6. dJ., IV, pp. 210, 353. 

_. 4. de, Ul, p. 23..“gandhapancangulikani datva malagandhadhapehi pijetva dipam 
reg vane ‘on ti vatea ones padakkhinam katva jubeatane’ Iv. p- 53 of. Vi, P 

“G. 1441-3; Cf. Barua, Barhut Stone as a Story-teller, fo in tion of the Barhu 
Scenes of worshi ip of the Bo-trees. Sift iS ch grag Aber rs 

8. J., 1, p. 259. 

9. J., IL, pp. 157 ff. 

10. On the lohitapaicdzigulika, etc. cf. Vogel in Verslagen en Mededeelingen der Kon, Aka- 
demie von Wetenschappen, afd. Letterkunde, 5 i 1V, p. 218 ff. referred y Jarl Charpentier 
J. R. A. 8., 1930, p. 343. eRe ae 

11. Jes V, p- 456. 


12. J. ( at: er, Op. cu., p. 344. 
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No doubt, these horrible practices of animal sacrifices’ held sway among 
the people.2 The doctrine of ahimsd, though preached from long before, was 
only now beginning to bear fruit. People were beginning’to realise, partly 
through humanitarian sense and partly through fear of something, the utter 
uselessness of animal-slaughter and to develop a bold and a questioning spirit: 

“Why, brahmin, though thyself with reason blest, 
Hast thou this dull insensate tree addressed ? 
Vain is thy prayer, thy kindly greeting vain, 
From this dull wood no answer;wilt thou gain,” ? 


and the scathing arguments in the Bhiridatta Jdtaka* vividly express this 
questioning spirit. 


However, the dread of the evil spirits was hard to kill. The simpler and 
unsophisticated mind looked to easier ways of deliverance, other than sacri- 
fice and prayer to gods. Innumerable superstitions and charms grew up. 
Magic (dibbamayad) and witch-craft were prominent.5 Signs and portents 
(nimittani) were also believed in. And for all these, there were the sooth- 
sayers, under the designation lakkhanapdthakas or angaviyjadpathakas,’ supi- 
napathakas,® nemittikas® and the nakkhattajananakas'® already referred to. 
Fortune-telling and interpretation of dreams were part of their profession. 
To the same class belonged the professors of Ohitavijjha.'' All these were be- 
lieved to exercise power over evil spirits and demons, and to interpret and avert 
bad omens, by their magic incantations (mante); charmed sand (parittaval- 
kam) to be kept on the head and the’charnied thread (parittasuttakam) to be 
twisted round the brow were believed to ensure safety from dangers.'? Places 
were supposed to be haunted by supernatural beings (am@nussapariggahita), 
and charms were employed to counteract their evil effects.'* The idea of wash- 
ing away the sins in the sacred bathing-places like Paydga on the Yamuna 
river, Dona, Tirhbaru and others'* was prevalent. Oaths were taken on vari- 
ous occasions and for various purposes, specially the ‘saceakiriya’ or an act of 

















1, J., VI, p. 133 describes thus: a sacrificial pit (yaifdvata) was dug with a level floor, 
surrounded with a fence (vafiparikkhapanam) for ancient brahmins had enjoined that this fence 
should be made, lest some righteous ascetic or brahmin might come and stop the rite: some 
specimens of the hymns sung: Udeta ayam cakkhuma-ekaraja : MI, p. 33; G. 17; Apeta ayar 
ca: Il, p. 35-G. 17; ayam te yiipo kamaduho paratiha: V1, p. 211-G. 906. —— 

2. See also J., I, pp. 150 (neck of the deer placed on the block—dhammagandikam) ; ILI, p. 
45 (sabbacatukl-ayania) also VI, p. 133: 1V, p. 115; the custom of offering feasts to the departed 
also seems to have been prevalent ; J, 1, p. 166 ff- 

3. J., III, p. 24-G. 25. 

4. J., V1, pp. 210-14-G. 904-930. 

J., 1, p. 456. VI, p. 458-G. 1623-4. Se ree nae 
J., 1, pp. 120 : 154 (a bird strikes a hunter while he is starting for hunting | thinking 

be an ill omen he stays for a while) ; VI, p. 10. 

p- 290; LI, p. 21; V, pp. 458, 484. 

p- 443; V1, p. 10. 

» p. 124; V, p. 296; VI, p. 5. | 

I, pp. 120, 133, 257; 111, p. 59; V, pp. 127-30. 

wt, p. 511. 
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truth.’ In the ideas relating to cosmology, the explanation of the doctrines 
of Karma and of transmigration of soul modified the old ideas ; yet people 
continued to believe in the existence of Heaven as the place of rewards for the 
good done in life, and of Hell as the abode of punishment.* And in this way 
this religion of the people, beliefs and superstitions of the people, animistic 
hocus-pocus, all existing among the people, the simple folk, naturally gave rise 
to a questioning spirit that would take nothing for granted. 


There comes a time in the life of every race, as it does in the life of every 
thoughtful individual, when it is felt that the ordinary inter- 

THE NEW pretation of the world we live in, and the standard of values 
AWAKENING. by which we estimate the ends or ideals we pursue in life, 
should be revised, reconstructed or overhauled. And it was 

such an awakening that began to see the light in the period of which we are 
speaking. This is not to say that it was a sudden revolution: in fact at all 
times and in all ages orthodoxy has always been shadowed by heterodoxy : 
only the degree changes, the extent differs. The whole of the popular animistic 
notions mentioned before, and no doubt many others, survived in full force. 
But no one man believed inthemall. Gradually the sphere of the questioning, 
the revolting, spirit widens. And then during this period, as Prof. Rhys 
Davids? has rightly observed, suddenly there is evidence of a leap forward in 
speculative thought, of a new birth in ethics, of a religion of conscience threat- 
ening to take place of the old religion’of custom and magic.’ And the marvel 
of it is, that the same process of regeneration was taking place simultaneously 
in other centres of civilisation—in China, Persia, and Egypt, in Italy and 
Greece.* It was a time reverberating, more vigorously than ever beiore, 
with the conflicts of ideals and of practices. The old order of things had had 
its day. New orders were springing up on the horizon. In short, Ritual had 
yielded place to self-introspection (pativekhd of Asoka, P. E. I1I) and to 
asceticism (tapas). Dr. Barua in his History of Pre-Buddhistie Indian Philo- 
sophy® has rightly designated this period as neo-Vedic and Sophistic or the 
period of Sramanas and Brahmanas. Yajiiavalkya was the great landmark 
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1, J., TLL, pp. 138-9 GG. 169-172 ; Saccakiriya was an Act of Truth a formal declaration 
of fact, accompanied by a command and resolution or prayer that the purpose of the agent shall 
be accomplished. The formula of the Act is with slight changes of words, ‘elena saccena.. oF 
75-7 
t is 





etena saccavajjena J., 1, pp. 294, 331; IV, pp. 31-G. 47; 142-G. 117; 320-G. 103-115; 410-6. 
: ; V, pp. 29-G. 80-2; 87-G. 260; ba . 296: VI, pp. J, 91-G. 376-82 RS ond as 
used for :o many purposes : to obtain water to drink : J., 170 ff-G. 19; to cause 
forest fire to turn back : J., 1, pp. 213 ff, G. 34; J. 1, pp. 331 ff. G. 74 ; to counteract the effect 
of poison : J. IV, Pp. 28 ff-G. 47 ; to avert ship-wreck ; J. 1V, p. 137 ff-G. 117 ; to obtain & son: 
J., IV, pp. 315 f-G. 103-113 ; VI, pp. 1 ff; to deliver animals; J., IV, pp. 333 ff; to deliver 
a Man from captivity : J., V, bP. 21 jf.-G. 80-2 ; to avenge a wrong: J. V. pp. 75 ff-G. 260 : 
to cure leprosy. J., V, pp. 88 ff. G. 206 ; to heal wounds: J., V. pp. 457 ff; to refute a false charges 
J., V1, pp. 30; to avert human sacrifice: J., V1, pp. 131 ff. G. 729; See for a detailed treat- 
ment i of subject, ‘Grea motif in Hindu fiction: E. W. Burlingame in J. R. A. S., 1917, 
Pp. 429 ff. also J. A, 0. i 62, pp. 316-7, 

2, J.,I, p. 168, 174, 232, 490 ; II, pp. 86, 202 ; Il, pp. 42, 45, 185, 206; 1V, pp- 3; V> PP 
266-7; V1, pp. 105-6, 246, 354; belief in the earth’s swallowing wicked man. $1: p. 322. 
3. Buddhist India, p, 239. 

4. Buddhist India, pp. 238 ff. 
&. pp. 191, 416. 
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between the post-Vedic and the neo-Vedic and later ages. In point of fact, 
as the learned Doctor says, we can regard this period as that which shows the 
germs, the beginnings, of all that we find later, a period which saw the exist- 
ence of various orders of teachers, both Vedic and anti-Vedic, representing 
different groups or schools of thought, which again may roughly be divided 
into either Sramanas and Brahmanas or Hermits and wanderers." 


Before returning to these two orders of asceticism, let us very briefly have 
an idea as to the philosophical speculations that were uppermost in those 
days. * 


Of course the most remarkable trend of philosophic speculation was anti- 

Vedic. The thinkers had, in course of time, ceased to feel the 

ANTLVEDIC fascination of, and cherish admiration for, Vedic learning and 

MOVEMENT. Vedic rites: the self (dtman) is not obtainable by the study 

of the Veda, the sacrifices and all gifts and oblations are in- 

efficacious : the observance of moral precepts (silam) and the contemplation, 

knowledge, and realisation of the nature of Brahman are far superior to the 

performance of Vedic sacrifices and the acquisition of Vedic learning :* this, 

in general, was the trend of thought. Not going deeper into details, we shall 
just reproduce this anti-Vedic feeling as it is presented in our stories. 


We are, first of all, reminded of \the two most prominent figures of the 

Atye Upanisadic times, viz), Uddalaka Aruni and his son Sveta- 
UDDALAKA —ketu. With Uddalaka Atuni, Indian wisdom seems to have 
SETAKETU. taken a new turn;* as we can see from his biological specu- 
lations and his conception of Matter and Spirit in which he 
shows a close resemblance to Anaxagoras. ° 


Both the Setaketu and Udddlaka Jatakas® preserve the traditional infor- 
mation about these two celebrities, but ina very confused and corrupted form. 
We must note that the Pali name Uddalaka is equivalent to the Samskrta 
Auddilaka i.e., the son of Uddalaka. And obviously the two Jdtakas speak 
of one and the same person, viz., Svetaketu Auddalaka, though they unknow- 
ingly give different incidents regarding his life. The Setaketu Jataka describes 
him as one born of a Brahmana family from the north and studying at Tak- 
kasila, where he is stated to have met a Candala who asked him a question 
about the quarters (disd). On the other hand, the U: ddalaka Jdataka associates 
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]. Barua, op. cit., p. 191. 

2. The Brahmajala Suttanta (See Dialogues of the Buddha, I, pp. 26-55) and the Acéraiga 
Sitra, I, 7, 1, 3, describe at length the various metaphysical and ethical speculations current at 
the time among the Brahmantas and the Sramadas. 

3. Barua, op. cit., p. 193. It is true that such a revolt goes back to ancient times: it can 
be traced as far back as the celebrated hymn on Frogs, Rgveda, VII, 163; see Barua, op. cit... 
p. 194; but it begins to be more sharped, and clearly defined during this period. 

4. In fact the whole family of the Arunis is distinguished in history for Vedic learning, 
“The most divergent lines of tradition meet in the person of Uddalaka Aruni’ Oldenberg, 
Buddha, p. 396. 

5. Barua, op. cit., p. 124. 

6. J., Ill, pp. 232-7. GG. 8-12; IV, pp. 997-304-GG. 62-76; cf. J., I, p. 401-GG. (?) 
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the origin of the name Uddalaka (Auddalaka) with the Udddlaka tree under 
which he was conceived, and describes him as the fruit of an illegal union 
of his mother—a ganikd—with a wise purohita of a Brahmadatta king of 
Benares. In both these accounts, the Jdataka-historian has evidently con- 
founded Svetaketu Auddalaka with Philalethes Satyakama Jabala.' 

But as to the general views—social and ethical—of Svetaketu Audda- 
laka and his father (7.e., Uddalaka), both the Jadtakas agree. The conversation 
between the Father and the Son shows some resemblance to the one embodied 
in the Chandogya Upanisad,? the latter setting forth the philosophical views 
mach more elaborately. In the former the son inquires: What makes the 
Brahmin ? how can he be perfect? tell me this. What is a righteous man, and 
how he wins Nirvdna’s bliss? The father replies : 

“He has no field, no goods, no wish, no kin, 
Careless of life, no lusts, no evil ways. 
Even such a Brahmin peace of soul shall win, 
So as one true to duty men him praise.”’4 
Setaketu again asks : 
“ Khattiya, Brahmin, Vessa, Sudda and Candala Pukkusa, 
All these can be compassionate,yean win Nirvdna’s bliss : 
Who among all the saints is there who worse or better is ?”’5 
Uddalaka replies : 

“None among all the saints is there who worse or better is.”’® 
Then Setaketu retorts : 

“You are Brahmin, then, for nought : vain is your rank I wis.’’” 

At last his father, in his further reply, strikes the keynote of Uddalaka’s 
philosophy : 

“With canvas dyed in many a tint pavilions may be made : 
The roof, a many-coloured one: one colour is the shade. 
Even so, when men are purified, so is it here on earth. 
The good perceive that they are saints, and never ask their birth.’’* 
In the earlier part of the story, Setaketu is represented as doubtful about 


the efficacy of Vedic Learning and favouring self-control. And his father, 
Uddalaka, maintains the usefulness of the Vedas, but at the same time accepts, 
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handogya Upanisad, IV, 4-9; Barna, op. cit., p. 125. 
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: Ibid., p. 304-G. 75-6; for fuller details regarding the philosophic views of Uddalske 
sos. Rireacee ch cenciae ae regarding the philosop 3 


RELIGION AND PHILOSOPHY 331 


right conduct as the means to attain bliss: ‘““The Vedas will bring only fame 
but right conduct will give us bliss.’ 

It 1s not impossible, as Dr. Barua says,? that the Sophistic movement, 
characteristic of Indian philosophy before Mahavira and the Buddha, had ori- 
ginated with Uddalaka Aruni. He may well be regarded as the pioneer of the 
paribbajakas or the Wanderers. As years passed the Sophist mind gradually 
became more and more antagonistic to the Vedic theology. We find this in 
our stories, as the following quotations will show : 

‘‘These Veda studies are the wise man’s toils, 
The lure which tempts the victims whom he spoils ; 
A mirage formed to catch the careless eye, 
But which the prudent passes safely by. 
The Vedas have no hidden power to save 
The traitor or the coward or the knave” ; 
And what are the sacrifices ? 
“ The fire, though tended well for long years past, 
Leaves his base master without hope at last... 
If he wins merit who to feed the flame 
Piles wood and straw, the merit is the same 
When cooks light fires or blacksmiths at their trade, 
Or those who burn the corpses of the dead... 
These Brahmins, all a livelihood require ; 
And so they tell us Brahma worships fire ; 
Why should the increate, who all things planned, 
Worship himself the creature of his hand ? 
Doctrines and rules of their own, absurd and vain, 
Our sires imagined wealth and power to gain.” 
What are the Brahmanas then ? 
“These greedy liars propagate deceit, 
And fools believe the fictions they repeat ; 
He who has eyes can see the sickening sight ; 
Why does not Brahma set his creatures right ?” 
‘Where is your Brahma 2? they ask. 


“Tf his wide power no limits can restrain, 
Why is his hand so rarely spread to bliss ? 








1. J., 11, pp. 236-7-66. 10-3; IV, pp. 299-301-GG. 62-65: Kiitim hi pappoti adhicca 
V ele Satin, dcendi cafasene di: 
2. op. cit., p. 130; also Rhys Davids, Buddhist India, p. 247. 
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Why are his creatures all condemned to pain ? 
Why does he not to all give happiness ? 

Why do fraud, lies, and ignorance prevail ? 
Why triumphs falsehood—truth and justice fail ‘ 
I could your Brahma one th’ Unjust among, 

Who made a world in which to shelter wrong.” ' 


And thus, with robust faith in their doctrines, and with a poweriul mastery 

over thoughts, dispelling doubts (samsaya) by reasoning 

FREEDOMOF (naya), logic (na@ya) and proofs (hetw),* and with appeal to 

THOUGHT. precedents (nippadesa)* and common sense, these thinkers, 

and more correctly propagandists, imbued the whole people 

with a new ideal and a new way of living. The philosophers were left free 

to indulge in any amount of speculation. In the tradition of the time 

there was only one sage, Mandavya, a contemporary of Kanha Dipayana 
(3. e., Vyasa) who was impaled, for reasons other than his bold theories.‘ 


And, as we come nearer to Mahavira and the Buddha, we feel the whole 
_ atmosphere surcharged with philosophic mood. It was a 
“lapel time ‘seething with speculative ferment.’ But, as Dr. Barua 
rightly observes, “we have to imagine a time when there 
was no organised religion or established)Church in the country to interfere 
with the freedom of speculation by imposing upon its adherents its pro- 
fessed dogmas, and when conversion implied, in the case of a learner or 
truth-seeker, no more than a transition from one mode of self-training to 
another which he deemed more suitable to his temperament. Nor even in 
the case of a layman did it ever demand that unflinching devotion or that 
profession of blind faith which leads men by imperceptible steps to harbour 
bigotry, to become religious fanatics, and to shut the gates of benevolence 
upon every fellow-being who is a stranger.’’> 


Several Jdtakas give us a glimpse of some of the speculations that were 
going on at this time. They are given just to show their uselessness and 
wrongfulness in the eyes of others, like the Buddhists, who considered these 
as false doctrines (micchdvadam). 


The Mahdbodhi Jdtaka,® for instance, presents before us five thinkers of 
oth aricad five different philosophic doctrines, viz., Ahetuvddi, Issaraka- 
DITTHIK AS. ranavadi, 4 ubbekatavadi, U tchelanddt and Khattavijjdvadt. 

zs An interesting subject is introduced in order to refute their 
ruments. The Bodhisatta attributes the acts of a monkey to the monkey- 
skin he wears, and so the five ‘heretics’ (micchdditthikd) charge him with 
murder of a monkey. 
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The Ahetuvadi denied the existence of cause, that is to say his philosophy 
THE was the doctrine of non-causation or the hypothesis of 
FORTUITOUS chance. He taught the people that bemgs in this world were 
ORIGINIST. —_ purified by rebirth (ime sattd samsdrasuddhika). To him the 
Boddhisatta says: ‘if you say that all acts of men, good or base (akarani- 
yam karaniyam vd), spring from natural causes (udirand ca samgatya 
bhavdyamanuvattati), how can you find sin in involuntary acts? My deed 
should be blameless, according to your doctrine.”' 


The Issarakdranavadt believed and taught that everything was the act 
of a supreme being (ayam loko issaranimmito). The argu- 
ment put forward against him is: ‘if there is some Lord 
who fulfils in every creature, weal or woe and good or bad actions, the sin 
lies with him, man only works his will. I must be then blameless.’* 


The Pubbekatavadi professed the doctrine of previous actions,i.e., Karman: 
sorrow and joy, that befalls man here, is, according to him, the 
result of some previous action (sattanam sukham va dukkham 
va pubbekatin ‘eva wppajjati). To him the answer was : ‘why, 
sir, do you blame me if you believe in the truth of the doctrine that 
everything is the result of former action! each act’s a ‘debt discharged 
(pordnako inamokkho) and the monkey pays his debt.’* 
The Ucchedavddi was an Annihilationist. He believed in annihilation at 
. death. In his view,.no-one passes hence to another world, 
spl but this world is annihilated (ito paralokagata nama n/atthi, 
ayam loko ucchijjati):'To him the Bodhisatta replies : ‘You, 
sir, maintain that each living creature’s form (ripam) is composed of four 
elements (z.¢., earth, water, air and ether): to these component parts 
each body, when dissolved, goes. The dead exist no more, the living still 
live on; should this world be destroyed, both wise and fools are gone: 
none then is defiled by a guilt, stain amidst a ruined world. If this is true, 
1 am blameless.’4 


_ gaia epee ee ee Abe A ee Ee Se 
1, Jbid., pp. 237-G. 139-4]. This areas corresponds to the doctrine attributed to 
Purasa Kassapa, one of the six rivals of the Buddha, in the Aviguitara Nikiya, ULL, pp. 383 ff. 
The same is again termed Akiriya-vada or the theory of non-action, according to which, when 
Wwe act or cause others to act, it is not the Soul that acts or causes others to act. The Soul is 
passive eyed Therefore whether we do good or bad, the result thereof does not affect the 
Soul in Sémanaaphala-sutta (Dialogues, 1, pp. 69 ff); Sitrakrtanga, I. 1, 13. See 
Hin te iz, 278-9. Of. the Parinamavada of Maskarin Gosala: Ibid., pp,304 f Arya 
sare identifies the doctrine of non-causation with that of Nature-svabhava-vada: Ji 
P- 

2. J., V, pp. 238-G. 142-4: This, to a certain extent, resembles the Theistic doctrine 
(svara-vida), which is as old as the Brhadaranyaka Upanigad, if not earlier, and the best 

, igh waded geen See Barua, op. cit., pp. 213 jf.» 266. 

Viele V> pp. 23 238-9-G. 145-7: This is of course the well-known doctrine of Karma, or Fate 
sia, sy deo by Yajiiavalkya : ‘“‘A man is of desire: As is his desire, so is his will. 
iv, his so is his action. mage ly oF attains.” Brhadaranyaka Upanisad, 

4,-5; Soe Barca, op. cit. pp. 161 f» 175, 310-1. 

4. J., V, pp. 239-G. 148-51. of course corresponds to the ismous doctrine of Mate- 
Finliath of the’ eythicel Garvike who teeohes us to eat thes even though. we run into debts. 
Danae fully developed at this period by Ajita Keéakampbalin, one of the six famous rivals of the 
vudaha. Of. S lap utta (Dialogues, 1, pp. 73 ff). The Kesakambalins are compared 
ta the Epicureans of G-eoce : “Bary op. ly 287 ff. The doctrine is popularly known 4s 
lokayatikaris : see J., VI, pp. 286-G. 1 
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Lastly, the Khattavijjdvddi professed the Militarist doctrine, according to 

which a man ought to seek his own advantage even at the cost 

ee _ of killing one’s parents (mdtdpitaro pi maretva atiano va attho 

kdmetabbo). To him the direct reply was: ‘You, sir, maintain 

that a man may kill his parents or any other person if occasion justifies. 
Why, then, do you blame me ?1 


It is evident that all these philosophies, those of the Fortuitous Originists, 
the Theists, the Fatalists, the Annihilationists and the Militarists, are dis- 
cussed and stubbornly hated and refuted by both Mahavira? and Gotama 
Buddha.? 


There may be discerned a few more philosophical reflections in the stories 
| here and there, garbed in a confused and indistinct form. 
DDCTRINE But we need not go much deeper. One doctrine, viz., the 
OF TIME. doctrine of Time (Kalavada), as presented in the M tilapariyaya 

Jdiaka,* however, deserves our notice. The Doctrine of 
Time,5 in its embryo, can be traced in Aghamarsana’s hymn in the RgVeda.® 
Passing through the minds of Post-Vedic teachers, such as Badhva and 
Yajfiavalkya, it was highly elaborated in the Mahdbhdrata.? The Jdtaka 
offers a criticism of the Epic doctrine of time : A well-versed Brahmana taught 
five hundred pupils. In course of time they began to think : ‘“We know as 
much as our teacher : there is no/diffeterice.” When the teacher knew this, 
he put to them a question—a paradox—in order to tame them, proud and stub- 
born as they had all become. He asked: Time consumes all things, including 
even itself. Can you tell me who consumes time—the all-consumer?® No 
one could answer. It came to them as a riddle of the Sphinx. So the teacher 
sald in a bitter tone of irony: ‘Do not imagine that this question is in the 
three Vedas, You think that you know all that I know!” 


Here the Brahmana is represented, as usual, as a Vedic thinker, but he 
was rather a Bodhisatta or a pre-Buddhistic thinker on Buddhist lines who 
opposed the Vedic or Epic doctrine of time. As Dr. Barua puts it, according 


SS 
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__ 1. J.» V, pp. 240-G. 152 ; also 490; The term Rnbecas % occurs in a list of sciences 

given in the Chandogya Upanisad, vii, 1,2, and is explained “i Sankara as the science of 
pelagic But that seems to be a general Ineaning. Buddhaghoga and 
Aryasura are probably more correct in understanding by it the science of government 
pacers Dialogues of the Buddha, 1, p. 18 n; also ares. a cit., pp. 292-3. 
__ 2 Mahavira, as his disciples inform us, broadly divided the philosophical views of his time 
into three groups : Akiriyain or metaphysics, Aiiadnasn or Scepticism, and Vinayam or morals; 
sg eae tana Bulra, XVIII, 23; Sutrakrianga. X, 12, 4 ff. Sthananga Séira, IV, 4. 

3. See Brakmajala-Suttanta, Dialogues of the Buddha, I, pp. 27 ff. 

_ & ds, UL, pp. 260-1-G. 188, | 








4 

5. See Barua, op. cit,, pp. 199 ff. 

6. X, 190. 

7. Schrader, Indiechen Philosophie, pp. 21-7. 
cae Ht, PP. 260-G. 188: Kalo ghasati bhitani sabbam eva sah’ attand, yo ca kaloghase, 
' O sa iin: COR a3 > Hinée ae - a on de ; al 10 
Cal des Unione, pact.” Cf. note on this Jataka in Matriculation: Pali Selections 
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to the Vedic theory, Time not only consumes everything, but also itself in the 
sense, as the Jdtaka commentator points out,’ that even the time-before- 
meal (purebhattakalo) and the time-after-meal (pacchabhattakdlo) do not 
abide (na pdpundtr). According to the Bodhisatta’s view, an Arhat is 
the consumer of Time (Kdlaghaso) masmuch as he is not bound to be 
reborn. Having completely rooted out the inherent tendencies to sensuality, 
eternalism, orthodoxy and ignorance, he is released for ever from metempsy- 
chosis.? 7 


The most pronounced antagonism that the Jdtaka stories seem to show is 
| towards the Ajivikas, who, under Maskarin Gosala, formed a 
air oan stubborn sect in the time of the Buddha who opposed them. 

| The order of the Ajtvikas is decidedly of older standing than 
that of the Jainas or the Buddhists,* and is thrice mentioned in the edicts of 
King Agoka whose grandson Dagaratha gave them some cave-dwellings at the 
Nagarjuni and Barabar hills.® 

In the Lomahamsa Jdtaka,® an interesting, though biased, life of an 
aivika is portrayed. ‘‘Unclothed (acelako),?7 and covered with dust, he re- 
mained solitary and lonely (ekavihdri), fleeing like a deer from the face of men; 
his food was small fish, cow-dung, and other refuse ; and in order that his vigil 
might not be disturbed, he took up his abode in a dread thicket in the jungle. 
Tn the snows of winter, he came forth by night from the sheltering thicket to 
the open air, returning with the sun-risée to his thicket again, and as he was 
wet with the driving snows by night, soin the daytime he was drenched by the 
drizzle from the branches of the thicket... Thus day and night alike he endured 
the extremity of cold. In summer, he abode by day in the open air, and by 
night in the forest, scorched by the blazing sun by day, and fanned by no 
cooling breezes by night, so that the sweat streamed from him : 

Now scorched, now froze, lone in the lonesome woods, 
Beside no fire, but all afire within, 
Naked, the hermit wrestles for the Truth.’ 

In the eyes of the Buddhist story-teller, who deliberately and probably 
with exaggeration, gives such minute details, these austerities were worthless 
and delusive. And so he makes him discard this delusion (laddhim) and lay 
hold of the real truth (samaditthi). 


a 











1. J., IT, pPp- 260-), 
2. Barua, op. cil., p. 204. “ -- ms 
3. Fora complete treatment of the subject see Dr. Barua’s beautiful monograph on The 
Ajivikas, Caloutta! University, Publication : “illao his History of pre-Buddhistic Indi Philo- 
sophy, pp. 297-318; I. H. Q., 11, pp. 235 ff; Bhandarkar, J. A., 1912, pp. 286f. Hoernle’s 
appendix to Uvasagadasao. 
4. Barna, op. cit., p. 300. 
See Senart, Inscriptions de Piyadasi, 11, 82, 209. 
J.,1, pp. 390-1. = | 
Acelakas as an order of ascetics are also mentioned at J., V, pp. 16-G. 39; 75. 
Ibid. G. 93: Majjhima Nikaya, 1, 79. | 
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The Mahandradakassapa Jdtaka' again brings before us another naked 
(acclako ; naggo) aivika, Guna Kassapa by name, whose views remarkably 
agree with those of Maskarin Gosala. He lived in a deer park adjoining Mit- 
hila, was approved by all as wise (dhirasammato), famous, a man of varied dis- 
course (Citrakathi), and with a large following of disciples (ganz).2 King 
Angati of Videha, with his ministers, went to him and asked him many ques- 
tions in reply of which Kassapa said: “There is nofruit, good or evil, in follow- 
ing the law ; there is no other world, O king,—who has ever come back hither 
from thence ? All beings are equal and alike, there are none who should receive 
or pay honour : there is no such thing as strength or courage,—how can there 
be vigour or heroism ? All beings are predestined (niyatdanz), just as the stern- 
rope must follow the ship. Every mortal gets what he is to get, what then is 
the use of giving ? There is no use in giving—the giver is helpless and weak: 
gifts are enjoined by fools and accepted by the wise.’3 


Then the following exposition describing the powerlessness of sin to pro- 
duce consequences hereafter is much more important : 


“There are seven aggregates (Kaya), indestructible and uninjuring: fire 
(tejo), earth (pathavi), water (apo), air (va@yo), pleasure and pain (sukhadukkham) 
and the soul (jivo) ; of these seven, there is none that can destroy or divide, 
nor are they to be destroyed : Weapons pass harmless amongst these aggre- 
gates. He who carries off another’s head with a sharp sword does not divide 
these aggregates : how then should thére be any consequence from evil doing? 
All beings become pure by passing through eighty-four great aeons (maha- 
kappe): till that period arrives, not even the self-restrained (safiviato) becomes 
pure. Till that period arrives, however much they have followed virtue, they 
do not become pure, and even if they commit many sins, they do not go be- 
yond that limit. One by one we are purified through the eighty-four great 
aeons : we cannot go beyond our destiny, any more than the sea beyond its 
shore.”* This doctrine of Guna Kassapa, the diva, which is also termed 
Ucchedavado, annihilation, is made clearer by this : “There is no door to heaven 
(sugatz): only wait on destiny (niyati). Whether thy lot be happiness or 

usery, it is only gained through destiny : all will at last reach deliverance 
from transmigration (samsdrasuddhi); be not eager for the future.’> The 
views embodied in these extracts clearly show resemblance partly to the views 
of Purana Kassapa, the Annihilationist, partly to those of Pakudha Kacca- 
yana, the Eternalist, and Maskarin Gosala, the Determinist, all of whom 
seem to be akin to Greek Stoics.* These views of Guna Kassapa are stubbornly 











ae -» VI, pp. 220-255. The text is confused and indistinct : many of the gathas are placed 
in the Buddha’s (Sattha) mouth so that it becomes very difficult for us to ascertain the exact 
value of the presentation. 

2. Ibid., pp. 222-G. 961-2. 

3. Ibid., pp. 225-G. 980-984. 

4 Ibid., pp. 226-G. 985-90: Cf. Samaniaphe 
where the same doctrine, with the same simile is 
ist, the Empedocles of India. 

5. J., VI, pp. 229-G. 1007-8. 
6. See De Tu op. cti., Ppp- 282 ff. 297 ff. 





phalasutta, Dialogues of the Buddha, I, p- 74, 
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refuted in the story, firstly by Rija, Angati’s daughter who says: “If a man 
is purified by the mere course of existence, then Guna’s own asceticism is use- 
less; like a moth flying into the lighted candle, the idiot has adopted a naked. 
mendicant’s life. Having accepted the idea that all will at last be purified 
through transmigration, in their great ignorance many corrupt their actions ; 
and being fast caught in the effects of former sins, they find it hard to escape, 
as the fish from the hook”’ ;' and secondly by the great sage Narada, the 
Kassapa, who also supporting Rija, establishes the popular Indian belief that 
action has its reward and retribution (Kammaphala,) and that heaven and hell 
are the inevitable consequences hereafter of merits and demerits of this life,2 
and preaches righteousness with the famous simile of a chariot.? 


And here we reach our point. From all these philosophical speculations, 
the Kammaphala doctrine, together with its corollary, morality—dhamma, 
sila or vinaya—, stands out as permanent idea destined to be deep rooted in 
the minds of the Indian people.* 

' Ascetic practices are found in very early stages of society. But their 

: aims have been changing ever since. With the rise of the 
ASCETICISM. doctrine of rebirth,® actions and their consequences (Kamma- 

| phala),* human life and its value, began to appearin a 
different aspect. Life with an unending chain of repeated existences became 
something to be escaped.” Philosophie thoughts turned towards asceticism, 
more vigorously than before, but with a different aim. The ascetic ideal 
slowly but steadily permeated through the whole mass of people in those days. 

There were two groups of ascetics viz,, the Samanas and the Brahmanas 
or the Recluse-philosophers and the Hermits. The order of the Paribba- 
jakas, or the Wanderers strictly so-called, was yet to come. At any rate its 
existence is not as clear in the stories as in the Buddhist Nikayas. 

_ ‘The institution of Hermits (ists : td@pasa) is of course very old. In coutse 
of time, however, in the days of Yajiavalkya who alludes to 
THEOLDER both Sramanas and Tapasas, and also perhaps not long before 
HERMITs. the rise of Buddhism, a new order of religieux was formed, 

who called themselves Braéhmanas—to distinguish themselves 
both from the hermits who practised penance and sacrifice in the wood, and 








1. J., V1, pp. 234-G. 1035-6. 

2. Ibid., pp. 244-54-GG. 1090-1136. 

3. Ibid., pp. 252-3-GG. 1127-36. | 
_ 4. See especially J., II, pp. 202-G. 143. The field on which Gotama Buddha appeared 
in nicely described by Oldenberg : ‘‘At this time of deep and many-sided intellectual movements 
which had extended from the circles of Brahma nical thinkers far into the people at large, when 
amateur studies of the dialectic routine had already grown up out of the arduous struggles of the 
past age over its simple profound thoughts, when dialectic scepticism began to attack moral 
ideas,—at this time when a painful longing for deliverance from the burden of being was met 
by the first signs of moral decay, Gotama Buddha appears upon the scene.” Buddha, p.71. 
1078" Cf. J., I, p. 17; V1, pp. 189-G. 828 (Cavanti Upapajjanti es’ esea parindmita); 239-G. 

asarkheyyapi jatiyo). , 
6. Cf. J.,1, p. 350; 11, pp. 202-G. 143; ITI, pp. 158-G. 15; IV, pp. 397-G. 39. 
%. d., IL, pp. 434-G. 17; Cf., the pathetic words of Vessantara who addresses his son and 


‘Be thou my ship to ferry me safe over existence’s sea, 
Beyond the ’s men and gods I'll cross, and free I'll be.’ J., V1, pp. 546-G. 2144-6. 


43 


338 SOCIOLOGICAL CONDITIONS 


the Brahmanas who were householders.' The institution of hermits or ¢sis 
was not completely wiped out. And people still ‘cherished the fond memory 
of old sages—Yamahanu, Somayaga, Manojava, Samudda, Magha, Bharata, 
Kalikara and Kassapa Angirasa, Akitti and Kisavaccha?—who by practising 
tapassa attaimed to Brahmaloka. These hermits (pabbajitas) of the stories, 
as Prof. Rhys Davids puts it,? lived in the forests adjoining the settlements; 
the disciples of various schoo's occupied themselves according to the various 
tendencies of the schools to which they belonged, either in meditation or in 
sacrificial rites, or in practices of self-torture, or in repeating over to them- 
selves and in teaching to their pupils, the Suttas containing the tenets of 
their schoo]. Much time was spent in gathering fruits and roots for their sus- 
tenance...And there was difference of opinion and of practice, as to the 
comparative importance attached to the learning of texts. But the hermit- 
ages where the learning, or the repeating of texts was unknown, were the 
exceptions. 


Usually the pabbajitas retired to the sylvan and lonely forests of the 
Himalayas. There they built small suitable huts of grass and leaves.5 Foot- 
paths (padikamagga) led to these hermitages (assamam).® There were also 
separate marked-out places where the hermits had their daily walk (cankama- 
nakoti).’ The usual requisites of an ascetic (pabbajitaparikkhare) were: 
robes, inner and outer, dyed in bark-(rattavakaciram), antelope’s skin (ajina), 
thrown over the shoulder, a walking” staff in hand (danda), shoes (upanaha), 
umbrella (chattam), hook (ankusa) for gathering fruits efc., and a bowl 
(pattam).® The hermits, unlike the Samanapabbajitas, kept long locks of 
matted hair and tied them in a coil (jafamandalam) and, if need be, thrust 
needles in them. They wore a girdle of mufija grass.1° A wooden bed- 
stead (katthattharaka) was kept in the hut.'1 As to their food, they generally 
lived upon wild bulbs, and radishes, catmint and herbs, wild rice, black 
mustard (spread out to dry), jujubs, herbs, honey, lotus-fibres, myrobolam, 
scraps of meat.'? The daily routine in the hermitages was something like 
this: the hermitage was swept clean in the morning, water was brought 
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10. J., V, pp. 202-G. 32 = The stock desc: iption of a hermit is : with uncleansed teeth (pai- 
kadanta), and goatskin garb (khardjina) and hair all matted (jatila) and muttering holy words in 
peace (japanti) : J., Ill, pp. 236-G. 10; IV, pp. 299-G. 62: VI, pp. 536-G. 2037-8. 
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from the near-by river, wild roots and fruits were collected, wood chopped 
for fuel, food prepared and eaten, little rest at noon, study and discussion in 
the afternoon, evening meal, and rest at night.’ They constantly tended the 
holy fire (Jataveda).2 When a stranger approached a hermit dwelling in the 
forest, he would first of all inquire as to his welfare in the usual formal 
words : 

‘O holy man, I trust that you are prosperous and well, 

With grain to glean, and roots and fruit abundant where you dwell, 

_- Have you been much by flies and gnats and creeping things annoyed, 
Or from wild beasts of prey have you immunity enjoyed ?’ 


and the same sweet reply was given by the hermit with an aflectionate recep- 
tion ; . 


‘I thank you, brahmin—yes, I am both prosperous and well, 
With grain to eat and roots and fruit abundant where I dwell, 
From flies and gnats and creeping things 1 suffer not annoy, 
And from wild beasts of prey I here immunity enjoy. 

In all the innumerable years I’ve lived upon this ground, 

No harmful sickness that I know has ever here been found. 
Welcome O brahmin! bless the chance directed you this way. - 
Come, enter with a blessing, come, and wash yout feet I pray. 
The tendook and the piydl leaves, and kasumari sweet, 

_ And fruits like honey, brahmin, take the best I have, and eat. 
And this cool water from a cave high hidden on a hill 
Q noble brahmin, take of it and drink if it be your will.’> 


In the rainy season the recluses came down from the mountains. For, 
as it is said, in the Himalayas, during the rainy season, when the rains are 
incessant, as it is impossible to dig up any bulb or root or to get any wild fruits 
and the leaves begin to fall, the ascetics for the most part come down from the 
Himalayas and take up their abode amidst the haunts of men.* After the 
tains were over, they returned to the mountains, for then the flowers and fruits 
degan ripening.® And they thus lived on in peace and solitary calmness, 
thinking out the mysteries of this and the ‘other’ world and deep problems 
for humanity at large, with hundreds of disciples around them, treed of all 
desires and fetters. These silent cecluses, though living far from the mundane 
world, did no doubt influence the existing society. Dhamma was recognised 
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to be the ‘standard’ of the zszs :' to injure the isis in any way was a great 
sin.2 Men besought these sages for the solution of intricate problems and 
the way to peace, order and happiness.® 


The virtues of an ideal ascetic are thus enumerated: he has no anger 

towards anyone, even when angered, does not allow it to be 

THE IDEAL seen, bears hunger with a pinched belly, restrained in eating 

ASCETIC. and dvinking, has abandoned all sport and pleasure, utters 

no falsehood, is averse to all pomp and carnal desire, has 

nothing as his own, is resolute, unselfish, has forbearance and freedom from 

all hindrances to religious perfection—all properly fitted in him hke the 
spokes in the nave of a wheel. : 


But, as aiways, there may have existed sham ascetics (Kita-tdpaso: 
Kiita-jatilo) as weil. We must not, however, be misled by 


SHAM the descriptions of these ascetics in the Jdtakas which, averse 
ASUETICS. as they are to all kinds of penance and austerities, paint them 


in very bad colours. We may, nevertheless, note them in 
order to discern some reality.5 


We have seen that gradually the Samanas—the newly-risen ascetic order— 
broke away fiom past traditions, revolted against the older Vedic system of 
sacrifice and sel{-mortification.® TheJdtakas show particular hatred against 
austerities and false practices (samadddnaim),? many of which are enumerated. 
Some did the swinging penance (waggulivatam),® some lay on thorn-beds 
(kantakaseyyam),° some underwent the five-fire penance (paticatapam).'° 
Some practised the mortification by squatting (ukkutikappadhanam).'* Some 
the act of diving (udakagahanam), some repeated texts—(mante sajjdpenti).'? 
Various and many are the instances, in these stories, wherein hypocritical, 
lewd, sham and many other types of ascetics are portrayed. Quite consistent- 
ly with their aversion towards ascetic appearances, and with their character as 
folk-tales, these stories occasionally cast slur and bitter satire on outward 
show of hypocritical saintliness. In the Kdsdva Jataka'? a sham ascetic clothes 
himself in a yellow robe, puts on the guise of a Paccekabuddha, with a covering 
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about his head (patisisakam).. Elsewhere' a sham ascetic misconducts him- 
self in the royal chamber at night, and stands by day in a cemetery on one foot 
worshipping the sun. But the satire bites most pungently in the beast-fable. 
Bilara Jataka,? for instance, presents before us a jackal-unaccountably sub- 
stituted for the cat which is clearly the original subject as is indicated by both 
the title and the gatha—which shams asceticism to beguile the troop of rats : 
morning and evening the rats come to pay their respects to the saintly jackal. 
‘Godly is my name’ says the jackal. “Why do you stand on one leg ?’ “Because, 
if I stood on all four at once, the earth could not bear my weight. That is 
why I stand on one leg only.’ ‘And why do you keep your mouth open?’ 
‘To take the air. I live on air: it is my only food.’ ‘And why do you face 
the sun?’ “To worship him.’ The saintly jackal always seizes and devours 
the last of the troop, as they depart, wipes his lips and looks as if nothing had 
happened. At last he is caught. And the Bodhisatta has to declare: 


“Where saintliness is but a cloak, 
Whereby to cozen guileless folk 
And screen a villain’s treachery 
The cat-like nature there we see.’’? 


In the Aggika Jataka,* again, the jackal happens to have all the hair 
singed off his body by a forest-fire so that he is left perfectly bald, except for a 
tuft like a scalp-knot where the crown of his head is pressed against a tree. 
Drinking from a pool he catches sight of his top-knot reflect in the water and 
exclaims: ‘At last I’ve got wherewithal to go to market.’..He then poses as 
Bharadvaja, votary of the God of Fire (Aggiko) and does the same mischief 
as in the previous instance.® In the Vaka Jdataka® a wolf living on a rock 
is surrounded by the winter-floods (himodakam), and, to make the best of a bad 
business, decides to keep the fast (nikkammassa pana nipajjanato uposatha- 
kammams varam), but when he sees a goat, he at once tries to catch him, think- 
ing to keep the fast on another day. And as he cannot get at the goat, he still 
Maintains : ‘Well, my fast is not broken after all,’ thus revealing his hypocriti- 
cal nature.? Similarly we read of a monkey, in order to obtain food, putting 
on the airs of a holy man—bark dress, lifting a basket and a crooked stick, 
seeking alms and worshipping the sun.® In the bird-world, we find a shore 
sighting crow (disdkaka) as a typical sham ascetic. After the wreck.of the mer- 
chant-ship, he reaches an island and is happy at seeing a great flock of birds 
whose eggs and young he can eat. Very elaborately he shams asceticism and 
preaches a sermon to the birds. The birds put their young ones in his charge: 
When they go to their feeding ground, the crow eats away their eggs and young. 
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He is, at last, caught red-handed and killed." And thus, with distinct ironie 
intention and a humorous touch, these stories expose the hypocrisy that is 
sometimes found in asceticism. As Maurice Bloomfield, writing on the subject,? 
has said, ‘both with man and animal these mock descriptions of ascetic get- 
up figure so largely as to show them to be the reflex of a settled scepticism as to 
the sincerity or efficacy of such professions in general, dashed strongly with 
contempt, in the mind at least of the intellectual story-teller if not altogether 
in the mind of the average listener, to such stories. It must be understood, 
however, that this attitude of mind does not exclude faith in really sincere 
professors of these practices. In spite of their evil ways, the populace stands 
in awe and shows honour to the profession.’? ay 


The Jdatakas make no secret of the vices that attended on sham ascetics. 
As hypocrisy, so lust, greed, gluttony and sundry other vices are standard 
qualities attributed to ascetics, monks and other religious folk. We have 
instances of lewd ascetics who lead a corrupted life inthe darkness of night and 
pretend asceticism by day, as we saw in the Dhajavihetha Jataka.* “Being, 
in theory, immune to the lure of women, and therefore ineligible as lovers 
and husbands, they are driven by their evil instincts to resort to some crafty 
device to obtain their end.” After all, biological instincts and moral forces 
have always been in conflict, and are perhaps destined to remain so for ever. 


We also find covetous ascetics, where the ideal is of complete renuncia- 
tion. One of the ascetics under Maharakkhita in the Somanassa Jataka® 
comes back, pleases the king who assigns to him a place in his park, as one of 
his own household. The ascetie plants vegetables, pot-herbs, and runners, 
seils them in the market, and amasses wealth. Elsewhere” we find a shifty 
rascal of an ascet.c (Kufajatilo: kuhakatdpaso) who car.ies away the money 
given to by a village squire to keep safely, and still shows himself the 
most innocent and pure-minded ascetic ever born on earth, bringing back even 
a straw of the roof of the squire’s hut, which has stuck in his hair. Instances 
may be multiplied to show the weak and viscious character of ascetics.® But 
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we should not tarry too long on the subject. The impression is unavoidable 
that there was a distinct move towards scepticism over older methods of 
asceticism, for which the ascetics themselves, more than anybody else, were 
responsible. 


And here, in the course of our discussion, may well step in those other 
| ascetics, the Samanas, who undoubtedly played a very im- 
ol areaae portant part m moulding the material as well as the spiritual 
life of the people, a little earlier than the time of the Buddha, and whose 
representative philosophies have been noticed before. This important body 
or order of teachers, like the paribbdjakas, was not known in India 
much before the rise of Buddhism. The remarks of Prof. Rhys Davids‘ 
regarding the wanderers may well apply to the Samanas in general: “Besides 
the Hermits there was another body of men, greatly respected throughout 
the country...They were teachers or sophists who spent eight or nine 
months of every year wandering about, precisely with the object of engaging 
in conversational discussions on matters of ethics and philosophy, nature-lore 
and mysticism. Like the Sophists among the Greeks, they differed very much 
in intelligence, in earnestness and in honesty.” The time had already come 
for the earnest thinkers, like Satyavaha Bharadvaja who represents the com- 
mon case of all who called themselves Sramanas against worldly Brahmanas, 
to uphold transcendentalism against both ascetism as largely practised by 
the Vedic ascetics and worldly life as‘regulated with Puritanic strictness by 
the Brahmana priests and jurists, “and thus to prepare the way for the 
rationalism of the Buddha who.enunciated the Middle-path (majjhima- 
patipadd) and sought for a via media of thought, conduct, and intellectual 
training.? 


It is difficult to distinguish exactly between the wanderers (paribbajakas) 
strictly so-called, and the Recluse philosophers (samay,as) who were also in a 
sense a class of wanderers.? The most outstanding factors which distinguished 
the new order or religieux (samanas : Paribbdjakas) from the older one were 
that they shaved their head clean,* and begged their food (bhikkhacariyam),§ 
instead of feeding, like the t@pasas or isis, on pot-herbs and fruits. It was 
perhaps from the practice of begging that they became known as Bhikkhus- 
mendicants. The origin of this order of religieux is now obscure. But it is 
probable, as Prof. Rhys Davids has said,*® that the Bhikkhu order of homeless 
persons evolved originally from the Brahmacarins who did not enter upon the 
stage of the householder and who easly begged their food. 
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The outer appearance of a samana was also distinctive. He did not keep 
hair and beard: he wore three yellow (Kdsdya) robes (ticivaram) : one as under- 
dress, the other as upper, and the third he wrapped round his shoulders ; his 
earthern vessel (patto) he put in a bag and fastened it on his left shoulder: he 
held a walking staff (kattaradandam) in his hand: and he also kept with him 
a razor (vasi), a needle (sic?) a strainer (bandhanam) and a zone (parissavana).' 
He had to stitch his own robe.? 


The Samanas, whether Brahmanas or not by birth, were highly respected 
by the common folk as well as by kings and the nobility. These homeless 
ascetics, as we saw before, wandered about the country precisely with the 
object of engaging in conversational discussions and preaching the dhamma or 
the ethical code of the laity. They are sometimes represented as meeting 
one another at the parks outside the royal cities or at rest-houses (sd/@) set up 
by the villagers on the roadside for the common use of the travellers. Usually 
they took their abode in the royal park (rajjuyydnam) outside the city, and 
went abegging in the city where they invariably were received and respected 
with greetings (patisantharam) by the king.? It was a common custom with 
the common people to respect these ascetics, give them food, place for residing 
and other necessaries of life, and to ask them questions pertaining to dhamma.‘ 
In their eyes these ascetics were dear (piya) and venerable (mandpa) and their 
words worthy to be received.5 To) kings they advised on matters of polity 
and administration, to the common/folk they showed the right way of living 
from which the ethical dhamma began togrow and develop. Thus they became 
real reformers, whose vehicle of expression was the language of the people. 


The career of such a wandering teacher or a homeless ascetic seems to 
Rees have been open to anyone, and even to women. “Not only 
OPEN TO ALL. did world-sick old people renounce the world but even kings 

who were in undisputed possession of sovereignty and in the 
fullness of their power ; young princes preferred the severe life of the ascetic 
to the glitter of sovereign power ; rich tradesmen gave away their riches 
and heads of families their wives and children in order to build a hut in the 
forests of the Himalayas and to live on roots and fruits or to eke out an 
existence by begging alms.” ® 


But why did people turn towards asceticism ? The philosophy of life, 
then prevalent, was no doubt largely responsible for this. 
WAVE OF The political conflicts with war, tyranny, lawlessness and 
ASCETICISM. —_ general immorality in théir train, and corrupt social practices 
such as the domination of one class over another, of men, Ove? . 
women, and of masters over slaves and servants, the ruthlessness: of criminal, 
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laws and, in the economic field, the system of usury—all combined to bring 
the problem of misery to the forefront. ‘““There is suffering: this is the 
inexhaustible theme which, now in the strict forms of abstract philosophical 
discussion and now in the garment of poetical proverb, evermore comes 
ringing in our ears from Buddhist literature.”' The doctrine of Karma 
and Rebirth was far deeply rooted in the people. ‘And the philosophers, 
of every shade and opinion, in spite of their speculations and discu:sions, 
could only produce extravagant theories, pernicious in their moral con- 
sequences and detrimental to the source of distinctions between truth and 
falsehood, vice and virtue, beauty and deformity.”? In consequence, the 
people at large were worried at the thought of the transitoriness of earthly 
goods, of the unworthiness of human existence. And this supplied generally 
the impulse (4rammanam) to renounce the world. 


“How transient are all component things! 
Growth is their nature and decay ; 
They are produced, they are dissolved again : 
And then is best—when they have sunk to rest:’’? 


This is the keynote of the whole pessimistic philosophy. ‘The prince of the 
Yuvaitjaya Jataka* sees some dew-drops (ussavabindu), which sparkled in the 
early morning like pear]s in a necklace, on the leaves of the trees, on blades of 
grass and in the webs of the spiders, disappearing in the evening, and he says 
to himself : “Even this life, this being, is like the dew-drop which hangs from 
the top of the blade of grass. . . Iwill become an ascetic before disease, age 
and death overcome me.”® As in this'case’a dew-drop, so in other cases a 
grey hair is the drammanam, the cause of renunciation.* Sometimes’ it is 
the signs of the heaven, such as the capture of the moon by Rahu, that bring 
the transitoriness of things. At another time® a rich Brahmana reads, on a 
golden tablet in his jewel-room, the name of his ancestors who left the property, 
and he thinks : ‘Those who won this wealth ate seen no more, but the wealth 
is still seen: not one of them could take it where he is gone; we cannot tie 
our wealth in a bundle and take it with us to the next world!’ He then goes 
away to the Himalayas amid the lamentations and tears of a great multitude. 
Once, owing to the unwillingness of the two sons to set up a household, the 
whole Brahmana family renounces worldly life.® Similarly a Brahmana, 
seeing his wife dead 1SSINE EOS, thinks of the impermanence of life, and goes 
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away to the Himalayas with his son.' Thus this tendency of renunciation 
appears to have been widely prevalent in the Jdtaka times. But it was surely 
no en masse exodus to the Himalayas as the stories, with their inherent ten- 
dency to generalise, would seem to suggest. As a matter of fact, it was not 
the thought of higher metaphysical speculations that led the ordinary people, 
the masses, to look to the forest life. 1t seems, on the contrary, that generally 
failu es in life and experience of its miseries and treachries* would lead men 
to run away from the wocld, and that too amid the Jamentations and beseech- 
ings of their near and dear.? Naturally the relations, who may have to suffer 
in consequence of their supporter going away, try to dissuade him in every 
way. Everywhere we hear about these conflicts. For instance, in the 
Bandhandgara Jataka,* we read of a poor gahapati supporting his mother by 
working for hire. His mother, quite against his will, brings a wife for him and 
dies soon after. Then his wife becomes pregnant: he knows nothing of her 
condition, and one day says to her: “my wife, you must earn your living: 
] will renounce the world.” “But Il am pregnant, wait and see the child that 
is born of me, and then go and become a hermit.” He agrees. And when 
she is delivered, he says: “Now, wife, you are safely delivered and I must 
turn hermit.” “Wait,” says she, “till the time when the child is weaned (thana- 
panato apagamanakale).” And after that she becomes pregnant for the second 
time. “If I agree to her request,” he thinks, “I shall never get away at all.” 
And so without informing her he gets up at night and flees away. And he is 
simply protesting against the general mentality when he utters : 
“Not iron fetters—so the wise have told— 

Not ropes, or bars of wood, so fast can hold 

As passion, and the love of child or wife, 

Of precious gems and earrings of fine gold. 

These heavy fetters—who is there can find 

Release from such ? —these are the ties that bind : 

These if the wife can burst, then they are free, 

Leaving all Jove and all desire behind.” 


The Cullasutasoma Jdtaka,® presenting before us a typical and a very 
pathetic scene, shows what a tremendous force may have been acting against 
the spirit of renunciation. The king, seeing grey hair on his head, thinks of 
renouncing the world. He gathers the whole townsfolk (mahajano), and 
informs them about his intention. One by one, the ministers, much grieved 
to hear this, dissuade him. The mother comes: the king does not mind her 
tears ; the father laments and asks: ““What is this Law that leads thee to 
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become eager to quit thy kingdom and thy home ? With thy old parents left 
behind to dwell, here all alone, seek’st thou a hermit’s call?” The Great Being 
is silent : he is not moved even at the reference of his children of tender years. 
His wives come and, embracing his feet, bewail most piteously. He does not 
hear his queen-consort’s heart-rending request. The eldest son comes and 
most stubbornly resists: but the father only thinks the ways and means ta 
get rid of him. The state-oflicials come and request his presence in the king- 
dom. He is unmoved. To all who try to dissuade him, his one answer is: 
“But holy orders I must take, that I may heavenly bliss attain (saggai ca pate 
thaydno).”” He goes away at last and the people frantically search for him, 
but of no avail.! The whole idea behind this story is of course to show the 
invincible determination of those who are bent upon renunciation. But, giv- 
ing every latitude to poetic and legendary exaggerations and objective colour- 
ing, the fact remains that it was a hard conflict, that between home-life and 
ascetic ideal. 
_ Glories of worldly life have not remained unsung: 
GHARAVASA 
PRAISED. 
‘‘Houses in the world are sweet, 
Full of food, and full of treasure : 
There you have your fill of meat— 
Eating drinking at your-pleasuce.* 
This simple praise of householder’s life ( ghardvasa) must have impressed more 
upon the minds of the people than, the following unconvincing SEINE a 
favour of renunciation (pabbajja), or rather against ghardvdsa : | 
“He that hath houses, peace can never know, 

He lies and cheats, he must deal many a blow 

On others’ shoulders: nought this fault can cuce : 

Then, who into a house would willing go?’ 


Similarly the bold ascertion that: es idm 
“Tn lonesome forest one may well be pure, __ | 
_ Tis easy there temptation to endure ; 
But in a village with seductions rife, 
_A man may rise to a far nobler liie,”* 


must have produced not an insignificant appeal to the masses. 
TC bag to whieh they Bs 


1. “From the unprofitableness of a state of being to which they had not learnt to give zive 
stability ty labours and les for ends worthy of labour and struggle, men ity to seek peace 


the soul in a renunciation of the world. Therich and the noble, still more than the poor 
ond te humble, the young wearied of life before life had well begun, rather than the old who 
have nothing more to hope from life, women and maidens abandon their homes and don the 
garb of monks and nuns. Eve » we meet pictures of those struggles which e.ery day 
must have brought in that peri between those who make this resolution and the parents, the 
wife, the children who detain those eager for renunciation ; acts of invincible determination 









ate narrated of those who in spite of all o tion have managed to burst the bonds which 
mound them to a home life.” ‘Oldenberg, ,.66. 
21 aoe as pp.232-G. 168. 
I p. 233-G. 169. 


1» pp. 624-G. 79. 


348 SOCIOLOGICAL CONDITIONS 


The fact of the matter seems to be, and we may find support in Fick," 
that “‘it is in the spiritual region that we have to seek the 
NOTA MASS- cause of this asceticism; the practice of world-renunciation 
WIDE PHE- . eS : a ee sy 
NOMENON. is only an outward expression of the striving tor knowledge 
and for emancipation, moksa, or to use the Buddhist term 
nirvana. Neither the spiritual yearning nor the striving after knowledge or 
emancipation could have been so intense and all-embracing as to render 
the practice of renunciation a mass-wide phenomenon. Even in the hey- 
day of Buddhism and even of Jainism, it was not so. It could not be, for 
the simple reason that the masses were, as they always are, psychologically, too 
preoccupied with their daily struggles for existence to look to anything 
beyond this world. And it is for this reason that ethics, the religion of the lay- 
man, the rules and principles for life as it should happily be lived in the mun- 
dane world, found the best favour with the ordinary mass of the people.? .- 


But, sofaras these ethics are concerned, there is nothing strikingly 
original in the stories. The same rules, principles, admoni- 
aaah eye 4 tions and wise sayings which run throughout Indian Literature 
are tobe found here. Only that they give very apt and 
charming instances, in their own, of course original, way, which, taken as they 
are from the ordinary local surroundings, lively characters and actions, greatly 
impress upon the minds of the common. people. It would be tiresome, and 
unnecessary repetition indeed, to discuss this ethical character of the Jdtakas. 
We may briefly take notice of some Of thé beautiful and bold reflections on life 
and its activities, which must have gone'a long way to ennoble the everyday 
thoughts and actions of the people at large, before whom these were con- 
stantly placed, and over and over again. 


The five Kurudhammas appear frequently, as do the Dasardjadhammas 
Slay not the living, take not what is not given, walk not evilly in lust, speak no 
lies and drink no strong drink.? Four virtues are constantly preached: Truth 
Wisdom, Self-control and Piety ;* and four vices are similarly mentioned as to 
be shunned : hatred, malice, covetise and lust.5 There are four things which, 
if circumstances arise, prove injurious : never lend cow, ox or car to your 
neighbour, nor trust your wife to the house of your friend : the car they break 
th ough want of skill, the ox by she oeaph kill, the cow is overmilked ere 
long, the wafe in kinsman’s house goes wiong.® A wise man should not dwell 
near his foe. And who is his worst foe ? A fool. A foolish chief, wise in his 
own conceit, comes ever, like the monkey, to defeat. A strong fool is not 
toed to —. herd. Wisdom is igs ee % passe to one’s own ground is 
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helpful, as the Quail says, triumphant over his victory over the Falcon.' It 
is always good to guard against the coming danger. Weeping for the dead and 
gone is constantly and repeatedly denounced: it is useless to weep over the 
dead. All creatures taking a mortal form tread the same path. That which 
has the quality of dissolution must dissolve. A man may be standing, sitting 
still, moving or resting, but in the twinkling of an eye, in a moment, death is 
nigh. Our tears won't prevail against the grave. Nor mystic charm, nor 
magic roots, nor herbs, nor money spent, can bring the dead to life again. 
Weep for the living rather than the dead: cherish all that ate alive. Hap- 
piness and misery ever on each other’s footsteps press.* Hope on, my man. 
The fruit of hope is sweet. Feelings of joy and woe, there are many. But 
thought alone does not avail. Toil on, my brother, nor let thy courage tire.* 
The fool may watch for lucky days, yet luck shall always miss: it is luck 
itself is luck’s own star, what can mere stars achieve ¢®° To succeed in worldly 
affairs one must be ever ready, as the monkey says to the crocodile. He that 
to great occasion fails to rise, lies prostrate in sorrow beneath foeman’s feet.’ 
Endure troubles bravely. But for love of lusts, for hopes of gain, for miseries 
great and small, do not undo your saintly past.° You must say, “Let my 
hearer scatter chaff or let him take offence or not, Righteousness when I am 
speaking, sin on me can Jeave no spot. I'll speak the truth and the only Truth, 
no matter what consequence.® Man’sduty in the world is to strive his utmost 
while he can: failure or success, he should not care for.'° ‘Over the past I 
do not moan,” says Prince Temiya, “nor for the future weep: I meet the 
present as it comes, and so my colour deep.”'' Content of mind and happiness 
with little care of heart: a standard easily attained that life’s the better 
part.'2 The beauty that from purest hearts doth shine is marred by lust, born 
of this mortal frame.1* Too much familiarity indeed breeds contempt (atver- 
ranivasena piyo bhavati appiyo).'* There are grave dangers in paying honour 
to the unworthy, as we see the wise Brahmana pul-ed down by a.ram, for 
honourin g.'° Change is this world’s law: sorrow should not cause pain - 
even joy itself soon turns to woe.'® All quarrelling should be eschewed.'’ 
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Strength of mind (f#dnabalam) is much more helpful than that of body,’ 
knowledge of every kind be apt to learn : any time it will he!p you.* But do 
not follow blindly (parapattz): a ripe bel fruit fell on a palm leaf, and a hare 
thought that the earth was collapsing, and scampered off. Seeing him flee, 
all the animals joined in the head-long flight, tilla lion enquired the reason 
and scolded them for idle gossip and foolish fear. Wisdom is more than 
you have seen or heard. Were not wisdom (buddhi) and good conduct 
(vinaya) trained in some men’s lives to grow, many would go wandering idly 
like the blinded buffalo.5 A virtuous man (silavanto) is he who refrains from 
thievish act, speaks the truth, and searching dizzy heights of fame still keeps 
his head, pursues honest wealth, eschews riches gained by fraud (nikatyd), 
shuns gross excess in pleasure, never swerves from his purpose (ciétam 
ahaliddam), and preserves his unchanging faith (saddha avirdgini) and fulfils 
indeed all that he says.© Power that is attained by a man of violence is 
short-lived : when his power is gone from him, he is like a ship that is 
wrecked at sea (bhinnaplavo).? Sacrifice and such other things won’t give 
you release. Take thought of life hereafter when you seek release : for this 
release is strict bondage, it is a fool’s release.® Whoever for his pleasures 
would kill harmless creatures, would only pine away himself: on the 
other hand, those who never do any harm are happy, vigorous and 
charming.® Not hate, but love alone makes hate to cease: this is the 
everlasting law of peace. '° ) 


The above are only a few drops from the great storehouse of ethical teach- 
BID. ings of the Jdtakas. We have only tried to reproduce some 
PHILosopHy. -°f the selected passages in order to represent the general tone 

of the ethics of the stories, the general attitude of mind which 
they reflect. This tone, as we have felt it, is decidedly bold and practical: it 
ings amidst the daily life of the people, and it is meant for the people ; the 
attitude of mind, as we grasp it, is not at all pessimistic; it takes for granted 
the transitoriness of the world and recognises its ills, but it, nevertheless, sticks 
to this earth, strives to find a way out of the miseries and preaches the ennob- 
ling—may be rather incomprehensible—ideals of satya and ahimsa, to attain 
the everlasting bliss, to reach nirvdna. And the people tried their best to follow 
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these ideals, to put them in practice.’ This mentality had come to stay when 
Lord Buddha arrived on the scene. His majjhima patipada or the via-media 
really brought about a rapproachment between the two different sections 
of the people, between those on the one hand who were solely devoted to 
spiritual quests unmindful of worldly affairs, and those others who were wholly 
steeped into worldly affairs not striving after some noble ideals of conduct. 
The rapproachment indeed brought about a mass-mentality which tried 
to lead the people, through all their worldly joys, sorrows, hopes, fears, 
cares and anxieties, to a noble way of living which did satisfy their spiritual 
consciousness and yearning. 





1.. And Agoka’s dhamma, preserved through all these dreary centuries, is nothing else but 
pure ethical code : See Rock Edicts, 11 and VIL: Bhandarkar Asoka, pp. 101 jf; Cf. Gokuldas 
De “...In all walks of life—social, political and religious—a new spirit was infused into the 
body-politic making every soul alive to its pulsation which vibrated in perfect harmony with 
the note that once rang through the religious sky of ancient India accepting the doctrine of 
oe - page opi and feeling oneness in all.’’—<Significance of Jatakas (Calcutta Review, 
eb. 1931 p. F 


GHAPTER- Viti 
MANNERS AND CUSTOMS 


‘ rif Fai object of composing the Birth-stories,” said I-Tsing in the seventh 

century A.D., “is to teach the doctrine of universal salvation ina 
beautiful style, Sureoable to the popular mind and attractive to readers,’"! 
This shows the universal popularity of the stories. There can therefore be no 
doubt that the teachings and instructions embodied in them had a wide 
appeal, and, as we just said, people tried to put into practice the ethical 
ideals placed before them. 


Above all, charity (dénam) was the most widely practised of these ideals. 

Giving of alms is everywhere extolled.2, Almost every house- 

CHARITY. holder, from the king down to the poorest villager, performed 

this charitable act, and believed it an ancestral practice 

(kulavatiam).* Rich people and the kings built alms-houses (ddnasdla): at 

the four city-gates, in the centre of the city, and at their own house-doors, 

where food and drink (annapdnam) were provided to the samana-brahmanas, 
the poor (dalidda), way-farers (vanibbaka) and the beggars (yacanaka). % 


Then another outstanding practice towards leading a noble life was that 

of uposatha or keeping of Fast. This sabbath vow, wposatha 

UPOSATHA. (upavasa), which is still-widely observed as a religious vow 

by the ordinary people, and as a means to self-purification 

by individuals like Mahatma Gandhi, was observed on the New and Full 

Moon days (pakkhadivase)—on the fifteenth of each pakkha (pannarasu- 

posatha).* On this day the eight-fold sabbath vows (atthdnga) were taken,® 

especially the four abstinences (catura7iga) from food (ahdra), bodily attentions 

(Sartra-satkara), sexual intercourse (abrahma) and daily work (vydpara).? On 

the uposatha day, the bed was to be smaller than usual. There was no 

killing of creatures on that day.° It was a solemn day for meditations or 
hearing the dhamma by men and women alike. '° 


And thus their life rolied on. The general milieu of Indian life in those 
days was, as it might have been apparent by now, to a sur- 

cenarane prising degree, the same as in modern India, in spite of the 
two thousand years and more that have played so much 

havoc with the political history of this country. One cannot but be struck 
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by the wonderful persistency of the manners and customs of the people. 
To take a few examples: The old custom of saying “Long life to you (jtva)” 
to a person who sneezed and of replying “The same to you (paftjiva)” is pre- 
served.' The custom of patting with satisfaction on the back of the one who 
has done good deeds is also present in the stories.* We can even see this little 
belief, that the throbbing of the right eye of a woman is a symptom of some 
calamity to happen, strongly rooted in the minds of the people.* Those eyes 
were believed to be auspicious which had five graces and three circles very 
pure.* Evenin those days the people, especially the women, were wont to 
cursing those who were supposed to have done some wrong to them, in some 
such words as these: “May thy mother, cruel priest, (the person who has 
wronged) feel all the bitter agony which tears my heart when I behold my 
precious Canda led to die; may thy wife feel all this bitter agony ; may she 
see sons and husbands slain.”® It was believed to be wrong to tell the name 
of a saintly teacher (gurutthdniya).® Worshipping the saints by prostrating 
oneself on the ground with five contacts,’ and also respecting them by 
thrice walking round them rightwise (padakkhinam) and doing the four obei- 
sances,® were common. [Besides these, there were many beliefs and super- 
stitions as we have already seen. As to general manners we see that honour 
and respect were always paid to the elders. We have also seen how the guest 
was honoured with the traditional Indian hospitality. 


The limit of human life, as in older times,? was believed to be one hundred 
or at the most hundred and twenty-yéars.1° As to the disposal of the dead, 
we have a clear indication of the funeral pyre and the burning of the corpses. 
There were cemeteries (susdnam) with gates.1' At the funeral the women, 
probably, wore red garments, had their hair dishevelled and torches in their 
hands.12 Four men carried the corpse to the cemetery.'* The dead body was 
placed on the wooden pile and, offerings of perfumes and flowers being made, 
fire was set to it.14 Thus the general custom was of cremation and not of 
burial. Among the various causes of death to beings, these are mentioned : 
some die sunk in the sea, or seized therein by ravenous fish, some falling in the 
Ganges, or seized by crocodiles, some falling from a tree or pierced by a thorn, 
some struck by weapons of divers kinds, some by eating poison or hanging or 
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falling from a precipice or by extreme cold or attacked by diseases of divers 
kinds.’ Out of ‘the various modes of ending life, that by drowning oneself 
is Clearly instanced in the bankrupt of the Ruru jdtaka.2 We do not however 
hear of condemnation or approval of different forms of suicide. It seems cases 
of suicide were very rare. 


Was it, then, a life serious and morose, uneventful and stagnant, full of 

_ pain and misery devoid of any joy and amusement that these 

SPORTS AND Jdtaka people lived? We do not think so. On the other 

FESTIVITIES. hand, the very wit and masterful humour that ring through 

these simple, inornate yet forceful, stories, reflect a mind 

which must be described as joyful, if not robust. And the various games and 

festivities of which we so often read, are the diversions of people who seek 

pleasure and amusement, of people who have plenty of leisure to enjoy and 
sufficient fortunes to provide for the simple means of enjoyment.? 


As is natural, small boys and girls were fond of toys and playthings 
(kilabhandanam).* We have already seen® how children enjoyed themselves, 
taking delight in all sorts of games. 


Playing with balls (bhendukam) seems to have been a popular sport.® 
The ball with which Nalinika played before Isisinga was beautifully painted 
with varied colours, tied to a string (tantubaddham) so that however far it was 
tost it would still return to her hands.?" 


Swings of rope there were, where even the kings sported themselves.® 
Water-sport (udakakilam) in rivers or tatks was a favourite pastime with 
the rich (issarajdtika) and the kings. There were public places for sports 
(kilama dalam).1° Moreover, every great city in those days was surrounded 
by extensive gardens where people could find some relief. These gardens had 
beautiful ponds (pokkharani ) within, and were studded with all manners of 
trees, fruits and flowers.11 Uyydnakilanar, or garden-sports were common 
wherein even young ladies took part.'* Probably kings had their own 
separate parks where, as we have seen, they betook themselves with their 
councillors for important discussions or with their subjects to enjoy music 
and dance. 
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Besides the various sports and amusements that enlivened the daily life 
of the people, there were frequent high days and holidays when they made 
merry with their friends and companions.. On these festival days (chanam: 
ussavo) which were proclaimed by beat of drum, there was great noise of sound 
and music of those that made merry.' The village-drummers and conch- 
blowers rejoiced to go to the towns, and made money by their art. On these 
days even the farmers hang up their ploughs and joined in the festivities. 
Even the poor-folk wore new clothes, went on with their wives hanging on 
their shoulders, and enjoyed with garlands, perfumes and drinks.4 The most 
popular among these festivals was the Katiikd festival which was celebrated 
on the night of the Full Moon day of the month of Kattika (Kartiki purnima), 
when the king went in a solemn procession round the city.® Equally cele- 
brated was the Full Moon day of the month of Asvina (Catumasint Komudi) 
when the sky is beautifully clear and the orb of the full moon of the last month 
of the rains shines in all splendour.® This Sarad Pirnima or Kawmudi- 
Jagara is still the most favoured of the festivals, both among the simple folk 
and the cultured classes, in which the whole night is passed without sleep by 
playing at dice or similar other amusements. There were presumably many 
other festivals on the changes of the planets and of seasons (nakkhatte > utu- 
pubbesu).? On these and specially on the drinking festivals. (surdnakkhatam: 
surdchano), people ate and drank strong drinks to their hearts’ content. Be- 
sides the taverns (surdpana), special drinking booths (mandapam) were put 
up on these days. People believed this drinking as time-honoured festival.® 


Then there were frequent Samajjas,? where crowds of men, women and 
children gathered together and witnessed various kinds of 

THE shows and performances, dancing and music, ballad-recitations 
SAMAJJAS. (akkhanam), and pantomimes, combats of elephants, horses and 
rams, bouts at quarter-stafl (dandeht yuddham) and wrestling. 

Boys and girls were fond of these social gatherings,'° and the parents of the 
youths studying at the university schools, like Benares and Takkasila, sent 
Messages for their sons to come and see the festivals.'' The palace-court of 
the king (rdjariganan.) was the usual place where these gatherings were held, 
and the king himself would make a proclamation by beat of drum and invite 
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the people to come there and witness the performances.' A pavilion (mand- 
apam) was set up at the palace-door: a throne (pallanka) was set apart for 
the king: around him sat slaves, women of the harem, courtiers, Brahmanas 
and the citizens. In the courtyard were fixed seats, circle by circle, and tier 
by tier (Cakkdticakke : maticatimaiice).2 Among a sort of Olympic games 
arranged here, wrestling (mallayuddham) was the most popular.* The wrest- 
ling-ring (yuddhamandalam) was gaily decorated. Both the wrestlers went 
down into the ring, and strutted about, jumping, shouting, clapping their 
hands.* They struck their doubled arms (digunam bhujam) to each other: 
one tried to strike down the other.5 Then there were wonderful feats of 
archery as noticed before. Fights of rams? and elephants® and _horse- 
playing’ were also common. Dramatic festivities (nd@lakdni) were also insti- 
tuted.'° In the Guitila Jdiaka,'' we witness a musical competition between 
two master-musicians amidst a big gathering of people in the palace 
courtyard. Outside the palace courtyard, again, we see people enjoying 
themselves with various sights and performances: acrobatic feats'? snake- 
charmer’s tticks,'* and so on. The people took great interest in all these 
games and performances and, when delighted, they would give out 
sddhukaras, would shout and roar, clap their hands and even throw away 
their garments and ornaments, probably as a reward for the skilful per- 
former.'* Of outdoor festivities we hear of samajjas arranged on mountain- 
tops (giriaggasamajja),'> where feasting was indulged in and, possibly also, 
theatrical performances were instituted, as in later days.'® In all these 
festivals and festivities, religion seems to have played a very insignificant 
part, if at all.17 They were, for the most part, purely secular amusements. 
Besides the festivals and occasional festivities, there were daily gosthis 
(goftham)'® or social gatherings where people diverted themselves in pleasant 
talks and gossips on varied subjects.'9 





. 253; IV, p. 458; VI, pp. 7, 277-G. 1202. 
253 5 IV, pp. 81-2; VI, p. 277. 

bP. ake 81-2; VI, pp. 277-G. 1202. 
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ei, 1V, p. 95; V, p. 286. 
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pp. 253-4, 
| +» LT, pp. 041-G. 112. 
13. J., Il, p. 267; IV, pp. 457-8. 
14. J., Ll, pp. 90, 253-4; Ill, pp. 344, 506; V, ps 130. 
is J., LU, p. 538. 
The Jogimara cave (2nd B.C.) on the Ramgarh, hill (Chho Nagpur a Eee 
to Bloc $0 Rare Dorycands Ut aisseraen dagiaticunina st iasaany cuore urposes os 
poems or some similar end: Archaeological Survey -4, pp. 1 
See Keith, Sanekrit Drama, pp. 358, ff of India Report, 1903-4, pp 
17. Once we hear of people offering bali to ogres and sprites on a nakkhatta : J., I, p. 425s 
18. J., 1V, pp. 223-G. 53. 
opifis Vatsvayans gives a detailed description of these gorthis : Seo Chakladas, 97 cit 
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We are thus able to see, that the life that these people led was not at all 
morbid or dreamy-like, as is generally believed to have been the case in regard 
to Ancient Indian life in general. It was a life born of everyday struggles 
and developed through intermittant pleasures and amusements, fairs and 
festivals, Joy and beauty, which alone could preserve the soul of the race, as 
of individual. ' 


1. How incorrect do these words of Oldenberg seem to be in the light of our findings : 
“Without a past living in their memory, without a present which they might utilise in love 
and hate, without a future for which men might hope and work, they dreamed morbid and 
proud dreams of that which is beyond al! times and of the peculiar government which is 
within these everlasting realms... The Indian has above all at an early stage, re aside 
from that which Spee! preserves a people young and struggle for home, country and laws.” 
Buddha, pp. 3, 12. 


SECTION V 
GEOGRAPHY OF THE JATAKAS 


INTRODUCTION 


|’ is an admitted fact that the study of the history of any country remains 

imperfect without the study of its geography. History and geography 
are, indeed, the two inseparable sciences. The immense influence which the 
physical features of a country exercise over the character of its people and 
their political, economic and social destiny can never be overlooked. In 
fact “a knowledge of space, no less than that of time, of geography, no 
less than that of chronology, is an indispensable pre-requisite of a serious 
historical study.””? ; 


In the following -pages we shall attempt to glean as much information 
as the Jatakas can give about the geography of India and the outside world 
known to them. 7 e 


Here, as also in the historical study, we have to bear in mind that the 
Jdiakas do not belong to any particular date or place. They are popular 
stories which were current among the people from very early times, and 
which remained with the people, subject to individual narrators. This 
may, at first, appear to take away much of the value that attaches to the 
geographical knowledge contained in them, but, in reality, it is not so. 
The information we receive is, barring: a~few exceptions, much older and, 
hence, valuable. | 


A question may arise here, whether the Jdtakas, being considered as only 
a part of the larger Buddhist Pali Literature, can be worthy of a separate 
treatment at all as regards geography. Our answer is that, while admitting 
the general agreement of the Jdtakas, in this respect, with the Buddhist Canoni- 
cal Literature, we feel that the very nature of our task demands such a 
treatment. 


Attempts have been made, it is true, to utilise the geographical infor- 
mation supplied by the Jdtakas in the reconstr action of ancient Indian history 
and geography.2 But these are, more or less, of a casual character, and no 
systematic arrangement of this geographical data, on the lines on which we 
have, herein, proceeded, has as yet been made. 

In our attempt to do so, we shall have to face many a fictitious or 
fabulous name. But that is, at the same time, no reason why we should dis- 
card it altogether. This will be clear when we remember that the names of 





some of the countries, cities, mountains and rivers occuring in the Puranas 


== 














1. Raychoudhury, J. H. Q., IV, p. 228. 
Prominent amongst these may be menti 


2. Prominent a oned: Rhys Davids, Buddhist India; Nundo 
Lal De, Geographical Dictionary of Ancient India ; 


D. R. Bhandarkar, Carmichael Lectures, 1918; 









H. C. Raychoudhury, Political History of Ancient India; Studies in Indian Antiquihes ; Cun- 
ningham Ancient Ge: graphy of India, ed. by 8S. N. Majumear. Ameer tte 1938. B.C, 
aw, Geography of Early Pr sahiom, London, 1932. Geographical Essays, Calcutta, 1 : 





and the Epics, which were considered to be fictitious or fabulous years ago,! 
have, now in the light of further research, come to be regarded as based on 
facts. This makes it incumbent upon us to put down the results of our — 
geographical knowledge derived from the Jdtakas, bearing always in mind — 
that which looks fabulous now may prove to be a fact in future. 








= 


1. A iamceaiaks Sta is furnished by this, that when “‘Mr. Wilford volloceas al oo 
account of the river Nile and its source, and reconstructed a map out of the Puranas, H. H. Z 
3 








Wilson called him an “injudicious writer,” Cunningham remarked that his essay was a“ wild 
speculation,” St. Martin stated him to be the first victim of the “‘imposture geographical 
literature of the Hindus.” But it was from this very source that best information was 
secured, and the source of the river Nile traced and discovered by the 19th century explorer 
Lieut. J. H. Speke. See C. A, G. I., Introd., p. xxxviii. 

2. Paurainic coe Dvipas and their identification by V. Vartainehsitin| Q. J. M. 8., XV, 
p- 62, 119, 238 ; XVI XVI, pp. 116, 268; XVII, p. 94; cf. Raychovdhury, “India in Puranic 
pamography” in J. D. L., XIX: for seven divisions of Jambidvipa, Jayaswal, I. A., 
LXI., pp. 1 167 fr ; also Traimasik. Quarterly organ of The Forbes Gujariti Sihityasabha, 

y, V 7% ol, 
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CHAPTER I 
GENERAL OUTLOOK 


HOSE were the days of brisk trade and commerce, both inland and sea- 





borne, between India and a large part of the outside world. The 
- Jdtakas abound in sea-going references, and they quite frequently refer to 
; brisk inland trade carried on by means of caravans.' This, naturally, 


brought the trading folk in close contact with different parts of the country 
y and with other foreign countries, and thus expanded their geographical 
4 knowledge through personal experience. Now, these trading people, when 
= they returned home from their far-off journey on land and water, told their 
experiences to their relatives and friends, and thus the knowledge of the 
outside world was easily broad-casted. It was through this process, that 
the people of India knew well that in the far-off kingdom of Baveru 
(Babylon), there did not exist various kinds of birds; it was through this 
medium again, that they knew how prosperous the country of Suvan- 
nabhiimi (Lower Burma) was, It was through this personal experiences of 
the travellers, also, that the numerous cities and villages, ports and 
seas, Tivers and mountains, plains and deserts became familiar to the 
people, Besides this, the itinerant mendicants (paribbajakas) of whom 
we hear a lot in these stories, helped.$ a, Beet deal in spreading geographical 
knowledge. 


In this way the Jdtakas know the entire track of the country, from Gand- 
hara and Karhboja in the North-west to Kalinga, Andha and Kavirapattana 
in the South-east on one side, and from Kasmira and across the Himalayas on 
the North to Assaka, Avanti and Mahimsaka in the South on the other. 
Besides these, the foreign lands like Baveru, ne Suvannabhiimi 
and other oceanic countries are known, 


;* .Wep 


Here, it may be of use to know what was the Jdtaka conception 

. about the world in general and India in particular. The 

JATaKAcoN - earth was recognised as a round sphere (Cakkavdla), sur- 
THE WORLD. rounded on all sides by the sea,? and Jambudipa was only a 
part of the bigger sphere.* The earth was believed to be 24 

nahuta yojanas in Sticknees, and split in two like unto a strong. stout cloth 


garment,* 
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1. Details of these evidences of our commercial — in those days as given in the Jatakas 
-8re presented in the chapter on Exchange: Supra. pp. 225- 
. 2. J., TIL, p. 484—* Sagarena parikkhitlam Cabkars ca primandalan” IV, p. 214. 
- 3. As 214; cf. Hardy; Manual of Buddhism, p. 4 
oa oS. 2, pie. 321-235 LI; p. 42—“ Cattalisasahassadhikanidveyojanasaiasahassiny bahala.. 
Balit Hid safako viya " phalita” ; a nahulia=ten thousand. VI., p. 486; cf. Visuddhimagga, 
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The world was comprised of four Mahddipas (Catunnam Mahadipanam) 
eaok or the four great Continents,’ surrounded by 2000 dépas or 
MAHApipas, 0abs.? Fortunately for us, the Jdtakas do furnish us with 

the names of these Great Continents. They are: Uttarakuru, 
Pubba Videha, Apara Goyana and Jambudipa.* 

UTTARAKURU is mentioned as such once in the Sonananda Jataka 
wherefrom we learn that it was to the north of the Himalayas. This is in per- 
fect agreement with the statement of the Avtareya Brahmana* that Uttara- 
kuru lay beyond the Himalayas (parena Himavantam). It is placed imme- 
diately tothe south of Uttarah payasém nidhih—the Northern Deep or the 
Arctic Ocean—by the Ramayana. Both the Greek and Indian writers des- 
cribe Uttarakuru as a semi-mythic region where there was perpetual happiness 
and bliss.© It is, nevertheless, identified with Siberia.” - “= 

As to PUBBAVIDEHA we have no internal data to identify it, But a 
passage of the Brahmdnda Purdna® which calls BHADRASVA as PURVA- 
DVIPA makes us feel certain of the identity between Pubbavideha and 
Bhadrasva which is, in turn, identifiable with Eastern Turkestan and North 
China.® 


APARAGOYANA, similarly, should be taken to be identical with the 
Pauranic KETUMALA which is, ‘in turn, identifiable with the region of 
Western Turkestan. '° ae 


As regards JAMBUDIPA, the fourth of our great continents, we have 
plenty of references in the Brahmayie as well as in the Buddhist and Jaina 
literature. It is mentioned quite frequently in the Jdtakas.1' But they, we 
mean the Jatakas, nowhere give any clear idea of the size or extent of this 
country. The Mahd-ummagga Jdtaka,’* indeed, knows that Jambudipa 
was encompassed (parzbbaia) by the ocean (sdgara), but this, in no way, clears 








1 J I, p. 313 ; ILL, pp. 239, 481—G. 91; VI, pp. 3, 432. : 
J., Li, p. 313; IIT, p. 239—“Dvipa originally meant land having water (and not sea) 
on two (and not all) of its sides.” See, C. A. G. 1. Intro., p. Xxxvii. a 
_ 3. Jd, VI, pp. 278—G, 1212; ‘* Purato Videhe passa Goyaniye ca pacchato, Kuruyo Jambudi- 
Paiica manimhi passa nimmitam ;” Cf. Hardy, op. cit., and loc. cit.; Cowell and Neil, Divy@- 
vadana, pp. 214 ff; Law, A Study of the Mahavastu, pp. 4, 14; Watters,-Yuan Chwang, 1, pp- 
31, 6; according to the Pauranic Geography, the world was comprised of 7 concentric dvipas, 
viz., Jambu, Saka, Kuéa, Salmala, Krauiica, Gomeda and Puskara ; for the attempted identi- 
fications of these, see V. Venkatachellam, op. : loc. cit. “ef. Kasten Rénnow, Bulletin of _ the 
School of Oriental Studies, London, Vol. V, pp. 253-284. 
“4, VIII, 1454; Vedic Index,1,p.84. 
6; IV; 43,56.- -—> - = gee Oe 
6. MeCrindle, Ancient India as described in Classical Literature, pp. 63, 113 & notes ; Mark. 
| : cam a 8Crr | pp. 63, notes ; 
P. 59, 18 ff; Digha Nakaya. The Alanatiya Suttanta, Dialogues of the Buddha, ILI, pp. 192-4 
Sate’ Orisural Sonakrie Tut, 5 aoe. ’ ta, Dialogues of the Buddha, ILL, pp. 19% 
8. Brahmanda Purana 45, 24; 46, 35. —~— 
9. Raychaudhury, op. cit,, pp. 75-6 ; Bhadragva is said to have been watered by the Sita: 
the mythical prototype of the Yarkand and Yellow Rivers. Sita is our Sida mentioned inJ., VL 
P. 100, Gathds 424-5. Uttara Himavante—Cf. Uttaradhyayana Sitra, XI, 28. 
_ 10. Raychaudhury, op. cil., p. 75. | 
_ 11. See Dines Anderson, Index to the Jataka, p. 56. 
12, dey VE, p. 464—G, 1637, 
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up the matter. However, it seems quite certain that the traditional con-_ 
ception of Jarnbudipa was much wider than that of India proper as we under- 
stand it now. And if Mr. Jayaswal’s interpretation of Jambudipa of the 
Purdnas as comprising the whole of the Continent of Asia be accepted, and 
if the Asokan Inscriptions, as pointed out by him, have a similar wider deno- 
tation, we should not then hesitate to ascribe the same denotation to our 
Jathbudipa.'’ At any rate, we shall not be far wide of the mark, we hope, 
if we say that by Jathbudipa the Jdtakas, for all practical purposes, meant 
India-cum-Afghanistan.? | — er 


F a . 
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1. Jayaswal, J. A., LXU, pp. 170 ff. . 
2. For detailed information about the development of the name Jambudipa, ~ V. Ven- 


oy a Q. J. M. 8., XVII, p. 102; ef. also Raychaudhury, Studies in Indian Antiquities, 
pp. 40 Jj. | 





CHAPTER I 
DIVISIONS OF INDIA 


traditional division of India into five regions is found throughout in 
Indian Literature. In the Atharvaveda,' already, we have this division 

of India as a familiar practice. So also in the well-known passage of the 
Aitareya Brahmana,? we find India divided into five great diks, viz., Pracya 
(Eastern), Daksind (Southern),* Pratici (Western), Udicht (Northern),5 
and Dhruva Madhyama (Central).© In later times, these five ‘diks’ or direc- 
tions are clearly stated to be Degas or countcies. The Purdnas, also, know 
these five regions, though they, sometimes, add two more, wi*., the Vindhya 
and the Himavanta regions, thus making the number seven.’ Rajasek- 
hara, in the beginning of the tenth century A.D., clearly gives the boundaries 
of these five divisions in the following manner: “To the east of Baranasi 
(Benares) is the eastern country ; to the south of Mahismati is the Daksina- 


patha or the Deccan ; to the west of Devasabha is the western country; to 


the north of Prthiidaka (mod, Pehod, about 14 miles west of Thaneswar) 


is the Uttarapatha, and the tract lying between Vinaéana and Prayaga is 


called Antarvedi (or Madhyadeéa). The same division was adopted by the 
Chinese Travellers also.® 


The Jdtakas, also, are familiar with these divisions of India. Uttara- 
patha is mentioned three times'® ; Dakkhinapatha is mentioned in the 
Sarabhar.ga and Indriya Jatakas’' ; Majjhimadesa is similarly mentioned a 
ranibiek of times'*; The names at thie other two divisions, viz., the Pracya 
and the Aparanta do not, however, find mention in the Jdtakas. But their 
non-mention does not prove that they were unknown to the Jatakas, for the 
countries like Sovira,'3 Bharu'* and Surattha,'> mentioned in the Jdtakas, 
are apparently to be located in the Aparanta division; so alao Kajangala, 














II, 27; Iv, 40; ‘XI, 3; XIX, 17; Cf. H. C. Chakladar, Social Lijec in Anosant India, 
VII, 14. 
Pracya also appears in the Sat. Brah. 1, 7,3, 8; See Ved. Ind., IT, 46. 
Daksinapada is mentioned in the Rgveda, X, 61,8; ef. Oldenburg, Buddha, p. 394, note. 
Udicyas are mentioned in the Sat. Brah. XI, 4, 1, 1. 
si Ved. Ind., IL. pp. 125-7. 

-» €.9-, Brahmanda p. 34, 64; “Tairidam Bharatam eaptakhan dam kriam 
pura” > Raychaudhury, op. cit., p. 92. phate cod ws 

8. i seer (G. O. 8. Series), pp. 93. ff. 

| gham, op. cit., pp. 13-14; the boundary of the Madhyadesa, the agar 
seems, eae ome ually, to have expanded itself from Prayaga and 


to the = of Aign-Kajaigalo, as the Aryans spread t 
10. Jd., Ul, pp. 31, 287; IV, p. 79. them 


11, J, II, p. 463; V, p. 133. 

12, J., IIL, pp. 115, 364, 463 ; V, p. 134. 
13. J., Il, p. 470. 

14. J., I, pp. 171-2; IV, p. 137. 

15. J., Ill, p. 463 ; V, p. 133. 
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mentioned in the Kapota Jataka‘ and the Bhisa Jdtaka,2 is clearly the 
western boundary of the Pracya Desa. 


Besides the above five divisions or regions, the Jdtakas know the 
Himalaya region as a separate division altogether.? This 
ON «Tegion is very frequently alluded to, and the Jatakas grow, 
: oftentimes, eloquent over the description of that region 
showing, thereby, a great deal of observation.4 This Himavanta region is 
also known to the Purdnas as Parvatasraya or the “mountain region.” > 
Ee sonranintely, the Jdtakas are perfectly silent about the respective 
boundaries of these divisions. Only incidentally we come 
BOUNDARIES. across the names of some of the countries or cities which are 
there said to have been included in particular divisions. 
Thus Videha was a kingdom in Majjhimadesa ;* Takkasila is said to be 
outside Majjhimadesa ;7 the country of Arajijara, again, was situated in 
the Central region ;? Avanti was included in Dakkhinapatha ;° the district 
of Kariisa was a part of the Uttarapatha. '° 


One remarkable fact now remains to be noticed in this connection. 
urparipa. Lhe Jatakas seem to have retained the original significance 
THA AND of the terms Uttardpatha and Dakkhindpatha as meaning, 
DAKKHINA-  yespectively, “the Northern High Road” and “the Southern 
ole High Road.” It is clear that originally two great trade 
routes, both Uttarapatha and Dakkhinapatha, lent their names to the regions 
through which they passed.'' ,, It.is in this sense that the districts of Karsa 
and Uttaramadhura, which lay on the Northern High Road,' 12 are included 
in Uttarapatha, 13, and that Avanti, which lay on the Southern High 
Road,'4 is included in poe ond 








1, Eas TI, p. 226. 

2, J., IV, p. 310. 7 

3. See Andersen’s Inder, p. 184. 

4, Cf. J. IV, pp. 286.7; V, pp: 415-6; VI, pp. 496-7. 

_ 65, See Brahmainda pp. 34, 64; Buddhagosa, in his Siihiaheataey 1 on the Kathavatthu, 
Mentions two territorial names of the two post-ASokan Buddhist Schools, viz., Hemavatika, and 
gh oa thus distinguishing between the two regions : Barua, Old Brahmi Inscriptions, 

6. J., ITI, p. 364. 

7. J., Il, p. 116. 

8. J., III, p. 463; V, p. 134. 

% dy Ill, Pp. 463 ; V; P- 133. 
10, J. , LV, p. 79. 
11, Barua, Old Brahmi Inscriptions, pp. 218-220. 
_ 12. We know, from the Gandhara Jataka, III, p. 365, that traders went from Videha to 

. This route seems to have extended from Videha, across the rivers Ganga and 
ney through the desert on to Takkasila, the Gandhara capital. 

13. J., IV, 79. : 

14. This route extonded from Savatthi to Patitthina ; Rhys Davids, Buddhist India, p. 103. 
15. J.,TI1, p. 463; V,p.133. About these trade-routes in detail, see Supra, pp. 225-28. 





CHAPTER III 
GHOGRAPHICAL LEXICON 


Tn 


In order to arrange systematically the mass of geographical material found | in the Jéakos, we have felt it 
advisable to place it in a lexiconic order, All the geographical names found in the Atitavatthu portions of the Jdiakas have 
been arranged in alphabetical order, together with their descriptions as given in the Jdtakas, their places of reference, and 
identification and location wherever possible. We have not touched the Introductory portions for this information as we 
have confined ourselves only to the Atitavatthu portion throughout our book, though the former are, in themselves, valuable 
and have been utilised by other writers. 


_— 


Description if . Bajerance. 


i i ss eee 


A Es 2a 


blazing fire giving out streaks | coast near Aden or some portion. 
like that, of the midday sun ; of the Somali coast’; Jayaswal, 
J. B.B.O. R.S., Vip. 195 and. 


| = a ~ =e 
onthe J 
A sea (samudda) : It was like a IV, 139; ain iG: 108. «| It refers ‘either to the Arabian 
] 





merchants from Bharukaccha 


passed. through it in quest of | footnote. 
riches ; gold was abundantly pt 
found there. | 
A kingdom (raitha). II, 211-G. 152 ;1V, 454; | Identical with the country about 
; ) ~ V. 316; VI, 256, 274. | the modern districts of Bhagl- 
G. 1182. pur and Monghyr: De, G. D., 





p.7;C.A.G.1., p. 546. 





89¢ 





3 | Aijana 
4 | Anjana 





Adhoganga 
| Anotatta 


Description 
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CHAPTER II1—(Contd.) 


Reference 


Its capital was Campa (or ah ea 31, 32, 42, 256. 


Kalacampa) 


The river Carhpa flowed be- | 


A mountain situated in the Ma- 


Pa 
Raut Kinney Ns 
| 
| 
tween Anga and Magadha. 
4 hdatavi or the Great Forest.. 
















| A forest near Saketa. 


| A great lake in the Himavanta 
region, 


IV, 454, 455. 


pV, 183. 


III, 270 ; 272-G. 70. 


IT, 283, 329; V, 3. 


I, 232; TIT, 257, 264, 
379; IV, 213, 368, 379; 
| _ V, 314, 320, 321, 392; 


Of. Mark: P. 68, 11; 


Identification — 


— $$ rr rr rr 
ae 


See Campa, 


Modern Candan: P, H. A. I., p. 75. 


Rama- 
yana, Kiskindha Kanda, 37,5; 
De, @. D., p. 8, indentifies it with 
the Suleiman range in the Pun: 
jab. Can it not ‘have some con- 
nection with the forest of that 
name near Saketa? See below. 


Mr, Chakladar identifies it with 


the Kalakavana of the Dharma- 
sitras and the Kalakarama of 
the Buddhists.. J. H. Q., IV, 
pp. 93-4. See Kalamatthika. 


Downward course of the Ganges. 


It is the Anu-ta of Yuan Chwang ; 


Watters, op. cit., 1, p. 30. Some 
identify it with the famous 


696 
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CHAPTER III—~(Contd.) — 
t VI, 432. 
iz 
Near by was the table-land of | I, 232; 1V, 379; V, 392. 
BS Manosila. 
i | Andhapura A city ; a river named Telavaha Pian bee 
ii | flowed between it and the | 
at Seriva Kingdom. | 











Manasa lake, and others with the 


Ravanhrad or Langa ; De, G. D., 
p. 8. But recent explorers in the 
Mid-Asia tend to locate it in the 
vast tract of water near the 
water-divide of the Karakoram 
pass where the headwaters of the 
Yarkand (Sita) and the Shyok 
tributary of the Indus approach. 
See J. C. Vidydlankar, Proc. 
Sizth Oriental Conference, 1930, 
pp. 109-10, 

Cf. Sven Hedin, Trans-Himalaya, 
IT, p. 123. 

Capital of the Andhras ; De, op. 
cu., p. 7; perhaps an ancient 
name of mod. Bezwada: P. H. 
A. I., p. 64. 


Once famous Ayodhya : it is the 
A-yu-te of Yuan Chwang who 


_places it 600 1i (100 miles) to the 


OLS 





Description Reference Identification 
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| south-east of the neighbourhood 
of Navadevakula, a city identi- 
fied with Newal in Unio 
dist. U. P: Law, G. E. B. 
pp. 23-4; the modern ruined 
city of Ajudhya which is confined 


| 
i 
i 


que 
: r we to the north-east corner of the 
soall [Iocsoy old site, is only a mile from Fai- 
| 5 


zabid; O. A. G.1., p. 466. 


Indira Gandhi National 
Centra jor the Arts 


| A mountain-chain in Majjhima- | ITI, 463; V, 134; VI, 493, { Cannot be identified with any cer- 
desa. G. 1745 ; 514. | tainty ;it may have been the 
a 4 eastern extension of the Vindhya 
range. See Kontimara., 
? 











1 


| Tt was near or on the R. | VI, 493. 
Kontimara G. 1745. 


A city in the Sivi Kingdom. IY, 401; V, 210, 212; V1 
It lay on the road from Ad, 7 
Mithila to LS ermer 



















Perhaps the same as the Aristo- 
bothra of Ptolemy on the north 
of the Punjab ; De, @. D. p. 11; 
if it was the same as the Siva. 
pura mentioned by Pataijali, 
of it i is to be located near the mod. 
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No. Name 
ll | Avanti 

12 | Asitaijana 
13 | Assaka 
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A kingdom ; it is associated 


Capital Potali. 
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Deseription Reference 





mais | 
| 
| 
TI, 463; IV, 390; 397-G. | 
40: V, 133: 1V, 390. | 


A kingdom in Dakkhinapatha; 
its capital was Ujjeni. 


A city in the district of Karhsa” | 1V, 79, 82. 


in Uttarapatha. 





LI SW. 317-G,199. | 
with Avanti : Ibid, 
41,165; TIL", 


| 
| 
| 


Identification — 


——S SS SS Ee 


ern Shorkot in Jhaig; 
Pe Ae ph 10, 


It roughly corresponds to modern 
Malwa, Nimar and adjoining 
parts of C. P.: Law, G. Z. B., 
p. 22; P. H. A. I., p, 102, 
Bhandarkar, C. L. p. 45. — 


Not identifiable; King Karhsa of 
the Great Epic, however, ruled at 
Mathura: See Harivaméa, ch. 5, 
also Manorathaptirani 


As it is clearly associated with 
Avanti, it must be located in the 
south, being different from that 
of the Greeks in the North ; itis 
identical with that mentioned 
in the Suttanipdta, 977, as situat- 
ed on the Godavari; an Asika- 
nagara is mentioned in the 
Hathigumphaé Inscription of 
Kharavela, 


BLE 
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| Assakannagiri | A mountain. VI, 125-G. 556, | Somewhere beyond the Hima- 
layas: See Sutta Nipdta Com- 


| | mentary, II, 443. 
 Assapura A city said to have been built | IIT, 460. | Perhaps identical with that men- 
by the second son of King tioned in the Mahd-Assapura- 


Upacara to the south of the Suttanta of the Majjhima Ni- 
Ceta Kingdom. 


15 


—- 


| Kaya, I, 4, 6, as situated in the 
| Anga country; it cannot be 
: 2 EASON definitely located. 
| Ahidipa Same as Karadipa an island | IV, 238. | If Nagadipa be located in Nicobar 
near Nagadipa which could be | (see infra) Ahidipa should be 
reached from Kavirapattana placed near the Andamans: 
in a short time. _ See Nagadipa. 
 Akasaganga Ganges. | TTY, 344; V, 124. | Certainly Ganges in its earlier 
_ course, high upon the Himalaya 
mountains; cf. Mahabharata, 
Vanaparva, ch. 127; it isthe Svar- 
ganga of the Amarakoéga, V, 44. 
Indapatta A city-capital of Kuru If, 213, 366, 368; ITI, | It is the Indraprastha of the Ma- 





Kingdom. 400; IV, 361; V, 57, | hdbhdrata and the Purdnas ; it 


ee 
4 
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CHAPTER II I~—(Contd.) 
No.. | Name Description Reference Identification 
59, 67, 457, 474, 484, is, obviously, identified with Old 
510, 511; VI, 255, Delhi where the fort Purana 
272-G. 1179 : 311, 323- Kild is still popularly known as 
G. 1431-3; 394. G. 1434, Indrapat ; De, G. D. pp. 77-8. 
| It extended over seven lea- | V, 484; VI, 275. 
| gues; the road starting from > 
Indapatta to Takkasila met. | V; 7. 
the road from Benares to the | W 
same destination. “ina | 
19 | Isipatana | A park (udapano) — | IL, aDA, It is Sarnath, 6 miles from Benares. 
20 | Isadhara A mountain—one of the 7 | VI, 125-G.556. | The Mahdavastu calls it [sandhara. 
mountains encircling Sineru. 
21) | Ujjeni A city—Capital of Avanti; mer- | TI, 248, 250; IV, 390. It is Wiaasna Ujjeni on the bank 
chants came here from | of the Sipra. 
Benares. | Il, 248. 
 -292-« | Uttarakuru One of the four great Continents. | V, 316. Siberia : See Supra, p. 364. 


‘a a eingdom,capieh was Kampil- | III, 379; V1, 405; Ill, | Northern portion of the country 


a lanagare, city, in _Kampilla A 379 5 Il, 214-G. which was originally north and 

















qe 


466. 


_ A city in Kuru Kingdom. _ IV, 444, 


z — 
7 2 | 
pies OY meer by] 


ina 
—-- 24 | Uttara-madhuré | A city in Uttaripatha, =< /-T, 79. 











‘Uttara-himavanta |, Northern Himalayas. IIT, 377, 471; IV, 114, 






42; VI, 56 








26 | Uttarapatha Northern Division of India. | Il, 287; IV, 79. 


27 Udakapabbata | A mountain in Himavanta. V, 38. 
| Uddhagangi Ganges. _ | U1, 283 ; V1, 427. 








1547; ITT, 79, 461; 1V, 
430; V, 21, 98; VI, 
311, 392, 405, 415, 426, 








119, 328, 367, 368 ; V, 












Identification 
















west of Delhi, from the foot of 
the Himalayas to the river Cham- 
bal; De, @. D. p. 145 ; it rough- 
ly corresponds to Budaon, Fur- 
rukabad and the adjoining dis- 
tricts of U. P., C.A.G.I., pp. 412, 
705. 


| It 18 clearly Mathura, generally 


identified with Maholi, 5 miles 
to the 8. W. of the present town 
of Mathura: Growse, Mathura, 
pp. 32, 54: De, op. cit. pp. 115-6 


It refers to the Trans-Himalayan. 


region, 


Supra, p. 367. 


Occurs at Apadéna II, 434. 
re _The Upper o course of the Ganges. 
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Deseription eferenc Identification 





: 

A town in Pafcala kingdom . | Occurs at Buddhavainga commen- 
lying on the way from the tary, 165. 
Uttarapanicala city to the | 
bank of the Ganges, the dis- 
tance of which was 4 yojana | 
and a gavuta. 


Upariganga The Ganges, VI; 230-31. Same as Uddhegangi—the upper 


course of the Ganges. 

Ekabala A Kingdom, VI, 390. May be a foreign country. B. C. 

Sen, op. cit., p. 40. 

Kamsabhoga The kingdom of Karbsa_ in 
Uttarapatha ; capital Asitai- 
jana. 





Corresponding to the country 
round Mathura over which the 
Yadava King Kamsa ruled. 


Kajangala A town : III, 226-G. 133-4 ; IV, Tt is the Ka-chu-wen-ki-lo of Yuan 
| | 310-G, 87, Chwang who says that it was 
2000 lz (7.¢., 333 miles) in circuit; 
he gives the location as 400 li 
(67 miles) east of Champa ; Wat- 
ters, Yuan Chwang, lI, p. 182; 
Cunningham locates it at the 
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Name Description Reference Identification 


modern town of Kankjol, 18 
miles south of Rajmahal: C. A, 
G. I., p. 548; De, G. D., p. 83. 


It is mentioned in the Uddna com- 
mentary, 71, 105, as the dwelling- 
place of maned lions (kesarasthd.) 






A cave in the Himalaya region ;) I, 491, 492: II, 6, 9. 
down the Cittakiita mountain:| IT, 176. 

nearby was the Rajatapabbata., II, 6. 

with a cave, Phalikaguha.~ — | 


34 | Kaficanaguha 









35 Kajicanapabbata | A mountain in the Himavanta: : TT,'396, 397, 399 ; VI, 


Perhaps it is a mountain among 
100. 


the chain of the Altai range 
which may rightly stand for all 
“golden” hills: Cf. Jayaswil 
I, A, LXTI, p. 170. 










36 | Kannapenna (venna) | A river in the Mahirhsaka king- 

| dom flowing from Lake San- 
khapala ; at its bend stood) 
the mountain Candaka. 


V, 162, 163. | It occurs in Kharavela’s Inscrip- 
tion (L. 3), if we accept Jayas- 
wal’s reading as Kanhavendga- 
taya, J. B. O. R. S., III, p. 454; 
IV, 374, which is however chal- 
lenged by Barua, Old Brahmi 
Inscriptions p. 11, 208 ff., who 
reads as Kalingdgatdya; it is 











LLE 


CHAPTER I11—(ontd.) 








Reference Identification 





Name Description 
















identical with the modern 
Wain or Wainganga which has 
for its main tributary the Kan- 
han. The Kanhan and the Wain 
unite in the district of Bhan- 
dara and the united stream 
comes down to meet the Wardha 
in the district of Chandan ; 
Jayaswal, J, B. O. R. 8S. TV, pp. 
374-5 ; De, op. cit., p. 104. 





} IT, 104 The Sutta Nipdta commentary, II, 
407, says that its waters never 


grow hot. 


87. | Kannamunda A lake in Himavanta. 








TIT, 379; V, 35-G. 95; VI, 
433-G. 1500. 


38 | Kampilla A city-capital of Uttarapaiicala 










Identical with modern Kampil on 
the old Ganges, 28 miles N. E. 
of Fategadh in the Farrukha- 
bad dist. U. P. De, G. D. p. 188 
C. A. G. I. p. 413. 


Tt was long thought to be the region 
round about modern Rajaori the 
ancient Rajapura (Cf. Watters, 









ITI, 79; V, 21, 98; VI, 
391, 464. 


A kingdom : Capital Uttarapai- 
calanagara, 













V, 445-G, 315 ; VI, 464-G. | 
242; VI, 208-G,. 903. 


39 | Karmbojaka A country. It was famous for its 
horses ; its people were consi-: 


dered as non- Aryans. 
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Reference Identification 


Description 





op. cit., I, pp. 284 ff.) including 
the Hazara district of the N. W. 
F.P., Bhandarkar, Asoka, p. 31; 
Jayaswal I. A, lxu, pp. 130-1; 
but recent research more correct- 
ly locates it in the modern Ghal- 
cha territory to the north of 
Kashmir: See J.C. Vidyalankar, 
op. cit., pp. 102 ff. 


40 | Kammasadamma A town in Kuru country. ©" °|°V, 511, 35. It is notidentified ; it was here 
| that the Buddha delivered two 
profound discourses, viz., Maha- 
nidana and Mahdsatipatthdna 
Suttantas of the Digha Nikdaya; 
Law, G. E. B., p. 17. 


41 | Karandaka A forest. IV, 95. | ? 


42 | Kararhbiya A sea-port-(pattana). V, 75. Cf. Milindapatiho, p. 201. 


43 | Karavika A mountain—one among the VI, 125-G. 556 |The Mahdvastu TI, 300, calls it 
7 encircling Sineru. | Khadiraka. 
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Description 
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Identification 





No. Name 
44 | Kalyani 
45 | Kavittha 
46 | Kasmira 
47 | Kakaneru 
48 | Karadipa 
49 | Kalapabbata 


A river in Ceylon (Tarbapanni); 
on the other side was Nagadipa 


A forest on the banks of the 
Godavari extending over 3 
yojanas. 


A kingdom spoken together 


with Gandhara. 


A mountain. 


_ An island near Nagadipa: same 


as Ahidipa. 


A mountain in Himavanta, on 


which was the table-land of 
Manosila, 


IT, 128. 
| V, 124-G. 48. 


V, 123, 133. 


| III, 365, 378. 


It is modern Kaelani-Ganga in 
Ceylon: See J.P.T. S., 1888, 
p. 20. Law. G. EZ. B.p. 71. Ac- 
cording to legends Kalyani was 
at one time much further from 
the sea than it isnow: Mahd- 
vamsa, XXII, 12 ff. 


According to Buddhaghosa, Sutta 
N. Com., II, 581, it was an 
island in the fork of the river. 


Evidently the same as modern 
Kashmir. 


V1, 204-G. 880; 212-G. | Probably a peak of the Sineru 


916. 
| IV, 238. 


VI, 265. 


range. See Sineru. 


See Ahidipa. Karadipa receives 
its name from the Kdra trees 
which grew there. 


Same as Kalagiri ; not identifiable. 
See Mahdvastu, IL, 300. 
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No. 


50 
51 
52 


53 


54 





Name 


Kalacampa 


| Kalamatthika 
| Kalagiri 


Kalinga 


Kasi 


Description 


A city-Capital of Anga. 


_ A forest. 
| A mountain in Himavanta. 


A kingdom ; its capital was 
Dantapura. 


| A kingdom, 


| Capital—Baranasi; its extent 


was 300 leagues ; 


Kasi cloth was famous, priced 
at 100000 pieces. 
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Reference 


| VI, 31, 42, 256. 


IV, 82, 88. 


VI, 302-G. 1334; 304, | 


809, 326. 


| II, 367, 381; IIL, 3, 6, 


376, 381, 540, 541-G. 
112; IV, 230; VI, 487, 


Too numerous, See An- | 
dersen, Index, pp. 31-2. 


Ibid. pp. 90-2. 
I, 125; ITT, 304; IV, 442, 


TT, 443, IIT, 10-11; IV, 


352; V, 78; VI, 49, 
50, 54, 151, 450, 500, 


506. 











Identification 


See Campa. 


¢ 
Same as Kalapabbata. . 


It corresponds to the country lying 
on the South of Orissa and north 
of Dravida on the border of the 
Sea, C. A. G.1., pp. 734-5; 
Pargiter, Mark. P., p. 334. 


Modern country of Kasi, though 
much diminished in extent, is 
still a petty state and has 
Benares as its capital. 

According to Yuan Chwang it, 
z.e., the country of Po-lo-nissa 
or Varanasi was 4000 li or 667 
miles in circuit; C.A.G.I., p. 499. 

The Bandrast Sari is still a very 
valued thing. 
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No. Noma Desoription 





Reference _ Identification 





Ts it Kihimbala of the Cullavamsa ? 
(P. T. 8.) I, pp. 12,46; Maha- 
vamsa 46, 12-13. Also A7igu- 
ttara Commentary, TI, 642. 


55 | Kimbila VI, 121-G. 521 





56 | Kumbhavati 





A city—Capital of Dandaki. III. 463; V, 134. | According to the Ramdyana, vii, 
| 79, 18, the name of the capital 
of Dandaka was Madhumanta, 
while the Mahdvastu, Senart’s 
ed. p. 363, places it at Govard- 


hana (Nasik); P. H. A., I. p. 62. 





| IT, 214-G. 154; TIT, 400; 

IV, 361, 444: V, 57, 
457, 474, 484: V1, 255, 
278, 322, 325, 329. 


57 : Kuru 





A kingdom, “The ancient Kuru country may be 
said to have comprised the Kuru- 
ksetra and Thaneswar. The dis- 
trict formerly included Sonepat, 
Amin Kernal, and Panipat, and 
was situated between the Saras- 
wati (mod. Sarsuti) on the north 
and the Drsadvati (mod. Rakshi) 
on the south; De G. D. p. 110; 


. O. A. G.1., p. 701. 
NT Ss = | : = 
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No, Name Description Reference Identificution 





‘a 
_ Its extent was 300 leagues ; its 


| | See Indapatta. 
capital was Indapatta. 


V, 484. See below. 


58 Ocean named probably after the 
Kusgadvipa of the Puranas, 
identified with Nubia on the 
N. E. coast of Africa. This identi- 
fication led to Captain Speke’s 
discovery of the Source of the 
Nile (Scoff, Pertplus, p. 230); the 
Kushites were masters of Nubia 
as early as the 22nd-18th cent. 
B. C., as their name appears 
in inscriptions of that period: 
Jayaswal, J.B.0.R.S., VI, p. 195. 


Kusamala An ocean ; green (nilavanna) and| IV, 140-G, 112. 

7 grassy-like ; merchants from 
Bharukaccha went there for 
trading purposes; here a \} 
great quantity of precious 
emeralds was to be found. 


os 





59 | Kusavati | A city—capital of Malla coun- | I, 392; V, 278, 285, 293, | An older name of Kusinara, so 
try ; it is said to have been | 294, 297. much famous in the Buddhist 
100 leagues far from Sagala, | V, 290. period, being the place where 


the capital of Madda king- 
dom. 


the Buddha obtained Parinir- 
vana ; it was, very probably, 
near the modern village of 
Kasia, on the smaller Gandak 














60 | Kekaka A city (Rajadhant) spoken to- | 
gether with two other great 
cities wz., Uttarapaficala and | 


Indappatta. 
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Identification 


37 miles to the east of Gorakh- 
pur and to the north-west of 
Bettia ; here, in the large Stapa 
behind the Nirvana-temple, was 
discovered an inscribed copper- 
plate with the words “(parint) 
vvdna caitye tdmrapatta iti.” 
Law, G. E. B., p. 14 & note. 
0.4.4.1, pp. 713-4; De, G. D., 
pp. 11-2; J.R.A.S., 1913, 
p. 152. 


| Also called Kekaya. The capital 
| of the Kekayas, according to 
the Ramayana, was Rajagrha 
(different from the Magadhan 
Capital) or Girivraja, which is 
identified by Cunningham with 
Girjak or Jalalpur on the 
Jhelum; C.A4.G.1., p. 685; 
Pargiter, Mdrk, p. 318 and 


note, 


6F 


61 


62 


63 








Name | Description 


A country spoken together with 
_ Paneala and Kuru, and with 


Ketumati A river flowing down the Vipula 
hill. 

Kebuka A river. 

Kelasa A mountain ; white with snow. 





Maccha Siirasena and Madda. 
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Reference 
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IT, 214-G. 154; VI, 280- 
G. 1228. 


VI, 518-G. 1939 ; 519. 


TH, 91-G. 106 ; 92-G. 107. 


I, 321; IV, 232; V, 39, 
52; VI, 490-G. 1718; 
515-G. 1918. 





Identification 


| According to the Rdmdyana, the 
Kekayas were settled between 
Gandhara and the Beas in the 
Punjab; Raychaudhury, P. H. 
A.I., p. Al. 


3 


Tt is the well-known Kailasa moun- 
tain. “It is a spur of the Gangri 
range; it is the Kangrinpoche 
of the Tibetans, situated about 
25 miles north of Manas-saro- 
vara beyond the Gangri which 
is also Darchin, and to the east 
of the “Niti Pass.” De, G. D., 
pp. 82-3; for its fine descrip- 

tion, cf. Sven Hedin, op. cit., II, 

ch. 51. 
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Kokanada A country(?) famous for lute- | V, 281, 290. | Pargiter identifies it with the 
saute : - Kokankanas, mentioned in the 
Markandeya Purdna as a people 
in the North West classed with 
the ‘Trigartas and Dasvas; 
Mark. P., p. 372 and note; 380 
- and, note ; if it be so, it can, very 
veh | TO: well, be identical with Kikiangna 
| of Yuan Chwang which is iden- 
tified by Stein with Waziristan ; 
OC. A. G. I., p. 679. 


It is one of the group of countries 
named after trees, like Udum- 
bara. See J. Przyluski, Journal 
Asiatique, 1926, pp. 25 ff. 


Kotumbara A country famous for linen | VI, 47-G, 166; 500-G. | It is so mentioned in the Milinda- 
clothes (khomakotumbarani). | 1801. patiho—Questions of King M:- 

| linda, (S. B. E.) 1, p.2. We long 

suspected its identity with Au- 
durhbara and, to our agreeable 
_surprise, found a support in 


65 
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Prof. J. Przyluski who, on phi- 
lological grounds, connects the 
two words and makes them of 
Austro-Asiatic origin; Bagchi, 
Pre-Aryan and Pre-Dravidian in 
India pp. 149-160. 













66 A river, on which stood the-| VI, 498, 514. 
mountain Arafijara ; it wasb |. 

_ leagues far from Suvannagiri- | 
tila and 10 leagues from. |. 

Jetuttara. 

67 Identical with modern Kosam—an 
old village on the Jumna, 30 
miles 8. W. of Allahabad; C. A. 
G.I.,p. 709. Now see. Law, 
Kosambi in Ancient Literature in 
Memoirs of Archaeological Survey 
of India. 


In ancient times it was bounded 
on the west by Paficala, on the 


| A city—capital of Varisa King- | IV, 28, 56, 392; VI, 237: 
dom. G. 1057, 238-G. 1070. 





| A Kingdom. I, 331, 332; ILI, 116, 
3 2703 V, 315. | 
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No. 


Ill, 270, 272-G. 70; V, 

13; 1, 381; 101, 116, 
168’; V, 134; VI, 123- 
G. 546. 


Its capital cities were Saketa 
and Sayatthi. 










69 | Kosiki A river—a tributary of the | V, 2, 5-G. 11. 
Ganges in the Himavanta | 
region. 
| 
70 | Khuramala A. sea, “where fish with bodies | IV, 139-G. 106. 






like men and sharp razor- | 
like snouts dive in and out | 





















Identification 





a ee - 


south by the Sarpiki or Syan- 
dika (Sai) river, on the east by 
the Sadanira, wihch separated 
it from Videha, and on the north 
by the Nepal hills: it corresponds 
roughly to the modern Oudh. 
POH. AST. p,; 10. 


See Saketa and Savatthi. 


| Identical with the modern Kusi or 


Kosi; De, G. D., p. 97; it flows 
into the Ganges on its north bank 
through the district of Purnea ; 
it has shifted its course: Pargi- 
ter, Mark. P., p. 292. See discus- 
sion, Indian Culture, 1 and II. 


According to Mr. Jayaswal, “the 
Babylonian National legend of 


their Man-Fish (Oannes) who was 


CHAPTER 






No. | 


Se 


of water” ; merchants from 
Bharukaccha passed by it in 


a e—————e 


I I I~(Contd.) 


search of wealth; diamonds | 


were found there. 


iE 
| r 
Khema A lake in Baranasi. “TV )424, 427: V, 356, 
| 374-G. 145. 
Khema | A river, flowing straight from | V, 199-G. 19. 
the Himavanta. 








De, G. D., p. 99. 


Identi on 


supposed to have lived in the 
sea and civilized them, is well- 
known. “Khur”’ was a Baby- 
lonian God mentioned in their 
inscriptions of the time of Kham- 
murabi (2200 B.C.); Sayce, 
Religions of Ancient Egypt and 
Babylon, p. 79; Jayaswal, J. B. 
O. R. S., VI, p. 195. 


2 


If it has any connection with Khe- 


mavatinagara or simply Khema, 
the birth-place of the Buddha 
Krakuchchada, it may be located 
near Gutiva, 4 miles to the 
south of Tilaura in the Nepalese 
Terai; P. C. Mukerji, Antigui- 
ties of Terai, Nepal, pp. 49, 55; 
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No, Reference Identification 
73 | Gaggali | A village-built on the southern | VI, 431. q 
| bank of the Ganges, 
74 | Ganga A river; there was a great | See Anderson’s Indew; | It is of course the river Ganges ; 





natural lake very near to the | 
river ; when there was a flood, 
the two became one ; 


II, 79; V, 392, for its course, see De, G. D.., 
p. 61; 17.4.,L., pp. 8, 33, 65; 
Malalasekara’s Dictionary, I, 
pp. 733-5. 

















“Whatever streams pour them- |} VI, 359-G. 2 
selves into the Ganga, all |. . | 
these lose names and kind” ; 
the river had winter floods | TT, 450. 
(Aimodaka) ; there were red | IIT, 52. 
fish in the river ; it came-on | VT, 427. 
the way between Uttarapafi- | II, 15t. The confluence is at Prayaga or 


066 











eala and Mithila; it met the 
Yamuna at a certain place; its 


another name was Bhagirasi. G. 879. 


_V, 255-G. 27; VI, 204- 


Allahabad, as is well-known. 
Named after Bhagiratha; D. N. 
Sen, J. A., L. p. 192. 


III, 452-3, 478-G. 86 ; IV, 
16, 287-G. 40-1, 438 ; 
V, 63-G.163, 196-G. 11, 


A mountain in Himavanta. 








Accordinng to Mr. De, it was a 
part of the Rudra-Himilaya, 
_G.D., p- 60. For description 
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No. Deseription Reference 


395-G. 222 ; VI, 79-G. 
304, 83, 518-G. 1936, 
519, 528-G. 2010, 533, 
G. 2054, 579-G. 2376. 


76 | Gandhara A kingdom ; I, 191, 273, 285, 317, 
395 ; Il, 217 ; ILI, 364, 


. 365, 367-G. 77; VI, 


+ 500-G. 1796. 







| famous for its bright robes (In- | VI, 500-G. 1796. 
dagopakavannabha Gandhdara 
Pandu Kambala). 


Capital Takkasila—a great cen- | 1, 191, 273, 285, 317, 


Kasmira; it had trade rela- | 377: TIT, 365, Ibid. 
tions with Videha. 





tre of learning; it included | 395; IT, 217; IU, | 





Identification 


Santee 


in Literature see Malalasekara, 
op. cit. I, pp. 746-8. 


Occurring in the Vedic Litera- 
ture under the name Gandha- 
ris; Vedre Index, I, pp. 218-9; 
it comprised the districts of 


Peshawar and Rawalpindi in 


the Northern Punjab; P. H. A. 
I., p. 39; it lay on both sides 
of the Indus; see also, Jayas- 
wal, J, A. LXII, pp. 131-2. 


See under Takkasila; the older 
capital seems to have been 
Puskaravati ; De, op. cit., p. 61, 
C. A. G. I., pp. 56-8; 676; 

_ Puskaravati (Pencelaotis of 
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77 | Garhbbhira | A port (pattanagdmo). ‘ty .1,/239. 





78 | Gaya A river —a sacred tittha for | V, 388-G. 199. 
| offering sacrificial gifts ; spo- 

| ken together with Bahuka, 

Dona and Timbaru. 


EEE 

















Arrian) is represented by the 
modern Prang and Charsadda, 
17 miles N. E. of Peshawar, on 
the Swat river, P.H.A.1., 
p. 39. 


Has it any connection with the 
river of the same name which 
flows 7 or 8 miles north of Anu- 
radhapura, Ceylon. Cf. Ma- 
hdvamsa, (P.T.S.) p. 290, Law, 
Gi Bey De tl: 


| It is the same as the river Phalgu 
on which stands Gaya. It is 
still a sacred place where pil- 
grims flock; See Barua, Gayd 
and Buddah Gayd, p. 87 and 
note, 239-240. 


<66 


— 


Pal i? -_ r 2 he k ‘A } , a. : ih 2 F 4 ) Pea Ac 7 i om ¢ 2 a) « Nw} * 
Bhawan 2 ascilall ol Ri hie\t ibs OO Taian? EN RET est Reed Rigeh 5 ech yh 2s i, 

















CHAPTER III—(Contd.) 4 


Identification 





| Tl, 50,55; IIT, 255, 484; | Cunningham has identified it with 





eh | 80  Gijjhakiita 
ah } : | V, 424; VI, 204, 212. the lofty bill now called Saila- 
Nt : giri; C, A. G. I, p. 534; it 
ya It was near Rajagaha. | II, 56. lies two miles and a half to the 
th S. E. of the present town of 
he ; Rajgir ; it is also called Giryek 
i! | =by p= hill; Law, G. #. B., p. 41. 
i 81 | Godhavari A river, near which was the’ | V, 132, 136. Mod. Godavari; it has its source  .. 
n | forest of Kavitthavana, 3 + — , in Brahmagiri situated on the & 
\)) leagues in extent. bo aetna bene es side of a village called Trya- 
mbaka, twenty miles from Na- 
sik. De, G. D., p. 69; it falls 
into the Bay of Bengal. 
Goyantya One of the four great continents. | VI, 278-G. 1212. Supra. p. 364. 
Govaddhana A village in the Karhsa district | IV, 80. | Perhaps connected with the moun- 
in Uttarapatha. | | tain by name Govardhana near 
Mathura of the Epic. Cf. Hari- | 
| vaméa, ch. 55. a 
Ghanasela A mountain in the kingdom of | ITI, 463; V, 133. 2 } 
Avanti in Dakkhinapatha. | 








Cakkadaha | Alake «dS AV, 23. 





88 


89 


CHAPTER I11—(Contd.) 




























Cakkavala | A mountain. VI, 282. a 
- Candorana A mountain in the Himavanta | IV, 90, 93-G. 4, 6. It should have probably been a 
region. | | patt of the Altai mountain 
which in the Mongolian (altai- 
ula) means the ‘mountains of 
gold.’ Jayaswal, J. A., LXII, 
i p. 170. 
 Candapassa | A mountain in the Himavanta || IV, 283, 288 ; V, 38. ‘, 







region. a a) 6 
A mountain, which stood on a 
bend ofthe river Kannapenna | 
in Mahimsaka Kingdom. 















V, 162. 





Candaka It may, possibly, be located some- 
where near the Wardha river in 
the district of Chanda. J. B. 
0. R.S., IV, p. 375; De iden- 
tifies it with the Malayagiri- 
Malabar Ghats; @. D., p. 46. 


Tits actual site, as pointed out by 
Cunningham, is probably mark- 
ed by two villages named Cam- 
papura and Campanagara, which 

still exist near Patharghata—a 
very ancient site covered with 














| 1V, 32; VI, 31, 42, 256: 
IV, 454. 


| Campa A city—Capital of Anga king- 
dom ; it was situated on the 
river Campa which flowed be- | 
tween Anga and Magadha ; it 
was 60 leagues from Mithila; 















VI, 32. 
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No, | Name Description Reference Identification 


ruins —24 miles to the east of 
Bhagalpur, C.A.G.1., pp. 546-7. 


it was a very busy trading | VI, 34. 

centre from which traders 

sailed to Suvannabhimi, 

It is very probable that these emi- 
grant-traders settled in Suvanna- 
bhiimi (or Lower Burm4) first, 
and then further East, and esta- 
blished the great settlement of 
the same name—Campa in Indo- 
Chima. See R. C. Majumdar, 
Campa, intro., pp. xxii-xxiii, De, 
JAS. B,,1914; Elliot, Hinduism 
and Buddhism, T11, pp. 137 ff. 


If it is the same as mentioned in 
the Ramayana andthe Purdnas 
it may be identified with the hill 
lying 65 miles W.S. W. of Alla- 
habad, Raychaudhury, Studies 
in Indian Antiquities, p. 134; — 
but the Jdtaka’s association of 
it with the Himalayas is rather 

_ inexplicable. 


91 | Cittakita | A mountain in the Himavanta. | II, 107, 176; III, 208, 
| 209, 247, 248; IV, 
912-4, 215-218, 423-4, 
427, 480; V, 337-8, 
352, 354-8, 365, 381 ; 
VI, 125, 126-G. 561, 
127. 
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95 | Jetuttara 
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$2 | Ceta (ti) | A kingdom. | 1, 253°; IN, 454; VI, 
| 514- G. 1910, 
| It is stated to be 30 leagues | VI, 514. 
distant from Jetuttara, the 
capital of the Sivi Kingdom. 
There was a high road between) AL 253-4. 
Kasi and Ceti, which, being! 
infested with roving bands of | 
marauders, was not safe. oi) woo 
Its capital was Sotthivati. ITI, 454. 


93 | Chaddanta A lake in the Himavanta. V, 37, 38, 39. 


One of the four Great Continents. 


A city—capital of Sivi king- 
dom. 


94 | Jarnbudipa See Andersen’s Index. 


_5T4, 580, 592. 


as ae 


VI, 480, 484-G.-1698,486, 
487, 514, 545, 566, 


Li) HMM era 






Identification 





_--- 


| It is Cedi mentioned as early as 


the Rg-Veda (viii, 5, 37-9). 


Even in Vedic times it was probab- 
ly situated in the same locality 
as in the later period (Ved. Ind., 


I, p. 263,) a.e., along the south-" 


bank of the Jumna, from the 
river Chambal on the N. W., to 
Karwi on the 8. HE. thus roughly 
corresponding to modern Bundel- 
khand and a part of C. P., Par- 
giter, Mark, P., p. 359; C. A. 
G. I., p. 725; De, G. D., p. 48. 


| It is mentioned inthe Aviguttara 


Nikaya, (P. T. 8.) IV, p. 101. 
It is not identifiable. 
Supra. p. 364. 


Cf. Mahavamsa, 89,5; it should 
be located near Nagari, a small 


town 1 miles north of Chitor = 


SAS 


oy) idee baa 
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Name | Description Reference Identification 
3 | 
| 


in Rajputana, where several 
_, coms bearing the legend “Mayj- 
hamikdya Swi Janapadassa”’ 


have been found. It is however 
the Jettaraur of Alberuni, the 
capital of Mewar: C. A. G. I., 
BR p- 669 ; De, G. D., p. 81. 
96 | Takkasila A. city—capital of Gandhara ; ity:|"See Andersen’s Index. | It was known to the Grecks as 
| was @ great seat of learning: - yp. 61. : ‘Taxila’: it has been located by 
inifira Gandhi National | Cunningham near the ruins near 
sa eke Shah-dheri, 12 miles N. W. of 
Rawalpindi; C. A. G. I., pp. 
680-1 ; see for the description of 
the ruins Marshall, A Guide to 
| Taxila, pp. 1-4. 
An Island. There wasa city | II, 127, 129. It is Tamraparni of the Purdnas 


LOE 


97 | Tambapanni 
named Sirisavatthu ; paddy and Taprobane of the Greeks, 
grew wild. the first: among whom to mention 


ii is said to be Onesikritos, the 
pilot of Alexander’s ship ; Mec- 
Crindle, Ancient India as descri- 
bed in Classical Literature. pp. 





CHAPTER 111I—~(Conitd.) 















Reference Identification 





102 ff. It is to be identified 
with Ceylon. 


It is probably identical with the 
Trikakud of the Vedic Lite- 
rature, which is identified with 
the modern ‘Trikota, a lofty 
mountain to the north of the 
Punjab and south of Kashmir, 
containing a holy spring: Ved. 
Ind.,1, p. 829; De, G. D., p. 205. 


98 | Tikiita A mountain spoken with Malla- | IV, 438-G. 169, 


giri and Pandaraka, 


866 


Timbaru A tittha or a sacred place for v, 385-G. 199, 


99 
offering gifts spoken together 2 
with Bahuka, Gaya,and Dona, 
100 | Telavaha | A river on which stood Andha- | I, 111. Dr. Bhandarkar identifies it with 


the modern Tel or Telingiri; 
the Seriva kingdom came both flowing not far from each 
after crossing the river. other and on the common con- 


pura to which traders from — 
| fines of Madras and the Central 





Provinces: J. A., 1918, p. 71; 
|  Agoka,p. 34; Dr. Raychaudhury 
_ however says that “if ‘Ser’ or 
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‘Sri-rajya’ refers to the Ganga 

kingdom of Mysore, Telavaha 

may have been another name 

of the Tuigabhadra-Krsna and 

Andhapura identical with Bez- 
wada.” P.H.A.J., p. 64. 


























101 | Thiina A Brahmana village coming | V1, 62. 
between Mithila and the-| 


Himavanta. 





It occurs also in Mahdvagga, V, 
13,12 and Divydvadana, p. 22 ; 
it has not been identified. Prof. 
Majumdar, however, on the des- 
cription of it in the Mahdvagga 
as the Western boundary of the 
Buddhist Middle Country, pro- 
poses to identify it with Thane- 
Swar which is said by Yuan 
Chwang to be the said boundary : 
C. A. G. I., Intro. p. xliii; 
the Jdtaka description would 
however seem to indicate its 
position to the north of Mithila 
and south of the Himalayas. 
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No Name Description Reference | Identification 
102 ; Dakkhinapatha | The Southern division of India. | ITT, 463 ; V, 133. Supra. p. 367. 
103 | Dandakahirafifia A mountain in the Himavanta ; | IT, 33, 36, 38. Won 
it was reached after crossing 2 
the three ranges of moun- I 
tains from Benares. WoL 
104 | Daddara A mountain in the Himavanta..’| IT, 67-G. 41; If], 16. Most probably, it is the same as 
Lacie Dardura mountain mentioned in re 
| ~ ot the Purdnas. See Mark, P., 57, 3 
Gandhi Natlonal 13; it should be located north | 
of Kashmir and among the 
| | Hindukush. 
105 | Daddarapura TIl, 461, We propose to connect it with the 
| | Darada people mentioned in the 
| Puranas: Mark P., 57, 38; 
| Visnu, P., Tl, IT; it should 
t then be located in the present 
Dardistan: See Aurel Stein, 
i} Khotan, pp. 14-18; the Derdai 
‘i are known to the Greek writers: 


| McCrindle, op. cit., p. 51 and 
note oS. I. A., 1884, a eeases 
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= 


| IV, 140-G. 110. 


106 








Dadhimala A sea—looking like milk and 
| curds ; merchants from Bha- 
| | rukaccha came there seeking 
| for riches; silver was pro- 
duced in abundance there. 





107 TI, 367, 371, 381; IJ, 
3, 376; IV, 230, 231, 


232, 236. 


Dantapura A city—capital of Kalinga. - 








Identification 


7 


| According to Mr. Jayaswal, the 


Dadhimala sea by the Kuga 
country is evidently what we 
call the Red Sea, both the names 
having been derived from the 
appearance of the sea thick- 
ened by the peculiar matter 
which floats nit: J. B. O. R. 
S., VI, p. 195. 


Various identifications have been 


put forward: Cunningham placed 
it in Raja Mahendri, 30 miles 
tothe N.H.of Coringa: C.A.G.L., 
pp. 592-3; De identifies it with 
Dantan on the Kasai in the 
district of Midnapore; «bid., 
p. 735 ; De, G. D., p. 53. Mr. G. 
Ramdas places it in the neigh- 
bourhood of: Chicacole: HE. JI. 
XIV, p. 361; M. Sylvan 
Lévi however correctly identifies 


it with the Paloura of Ptolemy 
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108 A kingdom ; . 
was an island named Kara- |... 
dipa; its chief port was 
Kavirapattana. 

109 | Dasanna A kingdom ; it was famous for 

sharp-edged swords ( tikk- 
hinadharam asim). 





an hy 1 


very near to it : 


IIT, 338-G. 39 ; VI, 238- 










| Identification 54 


and accepts its location as given 
by Mr. Ramdas: Pre- Aryan and 
Pre-Dravidian in Ind.163, ff.171. 


lake and the old route from 
Malud: J. B. O. R. S., XX, pp. 
137-8. 


It. isthe Limurike of Ptolemy which, 





mistake for Damir-ike (See Mc- 
‘Crindle’s Ptolemy, p. 49) ‘tke’ 
in Tamil meaning country. It 
1s identified with Kerala or the 
Malabar coast. De, G. D., p. 52. 


The “Periplus’ mentions . Dosarene 
as famous for Ivory (Scoff. Peri- 
plus, pp. 47, 253) Nonnos men- 
tions the “‘serried ranks of the 
Dosareans’’; McCrindle, Ancient 
India as described in Classical 





G. 1065. 


| The place must be near the Chilka 


according to Dr. Caldwell, was a 


Literature, Pp. 198 ; _the i SQUDETT 1s 


PLUM RMA RRA | Phe TERRE ADARTAN SRIF PNRNY PTT PT PATO i, kip AINA als ah 





CHAPTER I I11I—-Contd.) 





No. Name ir Geen ne Reference 
| 
110 | Dunnivittha A village 1 in Kalinga and some 5 | VI, 514, 521. 
yojanas far from Arafijaragiri. | 
ll] | Dona A tittha—a sacred place for-} Vp 388-G. 199. 


offering gifts; spoken toe-. 
gether with Gaya and Bahuks ; 
and Timbaru. | 


112 | Dvaraka A city. 











| IV, 85-G. 141. 


113 | Dvaravati | A city: on one side of it was | IV, 82, 83, 84, i, B. | 
the sea and on the other | 
mountains: it was rey 


strongly built. 














Identification 


generally identified with Vidisa 
or Bhilsa region in C. P.: Law, 
G. E. B., p. 26. De, G. D., p. 54. 


? 


Same as Dvaravati. 


: It is the “Barake’ of the Periplus, 
| p. 389. Originally it was situat- 
| ed near the mountain Girnar ; 
| perhaps in later days it came to 

be recognised as the same as 
| modern Dvarka on the seashore 
| on the extreme west coast of 
| Kathiawad: Purdtattva, IV, pp. 
| 101 ff. Ndgari Pracarini Pat- 





|_rtka, 12 (N.8.), pp. o7 ff. 
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Identification 
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It is the river Nammadus of the 


No. Name Reference 

114 | Dhammapala | A village in Kasi kingdom. Ty, IV, 50. 

115 | Nandamilaka a mountain in the Uttarahima- | III, 240, 245, 304, 377, 
vanta. | 379, 407, 433, 439, 471, 

| 472; IV, 114-6, 342, | 
367-8, 370; V, 248. 

116 | Nammada A river spoken together with-/Il,;344-G. 51; IV, 392, 

the sea and the Ganges as-}|- 397-G. 40. 





containing big crabs. 


aa 


_A-sea: which, had the appear- 


| IV, 140, 141-G. 114. 
ance of an expanse of reeds | 





ora grove of bamboos; mer- | 
chants from Bharukaccha — 
passed across it in quest of | 
riches: it was full of coral of 
the colour of the bamboos. 





Periplus, Scott, op. cit. p. 30, 
and the Nai-mo-te of Yuan 
Chwang, Watters, op. ct. L, 
p. 241; it is the modern Narmada 
which rises in the Amarakantaka 
mountain and falls into the gulf 
of Cambay. 


It was a canal which took the 
Jdtaka mariners from Kusa- 
nila country into the volcano 
sea (Valabha mukha). It existed, 
as pointed out by Mr. Jayas- 
wal, in the time of Seti I, 1380 
B.C.; this canal joined the Red 
Sea near the Bitter lake with 
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Description Reference ) Identification 


——— 


the Nile and made a navigation 
from the Red Sea into the Medi- 
terranean possible. The canal 
ceased to exist in the next mill- 
ennium, as in 609 B. C., Necho 
started building another canal 
without success. J.B. O. R.S., 
VI, p. 195. 





118 An island: it was on one side Ml, 128; II, 187-8; IV, | The name of this island occurs in 
| of Tarhbapanni and the river’ | 238. the Mahabharata and the Purd- 

Kalyani was on the other; | nas as one of the 9 divisions of 

it came on the way of the | India (or rather Greater India). 

mariners from Bharukaccha | _ C.A.G.I., pp. 8-9 ; and App. 1. 

to Suvannabhiimi. Unfortunately it has not been 


definitely identified; Gerini’s 
identification of it with Ceylon 
is not conclusive: Researches 
| on Ptolemy’s Geography, p. 380; 
| | Cf. J. O. A. S., 1848, p. 71; 
Tennett Ceylon etc., 1, pp. 331-2 
and notes; Senaveratata, The 
Story of the Sinhalese, I, p. 2, 


a 


Ary) 4, arya | / 
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Identification 
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seems to locate it in the 
North-western part of Ceylon; 
Jayaswal’s identification of it 
with Nicobar is however note- 








i) worthy: History of India, 150 
) A. D.—350 A. D., p. 155: 
(i Majumdar’s suggested  identi- 
Hey fication of it with Elephanta is 
¥ ih out of question. For the tra- 
on) ditional origin of Nicobar Is- 
lh lands, See Barbe, J. R. A.S., 
ae ) 1846, pp. 344-6. 

119. | Narivana A forest in the Himavanta. V, 152. x: 

120 _-| Nalika _A mountain in the Himavanta, | VI, 518-G. 1942-3, 59. 2 | 

vy f on the N. W. of which was | y 

Ne We the lake Mucalinda. ) | ; , 7 

i | It is probably the same as the 


VI, 204-G. 880, 212-G. 
916. 


A mountain near the Hima- 
vanta. 








Nisadha of the Purdnas. It 
should be identified with the 
‘Paropanisad’ of the Greeks, now 
called the Hindukush: J. A. 
|_LXIL, p. 169; De, @. D. p. 
re ree ee te 
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122 | Nemindhara A mountain among the seven | VI, 125-G. 557. | Cf. Hardy, op. cit., p. 12; prob- 


Ben) aT the R. Sida. ably it was a peak in the Kara- 


ah Ae korum range. 

1V, 392, 397-G. 40. | It is identical with the modern 
| Nilajan or Lilajan at a short 
distance to the east of Bodh- 


123 | Neraiijara | A river: 


Hor 2 I pa gaya, which has its source near 
wi pie | Simeria in the district of Hazari- 


bagh. Mohana and Nilajan unite 
to form the river Phalgu. Law, 
G. E. B., p. 39; Barua, Gaya 
and Buddha Gaya, p. 101. 


124 Neru | A mountain in the Himavanta ; | ITI, 247-G, 22, 248-G. 25. | See Meru. 
| ‘noblest of mountains.’ | 
125 Pajficala A kingdom. IT, 214-G. 154 ; IIT, 80-G. | Same as Uttarapaficala. 
90-1, 381; VI, 412-G. | 
| 1461, 424-G. 1491. 
126 Pandaraka A mountain—spoken together Vy It is perhaps the Pandira of the 
with anaes and Tikiita. IV, 438-G. 169. Puranas; Cf., e.g., Mark. P., 





55, 10, which calls it the ‘loftiest 
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OO 


of mountains.’ It is there also 
mentioned shortly after Trikita. 
It may be located in the Rudra 
Himalayas or Garwal. De, G. 


D., p. 196, 
127 | Payaga A tittha—a sacred place for VI, 198-G. 857. Tt must be taken to mean the con- 
| bathing where flowed the-|: fluence of the Ganges and the 
river Yamuna, Jumna, i.e, at Allahabad: 


Barua, op. cit., p. 87 note. 





128 | Paraganga 


| 
| A river | VI, 427. It implies probably the downward 
| course of the Ganges. 


129 | Pupphavati A city—older name of Benares. | 1V, 119; VI, 131, 145-G. Banares ? 
: 655- 662, 146. 
130 | Pubbavideha One of the four great Conti- | VI, 278-G. 1212. Supra, p. 364. 
nents. 
131 | Potal A city—capital of Assaka | II, 155, 156; ITI, 3. It is the same as Potana of the 
Kingdom. | Digha Nikdya, and Paudanya 


of the Mahabharata. Mr. De 
considers it as the same as 
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Patitthana—modern Paithan, on 

the north bank of the river God- 

avari, 28 miles to the south of 

: Aurangabad; G. D., pp. 157-9. 

A city. VI, 480. | ¢ 

A river—spoken of together | V, 388-G. 199. It is probably the same as the 
with the Gaya river. Bahuda of the Mahabharata and 
identical with the river Dhabala 
now called Dhumela or Burha- 
Rapti, a feeder of the Rapti in 
Oudh: Cf. De, op. cit., 16. 
Pargiter, however, identifies it 
with the Ramaganga which joms 
the Ganges on the left near 
Kanauj: Mark, P., pp. 291-2; 
See Barua, Gayad and Budd- 
hagaya, p. 87 note. 

Modern Benares. 


182 ~ | Bandhumati 
133 | Bahuka 
























See Anderson’s Index. 
V, 1, 125, 314 ; 11, 244; 
ITI, 87, 239, 410, 446; 
LV, 214, 269, 378; VI, 
160. 


City—Capital of Kasi; it was 
12 leagues in extent and a 
great centre of trade. 


134, | Baranasi 
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; Description Reference Identification 
| A kingdom, where traders from | III, 126, 127. | It is correctly identified with an- 
India sailed for trading pur- cient Babylon. See Rhys Da- 
; poses, It is said that there vids, Buddhist India p. 104; 
7 were no birds, and peacock | 


C. H. 1., 1, p. 396. The fact of 
the taking of the peacock from 
India receives a tacit support 
from the Greek and Roman 


was first introduced there by | 
the Indian traders. 





[- sources. See McCrindle, The B 
4} Invasion of India, pp. 362-3; 
in vat om Cf. C. A. fait I, p.- 396, Lévi, 


Annuaire de L’ Ecole Pratique 
des Hautes Etudes, 1913-4. 


A kingdom, whose foresters | I, 421-G. 107; IIT, 432- | Identical with Bahlika known to 
were known. | G15. the Satapatha Brahmana, See 
| Ved. Ind. Il, p. 67. It lay be- 
tween the Chenab and the Sutlej. 
The Bahlikas were probably set- 
tlers from Balkh, the capital of 
Bactria. They lived by robbery, 
as Mr. De says; according — 


136 
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Reference : Identification 


to a Passage from the Ma- 
habharata quoted by Majum- 
dar, the Bahikas were also called 
Jartikas. (Jats) and Arattas 
(the Arattai of the Periplus) C. 
A. G.I., pp. 686-7. Cf. Pargiter, 
Mark, P., p. 311 note. 


UT. 


137 | Brahmavaddhana | A city—another name bf LEV, 119; V, 312, 313, Benares ’ 
Baranasi. | 314, 316. | if 
II, 171, 172 ; IV, 137. It, must have been a small kingdom 
| | with Bharukaccha (Broach) as 
its capital. Huen-T'sang gives a 
| 





138 | Bharu A kingdom of which Bharu- 
| YAK a _ kachha was a sea-port town. 

short but graphic description of 
it—his Po-lu-ka-che-po ; accord- 
ing to him “it was 2400 or 2500 
ki in circuit 7.e., about 400 miles ; 
the soil was brackish and vege- 





tation sparse. Salt was made 





by boiling water and the people 
ah were supported by the sea.” 
¥ 
yd 
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139 | Bharukaccha A sea-port town of Bharu i 


dom. 


From the port, traders went to 
Suvannabhimi probably via 


Tarhbapanni and Nagadipa—. |. 


and also towards the west 
across the Arabian Sea and 
the Persian gulf. 


140 | Bhagiratht A river. 


IIT, 188, 190-G. 57 ; 1V, 
137, 138, 139-G. 106, 
140-G. 108, 110, 112, 
141-G. 114, 116, 142. 


Ill, 188. 


JI, 126-7. 
IV, 137-142. 


V, 255-G. 27 ; V1, 204-G. 


879. 


| 
n 








Identification 


Watters, Yuan Chwang, ll, p. 
241. This may equate it with 
modern Gujarat. 


It is Barygaza of Ptolemy and 


the Periplus and Bargoza of 
Strabo: See McCrindle, An- 
cient India as Described in 
Classical Laterature. pp. 78 ff; 
Scoff. The Periplus, pp. 40, 287. 
It is modern Broach. 


| It is the name given to the stream 


which rises at Gangotri in the 
mountains of Garwal (in the 
Rudra Himalaya) and is con- 
sidered to be the primary and 
the holiest source of the Ganges. 
See De, The early Course of the 
Ganges, I. A., L, p.10. Later on 


GlP 


A country(Janapada). 
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V1, 237-G. 1062. 





Identification 


ee 


it became synonymous with the 
Ganges. Tradition connects it 
with Bhagiratha, the Aryan 
hero: D. N. Sen, Trans-Himdla- 
yan Reminiscences in Pali Lit- 
erature, [. A., L, p. 192. 


| lt is most probably the same as 


Bennakataka occurring in the 
Nasik Inscriptions where it is 
taken to be situated in the dist. 
of Govardhana (2.e., Nasik): #.1., 
VITL, pp: BU-TR As i WB, 
IV, p. 104 ; Rapson, Coins of the 
Andhras, Introd. , pp. Xxix, XXVIL. 
Mr. V. 8. Bakhle however right- 
ly separates Bennakataka from 
the ‘Govaddhanasa’ and looks 
for Bennakataka outside the 
dist. of Nasik. He has success- 
fully tried to identify the coun- 
try with the tract round about 
modern Kolhapur and watered 


Sl? 















net OHAPTER I11-(Oonid) 
142 | Bhogavati The golden city of the Naga | VI, 269-G. 1164. 
HB Varuna : a glorious descrip- 
py tion of its cheer aah is given © 

Athy in sib gathas. 
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by Bena or the modern Krsna 
J.B. B.R. A. 8., TH (N. S.), 
pp. 87 7. sires si ey is 
mentioned asa Bhaga of King 
Pravarasena II in the Seoni 
Copper plate Grant (Circa 430 
A. D.) Fleet, Gupta Inscriptions, 
No. 56. .A city by name Ben- 
nayada occurs also in two old 
Jaina stories given in Jacobi’s 
Erzihlungen (Trans. J.J. Meyer, 
Hindu Tales, pp. 205, 223), 
which we take to be the same 


as our Bennikata. 


It is considered as a mythical city, 


But Mr. De in his remarkable 
work on ‘The Rasdtala or the 
Underworld’ identifies it with 
Balkh—the Bactria of the Greeks. 
“The name of ek patent he 

“is the Sansk 
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Reference Identification 


i 


of Bakhdhi mentioned in the 
Avesta (Vendiddad), ch. I, (8.B.E. 
Vol. 1, p. 2,) which was the an- 
cient name of Balkh.” J. H. 
Q., 11, pp. 518-9. According to 
Strabo, Balkh was the ornament 
of all Ariana: McCrindle, An- 
cient India, pp. 100 ff. Hamil-  » 
ton and Falconer, Strabo, 11, pp. @ 
252-3. It is however also possi- 
ble that the place is identical 
with its namesake Bhogavati- 
pura Nagapura, the capital of 
Savaka—the Tamilian form of 
Java. See §. K. Aiyangar, 
Some Contributions, pp. 374 ff; 
it was also, another name for 
Ujjayini: Raychaudhury, P. H. 
A.I.,p. 378. It seems from 
all this that Bhogavati was 
| essentially a general name for a 
| Naga capital, 


OS 
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Identification 









SS 


143 | Magadha Kingdom. : 1, 143, 154,199, 213, 373, | It roughly corresponds to the pre- 
| | 444, 466; 11, 55, 21) ; sent Patna and Gaya districts 
III, 479 ; IV, 325, 454; | of Bihar, P. H. A. L., p. 78. 
V, 171-G. 170, 316, | 
317-G. 99. 


Its capital was Rajagaha. The || 
country was rich with paddy- »| 1, 143. 
fields. The river Carhpa 

flowed between it and Anga, _| IV, 154. 










Two Magadha villages wiz., Sa- 


III, 293, 298 ; IV, 276, | 
lindiya and Macala are men- : 


279; I, 199. 








tioned. 
144 | Macala A village in Magadha. I, 199. 2 
145 | Maccha A kingdom—spoken together | VI, 280-G. 1228. Equivalent to Matsya. The Mat- 
| with Paficala, Sirasena,Madda — sya people are known to the 
and Kekaya. Vedic Literature; See Ved. In- 


dex., II, pp. 121-2. It originally 
included parts of modern states 
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Description | Reference Identification 


Cet aa abt a 
NE — 
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ee = + 


| 


| of Alwar, ‘Jaipur and Bharat- 
: | A 
j 


pur; See Bhandarkar, C. L. 
1918, p. 58, De, G. D., 128; C. 
A. G.I., p. 387. 





146 | Majjhimadesa Middle country— a division of | III, 115-6, 364, 463; V, | Supra, p. 367. 
India. “In it lived wise men 134. 
who posed one with ques- | 
tions, called upon one to re- | 
turn thanks, and to repeat a | 
form of blessing and reproved Re 
the incompetent.’ | 
147 | Manipassa | A mountain in the Himavanta V, 38. A Manigaila is mentioned in the 
. Mark, P., pp. 55,4, Ti cannot be 
identified. 
| : 
148 | Madda 
G. 1228. and the Chenab, occupying the 


modern district of Sialkot. 
(Sdgala): C. H. I., I, p. 121, 
P. Hi, A. 1, p. 43. 





| A kingdom—capital Sagala IV, 230 ; V, 283, VI, 280- It was located between the Ravi 
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Name | Description 
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149 | Manosila 
lake in the Himavanta. 


150 | Malla A kingdom—capital Kusavati. 


151 | Mallagiri 
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A mountain near the Anotatta | I, 232; ITI, 379; V, 392, 


TV,"827, 331-G. 137; V, 


A mountain-spoken together 
with Pandaraka and Tikiita. | 


IV, 438-G. 169, 





Identification 


| The word Manosilad means red- 


arsenic rock. Sven Hedin, in his 
‘Trans-Himalaya, Vol. II, p. 123, 
speaks of a Cinnabar red hill lying 
on the north side of a slightly 
indented bay of the Western 
shore: See, J. A. Vol. L. p. 162. 


Tt may correspond to the territory 


round about Kasia which pre- 
serves the ruins of the old Kusa- 
vati and Kusinara. Cf. P. H. 
A. I., p. 88. 


It was probably some peak of the 


Karakorum mountains which are 
situated, according to the Maha- 
bharata, between the Nila and 
Nisadha, i.e., the Kuenlen and 
the Hindukush : De, G.D. p. 123. 
It is perhaps identical with the 
Maleus of Pliny. McCrindle, 
Ancient India as Described in 
Classical Literature, p. 109. 





Sir 





No. 





152 Mahirhanks 





Description 


A kingdom. Its capital city was 
Sakula. It was outside the 
boundary of Magadharattha. 
The river Kannapenna issuing 
out of the lake of Manusiya, 
flowed in the kingdom and on 


its bend stood the mount | 


Candaka, 
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Reference 


I dentification 


I, 356; V, 162,337; V, | Nowhere inthe Purdnas or in the 


Bol. 


V, 162. 


Buddhist Pali Literature does 
this name occur. One is how- 
ever readily tempted to connect it 
with the people variously termed 
in the Purdnas as Mahisakas, 
Mahisas, Mahismakas: See Par- 
giter, Mark, P., p. 333. But 
without going into the contro- 
versy about the identity be- 
tween Mahisamandala and My- 
sore or Mahismati (See discus- 
sion between Rice and Fleet 
reprinted in Q, J. M. S., ITI, pp. 
53-76), we may state that Mahirh- 
saka appears clearly to be dif- 
ferent from Mahismati; for, Ma- 
himsaka was watered by the 
Kannapenna, while Mahismati 
stood on the Narmada (Cf. 
Munshi, 7. A., LI, pp. 217 ff. 
J. R. A. S. 1910, pp. 867 ff. 


GLP 
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Here we are reminded of Khara- 

‘ya vela’s Hathigumpha Inscription 
wherein, if we accept Jayaswil’s 


reading, we find the Misikas 
on the Kannabenna: J. B. O. 
R.S., TIL p. 442; IV, 374-5; 


i Barua, however, reads ‘Asika’: 
i | See Old Brahmi Inscriptions, pp. 
M 11, 207-9. If however our iden- iS 
t Sal aids inieheral tity of Mahirhsaka with Mi- 
f ba ey fa tha, AEs (1 | gika be correct, the country caa 
ah | be located about the districts 
Mt of Bhandara and Chanda in 
| C.P.; Cf. Jayaswal, loc. cit. 





| A lake fewaiha city of Sakula in V. 3387-8. a 


_ the Mahithsaka kingdom, 


A river in the Himavanta. It 
poured its waters into the | 





Pt) | LBS bersurat hy 










VI, 72, 75, 76,79, 80, 83, 
84, 87; VI, 72. 


154 “Migasammata 
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| Tt. been identified with, ch 


CHAPTER 







No. Description i in) 
Tt was 60 yojanas far from , 
Campa. At its four gates were 
four market towns named 
Yavamajjaka. 


156 | Mucalinda A lake in the Himavanta_! 





ed lotus. 











157 A great forest of the country of 


King Mejjha. 


| Mejjharaiiia 


NI,. 518-G. 
spread over with white scent- || - 
2069 ; 
sn »-539-G. 2109-11, 582. 


il basses 


VI, 32. 


VI, 330. 


534-G. 2065 ; 
536-G. 


1943 ; 
535-G. 





_ Identification 


—_—— Sr ST 


within the Nepal border, north 
of which the Muzaffarpur and 
the Darbhanga districts meet. 
G.. 4 GAR pete: Poss. 2, ; 
p. 39. 


519, | It is very probably identical with 


2079 ; 


the lake Mueukunda located 3 
miles to the west of Dholpur in 
Kasmir: De, G. D, p. 132, 


IIT, 310, 311-G,127; IV, | The Mahabharata mentions a Med- 


389-G, 24; V, 


96. 


267-G 


_IV, 388 ; V, 267-G. 96. 


Not: identifiable. 


yaranya, which should perhaps 
be taken as identical with our 
Mejjharafiia. See Sérensen’s 
Index, p. 477. What particu- 
lar locality it indicates we are 
unable to ascertain. See discus- 
sion on Mejjha, Supra, pp. 29-30. 


See above. 


Léy 








159 


160 


Meru 


| Mohini 


Yamuna 





A mountain 


A city—another 
Benares. 


A river, 


place. 









IV, 462-G. 236. 


| 
name of | IV, 15, 20-G. 32, 21. 
} 
| 
| IY, 151; VI, 158, 161, 162, 


| 163, 164-G. 750; 170, 
| 172-G. 765 ;197, 198-G. 


| 857: 200-G. 867 - 217. | 


It met the Ganga ata certain | II, 151. 


wp tis] Bs Rees (OTE 


| Identification 





According to Mr. Sherring, all lo- 
cal traditions fix Mount Meru 
as lying direct to the north of 

| the Almora district (Western Ti- 
bet p. 40). It is Mount Meros 
| of Alexander’s historians, near 
| mount Nysa or Nigsadha, our 
Nisabha—mod. Hindukush ; De, 
| (. D. pp. 180, 197; McCrindle, 
| Lnvaston of India by Alexander, 
| pp. 338-40. 
| ' 


| It is modern Jumna, having its 

source in the Bhandarapuccha 
| range in the Himalayas; De, 
G. D.p. 215. 


| Evidently at Prayag or Allahabad. 





162 


163 


164 





 Yavamajjaka 
| 


— 


Yamuna 


| Yugandhara 


A market-town 


Description 


The whirlpool (dvatta) in the | VI, 161-2. 

- viver was well known as it 
was considered dangerous for 
a man to go there. 





(nigama). It | VI, 330-1 
is a general name applied to | 
the four market towns distin- >} 
guished as eastern, southern; 
western and northern, accord- | 
ing to their respective posi- |" 
tions near the gateways of 
_ the city of Mithila. 


A mountain. IV, 200-G. 867. 


— es 


A mountain spoken together 
with Sineru. | | 


CHAPTER II 1—~(Contd.) 





I, 322; IV, 213, 214. 





Identification 


The spot is not identified. 


These must have long perished if 
they ever existed at all, as Janak- 
pur itself, the modern represen- 
tative of Mithila, is only a small 
town. See Mithila. 


It is mentioned in the Ramdyana 
4, 40, 19-Ydmunatii ca maha- 
girim.’ It is the portion of the 
Bhandarapuccha range where 
the Yamuna has got its source. 
Tt is also called Kalinda-gini: 
De, G. D. p. 215. - 


Tt must 
range. 


be a trans-Himalayan 
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Nie Name Description Reference : Identification 
--: 165 | Rajatapabbata A mountain in the Himavanta. | IT, 6, 7. | Apparently one of the shining 
tis Abe peaks of the great Himalayan 
Range. 
Ade Hamma A city—an older name for | IV, 119, 120, 122-G. 78. 
Baranasi. wy 
167 | Rajagaha A eity—capital of Magadha. ] i. 143, 154, 162, 350, 378, | It must be identified with the old 
| a! Ps 444, 446, 466,468, 469, Rajagrha or Girivraja—the an- 
a 489 ; IT, 55 ; III, 238, cient capital of Magadha, known = * 
censre spr ine YB, 479 ; IV, 37, 38, in Huentsang’s time as Kusa- 
276; V, 161, 247; garapura—Kaiu-she-kie-lo-pu-lo : 
VI, 271-G. 1175. Watters, Yuan Chwang, Tl, 149 
Jf; The Chinese traveller has 
left us a living picture of this old 
city, which was, however, burned 
4 down by fire already during the 
AM reign of Bimhbisdra, who built 
1 Rhee a new capital near by called the 
™ Pin new Rajagrha—mod. Rajgir: C. 
ie alee dies Oy 1 rab tl A, G.1., pp. 528 ff; Watters, 
pelt AW LAMA AMA As have dhl ban | op. cit, p. 162. Law, G, HB, 
ae ah ‘ aoe es a _— ih te oats | SNE) ALE all yeah Bs i ae Pree near tae sae Ue me i? 
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ei | 
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ye ike 
No Name Description | Reference Identification 

On the N. E. of it was a Brah- | ITI, 293; IV, 276. 
mana village named Salin- | 
diya. 

Tt was surrounded by mountains | ITT, 479; VI, 271. These are the famous five hills, 
(Giribbaja), one of which was | well-known to Hindu, Buddhist 
the Vepulla. AK and Jaina traditions and are 


now called Vaibhara, Vipula, 
| Ratna, Udaya and Sonagiri ; 
| De, G. D., pp: 66 ff. 


GéP 


Roruva A city—Capital of Sovira King- | ITI, 740. Tt is the same as the Roruka of 
| dom. | | the Digha Nikaya, XIX, 36. A 

_ Roruka is also mentioned in the 
| Divydvaddna, (Cowell and Neil, 
| pp. 544 ff.) which scholars usu- 
_ ally identify with the Roruka 
of the Nikaya and Roruva of the 





Eee 


Jdtaka. Prof. Jinavijaya, how- 
ever, has shown that the Roruka 
of the Divyavaddna seems to be 
different from this but identical 
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Identification 




























with what Yuan Chwang calls 
the O-lao-lo-ka (according to 
Watters, II, 298) or Ho-lo-lo- 
kia (according to Beal, IT, 322), 
i.e., Rallaka or Roruka: Purd- 
tatva, I, pp. 281 ff. All the same 
we have nothing to do with 
Yuan Chwang’s Roruka which 
was situated to the north of 
Khotan: Watters, op. cit., and 
lc. Our Roruka was a famous 
city of Sovira which is often 
combined with Sindhu, and so 
it must be located near Sindh. 
In upper Sindh we find such 
ancient places as Alor and Rori- 
Bhakar. Alor, as Cunningham 
pointed out long ago, is known 
to have been the capital of Upper 
Sindh for many years. The 
original name of Alor, says the 
same archaeologist, must have 
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169 | Rohanta 


170 | Larbbacilaka 


171 | Vamesa 
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i 
Description | Reference 





A lake in the Himavanta. | IV, 413. 

A market town (nigama) in the | IIT, 463 ; V, 133. 
Kingdom (vijita) of King Paja- | 

ka or Candapajjota. 


Identification 


| ism se:/:,::-,-,:,£,,£, 


been Rora. All this would lead 
us to look for Roruva near 
about the ruins of Alor. (C. A. 


G.I, pp. 294. ff. 


2 


A. kingdom with Kosambi as its | IV, 28; VI, 236-G. 1056. | It is identical with Vaccha of the 
capital. 








rr SS - SS 


Jainas, and Vatsa of the Classi- 
cal Sanskrit Literature. See 
Hoernle, Uvdsagadasdo, II, App. 
I.,p.7; K. H. Deb, Udayana 
Vatsardja. Prof. Oldenburg 
Buddha, p. 393, 407 note, is 
inclined to identify the Vam- 
gas with the Vagas of the Aita- 
reya Brahmana, VIII, 14, 3, 
spoken invariably with the Kurus 
the Paficalas and the Uéinaras, 


+] 
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Identification 


TRIER meme i ee ee nanan 


but this is, as Dr. Raychaudhurv 
points out, only a conjecture 
lacking any proof: P. H, A. I. 
p- 92. Yuan Chwang, speaking 
of the land of the Vatsas as the 
Kausambi country, gives the 
extent as 6000 li (1200 miles) : 
Watters, op. cit., I, p. 365. The 
country lay round about modern 
Kosam on the Yamuna, 30 miles 
to the S. W. of Allahabad. 


| PvE 491-G. 1726 ; 513-G. | The Samyutta Nikaya (P. T. S.) 
1904-5 ; 520, 523-G. II, pp. 191-2, says that Vam- 
1969; 524-G. 1975; kapabbata was an older name 
525, 580, 592. of the Vepulla mountain near 

Rajagaha. See Law, Annals 
| It was 30 yojanas far from the VI, 518-20; 514,592. | B.O.R. J., VIII, p. 164. But 

Bhi \ Ceta capital Sotthivati and the Jataka, curiously enough, 

UI Rete : aM x | 60 yojanas from Jetuttara,the | | | distinguishes between the two 


172 | Vamka A mountain. 


an Mad pireet a onet Jetnitians peer : VI, 592. oh ne 
sii i reo Sc bls aul DW PT LAL, Wa bined! i aa tal Bee 
Tas aa ears ; ; ; = = — = 









Hy th URS mt | _“Sivi capital. The journey be- | | (VI, ee) and locates Narain | 
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Name | Description 


Reference Identification 
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173 | Valabhamukha | A sea (samudda), “‘where the 
: water is sucked away and rises 
on every side; water thus 
sucked away on all sides rises 
in sheer precipices leaving 
what looks like a wall, a ter- 
rific roar is heard which seems 
as it would burst the ear and’ 

break the heart.”’ It was ters 

rible inhuman sea. It was | 
reached through the Nala- 


mala Canal. 


Videha. A kingdom : capital Mithila. I, 187; IL, 39, 333; III, | It is identical with the ancient 
364, 365, 366, 378 ; IV Tirabhukti, 2.e., modern Tirhut 

355; V, 164; VI, 30, | in Bihar. It was bounded on 

42, 95, 220, 411, 463. the East by the Kausiki (Kosi), 

on the South by the Ganges 

on the West by the Sadanira 

(Gandak or Rapti) and on the 

| North by the Himalayas. C. A. 

| Ge) Typ. 718. Ps He ALE 
p. 3s. 


VI, 141-G. 116, 142. See Nalamala. It should be 
identified with the Mediterra- 
nean Sea wherein volcanoes are 
still to be seen. 


a 


— 
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Vipula 


176 | Vetarani 
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Identification 





Description Reference 
It is said to have been located in | II, 365. 
| the Majjhimapadesa. It was | IIT, 366 ; 367-G. 76. For these particulars, see Dr. Pran- 
300 yojanas in extent and ) Nath. A Study in the Economic 
contained 16,000 villages, | ITI, 365. Condition of Ancient India, pp. 


Trade was carried on between 
Videha and Gandhara. 


A mountain to the north of the 
Gandhamadana mountain, 


A river of the Yama. 


49-50 and notes. 


Cf. Paramatthadipani—a commen- 
tary on the Theri-Gathd, pp. 
277-8 (P. T. 8.) 


VI, 518-G. 1938, 519, It is probably the Bepyrrhos of 
Ptolemy which with Damassa 
comes in Eastern Himalayas ; 
S. N. Majumdar, Ptolemy, pp. 
76-81, 204-7. 


——— 


Ill, 472-G.71; IV, 273-G. | Cf. Samyutta (P. T. 8.), Lip: ah; 
147-8 ; V, 269-G. 119- | also Hopkins, Epic Mythology, 
20; VI, 105, 250-G. |  sub-voc. It is not a mythical 
1116-7. river but has been variously 

identified with (1) Vetarani in 


Orissa, (2) Dantura, which rises 
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Description Reference 


eer er ae ee oe 


ra 
| | 
A city—situated on the bank of ., IV, 388. 
the river of that name in: the’ 
Mejjha kingdom. [ 


177 | Vettavati 





- Vettavati | A river on which stood the | IV, 388. 


city of Vettavatt. 


178 


| 
| 





Identification 


near Nasik and is in the north 
of Bassein, (3) a river in Kuruk- 
setra and (4) a river in Gharwal: 
on the road between Kedara 
and Badrinath. Law, G. E. B. 
p- 40. 


It is no doubt identical with the 
Vetravati mentioned in Kali- 
| disa’s Meghaditain, 25. 


It is mentioned in the Markandeya 
Purana, pp. 57, 20; cf. also Milin- 
dapatiho, p. 114. Tt is identified 
with the modern Betwa which 
rises near Bhopal and flows into 
the Jumna; Pargiter, Mark. P., 
p. 295. There was another 
river of this name in western 
India as Pargiter points out. 
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A mountain. I, 445 ; TV, 232 : VI, 271, 


326, 


180 

















fy city-—capital of aan pene if poi 
Not very far from it was a | — 
village of hunters. 


Sakula 


A lake in the Mahirhsaka king- | V, 162. 
| dom from which flowed the 
. Se BEN 





ibeder ag 


It is not identifiable. 














Same as Vipula, one of the five 


hills surrounding Rajagaha. Cun- 
ningham identifies it with the 
Caityaka named in the Maha- 


| _ bhdrata list of the five hills, as 


its summit is even now crowned 
with the ruins of a lofty Cattya. 
C. A. G.1., pp. 531-2. 


If our con- 
jectural identification of Ma- 
hirnsaka with the Misikas be 
correct, then the capital city 
which Kharavela’s army des- 
troyed must have been this 
Sakula. Unfortunately the In- 
scription is silent about the 
name. If it was Sakula it must 
be located on the Krsna river. 


Not identifiable. 


GEP 


182 | 


Name 


Saketa 





ae 


CHAPTER 





Description 


A city—capital of Kosala. 


Nearby was the forest of Afija- 
navana. 







I I ~ (Conid.) 


Reference 


TI, 270, 272-G. 70; V, 
13; VI, 228-G. 999; 
III, 272-G. 70. 











Identification 


Cf. Mahdavastu (Senart’s ed.) I, 348. 


Saketa was an earlier capital of 
Kosala than Savatthi, but later 
than Ayojja. Saketa is not the 
same as Ayodhya as is often sup- 
posed. See C0. A.G.I., p. 464. 
Bhandarkar, C. L., p. 51 (1918). 
Prof. Rhys Davids has success- 
fully pointed out that both the 
cities were existing in the time of 
the Buddha, possibly adjoining 
each other like London and 
Westminster: Buddhist India, 
p. 39. It is identified with the 
ruins at Sujankot ( or Sanchan- 
kot ) 34 miles N. W. of Unao in 
Oudh, on the river Sai: Ibid. 
De, G. D. p.174. It is the Sageda 
of Ptolemy and the Shachi of 
Fa-Hian: De, op. cit., p. 174. 
Legge, Travels of Fa-Hian, p. 54. 
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Description Reference Identification 
| A city—capital of Madda IV, 230; V, 283, 285, | It is equivalent to Sanskrit - Sikala 
| 290. Cf. M. B. H.—‘tatah sakala— 


(sdgala) mabhyetya M adrdanam 
putabhedanam’. P. H. A. I., 
p- 43. It should not be con- 
fused with the Sangala of the 
Greeks which is identical with 
Sankala of Panini: C. A. G. I., 
p. 686. McCrindle, Ancient India, 
p. 37 note. Sagala, however, 
has been identified more correct- 
ly with Sialkot in the Lahore 
division: C. A. G. I., p. 686; 
Smith, Early History of India, 
(3rd Ed.) p.75. It was destroyed 
by the Macedonians, but was 
subsequently rebuilt by Deme- 
trios, one of the Greaco-Bactrian 
Kings who, in honour of his 


__p. 350. 


father Huthydemos, named the © 
city mi bean I. A., 1884, 
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184 | Satodika A river in, or rather on, the | II, 463 eV 183. | 
border (stmantare) of Surattha | | 

country (janapada) 

| | | 


. 
| 
i 





Salindiya A village of the Brahmanas to 












185 | ITI, 298, 298; IV, 276, 
the E. or N. E. of Rajagaha. 279. 
186 | Savatthi A. city—capital of Kosala. I, 331 ; ITT, 115, 168 ; Vv. 


13 ; VI, 123-G. 546. 








Identification 


a 


Tt cannot be identified. The proba- 


bility seems that it flowed on 
the East or South-East border 
of modern Kathiawad (Surat- 
tha—Saurastra) as the sage 
Mendissara is said to have set- 
tled on its bank after passing the 
Kavitthaka forest situated on 
the Godavari. Is it the Sito- 
daka of the Arthasdstra? See 
Indian Culture, I, p. 259. 


9 


| Tt is the famous city of the Buda- 


dhists where the Tathagata de- 
livered many of his discourses. 
Tt was 6 leagues N. of Saketa, 
45 leagues N. W. of Rajagaha, 
more than 100 leagues N. E. of 
Supparaka, 30 leagues from 
Sankassa and on the bank of the 


CHAPTER II I—(Oontd.) 











No. Name Description : Reference 
| 
187 | Sineru |W maeanbais I, 202, 322; V, 314, 332: 
: | VI, 174, 278-G. 1213, 
362, 432, 486-G. 1703, 
575, 586. 
At its foot: were heaps of golden} V, 314; VI, 362. 


sands (Ratanavdlukd) 








Identification — 





Aciravati; Buddhist India, p. 40. 
It is identified with the great 
ruined city called Sahet-mahet 
on the south bank of the Rapti, 
bearing identity, according to 
Dr. B, C. Law, with Aciravati of 
Buddhist fame, between Akaona 
and Balrampur. It is the She- 
wel of Fa-Hian and She-lo-fa-si- 
ti of Huen Tsang; C. A. G. I., 
pp- 467 ff. See now Law, Srd- 
vastt in Indian Literature, A.S.R. 


It is the same as Sumeru or Meru 


simply. See under Meru. 


Cf. the association of Meru with 


the Valukarnava to the N. of 
the Himavanta in the MBH: 
Raychaudhury, Studies in In- 
dian Antiquities ; p. 64 note, and 


OF 
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Sindhu 





| A country, famous for its sturdy 
and speedy horses. 
Simbali _ A lake, situated across the seven 


seas from Jambudipa, where 
lived the Supannas. 





ITT, 91-G. 106 ; VI, 256. 





Identification 





the Poh-lu-ka of Yuan Chwang, 

_ Watters, I, p. 64 ff. It corres- 
ponds to the Gobi desert in 
Central Asia. 

Cf. for instance, Kautilya’s Art- 
hasdastra. Bk. II, ch. 30. It is 
Sindh. 





Simbali is equivalent to Salmala, 
a foreign country of the Purd- 
nas which is identified by De 
with Chaldia: J. H. Q., I, p. 
535; G. D., p. 175. Salmala- 
Simbala are Austro-Asiatic 
words ; Cf, J. Pryzluski in Pre- 
Aryan and Pre-Dravidian in 
India, pp. 7-8, Cf. also Simbala 


| of the Rgveda, III, 53, 22, 


taken by Sayana to denote the 
flower of the Salmala or the silk- 
cotton tree: Ved. Ind., II, 380. 
So that our lake should be 


LST 


Ce a ae CHAPTER TLE Comid) | 







located somewhere. in Chaldea 
if Mr. De is right in his Age: 
fication. 





190 Sirisavatthu | A city in the island of Tamba- 
Leper where lived the Yak ; 





chronicle Mahdvamsa as Sizi- 
vatthu where Vijaya slaughtered 
the Yakkha aborigines and 
established himself. Cf. Wije- 
singha, Mahdvamso, p. 32. But 
itis not identified. A Sirisapada 
occurs in a Barhut votive label, 
the similarity of which with our 
Sirisavatthu is noticed by Barua 
and Sinha who do not, however, 
hazard any identification. Bar- 
hut Inscriptions, p. 27. 

















The Sivi people are seen to have 
occupied different places at dif- 
ferent times. The Sivas of the 





IV, 403, 411; V, 210; 






veda, - Kau 187, were geciilad 


It is mentioned in the Ceylonese 
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IV, 401: V, 210: VI, | 
419; VI, 480 ff. 


Its one capital was Aritthapura. 
The other was Jetuttara. 








Identification 


on or about the Indus in the 
neighbourhood of the Alinas, 
Pakthas, Bhalanasas and Visa- 
nins. See Ved. Ind., II, pp. 
381-2. Thus these Siva people 
were identical with the Siboi 
of the early Greek writers who 
also dwelt between the Indus 
and the Akesines (Asikni) in 
Alexander’s time. Again, the 
discovery of a steatite relief 
representing the story of Usi- 
nara, king of Sibi, as related in 
the MBH, makes it probable 
that the present Swat (Suva- 
stu) valley was the home of 
the ancient Sivis: De, G. D., 
p. 188. In the Epic times they 
are shown to have occupied 
the land to the north of Kuruk- 
setra: Pargiter, J. R. A. S., 
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No. 





Name Description Reference Identification 





1908, p. 322. Even the Jdta- 
kas know of two settlements: 
one with Aritthapura as the 
capital thus locating itself in 
the Shorkot region of Punjab, 
and the other with Jetuttara 
as the capital thus identifying 
itself with the region round 
Nagati, 11 miles north of Chitor: 
Sea. @, (AL Gt. p. 669; P.: A, 
A, I., p. 170. 









| 
| 
| A river in the Uttarahimavanta | VI, 100-G. 424 ; 125-G. 
| region. Itwas deep and un- 557. 

navigable (duratikame )—be- 

cause, says the Commentator, 

the water was so delicate that 

even a peacock’s feather will 

not float but sink to the | 

bottom—surrounded by the 
| golden mountains which 

__ blazed like a fire of reeds. It | 


It is of course the Sita of the 
Purdnas: e.g., Visnu P., Bk. I, 
ch. Il; Mark. P., 56-6-7 and 
of the Jaina Ulttarddhyayana 
Sdtra, XI, 28, which says “‘it is 
the best of the rivers with its 
dark waters.”” Some take it to 
be the modern Jaxartes or the 
Sarik-kul river which rises in 

| the plateau south of Jssyk-kul 
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Reference 


Deseription 








| was filled with creepers and 
fragrant plants. 


A city to the west of the Ceta— 
capital Sotthivati. 


| Sthapura Ili, 460. 


———=_—_ 








A. G.I., pp. 144 ff. 





Identification 





lake in the Thian-Shan moun- 
tains: McCrindle, Ptolemy, p. 
280: J. A. S. B., 1838, p. 282; 


Beal, Buddhist Records, I, 12 


note. But it is more correct to 
identify it with the Yarkand or 
Zarafshan, as the Pauranic des- 
cription of it as the LHastern 
river shows. See Watters, Yuan 
Chwang, I, p. 32, II, pp. 283 ff. 
Raychaudhury, Studies in Indian 
Antiquities, pp. 75-6. 


. It may be identical, though we are 


not sure, with Yuan Chwang’s 
Singha-hu-lo or Singhapura situ- 
ated at 700 lc or 117 miles to 
the S. E. of Taxila identified 
with Ketas by Cunningham, C. 


lv 


Ly i 
ea 





194 


195 


196 


Sudassana 


Sudassana 


| 


| 


Supparaka 


A city—an older name for Bara- 


nasi. 


A mountain—one of the seven 
mountains. 


A seaport town, not directly 


mentioned, but clearly to | 
be noticed in the name given, 


to the master-mariner In the 
Suppdraka Jataka, where, on 
the contrary, Bharukaccha 
stands out more prominently, 
thus indicating that Sup- 


paraka was a later develop- | 


ment but earlier than the 
time of Asoka, or may be, vice 


versa . 


IV, 119; V, 177, 191-G. 
240. 


VI, 125-G. 556, 204-G. 


880, 212-G. 916. 


IV, 137, 138, 139-G. 105- 
7; 140-G, 109-11 141- 
G,_ 113-15. 





77. 


It is the well-known Siirparaka of 


the Periplus: Scoff, op. cit., p. 43, 
and the Soupara of Ptolemy: 
I. A, 1884, p. 325, and is identical 
with the modern Sopara in the 
Thana district 37 miles from 
Bombay and 4 miles from Bas- 
sein, where one of the edicts of 
Asoka was found: Bhandarkar, 
Agoka, pp. 254-5; J. B. B. 
R. A. S., XV, pp. 273 ff. Its 
connection with the Ophir of the 
Bible does not seem to be ten- 
able. Cf. J. B. H.8., 1, pp. 65- 


GYY 
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Identification 





Country (Janapada) on the bor- 
ders of which flowed the river 


Satodika. 





IIT, 463; V, 133. 


= 














Mentioned as early as in the Baud- 


hayana Sitra, 1,1, 29, “Surds- 
trah, Daksindpathah.” Tt is the 
Saraoastos of Strabo: Hamilton 
and Falconer, Strabo, II, pp. 
252-3 ; McCrindle, Ancient India, 
p.355; the Syrastrene of Ptolemy, 
Bk. ITT, Ch. I, and the Periplus: 
Scoff, op. cit., pp. 39, 40; the 
Horatae of Pliny—J. A., 1884, 
p. 355, and the Sula-cha of Yuan 
Chwang: Watters, op. cit., U, 
pp. 248-9; C.A.GJI., p. 373. 
Yuan Chwang gives the circuit 
as 4000 li or about 667 miles. 
The author of the Periplus 
speaks of it as a “fertile country, 
yielding wheat and rice and 
sesame oil and clarified butter, 
cotton and the Indian cloths 
made therefrom of the coarser 
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sorts: very many cattle are 
pastured there and the men are 

of great stature and black in 
colour.” (p. 39). It is of course 
modern Sorath. (Horath is a 
dialectical variant) or Kathia- 

Hh eee wad. The name also survives in 
cli | modern Surat which owes its — 
t foray name to Arabic domination = 
AL ania (Scoff, op. cit., p. 176), but which * 
bias ae has no connection with Sauvira 

as Rhys Davids wrongly supposes. 
B,1., p. 38. 





A mountain inthe Himavanta. | V, 30. | Some peak in the Himalayas which 

| | | | cannot be accurately located. 

Cf. Saurye nama Himavatah 

| ) srnge in Patafijali’s Mahdbhasya. 

is Mh ies aay mal Nt (Kielhorn’s ed.) I, p. 150. Ray- 
AY Bh env Wy ence . i s, eae ise. ih p- 108 and : 


Pie: 
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No, Identification 

199 | Surundhama | A city—an older name of Bara- | IV, 104, 113-G. 68, 119. 

| nasi. | Eins 

200 Suvannapabbata _ A mountain in the Himavanta. V, 38, 42-G. 105, 47; Some peak adjoining the Meru 
: ; | VI, 514. which is said to be a golden 


| mount: ‘Meruk kanakapar- 

vatah-’Mark, P., 54, 14 Cf. Al- 
beyuni, (Sachau’s) I, 147. It 
must be a part of the Altai 
range, the Mongolian name for 
d nil which (Altain-ula) means “‘moun- 
Wes tain of gold.” Jayaswal, J. A., 
1933, p. 170. 


| | | 
A country—whereto traders | ITI, 188 ; IV, 15; VI, 34. It is the Golden Khersonese of 
from Bharukaccha, Benares | Ptolemy. J. A., 1884, p. 372. 


| 
i 
arated 
] 
" 


| 


201 | Suvannabhimi 


and Campa sailed in quest It is mentioned in the Artha- 
of riches. sastra of Kautilya, Bk, II, Ch. 


11, as a gold-producing land. 
Tt is identified with the country 
extending beyond the eastern and 
northern coasts of the Bay 
of Bengal or Ramannadesa, 7.¢., 
Lower Burma or Pegu and 
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Moulmein according to Smith : 
Ep. Ind. XVII, p. 312; Phayre 
in J. A. S. B., 1873, p. 24. 


A kingdom—mentioned together | VI, 280-G. 1228. 
with the Macchas, Maddas 
and Kekakas. 


202 | Siirasena It is the Sourasenoi of the Greek 
writers with Methora (or Mad- 
huré) as the capital. See 
McCrindle Invasion of India by 
Alexander, p. 184n. It com- 
prised the country round Mat- 
hura or modern Muttra district: 
Pargiter, Mark, P., pp. 351-2, 
C. A, G.I., p. 706. 





Andhapura by the R. Tela- of Seriya) is mentioned in a 
vaha. votive label on the Stipa of 
Barhut : Barua and Sinha, 
Bharhut Inscriptions, p. 32. 
“Tt seems that Seriyaputa was 
like Supparaka and Bharu- 
kaccha, an important port on 


203 Seriva A kingdom—separated from | I, 111. A Seriyaputa (7.e., a seaport town 
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| 
| 
An island inhabited by the |. _ III, 187, 189-G. 56. 
Nagas at that time—situated 
somewhere between Bharu- |.. 
kaccha and Suvannabhiimi. | 
It was famous for the fragrant _ | 
Timira flowers. 








Identification 


es oe = 


the western coast of India.” 
Ibid p. 132. It probably is 
identical with Srirajya or the 
later Ganga kingdom of Mysore: 
Raychaudhury, P. H. A. I., 
p. 64. See Telavaha. 


The Jataka says “Tasmin kale Nag- 


adipo Serumadipo nama hoti,” 
i.e., the Naga settlement was at 
that time called Serumadipa. It 
can be easily inferred from this 
that the Nagas had different 
settlements simultaneously or at 
different times. See Nagadipa. 
From the story we also learn 
that Seruma lay on the way 
from Bharukaccha to Suvanna- 
bhiimi or Lower Burma. I pro- 
pose to identify it with the 
Pauranic Kaégerudvipa located 
in the Malay Peninsula: C. A, 
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‘CHAPTER debates 





me | G. Ei, p. T5625. Jayaswal, His- 
At 1 tory of India, 150-350 A. D., 
bey ie p. 155. Firstly because, the 
18 + description given in the Jdtaka 
my ie agrees with that location ; sec-— 
mT 4 as ondly, inthe Tibetan version of 
; | the same story it is Kaéeru 
. Kk (Tibetan Tales, pp. 228, 231) ; i. 
| \ ; thirdly, the two words Seruma 
toh | and Kageru are only two dif- 
: i ferently-pronounced forms of one 
bi i and the same word. Cf. Ldbu- 


Aldbu-Kalabu ; Timun-Antemon 
Katimun ; — Tumba-Odumba- 
Kotumba ; ‘all these are loan 
words of Austro-Asiatic root 
and prevalent in the Far-Hast- 
em islands. See J. Pryzluski 
in op. cit., pp. 149 ff. Prof. | 
Dikhit’ 8 ‘identification c | 
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Kaséh referring to Manipur and 
Assam in general still known as 
Khasia hills, goes only to sup- 
port our proposition: Some 
Aspects of the Vayu Purana, 
p. 18. Prof. Rhys Davids’s doubt 
as to its connection with Sumer 
or Akkad is out of the question. 
B. I., p. 104, n. 


205 | Sotumbara | A river, VI, 507-G, 1861. It is not mentioned, as far as we 
“ know, in any other work. It 
looks like a different dialectical 
pronunciation of Odumbara or 
Kodumbara—all from one and 
the same Austro-Asiatic root 
‘duma’ or Tumba which is a 
name of a fruit ‘‘a sort of Colo- 
quintida which the Botanists call 
Lagenaria vulgaris” or gourd. 
The river then will have to 
be located in the Punjab where 
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he | 

Ai i iM i) | a country sof Udumbara | was 
yO | known. See Frayne of cit., 
et «| i pp. Nt ti | 

ryt : 


: ai 206 Sotthivati = city—capital of the Cetiya | ITI, 454. | It is, as shown De, the Sakti- 


Me TAD i _ kingdom where ruled King — mati or Suktisivaya of the Ma- 
At HAN Upacara. Anata habhdrata; G. D., p. 196. The 
it | rich y Mahabharata also mentions a & 
ye | icy river by the name of Stiktimati, ba 
NAN | hi National | Which is said to break through 
ty | + ea | the Kolahala hills and flow by 
ha the capital of Raja-Uparicara 
Wy of Chedi; Paryiter identifies the 
Hi, river with the modern Ken and 
Hi places Stiktimati near the mod- 


em town of Banda. Mark. P., 
p. 859 note. See also Ray- 
chaudhury, Studies in Indian 
Antiquities, pp. 114 ff.; 125, 134. | 


It is Sauvira, frequently coupled 
piteasthes with Sindhu_in the 
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Puranas and other works. See, 
for instance, Mark. P., pp. 57, 
37; Milinda Patho (S. B. E. 
XXXVI) p. 269. Various identi- 
fications have been proposed, but 
no satisfactory decision has been 
reached. Buddhist writings, be- 
sides the present Jdtaka (cf. 
Digha Nikaya XIX, 36) give 
Roruka as the capital city of 





Sovira. Roruva, as we saw (see 
under Roruva) is represented 
by the modern Alor, or Rora 
in Upper Sindh. Cunningham 
while discussing the identifica- 
tion of Alor —C. A. G. I., pp. 294 
J/., did not notice this Roruka 
of the Buddhists and thus, un- 
hesitatingly, separated Souvira 
which he identified with the 
distant Vadri or Kder, a district 
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No. Identification 


in Gujarat Province at the head 
of the gulf of Cambay—Ibid, 
pp. 565 ff. On the other hand 
Pauranic evidence is clear in lo- 
eating Sovira just adjoining 
Sindha and between the Indus 
| and the Jhelum. Moreover, we 
; have the support of that keen 

i 6 observer Alberuni, who places 
Sauvira in Multan and Jahra- 
war. (Sachau, Alberun I, pp. 
298, 300.) 





Sauvira, again, has been considered 
as one among the various 
places that can lay claim to be 
identical with the Ophir of Solo- 
mon’s voyages. In fact, as it 
seems to us, Sauvira—Sovira— 
has morethanany other—Suppara 
for instance—the nearest ap- 
proach, on phonological grounds, 
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Reference Identification 





to the Sophir, the Septuagint 
version of Ophir. We do not 
share the opinion of the learned 
editor of the Periplus that “later 
scholarship has. been considered 
sufficiently sure in discredit- 
ing India altogether to have pos- 
sessed that golden land—hbe it 
Suppara or Sovira or the Mala- 
bar coast— and locating it (Ophir) 
on the Arabian coast of the 
Persian gulf.” Scofi, The Peri- 
plus, p. 175.. 





208 | Hatthipura | A city, to the east of Sotthivati, | ITI, 460, Difficult to identify. It may pos- 

the capital of Cetiya kingdom. | sibly be connected with the 
famous Hastinapura which is 
identified with an old town in 
Mawana Tahshil, 22 miles N. E. 
of Meerut: C. A. G. I., pp. 
701-2. 
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Description 





| It is the famous range of moun- 
tains to the North of India so 
frequently mentioned in Indian 
Literature since the Rgveda, 
X, 121, 4; but varying in ex- 
tent at different times. ‘The 
oldest designation of the range 
is Himavat—the Imaos of classi- 
cal Greek writers. The current 
name Himalaya is first met with 
in the Bhagavad-Gitd and the 
works of Kéalidisa (himdlayo 
nama Nagddhirajah), though some 
scholars equate it with Simalia 
—queen of the snow mountains— 
known to the ancient Baby- 
lonians.” Raychaudhury, Studies 


A mountain-range. | See Anderson, Index, 


pp. 183-4, 





| Himavanta 





ath 4 


4 in Indian Antiquities p. 101. Cf. 
sd McCrindle, Megasthenes and 
Take Arrian, p. 182 n; Ancient India, 





| | p.l6n. It is the 
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No. Name Description Reference Identification 
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Emodes of the Greeks and the 
Hi-mo-ta-lo of Yuan Chwang ; 
Ibid ; Watters, Yuan Chwang, II, 
pp. 274 ff; 1. A. 1933, p. 169 n. 


210 | Himavanta-padesa | The Himalaya region; onthe | V, 419. It should denote the region on 
eastern side of this region were~}) and near the slopes of the great 
green flowing streams having mountain chain stretching from 
their source in slight and -| Kashmir to Assam. Cf. De, 
gentle mountain slopes. '\"" ; aye G. D. p. 75. 

211 | Hirafifiavati A city—another name of Bhoga- | VI, 269-G. 1164. | See Bhogavati. 

| vati, the capital of the Naga 
king Varuna. 

212 


Hemavata A river. IV, 437. It may refer to some or any river 
| : flowing from the Himalayas. 
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SUMMING UP 


HUS flits away, across the dim past, a pageant of the people and a pano- 

. tama of this ancient land. The picture may have been blurred and 

indistinct in some places. But on the whole, we believe, it is homogeneous 
and impressive. 


From the hoary past we first tried to trace the foot-falls of history down 
to the period of the Buddha. Those glimpses of political history gave us an 
idea of the rise and fall of different peoples and kingdoms; and at last we 
reached the point wherefrom we began to survey the cultural stage of the 
Mahajanapada period—of the period which immediately preceded the Buddha, 
who is undoubtedly a promiment landmark on the continuous and chequered 
path of Indian civilization. 


We saw the country divided into small kingdoms, normally at peace but 
occasionally vying with one another for supremacy. Each kingdom had its 
king—generally an autocrat. The system of administration was simple, yet 
not unorganised. The rajadhani or the capital city, being the seat of govern- 
ment, was well built and fortified, with a population of varied character. The 
nigamas were busy market-towns. The gdémas or the villages, where dwelt 
the vast millions of the toiling masses, were silent yet serene. 


The economic condition of the pédple was not too bad. We-did not see 
anything like the two extremes of poverty and riches, though the general 
mass cannot be said to have been.content and happy. The COUT was, 
no doubt, prosperous and busy with trade and commerce. 


Society was formed of classes in the practical sense, and of castes m the 
theoretical sense. The classes were those of the Khattiyas, the Brahmanas, 
the Gahapatis and the Ddsakammakaras.. Family was the unit of social 
structure. People lived among relations of their own (7idtz). The position 
of women cannot be described as satisfactory when judged according to the 
modern standard. Arts and sciences were many and flourishing. People 
still believed in a variety of superstitions, while there was a slow but steady 
movement going on among the philosophers and the ascetics of the day 
towards a more rationalistic way of thinking and living. The common folk 
were, nevertheless, content with their life of sports and festivities. 


Nature does not seem to have turned her face from the people im 
those days. Famine and pestilence, however, were not unheard of. But, 
aiter all, these are only temporary phases. The endless and aimless life of 
the people rolls on day by day, for centuries and centuries, even as the ; 
waves of the sea roll on for ever, in storm and in calm. 


And so our task ends. 
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